                                    Religious Fundamentalism and Conversion”-Some implications on the Mission and Ministry of the Church in India”
Introduction
In the context of growing communal disturbances and the allegations against Christianity of its Conversion activities, the churches are facing challenges of fundamentalism. The challenges posed by both sectarian Christian groups and the Hindu fundamentalists and the continual debate on Conversion has certainly impacted on mission and ministry of the church in India. The religious intolerance and fundamentalist ideologies in India are leading to religious conflicts. Religions which claim the exclusivistic attitude lead to fundamentalism and thereby to conflicts and violence. The constitutional provisions for Christian ministry and religious profession now faced with many challenges. The religious fundamentalism of Hinduism and Christian concept of conversion is of important to study and here I would like to deal with the religious fundamentalism, conversion and its approaches, and the implications upon the mission and ministry of the church in India. There will be some suggestion that will enlarge the scope and understanding of our study in the context of religious pluralism. 
1.  Origin and development of Fundamentalism 
The word ‘Fundamentalism’ comes from the word ‘fundamental’, it traces back to protestant theological controversies of 20th century. Fundamentalism is, neither a ‘new religious movement’ nor ‘traditional’ ‘conservatives’ or ‘orthodox’ expression of religious faith and practice. Rather fundamentalism is a category by itself. The revivalism and Pietism were seen as the background of Christian fundamentalism. Torrey a famous evangelical preacher called in 1920, for a world conference of Christian fundamentalists and he founded the World Christian Fundamentalist Association in America.
 The phenomenon of religious fundamentalism is the root cause of exclusivism, absolutism and fanaticism in religions. Religion and fundamentalism are coexistent, these influence on the people’s life and thinking.
 In light of Christian fundamentalism, James Barr says as quoted by Reinhold Bernhardt that ‘evangelicalism’ denotes a group among Christians, while ‘fundamentalism’ denotes an attitude of mind, in all confessions, religions and world views.
 The origin of fundamentalism, as stated by Loius Gasper that it begins in the New Testament with Pentecost, a movement sprang up with a zeal for evangelization of heathens.
 But going more deeply I would rather say that the Bible itself gives an account of exclusivistic attitude of God and Israelites which reflects the fundamentalist’s attitude. In other words fundamentalists consider themselves as champions of true religion, may it be Christianity, Islam, Hinduism or any other. These people usually interpret their traditions and religious system in a particular way and end up in problem with the orthodox and conservatives.
 So, fundamentalism traces its origin in the western Christianity and at different levels it develops influencing other religious traditions wherever it entered. But we should be careful in seeing at ‘fundamentals’ or ‘important Principles’ and ‘fundamental-ism’. 
1.1. Hindu Fundamentalism -an Overview
Historically, beginning from Muslim invasions for a long time India was under the foreign rule. From 16th century onwards the colonial rulers established their stations in India. The British colonialism and missionaries and their attacked on Hindu religion, culture and social fabric of India that gave rise to 1857 Sepoy Mutiny. The missionaries’ attitude to Hinduism and its practices also gave birth to Hindu fundamentalism in close of 19th through the 20th centuries. As a result in 1875 Arya Samaj was started by Swami Dayananda(1824-83)for rejuvenating the minds of Hindus about its deteriorating condition which marked the first stage. In 1909 the British encouraged separate electorate for Muslims which triggered the patriotism among Hindu namely Lala Lajpat Rai and Lal Chand who spoke of ‘one nation’, this marked the second stage to political awareness among Hindus for the creation of Hindu nation which gave birth to Hindu Maha Sabha in 1915. The third stage was a assimilation of the previous two with more social and cultural services resulting in founding of a militant Organization the RSS in 1925 by Kesav Baliram Hedgewar at Nagpur.
 With Nazi fascist  attitude though Savakar and Hedgewar ignited the fundamentalist mind, it was during Golwalker’s time the Sangh had become more fanatic force against minorities. It became evident that Hindus were the nation and Hidutva was Rashtriayatva.
 The idea of Hindu nationalism is always related with the ‘one nation’ idea which is Hindu fundamentalistic thinking. 
Francis Gonsalves argues that the fundamentalism and Safronization is related with the forms of linguistic, cultural, ideological, religious and nationalism.
 The Sangh parivar
 with its national political party
 alliances became more critical and  infiltrate the ill feelings towards the minorities. In 1980s VHP launched the Ayodya Campaign, and in 1990 L.K Advani’s rath yatra, a campaign for Hindu Rastra and construction of Temple at Ayodhya.
  L.K. Advani’s nationwide recent rath yatra for good governance will begin at Sitab-Diara in Bihar on 11 October and end in New Delhi on 20 November 2011, covering 18 states and three Union territories which is  supported by the RSS and its allies clearly show how the Hindu forces are trying to mitigate Christian ministry. 
1.2. Biblical understanding of Christian Conversion
The term conversion has many connotations as it is looked from different perspectives. As Vincent Kundukulam states Conversion means, “change from one religion to another”, “a divine act in a person’s life”, or “a psychological experience”, “a radical change in individual behavior or a cultural change in a community”; conversion also includes individual’s social, political, economic mutations.
 William Barclay points out different connotations: to return(Gen 18:33), to turn back(Judg 3:19), to return from a foreign land (Ruth 1:6), …to turn to God (Hosea 6:1).
 The Old Testament idea of Shubh carries individuals religious and ethical conversion in the sense of turning from worldly life to God, may be individually or collectively.

In the New Testament the concept of Conversion is depicted in relation to Kingdom of God(Heaven) and at the end of every teaching/preaching conversion is emphasized.
 Jesus begins his ministry with an invitation to turn to God and acknowledge the presence of Kingdom of God(Mark 1:15; Mt.4:17; Lk. 3:2-9). The Acts of the Apostles and other epistles of New Testament give account of how the Christian proclamation was aimed at conversion. Christian conversion is based on the proclamation/preaching of the gospel, of course the social aspect also need to be seen. 
The misconception among Hindus is that Christian mission means conversion. sometimes coming to quick conclusions leads to misunderstandings. But a distinction should be made between ‘conversion’ as expansion of community and ‘conversion’ as responding to the living presence of Christ, in the context religious fundamentalism and pluralism. Genuine conversion must lead a person to witnessing Christ and change in the social life of the people.
 
2.   Hindu Fundamentalist’s  Response to Christian conversion
How does a Hindu or Hindu fundamentalist view Christian conversion?  Ishanand Vempeny in his book on conversion begins sarcastically: “If a Pakistani politician gets up in the morning the first thought that comes to his(sic) mind is of Kashmir and if when a Chinese politician gets up the first thought is of Tibet, the first thought for member of the Sangh Parivar would be conversion.”
 In political debates the word ‘propagate’ is always linked with the word ‘conversion’ and which is used for Proselytization. It is clear that Hindutva concept symbolizes religious antagonism and thwarts religious freedom in India. For example, “Savarkar propounded that struggle for supremacy would begin after British left and that the Christians and Muslims were the real enemies who could be defeated by ‘Hindutva’. It tries to marginalize and constrain the minorities.

In the wake of  Gujarat persecutions(1998-2000), on 10th January 1999 Prime Minister Vajpayee, called for a “national debate on Conversion” to form a general consensus on the issue.
 Following this the VHP, the Parivar organization in February 1999, vehemently placed a commitment to “curbing conversions”  as missionaries were “exploiting the social inequalities in the Hindu society,” and urged the Hindus to reconvert those who had left the Hindu fold.
 The immediate impact was seen in Madhya Pradesh and Orissa reconverting the tribals into Hindu fold and Bajarang Dal which opposes the conversions to Islam or Christianity brutally killed Graham Stains and his two sons on Jan.23, 1999 in Manoharpur, Orissa. 2007-08 persecution against Christians in Orissa was most horrible to describe in the history of Christianity.  BJP which came to power in Karnataka in 2008, in 500 days of its rule there are 1000 attacks done against Christians, church buildings and properties.
Peter van der Veer argues that the Hindu violence was not due to the problem of the rise of politically motivated fundamentalists but rather to the shift of power to “religious nationalism.”
 In order to suppress the conversion they published articles in books, used media to assert that conversion as a global strategy of a “Semitic” religion, a hall mark of Christian “imperialism,” violence against humanity, an attack on Hindu nationhood, and an inherent problem of Christianity.
 They denounce ‘pseudo-secularism’ and bring forth the ‘Hindutva’ as State ideology.
 The Constitution of India
 clearly mentions the religious, linguistic, regional and cultural diversity and guarantees the freedom of religion to practice  and proclaim. But the fundamentalist have manipulated the people’s religiosity to intensify bigotry, obscurantism, sectarianism and intolerance thereby causing disruption in the social, cultural and political fabric of life.  As against the fundamentalist have always made efforts at the constitutional level by enacting anti-Conversion Bill
 to curtail the conversion activities of the church. “Prevention of Communal and Targeted Violence (access to justice and Representation) Bill 2011” is another to which many Christian leaders have already opposed to its nature and inability to tackle persecution against minorities.
3.    Christian Mission: a Scheme of Conversion
The History of the early Christianity gives a detailed information on religious conflicts due to doctrinal and ideological differences with Jews and Romans which resulted in Christian persecution. From its inception Christianity had imbibed in it the fanaticism for evangelization of the world and condemnation of other faiths.
Conversion has been centre of Christian ministry in the past and even now. The close of 18th and beginning of 19th century marked the beginning of Missionary societies whose sole aim was to convert the non-Christians  and the 20th century Modern Missionary Movement began with a target to convert the entire world.
 Certain protestant groups in 1989 made a commitment to make AD2000 a milestone for world Evangelization. Their aim was “single vision of planting a church in every village and colony of every town and city of India by the year 2000.
 Another “Mission India 2000” conference in January 1999, in that the appeal to participants was as “our last and final chance” for fulfilling the great commission. The words used in the conference were like military phrases such as “strategy,” “mighty army,” “task force” and “action plan”, shows how fanatic is the  Christian mission for conversion of non-Christians. There was a direct abusive comments and aggressive approach towards other religions.
  The Roman Catholic “Evangelization 2000” asserted that ‘to save the world for Jesus’ by 2000 was describes as best birthday gift for Jesus.
 Pope John Paul II issued a document Redemptoris Missio which is aimed at proclamation and Christian conversion
 The growing conservative groups have by and large involved in extensive evangelism and conversion through the media, public meetings, literature and other means with the central aim of conversion. Cape Town 2010
, Lausanne III of World Evangelical Alliance, and Edinburgh 2010 of World Council of Churches reaffirmed their commitment on world Mission and Evangelism. David Barret and James W Reapsome edited, “Seven Hundred Plans to Evangelize the World: The rise of the Global Evangelization Movement” gives the details about the target of Christian missions.
 This book has been quoted by Hindus as ‘proof’ for worldwide plan for conversion.
4.  Conversion as a social Protest by Subaltern Communities
Why conversion? Why people convert? Who opposes the conversion? If we ask question as such the answer may be vast to acquire. Although conversion is a matter of individual choice it has profound social and religious implications. For Dalits it has been a weapon to fight against the social evils and oppressive structures.
 M. M. Thomas sees conversion as a social, religious and political liberation for the poor and oppressed people of the village.
 The Meenakshipuram mass conversion was to make a social protest against Brahmanical(political) oppression, upper caste domination, social and religious orders. The Dalit protest was expressed through mass conversion to Islam. Because Muslim converts are much better than Harijan and even Christian Harijan!
 Sathianathan Clarke in his detailed paper on “conversion to Christianity in Tamil Nadu,” brings out the essential of Dalit conversion. He argues that 
“Conversion to Christianity is part of a historical movement among Dalits that attempted to concertedly eject the conventional and comprehensive Hindu world order while at the same time calculatingly reassemble an egalitarian religious world vision that is not obliged to the implications of the former worldview.”

Conversion has become a means and weapon for Dalit liberation. Conversion not only changes a person’s religious behavior, but also social orientation.  However, there is an apprehension to fully agree with the above elucidations in the context of continual discrimination of Dalit Christians by Church, Society and the government. 
5. Basis for Conversion
What could have been the reason for conversion of Tribals and Dalits to Christianity? The history of India, especially of the Hinduism, is full of dominance and exploitation, oppression and brutality against humanity under which Dalits and Tribals for centuries have suffered. To shake off the centuries old mayhem of Hinduism these people have opted to change their faith. In this change first the Social or Material basis and the second religious or spiritual motifs are present.

Social or material basis: Hindu society is divided and compartmentalized on the basis of caste system hierarchically. One section of the people has always been enjoying the economic and social benefits. The Dalits and the Tribals who were put out side of the caste structure had no role to play either in the society or in economic life, rather were put at the receiving end in poor conditions without proper housing, education, financial independency, and any respect in the society. When Christianity preached the equality and fullness of life in Jesus, and also taught how to improve their economic or material status. The Christian values and their help of materials brought many people to Christ.

Religious or spiritual basis: It is alleged that Christian conversion are done through fraudulent or inducing of material help. For some extent, few people may join the church for the material help, but many people are converting as spiritual experiences. The age old religion when it fails to quench the thirst of its adherents, when Christianity is providing fuller life people are converted to Christianity. Sathianathan Clarke in his detailed paper on “Conversion to Christianity in Tamil Nadu…” points the motif behind the conversion of Dalits. He says,

Conversion to Christianity is part of a historical movement among the Dalits that attempted to concertedly eject the conventional and comprehensive Hindu world order while at the same time calculatingly reassemble an egalitarian religious world vision that is not obliged to the implications of the former world view.

Constitutional Basis: Apart from the above mentioned two areas, the very important basis was the constitutional provisions provided according to Article 25(1). “Freedom of conscience and free profession, practice and propagation of religion.” Also Articles 14, 15, 17, 19 to 23, 25 to 28(religious freedom) provide and embodies valuable human right, broadly called civil liberties.
 According to UNHR, freedom of religion is a fundamental right of an individual person.
 Though constitution does not permit for the forcible conversion, has given privilege to chose one’s own religion and Article 25 became a fundamental right to religious freedom. Not by force or any fraudulent or inducement, but with own decision one has the right to chose one’s religion.
6. Fundamentalism-Conversion-some Consequences on Church’s Ministry
Various forms of ‘Nationalisms’- secular, Hindu, religious, motherland, caste, cultural, language, territorial, united- has certainly brought grave consequences on the church’s ministry in our times and before. By introducing freedom of religious bills and private bills in parliament and growth of Hindutva freedom and religious intolerance has triggered persecution of the Christians and destruction of the churches. The most affected states are Orissa, Gujarat and Karnataka and other states in less amount. According to Tortured for Christ news letter, as of Dec 30, 2007 the survey reports that in Orissa about 65 churches were burnt down, 600 Christian homes were ransacked and destroyed and the tribal Christians fled to the forests and thousands have become homeless.
 There is a loss of life, property, livelihood, survival, stability, freedom and etc.
In 2008 for the first time BJP came to power in Karnataka and in the same year witnessed scores of attacks on Christians. On 28 September 2008 under the headship of Justice B.K.Somashekara single judge commission was appointed to investigate the attacks on Christians. Altogether it investigated 57 incidents of attacks on Christians and Christian worship centers. After three years of investigation on 28 January 2011 the final report was submitted to the  state government. Interestingly, the report claimed that the attacks were due to religious conversions and Report also recommended to look into the matter and disclaimed any role of Sangh Parivar/BJP government in the attacks on Christians.
 Naomi Klein in her book, Shock Doctrine analyses how in the period of shock is experienced by a community following imposition of a military dictatorship, far-reaching changes such as radical free market policies are pushed through.
 In the same way, the Report shocked the Christian community in Karnataka. Hindutva ideology has affected the various ministries of the church may it be evangelism or other social or religious works, sometimes even to stand still. Fear, in-security, psychological effects, lose of property, death and alienation are experienced by the churches which face the heat of fundamentalism. 
7. Issues underpinning the communal violence
There are certainly some prominent issues that are underpinning the communal violence and hatred of Christianity. 

Firstly, the arrival of colonial Portuguese and Christian mission together, made Christianity part and promoter of colonial interests. Since then, politically colonial rulers subjugated India and religiously missionaries attacked on Hinduism, its faiths, beliefs and traditions as evil and finite.

Secondly, in the course of development of theology in India, missionaries had a superiority notion in their God and religion making Christianity as a fulfillment of Hinduism. The uniqueness of Christ, authority of the Bible, and doctrines of faith all were put above that of Hinduism. The exclusivistic-fundamentalist attitude of Christian missionaries has been a concern today.

Thirdly, in India for centuries minority dominant caste people rule the major tribal and Dalit people by the imposition of social and religious sanctions and systems. When Christianity entered among these weaker sections of the people, enlightened their minds to question their unjustified, illegal and unethical oppression by the dominant. The age old oppressive system was questioned and the foundation of Hinduism began to shake.

Fourthly, in post-independent times many indigenous people-Dalits and tribals movements- have emerged against their oppressors and demand of their equal rights as the people of the land. In no time such united efforts were done before.

fifthly, in recent years, especially to the close of 20th century and first decade of 21st century, many charismatic-fundamentalist independent church groups are mushrooming in India with aim of planting a church in every village and placing a Bible in every house and winning souls for Christ. These churches vehemently have criticizing other’s faiths and beliefs, approaching people with a condemning ways. 

Finally, the numbers of converts in the violence affected areas are a matter of concern. In Dangs district of Gujarat and Kandhamal and other areas of Orissa witnessed a double increase of Christians. This gave the siren to the Hindu fundamentalist to take guards. And moreover, the number of converts that churches provide to their donors also invites persecution.

Based on the above few points we can know that the oppressor does every kind of tactics to keep up the oppressive hegemony over the people. When, they fail to control indulge and instigate in persecuting the Christians to create a panic and fear among the people.
8. Conversion, a matter of issue or an allegation?
During1857 and later, when Christians were persecuted severely in Chotanagpur
 and in some North Eastern parts, conversion was neither an issue nor an allegation, and it was purely a matter of national issue. In the aftermath of Bengal division, some of the Hindu leaders wanted a united India and Hindu people’s unity to safe guard themselves from invaders. This action of unity of Hindus was carried with motto of one nation and one culture, wherein religion and politics were clubbed to reach that goal. As a result “a feeling was promoted among people who follow the same religion, who have not only common beliefs but also common economic, political and cultural interests.”

From the beginning Sangh Parivar was in a defensive mode and was trying to protect Hinduism from outsiders. When it formed a religion based political party, it came up with several issues like, Babrimasjid, Ayodhya, Rama Temple construction, Christian missionary works, so on. When all these failed it to come to the power it desperately tried or tested other issues that could yield result in getting the power. As a result, it took up the ‘conversion’ issue. Before it was alleging, now it has made a national issue, everywhere speaking ill about Christian conversion. It says that Dalits and Tribals and other poor people are being converted by and through allurement and force. But nobody talks about their act of converting and reconverting non-Hindus (Adivasis) and Dalits with allurement of equality and other benefits.

On 10th January 1999 after the visiting of Dangs communally affected areas, then Prime Minister Atal Bihari Vajpayee, the leader of BJP called for a “national debate on conversion” on the grounds that it is “in everybody’s interest that a general consensus be formed on the issue.”
 But Sangh Parivar reiterated its position on combating conversion and also asked government to take measures including a “total ban on conversion.” They claimed that the Christian campaign of conversion is attacking and abusing Hindu deities, its religious and cultural practices. With a top aim of curbing the conversion activities, the VHP and Sangh Parivar organizations most vehemently organized a meeting was held in Ahemedabad in February 1999. In this meeting a number of allegations were made against Christians, missionaries and the works done by them. Throughout the debate on conversion during 1998-99, the Sangh Parivar consistently asserted that the root cause of Hindu-Christian tension is “the Christian campaign of conversion.” But Sumit Sarkar finds it wrong and points out that the Parivar’s aggressive campaign of Hindutva  was in search of an enemy and their reaction to the threat of globalization and to the spread of liberal theologies, which sought to empower the down trodden in the Hindu society which is against the interests of the dominant high-caste Hindus.
 K.N. Panikkar supporting Sarkars opines that the cause of violence was Parivar’s search for political support from tribal areas and to instigate them to have negative impression about Christians among tribals.
 The Sangh Parivar used the national media to argue for illegitimacy of conversion as it said it is illegal in a pluralistic society, attack on Hinduism, violence against humanity and framed a number of phrases against Christian conversions. It engaged in a violent acts of persecution of minorities with motif of bring ‘Hindu Rasthra.’

In the recent past, especially the years 1998, 1999, 2007, and 2008 are notable and unforgettable for persecution of Christians.  For the first time, after BJP came to power in state and the Centre in 1998, the Sangh Parivar systematically carried its work against Christians. Wherever it made conversion an issue, it gave results and gave power either at local or state level. The recent attack on Christians was allegedly carried on with the issue of conversion activities. The Sangh Parivar, according to its convenient and context it shifting its position on conversion, sometimes making an issue and sometimes just allegation. It is very difficult to understand the shifting position of Sangh Parivar as they have done in the past.

9.  Christian Response to Conversion
According to A.J. Appasamy, noted Indian Christian theologian says, “conversion should lead from the longing for God rather than from an individual guilt feeling.”
 For Chenchiah ‘conversion’ means ‘coming into an experience of Christ and accepting the gift of a new power in him’. He looks for ‘churchless Christianity’ in which there will be no baptism, no confession of faith, no creedal profession.
 Kaj Baago, Professor of History of Christianity at UTC, said that conversion process to Christianity should be reversed, and should take voluntary conversion of Christianity to Hinduism. For him Christ belongs to all religions and if he has found in Judaism, he would also  be found in Hinduism.
 Our theology should not aim at physical conversion rather it should be spiritual one and no one decides about other person’s decision of changing faith.
With regard to baptism which culminate in conversion, J.R.Chandran says that the traditional interpretation of Baptism in most churches have contributed exclusivistic attitude towards other community and this separation has aggravated the complete problem of communalism.
  Mission should be a common witness in the context of religious pluralism. In doing mission and relationship “cheap” way of evangelization must be stopped.
 S.J.Samartha opines that God reveals his saving activity in different streams which at end merge into one river. For him the term mission itself need to be reviewed. If God has reconciled whole creation in Jesus for him, then distinctiveness of Christian mission need to be restated in such a way that cooperation with other faiths and our neighbours in society is not betrayed by the Christian mission.
 It is important to acknowledge the presence of different religious traditions in India.  M.M. Thomas with regard to pluralism argues that our openness to God and world is a reality, our faith always needs to find expression in culture, ideology, and religion.
  In the India there are people who have not joined the church, yet proclaiming the mission and ministry of Jesus.
 Mission and ministry of the church should not be only centered on conversion rather it should focus on participation in political, cultural, social and economic transformation of the marginalized communities.
10. Some implications to Mission and Ministry of the Church in the context of Religious Fundamentalism in India
There is always an interplay between religion-politics, theology of mission and ministry of conversion, Hindutva and Hindu Nationalism. In the context of growing fundamentalism and religious conflicts and persecution against Christians it is important to find new approach to the holistic mission and ministry of the church. Francis Gonsalves points out some possibilities that would help for holistic mission of the church. i. Christians should be educated for peaceful harmony through churches preaching, educational institutes, and our immediate neighbor. ii. Equal care and concern towards others irrespective of  caste, religion or community need to be given. iii. Participation in the social and religious festivals of other people which brings unity. iv. Reconciliation must be seen at the universal level from a local point of view. v. The everyday dialogue with other community members enriches our missional praxis. vi. Joining with other Christian groups for cooperation and sharing resources. vii. Mission should be people centered and not self centered.
  
I would say that conversation should happen both at intellectual level and grass root level. The life experience of the people should lead to sharing and engaging one another for mutual conversation to this I would say “market place conversation”. The traditional understanding of ministry of evangelization should be changed. Our ministry should focus on life changing from destructive, oppressive, exploitative and divisive forces. our ministry should not aim at attacking other religious faiths and traditions, rather respective and appreciative. There should be some platforms where views can be shared, youth meets for constructive discussion on matters related with society, religion and politics. We need to educate the congregation about the other persons’ feelings and beliefs and how they are affected by our narrow approach. Churches should be responsible for safeguarding the rights of its adherents. Mission should not be provocative rather constructive and one should not be forced but should be given freedom to choose his/her faith. Theological education should be inclusive rather than exclusive in its approach and learning. Christian ministers, evangelists, workers should be educated with proper theological understandings and other faiths.
Conclusion
Jesus during his time according to context and people he preached. Some accepted and some did not. Jesus, a Jew, did not condemn the Jewish religion or the law, rather he uphold the goodness for humanity and love and fear for God in it. That is even after 2000 years, Jesus is still alive and his gospel is preached and accepted everywhere. As the His followers, we also need to change and act according to the situation. When a person is hurt by our words or deeds, either it may give enmity or may lead to violence. India, a country of pluralisms, still a place of harmony, peace and equality. Church in India should never forget that it belongs to India and does not give room to Sangh Parivar to pin point at the Church. Christians are not only light and salt to the world, but also peace makers. In the present context of the church, there is an urgent need of reformation in the church leadership, financial matters and our theological and ministerial approach. The RSS is a minority group among majority Hindus, every elections show how RSS and its allies are cornered. Christians still have the support of majority people, but only how we approach. The debate on the issue of fundamentalism and conversion is an ongoing process and it cannot be drawn to a conclusion. Certainly fundamentalism and conversion are at cross roads meeting and ending with confusion and conflicts. The fundamentalism has become a threat to our(human) existence and religious profession and there is also threat to our creation which we need to grapple in our ministry. The church should look beyond its agenda of conversion in the Christian witness. When we realize our role in the society, the understanding of mission and ministry of the church will be far reaching in its approach to God and people and to this Church is called to witness. The misconceptions that we have in our minds need to be thrown out for the sake of harmony and peace. In this the leadership of church, liturgy, theology should  bring a change within and outside the church. The struggle for identity and identifying with our neighbor has to be the continual  mission of the church. Therefore, in the context of religious pluralism, growing fundamentalism and challenging conservative movements, our mission should not only aim at conversion, rather it should encompass all spheres of social, political, cultural and religious life of the people. Fundamentalism never helps people to sustain and share the values of life in fullness but only in mutual respect and understanding of each other. Christian ministry should not be seen only as an agent of conversion, rather it should be transformative of social structures, people’s lives in its mission and ministry.
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