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Why C5 has been so misunderstood by its critics
By Joshua Massey

[IpencraBbre cebe Ha MUHYTY, YTO BallleMy JIydIIeMy APYTY MOPYYHJIM HAlHMCaTh Bally
ouorpaduro. Kak BBl gymaere, HaCKOJBKO OH OyleT TOYHBIM, ONMCHIBAIO HCTOPHUIO Ballen
mo6Bu? ECTh T KTO-TO, KTO MOKET TOYHO CIOBECHO OMHUCATh Ha Oymare Bally JTUYHYIO KH3Hb?
Kak u mo6ast uctopus J100BH, cepAle YeIoBeKa Ype3BbIYaifHO C0kKHO. HacKonbKo ke TpynHee
OMHCaTh B3aMMOOTHOULICHHUS JIIOOBU MEXy 4enoBekoM u borom? JloGaBpTe K CIOXKHOCTH ITOU
3ajauu emé OJHO MPENATCTBUE. YENOBEK, PACCKA3bIBAIOIIMN CBOIO HMCTOPHUIO JIIOOBH M €ro
ayIMTOPUS YUTaTEIe POJIOM U3 COBEPILICHHO PAa3HBIX KyJIbTYp. BOT HACKOIBKO TPYIHO CETOHS
omicath MycynbManuHa-C5-rocnenoBarens Hucyca Xpucra® (BIIOGNEHHOrO —denoBeKa)
OOJIBIIIMHCTBY XPUCTUAH (UUTATEIISIM).

Jlaxxe camble HMCKpEHHHME XPHUCTHAHE MOTYT JIeTKO C(HOPMHUPOBATH HEMPABUIBHOE
cykaeHue o MycyinbMmanax-C5, ecim Oymyr cymuth o HHX ucxoas u3: (1) Tpeko-puMCKHX
KaTeropuii OpPTOJOKCAILHOCTH, BMECTO HYACHCKOTO TIOHMMaHUS 3amoBeau Xpwucra, (2)
JMCTAHIIMM, 2 HE B3aMMOOTHOUICHUH ¢ MycyabMaHaMu-CS, KOTOpbIe BCEM CEpIIEM CIEAYIOT
Xpucrty, kak ['ocniony; u (3) HepKOBHO-OpPUEHTUPOBAHHOI BMECTO OPUEHTUPOBAHHOM Ha Xpucra
MUCCHOJIOTHH.

XpI/ICTI/IaHCTBO: I'PEKO-PUMCKO€ IIOHUMAaHHUC. TpynHO MEpeoLeHUTh MOTYILIECTBEHHOE
BIIMSIHUE TPEKO-PUMCKOM MBICIM Ha A3BIYECKOE XpHCTHAaHCTBO. Kak ormeuaer DHapro Yosuic
(Andrew Walls)s cBoeii 3namenuToit kaure “The Missionary Movement in Christian History”
«Wynes Bceraa 0oJbllle HHTEPECOBAIO, YTO MPEACTABISAECT U3 ce0sl UeIOBEK, U UYTO OH JIEeJIaeT,
4YeM TO, BO YTO OH BepuT. Ho korja xpucTuHaHckas Bepa [T. €., <«UyAeHCKHH MEeCCHaHU3M»|
Hayaja MPOHUKAThb B IPEKO-PUMCKHM MHUD, OHA CTOJIKHYJIACh C COBEPLICHHO MHOW CHUCTEMOM
MBIIIUIEHUS, KOTOPOH ObliIa MPHUCYIa HEKOTOPasi BRICOKOMEPHOCTh. DTO KaueCTBO TaK U He OBLIO
yIpa4eHO, HECMOTps Ha HU3MEHEHHUSA, KOTOPBIM IIOJBEPINIOCH TI'PEKO-PUMCKOE Hacleaue B
IIPOLIECCE CBOEH MHOIOBEKOBOM Iepelayd IpyruM HapoJaM M HECMOTPs Ha BHEAPEHHUE
XpUCTHAHCKOMN Bepbl. 110 cylecTBy rpeko-puMCKHII MUp YTBEpXKIAJI, YTO CYIIECTBYET TOJBKO
OJlHa ’KellaeMas MOJEJb KM3HH, OJHA <IIMBHJIM3ALUA», OJHA MOJENb OOIIEeCTBa, OJUH KOJEKC
3aKOHa, 0JUH MuUp uaei. COOTBETCTBEHHO CYIIECTBYET JIBAa TUIIA YEJIOBEUECTBA: JIOAH, KOTOPbIE
CIIEIYIOT 3TOMY 00pa3ily U 3THM HJesM, U JIFOJIU, KOTOPbIe HE JeNatoT 3Toro. Ecte rpeku, (3To
KyJIbTYypHBIH, a HE STHHYCCKUH TEPMUH), U €CTh BapBapbl. ECTh LWBWIN30BaHHBIC IO/H,

! Tepmun “C5” 03Hauaer oBIIMHBI MYCYIbMaH, IIEHTPOM KOTOPBIX SBISETCS XPHUCTOC, KOTOPHIE HOKIOHSIOTCS
Hucycy kak ['ocriogy (cp. Massey 2000; Travis 2000).
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KOTOpBIE pa3JeNsioT oOllee Hacieaue, W eCTh JUKApH, KOTOpble HE YYacTBYIOT B 0OIIEeM
Hacineaun» (1996:18).

XPpUCTHAHCTBO, BHEAPUBIIUCH B 3Ty TPEUYECKYI0 CHUCTEMY MBIILICHUS, 3aCTaBUIIO €&
Tpaauluu KoIu(pUKAUKA U OpraHu3aIy padorars Ha 6naro EBanrenus. Kak numer Youc: «B
pe3yapTaTe 3TOTO BO3HHUKIIA OPTOJOKCAIBHOCTh: JTOTHYECKH M3JI0OKEHHAs Bepa, MPUBEICHHAS B
dbopMy cucTeMbl, OQHUIMAILHO OJ0OpeHHass B Tpollecce coOpaHWN U TOIAepKUBaeMas
nocpeacTBOM  3(D(HEKTUBHO OTJIAXKEHHOW OpraHu3anuu. [ 'pexo-puMcKas —IUBUIH3AIUS
MpeIOKUIIA [ETYI0 CUCTEMY MBIIUICHUS, B OTBET OHA OKHJAJIa BCEOOIIEr0 MOBUHOBEHUS €&
HOpMaM. Jlake MPOHUKHOBEHHE XPHCTUAHCTBA B T'PEKO-PHUMCKYIO CHCTEMY OCTaBHIIO e€ 0e3
usMenenuin» (:19).

CootBercTBHE €€ KOAUPUIIMPOBAHHON JOKTPUHE, KOTOPOE OBLIO ONpeesIeHO 3KYMEHUYECKUMU
Hukeiickum u (325) Xancenonckum (451) Co6opamu cTano 4pe3BbI4aiiHO BXKHBIM — HECMOTPS
Ha TO, HAaCKOJIBKO CTPAaHHOW M 4y)KJIOM MOIVIA IOKa3aTbCs 3Ta JOKTpUHA amnocrojaM Hucyca
Xpucra — uyznesaMm. HecooTBercTBre NOKTpPUHAM I'PEKO-PUMCKOM LIMBUIM3ALMU IPUBOAWIO K
OCTpaKku3My M HM3THaHHIO, a MHOTAa Aaxe K OyHTy u cmeptu (Moffet 1998:174).ITpucymee
I'PEKO-PUMCKOM MBICIIH <«BBICOKOMEPHE» MOKHO NpPOHAONIONaTh B XOJI€ MCTOPUHU 3amlaHOU
LIEPKBHU, HarlpuMmep B yueHun Maprtuna Jlrotepa o ToMm, uro Ilocnanue MakoBa —3to “nunosoe
MIOCJIaHUE... KOTOpO€e MpoTuBopeunt [laBily, yda TOMy, 4TO 4EIOBEK OIPABIBIBAETCS JENaMHU.”
Hep3koe 3asBineHue Jlrorepa 1o moBoAy caMOro OCHOBHOI'O KOMIIOHEHTA MYJEHCKOM KU3HU U
JUYHOCTU IPUBENIO K TOMY, UYTO JIPYTHe CTaJM CTaBUTh 0] COMHEHHE KaHOHMYHOCTh MakoBa.
Kak wmor yBakaeMblii OCHOBaTellb MPOTECTAHTCKOW pedopMany HACTOJIBKO HEIOMOHSTH
3asiBJIeHHE arnocTojia MakoBa, KOToOpoe KOpPHIMHM YXOAUT B MYAECHCKOE MPOMCXOKICHUE Hallleh
Bepbl? JlpyruMu cloBaMM, KaK MOT SI3bIYHUK, poauBiuuiics moutu 1500 ner cmyctst mocie
cmeptu Mucyca u ero amocTojioB, TaK ONPOMETUMBO MOJBEPrarb COMHEHHMIO ydyeHue Makosa
(6bpata Uucyca u nunepa MepycanuMckoro coBeTa), Kacaroleecss CyTd OHOJICHCKOTO yICHHUS -
MUY6bl COBEPIICHUsI JOOPBIX Ae, 0 uéM roBoput Bc€ [lucanue, kak bubmus, KoTopyro unTain
Nucyc, Tak u HoBerit 3aBeT?

Bo3MoxHO 11 Takoe, yTo Jlrorep NEeHCTBUTEIBHO BEPUII B TO, YTO €r0 CUCTEMA JOKTPUH
HACTOJIBKO HEPYIIUMa, YTO JaéT eMy BO3MOXKHOCTh BEIHOCUTH CyXaeHue 00 Makose, ToM camoM
4eJI0BEKE, KOTOPBIM cMeno 3asBuil nepes MepycaauMCKuM COBETOM, UTO SI3bIYHMKAM HE HY)KHO
CTaHOBHTBCS HyIesiMd, 4ToObl BepoBaTh B Wucyca kak ['ocmoma (Hesn. 15:13—-20)7Krto u3
nepBbIX ydeHHKoB Mucyca Xpucra - myneeB MOT IMPEICTaBUTh cebe Ty UPOHHIO, ¢ KOTOPOM
Oynymue s3bIYHUKHM, Kak, Hampumep Jlorep, OymyT mojiBepratb COMHEHHUIO YYEHHE CaMOTO
JUepa LEepPKBU, KOTOPBIA MPHU3HAI 3aKOHHBIM THPAaBO S3BIYHUKOB OBITH IOJHOIPAaBHBIMH
yneHamu L{apcTBa Boxbero, koraa OOJIBITMHCTBO BEPYIOMINX OBUIH MYAESIMH, COOIIOAAIONINMHU
Topy (Hesn. 21:20)?

Bo3MOXHO 1M W Takoe, uYTO B HAIM JHU MHOXKECTBO XPUCTHAH SI3bIYECKOIO
MPOUCXOXKICHUS, TMOA00HO JIroTepy, HAcTOJIBKO OTpPaHUYEHBl pPaMKaMU COOCTBEHHBIX
TEOJIOTHYECKUX KOHCTPYKIHIA (yHACcIeIOBaHHBIX, INIABHBIM 00pPa30M OT HAIIUX IPEKO-PUMCKHUX,
a HE WYyICHCKUX OTLOB IEPKBH), YTO MBI OBICTPO (QHUIBTPYEM J00OE BBIPAKECHUE
MEXKYJIbTYpHOH JI0OBH K bory uepe3 cUTO TOKTpUH, CBEIACHHBIX B KOJEKC Ul TOTO, YTOOBI
OTPENENUTh SBJSIOTCA JM OHH <«OPTOAOKCAIbHBIMU» MM HeT? M 4To MOXHO cKaszaTh O
no100HO#M (puIbTpaIMK, KOraa Jake COBPEMEHHBbIE MECCHAHCKHE WYIEH, €CIU UX CYAWUTH I10
HaIIMM CTaHJapTaM He BIIOJIHE COOTBETCTBYIOT «HAIIEH OPTOIOKCATBHOCTU 7

B oaHOM SMOUPHYECKOM MCCIEAOBAHMM KPYIMHOTO JABM)KEHHS MycyiabMaH-Cb
nocinenoBateneit Mucyca Xpucra, B KOTOPOM TOBOPUIIOCH O TOM, 4YTO 00Jee IMOJIOBUHBI
ONPOILIEHHBIX BEPYIOLIUX yTBEpKaanH, uto bor —a3t0 «Oten, Coin u CsiTolt [lyx» BbIpakanach

2 Cm. Jles. 19:18,34, 25:3Fc. 58:7;Mux. 6:8;Mo. 3:8, 5:16, Ilerp. 2:12, 1T¢. 2:10, 3:14, 6:18E¢. 2:10;Esp.
10:24.

% BOIBIIHHCTBO COBPEMEHHBIX MECCHAHCKHX Hy/IEEB HMEIOT COBEPIIEHHO HHOE B OTIHYHE OT eBAHTE/IBCKIX

XPUCTHAH IOHUMaHue 00pe3anust, cobIroaeHust cyo0oTh u 3akoHa Mowces (cp. Stern 1991; Massey 2004:14-21).
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032004YCHHOCTH 0 MOBOJY T€X BEPYIOIINX, KOTOPBIE YTBEPXKIAIU HHOE, moToMy 4to (1) aromy
IBIKCHUIO HACUMTHIBAJIOCH Oosiee 15 yet, (2) MHOTME M3 OTBEYABLIMX SBIIUIMCH JIMACPAMU
uepku, U (3) onn umenu noctyn k Hosomy 3aBery (Parshall 1998:406)besycioBHo, B
4eTBEPTOM BEKE XPHCTHAHE S3BIYECKOr0 MPOHMCXOXIeHUs mnoHuManu meoc (bora) kak
TPUEIUHOTO OOra, HO TOJIBKO IOCIE TOro, Kak, BBIpaKasich TepMHHaMu Youica, EBanremnue
IIPOHUKJIO M BIUTAJIOCH B JOBOJBHO HAaJMEHHYIO I'PEYECKYI0 CHUCTEMY MBILIUIEHHUS, KOTOpas
IPUMEHWJIA CBOM TPAaIUIMHM KOAU(PUKALMKA U OpPraHu3alui K OOroCIOBHIO, JOCTUTHYB CBOEH
BBICIIEH TOYKM B pa3BUTUU XaJCEAOHCKOM OPTOLOKCAIbHOCTU. Ha IpOoTsSKEHUM CTOJIETHH,
CTPOr0 Haka3blBas TeX, KTO HE MOMAYUHSIICS CIOXHOMY M JETAIbHO Pa3pabOTaHHOMY SI3BIKY
TOYHOCTHU JOKTPUH, MBI K yIUBJIEHHIO Y3HaéM, uTo HOoBbIIM 3aBET COEPIKUT MaJIO AOKA3aTENbCTB
TOTO, YTO MOJO0OHOE MOHMMAaHUE Teoca ObLIO OOIIETIPUHATO WM HMIMPOKO PACHPOCTPAHEHO B
NepuojJ  paHHEro  XpucTuancTtBa.  (DakTHUECKH, HEMHOrue  Oubieilickue  ydéHsble,
NOJTBEPXKIAIONINE TOKTpUHY Tpouiy OyayrT ocmapuBaTh cioBa Ymiubsima Pyma (Wiliam
Rusch),kotopsrit numer: «Hu onxa nokrpuna Tpowiisl, BepaxkeHHass B Hukeiickom cuMBoIte
Bepbl, He mpucyrctByer B HoBom 3aBere» (1980:2).Omnako TyT e OHHM J00aBISIOT, YTO
JI0Ka3aTeNIbCTBO «TPOMCTBEHHOW Mojenu» cyuiectByeT B HoBom 3aBeTe, BOSHUKHYB, BEPOSITHO
u3 ycr camoro Uucyca (M¢. 28:19).Tem He Menee, TOT (akT, 4TO HU OJUH OUOJICHCKUIT aBTOD,
UCXOJS U3 JTAaHHOW TPOHWCTBEHHOUN MOJENH, He OUTYIal HEOOXOAUMOCTH CJIENIaTh BBIBOJ O TOM,
yro bor ecms Oteny, CoiH 1 CBaAToM Jlyx H0MKeH MOOYIUTh HAC HE TOPOIUTHCS C BEIHECEHHEM
Cy)XJIeHHus o JBMKEeHUU-CS. JIoJKHBI JIM MBI OIICHMBATh JIBWKEHMS TOcienoBareneid Xpucra,
3aJ1aBas UM TaKue BOIIPOCHI, KAKUE allOCTOJIbl HUKOT'/1a HE 3a/1aBaJIU U, UCIIOJIb3YS T€ KPUTEPHUH,
KOTOpBIE arlOoCTOJIbI HUKOTIa HE UCTIOIb30BAIN ?

B npaBuibHOCTH MOJOOHBIX KPUTEPUEB MBI HAUMHAEM COMHEBATHCS elle O0JIblIe, KOraa
paccMaTpuBaeM palbOThl HECKOJIBKUX BBIJAIOIIUXCS XPHUCTUAHCKUX OOTrOCIOBOB, KOTOpBIE
MOCBATWIM 3HAUUTEIbHYIO YacTh CBOEH JKM3HM MCCIEAOBAHUIO XPUCTOJIOTMM PAHHETO
XPUCTUAHCTBA, 00 mo2o Kak EBaHTenne MPOHUKIO B IPEKO-PUMCKUE KAaTETOPUHU MBIILICHHS.
MHorouucieHHsle OOrOCIOBBI JIOKa3aJid, 4TO CilymaTenu-uyaen BpeMEH Broporo Xpama
ycMaTpuBaId B MeccHaHCKOM TuTyne «CblH Bboxwuii» He mpura3aHue Ha 00KECTBEHHOCTH, a
CKOpee TpUTSA3aHUE Ha I[ApCTBEHHbIN aBTOPHUTET, MOMAa3aHHBIM I TOTO, YTOOBI MPAaBUTh U
TOCIIOJICTBOBAaTh, Kak 00eToBaHHbIM cbiH JlaBuna, koTopelid Hapsay ¢ COJOMOHOM Takxke
naspiBancs CeiHom Boxsum (2 Llap. 7:14; 1Tlapn. 17:13;1Ic. 2:7, 88:27) Xots stor daxt
pelKoO YIIOMHHAeTCs B IIEPKBAX WJIM OOydarollMX MporpaMMax Juii MHCCHOHEPOB,
HaNpaBJSIOIIUXCS B MYCYJIbMaHCKHE CTpaHbl, OH HE HOB B OOTOCIOBCKUX Kpyrax. Jlaxe
Vuebnas Bubnus Hosoti Mescoynapoonoi Bepcuu (New International Versionmoarsepxkmaet
JIOTHYecKoe OOBSCHEHHE MOJOOHOT0 MOHMMAHUS B KOMMEHTapuu K 7 cTuxy 2 mcanma. «Ha
JlpeBHeM BocToke OTHOIIEHMS MEXIYy MOTYLUIECTBEHHBIM NIPAaBUTENEM M OJHUM U3
MIOJIBJIACTHBIX 1IaPI0 [BaccaioB], KOTOPBIHM MpaBHJI, MOJIB3YsCh ABTOPUTETOM CBOETO T'OCIO/IHHA,
U OblT 00s13aH OBITH €My BEPHBIM, BBIPAXAJIHCh HE TOJBKO MOCPEICTBOM CIOB «TOCIOAWH» H
«CIyra», HO Takke «oTeu» U «coiu». Lapp no nunun JaBuaa ssusuics «Ciyroit boxxsum» u Ero
«cpiHOM» (211ap. 7:5, 14).

Kak numer H. T. Paitit (N. T. Wright), kotoporo xypuan «Xpucmuancmeo ce2oomsn»
(“Christianity Today”) B 1999 r. Ha3Ban OJHHUM H3 IISTH HOBBIX» OOrOCIOBOB (HOBBIM B
pPEUTHHIe BUJIHBIX YYEHBIX, Y KOTOPBIX €CTh Ba)KHOE IOCIAaHWE s LEepkBH). «B cpeme kak
XPUCTHAH, TaK U HE XPUCTHAH MPUHATO JyMaTh, YTO CIIOBO «Meccusi» HECET B cebe ykazaHue Ha
«00KeCTBEHHOCTH». T0 ecTh ecnu U3BecTHO, 4To Mucyc cumran ceds Meccueit, 3T0 03HAYaeT,
yro OH cuutan ceds borom. Ho 310 He Tak. Hackonbko Mbl 3HaeM B nepuoj nynaansma Broporo
Xpama nronu, HasbiBaromue cebs Meccueil He mpumnuchiBau cebe 00KECTBEHHOCTb, U UX
nocieoBaTeNy Takke He cuutaaun Meccuio borom. A Tak kak B TOT mepuon ¢pasa «ChiH

* Cwm. Ha 9Ty e TeMy Tpyas! Puxa Bpayuna (2000),Konuna Bpayna (1991:87-90) Jixeitvca JI. JIx. lanua
(2003:12-64).
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Boxwuii» BbICTymajga B KaueCTBE MECCHAHCKOTO THUTYNa, OHa He Hecina B cebe HaMmEka Ha
«00KECTBEHHOCTB», KOTOPYIO IT03KE MPHUITUCHIBAIIO el XpucTrancteo» (1999:107) .

Paitt He mbITaercs MUIIMTE XpUCTA €r0 BENUYMS WM YHUKAIBHOCTH, TaK KaK TOJBKO
Xpucroc — ecTh myTh, ucTuHA U ku3Hb (Moan. 14:6). Tem He MeHee, [0 Mepe TOTO, KaK MBI
IbITaeMcs MOHATh, Kak boxbe LlapcTBo nmpoaBuraercs cpenn MyCylbMaHCKUX HapOAOB, Mbl HE
JOJDKHBI YIIYCKaTh U3 BUJY TO, KAK paHee HyIEeHCKOE€ XPUCTUAHCTBO BOCIIPUHUMAJIO BEPXOBHYIO
BJIAcTh XPHUCTa, 0COOEHHO YUMUTHIBasi TOT (akT, YTO UX MOHMMAaHHUE, CKOPEEe BCEro, OTIINYAIOCh
OT IIOHUMAHHUS MO3JHETO SA3bIYECKOTO XPUCTUAHCTBA.

HHTepecHO MOpa3MBIIUIATh HAJ T€M, HAacKOJbKO ymoOHO Obuto Ob1 MaxoBy, Ilerpy u
OPYTUM UYIAEUCKHUM Jnjaepam Mepycanummckoro cosera I0JIb30BaThCs sA3bIKOM Hukelckoro u
XaJuceaoHCKOTO CUMBOJIOB BEPHI, I3bIKOM KOTOPBIN MPOJIOJIKAET OMPEAEIIAThH Hallle COOCTBEHHOE
BOCIIPUATHE OPTOAOKCAIBHOCTH, O 4YEM CBUIECTEIBbCTBYET BBILICYIIOMSHYTas KpPUTHUKA
[Mapmanna. Ilo psay MHOXKECTBa pa3HOOOPa3HBIX MPUYHMH OTII S3bIYECKOM IEPKBU CUUTAIH
HEoOX0AMMBIM omHcaTh Mucyca Tak, Kak 3TO HUKOTJa He JAeiaiu aBTopsl mocianuii HoBoro
3aBera: «CTUHHBIN bor uctuHHoro bora, poXxaeHHBIN, a HEe COTBOPEHHBIN, IO CBOEU CyTH
Takoi ke kak Oten; pakrruecku bor u ¢akTHdeckn yenoBek, 00IaIaoNNil pa3yMHOU TyIION 1
TEJIOM; U3 TOH K€ IEHCTBUTEIBHOCTH, YTO ¥ BOr B OTHOLIEHNH CBOEH O0KECTBEHHOCTH U U3 TOM
e JEUCTBUTEIBLHOCTH, YTO U Mbl, B OTHOILLIEHUH €0 YEJIOBEYHOCTH; Ka4eCTBA KaXK0M PUPOIbI
COXpPaHEHBI, U 00€ MPUPOIBI COSTUHEHBI B OJHON JTMYHOCTH U B OJTHON PEeaTbHOCTH; POKIAEHHBIN
oT 1eBbl Mapuu, HocuTenbHULBI bora B ceGe».

IIérp, mnepselii smaep nepso wnepksu B Hepycamume, pemms onucate Hucyca
COBEpILEHHO MHAYE KaK KM)ofcd, 3aC8U0emenbCmeosaniozo éam om boea cunamu u yyoecamu u
3Hamenusimu, komopwvle boe comeopun upez Heeo» (IlesH. 2:22)° Kpome Toro, cBo€ nepoe
nocinanue [I€Tp HauMHAeT ¢ NMPOBENEHUsS HMHTEPECHOTO pasnuuus mexnay borom u HMucycom
«bnacocnosen boe u Omey [ocnooa naweeco HMucyca Xpucma» (1 Ter. 1:3). Eciu Il€tp
pa3AeIsIET Ty K€ CaMyI0 XPUCTOJIOTHIO, BRIpaXKEHHYIO B Hukenckom n Xajlce1T0HCKOM CUMBOJIaxX
Bephl, moueMy oH omwuchiBaeT Otra kak bora Mucyca? [1aen, mo-BUANMOMY, TaKkKe MPOBOJUT
paznuune mexay borom (epeueckoe «theosy u Uucycom: «Ho y nac ooun Boe Omey ... u 00un
T'ocnoov Hucyc Xpucmoc» (1 Kop. 8:6); u «edun Boe, edun u nocpeonux mexcoy bocom u
yenosexamu, wenosex Xpucmoc Hucyc» (1 Tum. 2:5).

KoHe4Ho, BBIIIEYOMSIHYTBIE CTUXU HE UCIOJIBb3YIOTCS IOBCEMECTHO I JOKA3aTENbCTBA
60xecTBeHHOCTH XpHcTa. HeckoJbKo KOMMEHTAaTOPOB YTBEPXKAAIOT, YTO €CIH HEepeBECTH S
crux 9 rnassl Ilocnanus PumiisiHam nmpaBMIIBHO, TO MOKHO TOJYYUTh CaMO€ SICHOE€ BO BCEM
HoBom 3aBete mpoBo3riameHne 00KeCTBEHHON mpuposl Xpucta. B maHHOM cityyae TOYHBIH
[IEPEBO/ 3aKIIIOYACTCS B IIPAaBUILHOM PACCTAHOBKE 3HAKOB IIpENMHaHuA. Beieacresue Toro, 4o
camble JIpeBHME MaHycKpunTsl HoBoro 3aBera He conep)kaT 3HAKOB IYHKTYallUH, YUYEHBIE,
CpPaBHMBAIOIIME JAPEBHUE KOIMH, TNpEXAe 4eM H3gaBaTh rpedyeckuil HoBwlli 3aBeT MOIKHBI
ONpENEINTh, B KaKUX MECTax pacCTaBlIATh 3amATble M TOYKU. COBEPIIEHHO OYEBUAHO, UYTO
BBIOOP MYHKTYaIlMH MOKET KOPEHHBIM 00pa3oM CKa3aThCsl Ha 3HAYEHUH JaHHOTO MPEATI0KEHHS.
MHorue paccTaBisilOT 3HaKM mpenuHaHus B 5 cruxe 9 rnasel [locnmanus PumnsHam Takum
o0Opa3oM, uToObI moxyyanocs, uyto [laBen HaszeiBaer Mucyca «borom». Onnako Ilepecmorpennas
CrangaptHas Bepcus bubmuu (RSV) paccraBiser 3HAaKM NpenUHAHUS B 3TOM CTHXE
coBepiieHHO uHaue. bproc M. Mertirep (Bruce M. Metzger) s(istroiuiicss HSCOMHEHHO OJHUM
U3 BBIJAIOUIMXCS COBPEMEHHBIX T'PEYECKUX OMONEHCKHX yYEeHBIX) M OOJIbIIAs YacTh YWICHOB
Komutera o0bemuHEHHBIX OMOMeiickux obmecTB mo rpedeckomy HoBomy 3aBetry (the United
Bible Societies’ Committee on the Greek New TestdnebiacHsr, MmoyeMy B HX
«Texcmosvix Kommenmapusx k zcpedeckomy Hoeomy 3asemy». ..HUrJe, KpOME KaKk B CBOMX
NOAJNMHHBIX nociaHusx [laBen He HaspiBaeT Xpucrta TeocoM. PDAaKTUUECKHM OCHOBBIBASCh HA
o0111eM cosiepKaHUH ero OOTOCIOBHUS CYILIECTBOBAJIO MHEHHE, YTO BEPOSITHOCTH TOTO, uTo [laBen

® Bee GuOIEiiCKIE UTATHI Oepyres u3 CuHOAAmBHOTO TiepeBoaa bubmmm.
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BbIpa3ujl Obl Bennuue XpHUCTa, Ha3BaB ero boroMm OJarocioBICHHBIM HAaBEKH, paBHA HYIIO»
(1971:522).

PaBna nymo? Kakum o0pa3zom 6Goabuwias uacms >AUTHl OMONEHCKUX YUEHBIX MOTJIA
IPUIATH K TAKOMY PE3KOMY M OTYJIBHOMY 3aKiIroueHHio? Mccnenyst CKOJIbKO BEPCHNA aHTITMHCKOM
bubmuu otnuuatorcs ot Ilepecmorpennoit CrannmaptHoit Bepcum B mepeBoje 3TOro cruxa,
CTaHOBUTCSI OUEBUIHBIM, YTO NEPEBOIYMKH JTAJIEKU OT €IMHCTBA B 3TOM Borpoce. TeM He MeHee,
TOT (hakT, 4To 3TH yuéHble HoBOro 3aBeTa 3HAIOT TpEUECKUil Jyulie, yeM OOJNBIIMHCTBO U3 HAC
KOT1a-HUOY/Ib €ro BbIydaT, BO3MOKHO, MOOYIUT HAC OCTAHOBHUTHCSA M CIIPOCUTH. CTAN JIH S3BIK
Huken u XancenoHa («rpauiiiy HAIIUX OTI[OB») 00Jiee MPUBBIUCH IS HAC, YEM SI3BIK CAMOTO
[TaBma, 4yTO MBI C JErKOCTBIO JOMYCKaeM, 4TO €ro ¢paszeosorus OOJblIe MOXOXKa HA HAIly
COOCTBEHHYIO, KOTJIa Ha CAMOM JIeJie 3TO HE TaK?

[To sTomy moBOAy HEOOXOOMMO 3ajaTh €Ile OJWH OTHOCSIIUICS K TeMe BOIPOC:
CranoButcs i s13bik Huken u XancenoHa (M TO, KaK MbI TIOHMMAEM 3TOT SI3bIK) CBOCOOpa3HOU
JTAKMYCOBON OyMaKKOH JJIs1 IPOBEPKH COOTBETCTBHUSL OPTOA0KCAIBHOCTH, KOTOPOH BCE JOJKHBI
cienoBath? Wnu 6ubneiickuit si3pik [1aBna, Makosa u [leTpa moctaToueH [uisi pa3HbIX HApPOJIOB,
9T00BI onmucath Benuune Xpucra, ['ocoga u Cnacutens, kotoporo bor mpeBo3Héc mpeBsiiie
BCSIKOT'O HAyalbCTBA, BIACTH U CHJIbI, KOTOPBIA CHIUT TENEph MO MpaByio pyKy oT OTma, umes
BCSIKYIO BiIacTh Ha HeOe u Ha 3emue ([esn. 5:31; 2l1erp. 1:11;E¢. 1:21;Koun. 3:1;Md. 28:18)?

Wutepecno, uto Jxeiime JI. /Ix. Jlann (James D. G. Dannjomaraer, 4To crmop o
paccTaHOBKe 3HAKOB IpenuHaHus B PummnsHam 9:5 “OeccriopHO CKIOHSETCS K TOMY, 4TOOBI
Ha3BaTh Xpucra «oorom». Tem He Menee, [lann nobasnser: «llynkryauus [laBna u 3HaueHHe
CJIABOCJIOBUS CIIMIIKOM HEOMPEAETCHHbI sl Hac, yTOObl MpHUIaBaTh UM OOJBIIOE 3HAYCHHE.
Cruip [1aBna BecbMa HEMOCTOSHEH, @ BOCXBaJIeHHMEe XpHCTa Kak Oora Ha 3TOM 3Tamne OblJIo Obl
emé 6osee HEOOBIYHBIM, YeM HEOXKHJIAHHOE MCKaKEHHE IpaMMaTHUECKOW KOHCTpyKuuu. [laxe
ecnu [laBenm B 3TOM cTHXE JACWCTBUTEIHHO ONIarocloBisieT XpHcTa Kak Oora, 3HAYeHHE CIIOBa
«©or» ocTaércss HEM3BECTHBIM.... DTO THUTYJ BO3BEIMYMBAHUSA, Kak, Hanpumep «CreiH bora» B
napajuiennbHoM ctuxe Pumisinam 1:3? Mim craryc yectu («cymuit Haj BceM») MPUCBOCHHBIN
BOCKpeciieMy XpHCTY, Kak, Harpumep, « ocioap» (cp. Jesn. 10:36; 1Kop. 15:24—-26 Dunu.
2:9-11), xoropsiii [1aBen, TeM HE MEHEe, HCIIOIB3YET, YTOOBI IPOBECTH PA3IHUUe MEKIY borom
u XpHUCTOM, KOTOpOro oH mpeBo3Héc? WMnm momoOHoe oOpalneHue SBIISETCS YMBIIUIEHHBIM
nonpaxkanueM 4 u 6 cruxam 44 [Icaima, B KOTOPOM K Lapio oOpalaroTcs, Ha3biBas ero 0orom?
Wnu sto emé oaun cmocob ckaszath «bor Bo Xpucre» (2 Kop. 5:19)?Kakoit 0b1 He Obuia
NPaBUIILHON Tepesiaya 3TOT0 TeKCTa, TEM HE MEHEee CTAaHOBUTCS SICHO, YTO B 3TOM ctuxe [laBen
numer o XprucTe Kak o 0ore, CyIIeCTBOBABIIEM JI0 co3aanus Mmupa» (1996:45).

Bor uro numer Konun bpayH, penakrop ysaxaemoro Hooro MexayHapoaHoro
Cnosaps o 6orocnosuto Hooro 3aBera (New International Dictionary of New Testament
Theology) no nmosoay rumua Iocnanuss @umunmuiiiiam 2:6—7,koTopseiii roBoput 00 Mucyce,
yro «OH, Oyayun oO6pa3zom boxunuM, He TOYUTAT XUIEHUEM ObITh paBHBIM bory; Ho yHu4mkumn
Cebs Camoro, npussiB oOpa3 paba, clelnaBIIMCh MOJOOHBIM YEIOBEKaM M MO BHUIY CTaB Kak
YeJoBeK: «Sl JOoJDKeH MpHU3HATh, YTO COTJIACEH C TEMHU YYEHBIMH, KOTOpBIE YTBEPXKAAIOT, YTO
CYThb TMMHa 3aKJIIOYaeTcs HE B TOM, YTOOBI CPaBHUTH CYIECTBOBaHME XpucTa Kak boxxbero
CplHa B cllaBe C €ro COCTOSIHHEM YHIDKEHUS B POJHM CiIyrd. BeposiTHee Bcero, B CTUXE
CpaBHMBaIOTCSI XpUCTOC U AfjaM, a TepMUH «00pa3 boxuii» skBuBajieHTEH (paze «10 NoJ00HI0
Bora».? B 10 BpeMst Kak AziaM, CO3JJaHHbIH 1o 00pa3y bora oTkasancst TOBOJIBCTBOBATHCS 3TUM H
CTPEMUJICS K TOMY, 4TOOBI ObITh «kak O0oru» (bwiT. 2:5), Uucyc, Xpucroc bora, momaszaHHbIi,
Cei-Meccust u30pan poib ciyrd. ... Ha Mot B3risa, copepikanue @wiun. 2:6 o3Ha4aeT He
npeanojaraeMoe MeTa(pu3MuecKkoe H3MEHEHHE COCTOSHUS, a KH3Hb CIY)KEHHUs, KOTOPYIO
NpU3bIBaeT BeCTU cBoMX uurtatenei [laen, criemys ero npumepy (Pwmmn. 1:1, 3:17),a 6onee

® Cunonnmiranas pUpoJa 3THX ABYX (pa3 oueBuaHa B Centyarnare. [1ogpoOHYI0 HHTEPIIPETALMIO STOTO OTPHIBKA
bpayna umraiite B kaure «Where Christology Began: Essays on Philippiang1098:6—42)
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Bcero npuMmepy MHMwucyca Xpwucra, ciyrd, 4Ys€ CaMOIOXKEPTBOBAHHE JOCTHUIJVIO CBOEH
KyJbMHUHAIIUK B TOM, YTO OH OTJaJ CBOIO M3Hb Ha Kpecte (cp. Mc. 53:12) (1991:92).

HenaBHue eBaHTeNbCKUE WCCIEAOBAHUS MOJBEPIIM COMHEHHIO TaKOe€ MHOMXECTBO
TPAaJIULIMOHHBIX TPEANOJOKEHUNA OTHOCUTENBbHO XpucTonoruu IlaBma, uro 'opmon [I. du
(Gordon D. Fee)xoTopslit X0Ts 1 pu3HAET TOT (akT, yto HoBBIN 3aBeT HE CONEPKHUT SICHOM
noktpunbl Tpounel (1999:49), mocunTtan HEOOXOIUMBIM MPEICTABUTH HA MEKIYHAPOTHOM
cammute “Trinity Summit” 8 1998roay noknaa, yToObI O €ro COOCTBEHHBIM CJIOBAM <«IIe pa3
uccnenoBath cBenenus Ilasna o Xpucte u Csitom Jlyxe ¢ TOUKH 3pEHHs] TOTO, YTO OH OBLI
CKpBITBIM TpuBepkeHIeM aormara Tpounsl (1999:51). Ecnim BeIgaromuecs: uccieaoBaTeIH
EBanrenust MOTyT B JIydIllleM ciIydae MpeAcTaBUThH [1aBna, Kak ckpwuimozo MPUBEPKEHIIA JOrMaTa
Tpowumpl, Kak MBI MOXEM TpeOOBaTh, YTOOBI BCe HAPOJbl, HE3ABUCUMO OT UX MHUPOBO33PEHUS
Obun  ybesrcoennvimu Bepyouumu B Tpoury? Ecnum ormam nepkBu, OBIBIIMM  KOT/Ia-TO
SA3BIYHUKAMHU TTOTPEOOBAIOCH HECKOJIBKO CTOJIETHH, 4TOOBI ChOopMyIUpOBaTh TOKTpUHY TpouIsl,
TO pa3Be MOXKHO TOJBEprarb COMHEHHIO BEpYy MYyCyJIbMaH-IIOCIIeA0BaTeNel XpUCTa, €Clii OHH
HE TPUIUIM K TaKUM K€ BBIBOJIAM BCETO JIMIIb CIYCTS MATHAAUATh jeT? Ecmu 60nbIIMHCTBO
yieHoB Komwurera 00benquHEHHBIX OuOnelickux oOmecTB mo rpedeckomy HoBomy 3aBery
MI0JIATal0T, YTO BEPOSATHOCTH TOro, uTo IlaBen HaswiBan Mucyca «wneoc» paBHa HyIIO, Ha KAKOM
OCHOBaHHMH MBI MOXEM TpeOoBaTh, YTOOBI BCE JIIOAM yTBEpKaainu uto Mucyc - ato bor?

EBanrenne or Moanna 1:1 yacto muTtHpyeTcs Kak J10Ka3aTeNbCTBO TOTO, YTO ArOCTOJI
HNoann mnpupaBHuBan HMucyca k bory. Opnako, kak 3asBiaser Kosmu bpayn: «9to
pacrpocTpaHeHHas, HO OueBHAHAs OMIMOKa YUTaTh Hayano EBaHrenus ciemyrommm oopa3oMm:
«B nauane Obu1 Chirt, U Coin 01 ¢ borom, u Cein 0bu1 borom» (Moanna 1:1). [Ipousomnuio
3amerenue «Crnosa» (rpedeckoe “l0gos) nHa «Cein», cnemnoBatenbHo, ChIHA CIETANNA YaCThIO
Oora, CyIIECTBOBABIIEro M3Ha4yajdbHO. HO ecnym Mbl BHUMATENbHO OyJIeM CIEO0BAaTh MBICIU
npojiora EBanrenus ot MoanHa, Mbl noitMéM, uro Cro6o CylecTBOBalIO U3HA4YaIbHO ¢ boroM n
apnsiercs borom. To camoe Ci0BO, KOTOpOE CO3/aI0 BCE U SBISETCS CBETOM, MPOCBEIAIOIINM
YEJIOBEUECTBO «CMAL0 NIOMUI0 U 0OUMANo ¢ Hamu, NoIHoe O1a200amu U UCIUHBL; U Mbl 6UOETU
cnasy Ezo, cnasy kax edunopoonozo om Omya» (Moanna 1:14;cp. co ctuxamu 3 u 8). Apyrumu
clloBaMH, BbIpaxasich s3blkoM Moanna, Crnoso cmano niomeio 6 Hucyce, KOTOpBIH
nposo3riamaer CioBo bora skxuBynmM Ha 3emiie» (1991:89).

XOTs1 MHOTHE OTIBl LEPKBU OTYETIMBO MOHUMAIU 3Ty pa3Huly, bpayH oObscHserT,
KakuM 00pa3oM HX paccykaeHus o <«Jloroce» Kak O <«€AMHOPOJAHOM» CTaJld MCTOYHHKOM
OeckoHEeuHBIX MpolieM B paccyxaeHusx o Tpouue. «OCTaércss TOABKO OTAIABIBATHCS, MOXKHO
7 OBIIO M30eKaTh BIOCIEICTBHH KOJKHX BOIPOCOB, €CJIM OBl OTILBI LEPKBU OOPATUIIMCH ObI K
SI3BIKY «Be4HOTO pojaa» CeiHa. Hackonmbko OBl MHBIM OBIIO TOJIOKEHHE e, €CIU OBl OTIIBI
LIEPKBH CTPOTO MPHUIEPKHUBAIUCH sI3bIKa aroctosa MoanHa B kauecTBa oOpasiia Toro, Kak Hy)KHO
paccyxate 0 Tpoune u BomoueHun bora B yenoseuyeckyro mioTs. I1o cyru He ChiH, a Jloroc
CylecTBOBAI M3HauYalibHO. B EBanrenuu ot Moanna He roBopurcs, 4to JIoroc eAMHOPOAHBIN OT
Otna wiu poxxkneHusiii ot bora. Jloroc Obut ¢ borom u siBisuics borom, a mo mpomiecTBun
HEKOTOPOTOo BpeMeHH ctall mioThio B CeiHe» (:190).

Bonee Toro, ecnu 661 Moanu xoten, 94TOOBI €ro YMTaTeNH MOHsUH, uyTo Mucyc ecms bor,
noueMy B 14 ctuxe 1 riaBbl OH MUIIET, YTO «ubl gudenu cragy Eeo», a 3ateM B 18 ctuxe
TOBOPHT, UTO «boea He guden HUKmMoO Huko2oa»? bes cCOMHEHHMs, 3aIUChIBask 3TH CTPOkH, MoaHH
AyMall He TOJbKO o cBujaeTenbcTBe Mucyca, nannom B Moanna 14:9 (wuodeswuti Mens euoen
Omya»), Ho, MoXaiyi, oH no0asisier cBoit kommeHnTapuii (MoanH. 1:18)k 3HauSHHIO 3TUX CIIOB
«eOUHOPOOHBIL CblH, cyuul 6 Hedpe Omuem, On asun». JIpyruMu cioBamH, B TO BpeMs Kak
HUKTO HE MOXET BHUICTh bora Bo Bceill ero mosiHOTEe, monHOTa bora oburtama B Hucyce
HACTOJIbKO, YTO OH siBMI OTIIA, 1aB YeIOBEUYECTBY BO3MOXKHOCTb I103HATh bora nmonHee, 4eM 310
MOTJIO CZeNaTh KaKoe-JInOo mMpopodyecTBO Win BuaeHue. [1aBen BbIpaxkaeT 3Ty MBICIb OI00HBIM
obpazom: «Komopwiti ecmb 06paz boz Heeuoumozo... Hoo 6aazoyeoono dviio Omyy, umobsl 6
Hem obumana ecsxas nornoma, M umoobwst nocpeocmeom E2o npumupums ¢ Coboro ecé» (Koun.
1:15, 19-20).1lo sroit mpuyMHE MHOTHE OOTrOCJIOBBI OMHUCHIBAIOT BOIUIONICHHE bora B
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yenoBeueckylo miote (Crogo cmano niomvio) HE KakK YEIOBEYECKOE POXKACHUE H3BEYHO
cymectBytomero CeiHa B coctaBe Tpouubl, a kak oTkpoBeHue bora Bo Xpucre. Mnu kax
HEeKoTopsIe ToBopsT, Uucyc —ato yenoBedeckoe uio bora (Robinson 1973).

®paza «Obims o00no ¢ Omyom» (Moan. 10:30) He o00s3aTenbHO MOJPa3yMeBacT
MIPOBO3IJIALIICHHE BEYHOT'O M3HAYAIBHOTO CYIIECTBOBAaHUS, OCOOEHHO NMPUHUMAas BO BHUMaHHE
MoJuTBY Mucyca o Tom, 4ToObl «6ce sepyrowue oviiu edunst (€n), «ax (kathosS)Mer eouno»
(17:21-23).Ecnu mbl cranem enuHbl, kak Wucyc equn ¢ OTioM, O3HA4YaeT JIM 3TO, YTO MbI
cTaneMm JApyr apyrom? HecmoTps Ha TO, 4TO MBI MOXeM He coriacuthes ¢ [xonom A. T.
PoOHMHCOHOM 1O HECKOJBKUM Ba)XKHBIM BOIIpOcaM, ero onucanue enuHcTsa Mucyca ¢ Otiom B
kuure «The Priority of Johm okaspiBaercst oueHb mosie3HbIM: «JIydIIMM MOCPETHUKOM YeIOBEKa
SIBJISIETCSL €T0 CBhIH, KaK, HAPUMEpP B UCTOpUH, NpuBeneHHON B EBanremnu ot Mapka 12:6, Tak
KaKk HeT TapaHTHH, YTO KTO-TO APYrOH JIydllle YeM ChIH MPEICTaBUT KaK OTIA, TaK M €ro
UHTEpechl. BeE, keM sBIISeTCs OTell U YeM OH BIAACET, IPUHANNEKUT cbiHy. Y MoanH nosicHsaer
UYJCHCKOE TTOHMMAHUE CJIOBA <«CBIH». BBITh «CBHIHOM KOT'0-TO» O3HA4aeT «IejaTh Jieia KOro-
TO», OTPaXaTh MPUPOIY KOTO-TO («4TO OTEIl, TO M CHIH»), HE3aBUCUMO OT TOTO, SIBJISCTCS OH
borom, ABpaamom wiu absiBojioM (8:31-47;cp. ¢ 1 Hoan. 3:7—12)./lanHoe QyHKIIMOHAIBEHOES
00BsICHEHUE TOHATHS «OBITh CBIHOM KOTO-TO» BcTpeuaercsi B EBanrenmuu ot Moanna 10:31-38,
Korjaa mynen oOBuHsAOT Mucyca B 6oroxynberBe «Tovr 6y0yuu uenogex, oenaeuts Cebsi bocom».
Nucyc oTBeuaet myaesm, uro ux cooctsenHoe ITucanue ([Ic. 81:6) HazpiBaeT «Ooramu» Tex, K
KOMY IpHIUIO ¢JI0BO bora, ccputasck BeposaTHO Wi Ha Moucesi, 0 KOTOpOM TOBOPUTCS, YTO OH
obu1 «BMecTo bora» dapaony (Mcx. 4:16; 7:1) 1 kotoporo ®usio cMmeino HazbiBaeT «bor» wiu Ha
cyneit Berxoro 3aBera (kak mpenrosaraeT KOHTEKCT IcaiMa), K KOTOPBIM JIFOAU AOJDKHBI ObLIH
UATH Kak K «Ooram» (Mcx. 21:6; 22:8, 28)rak kak OHHM IpeACTaBIsuid bora u neficTBoBamu ot
Ero umenn, kak u cam Mucyc. ... HanpamuBaercs BbIBOJ (B paBBHHCKO# MaHepe), Tak Kak OH
bopmynupyeT cienyroliee MpeanoioKeHUe. «Bbl TOBOPHUTE: «OOT0XYyIbCTBYEIIb», TOTOMY YTO
S ckazan: «S1 cein boxxun»? (1987:373-374).

VYuureiBast, uro Hucyc 310 <«cusinue cnagvl u obpas unocmacu Eeo» (EBp. 1:3), on
HECOMHEHHO OoJjiee BENMK, YeM KaKOW-IHOO NMPOPOK, CYIbsi WM MPEKHUH <«IIpeCTaBUTEIb>
bora, xak roBopmiock 00 3ToM BhIIe. TeM He MeHee TOT ¢akT, 4ro Mucyc mporuTupoBa
[Icanm 81:6 Mo cyTu BBICTpaMBaeT €ro 3allUTy MPOTUB UX OMOJIEHCKONH HECOCTOSTENBHOCTH H
JIOTHYECKON HEIOCIeA0BaTeIbHOCTU: «Bbl XOTUTE MOOHUTH MEHS KAMHSIMH 32 TO, YTO S JICJIAI0
ce0st Dnoxumom? Topa cBUAETENbCTBYET, YTO caM bor oOpamaics K CyabsiM M HadyalbHUKaM
ATOTO MHpa Kak K DJIIOXUMaM, a sl TOJIbKO Ha3bIBaro cedst ero ChIHOM (TO €CTh ero 1apCTBEHHBIM
NPEACTaBUTENIEM M OCPEIHUKOM)». COBEpIIEHHO OYEBHUIHO, YTO MHCyc ompoBepruyi AaHHOE
OoOBUHEHHE.

OnHako HECOMHEHHO TO, 4To ®oma otdyeTuBo HazbiBa Uucyca «moum borom» (Moas.
20:28).Ho uto mor mmMeth B Buay doma, Myaeii-MOHOTEUCT, KOTOPBIH C AETCTBA LUTHPOBAI
memy: «Cnywail, M3pauns: I'ocnoos, Boe naw, I'ocnods edun ecmv» (Brop. 6:4)? B oTimune
OT CTPOTOI'0 UCHOJB30BAaHUS XPUCTHAHAMU TepMUHA «bOT>» B COBPEMEHHOM aHTJIMHCKOM SI3BIKE,
UCIOJIb30BAaHUE MYJCSIMH COOTBETCTBYIOIIETO TEPMHUHA Doxum OBLIO COBEPIICHHO MHBIM Ha
MPOTSKEHUU BCEH MYIEHCKOW HMCTOpUHU. B TO BpeMs Kak aHIJIO-TOBOpSIIUE XPUCTHAHE HE
MOCMENH JM Obl Ha3BaTh OOBIKHOBEHHOTO YelloBeKa «Oorom», Berxuil 3aBeT CBUAETENBCTBYET,
YTO WyJIEH, TOBOPSIIUE Ha UBPUTE MOTJIM HE TOJBKO Ha3bIBAaTh Lapei u cynueil (mpeacraBureneit
U mocpenHukoB bora) Ozoxum, HO Kak TOBOPWIOCH 00 3TOM BBIIE, caM bor Ha3bIBal TaKHX
mroneit Dnoxumamu (Ilc. 45:6, 81:6;1cx. 21:6, 22:8,cp. ¢ Uc. 9:6;cp. ¢ Ucx. 4:16, 7:1).Kak
orMevaeT JlaHH, «O@TO SBiIseTCS BaXKHBIM (DAKTOPOM, KOTJa MbI BCIIOMHHAaEeM O TOM, Kak
UCTIOJIB3YIOTCSL 3T OTPBIBKM W3 IcanMoB mpu onucanuu Wucyca B EBpesm 1:8 u Un. 10:34
cootBeTcTBeHHO (1996:17). Ho erie Gosee mopasureneH, mpoaonkaeT JlanH, «roT Macmtad, ¢
KOTOPBIM HYZJau3M B IIEPBOM BEKE H. 3. M MOCIE, HECMOTPS Ha MPUCYLIHIA eMy MOHOTEH3M MOT
MHUPUTBCS C Pa3rOBOPaMH O HEKOTOPHIX BEIMKHX IeposiX MPOILIOT0, KOTOPHIE OMUCHIBAIHMCH
TePMUHAMHU OJU3KUMHU K 005kecTBEHHOCTH. Mocud aBaXkapl cOOOMIAET O BEPOATHOCTH TEOPUH O
ToM, yTo Mowuceii ObUT B3T WM BepHyics k 6oxkectBeHHoctu. (Ant. Ill. 96f.; 1V.326; cf. Philo,
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Mos 11.288). ®uno Tonkyer Mcxox 4:16 and 7:1B HeCKOJNBKMX MECTax U HE CTECHSCTCS
roBoputh 0 Mowucee takue Bemu kak: «OH (bor) Hasznauwn ero 6orom» (Sac. 9)uiu roBopuTh 0
HEM yXe KaK «He 0 uesioBeke, a o bore» (Prob. 43gm. takke Som. 11.189; Mos. 1.158; Qu.Ex.
11.29). A B xkHure Aprananyca ‘Moses Remembrancefi¢proe win Bropoe cTojieTue 1o H. 3.) 0
Mowucee TOBOPUTCS, YTO €0 CYMTAIH JOCTOMHBIM MOYUTATh Kak Oora .... (Frag. 3.6, in Eusebius,
Praep.Ev. I1X.27) (:17).

VYuuThiBasi nyJeHCKU KOHTEKCT TepMuHa «Droxum» 1 Beka TpyAHO yCTaHOBUTH TOYHO,
yro uMen B Buay Powma, HaszwiBasg Hucyca «moit Dzoxum». SICHO TO, YTO A3BIK OINHCAHUS
60ecTBa, yrBepkaaeT [lanH, ObLI MIMPOKO paclpOCTpaHEH U BeCbMa pa3HOOOpa3eH B IPEBHEM
MHUpPE ¥ BO3MOXKHO ObLT 3HAKOM coBpeMeHHHKaM Mucyca, [1aBna u MoanHa BO MHOTHX ciydasx
ero npuMeHeHus. Korzia oH UCHoJIb30BaJICA IO OTHOLIEHUIO K OTJAEIbHBIM JIMYHOCTSIM, OH MOT
O3HauaTh JIIOOOTO OT IMPaBEIHOTO WM OJIATOYECTUBOTO 4YeNOBEKa, YeNIOBEKa, JKUBYILIETO B
rapMOHMU C 00KECTBEHHBIM JI0 HEOECHOT'O WIJIM HAIOJIOBUHY 3€MHOIO CYIIECTBA, BKJIIOYAsi, B
YaCTHOCTH, LapeH, NPAaBUTEIIEH U MYAPBIX, OJAPEHHBIX WIM BIOXHOBJICHHBIX CBBILIE JIIOACH
(:17-18).

Hanee JlaHH 3asBJIS€T, YTO CTOJICTUSI XPUCTUAHCTBA 3aCTABUIIM HAC KOJIEOAThCS B HAIICH
cB00O/Ie UCMOJIB30BaTh TEPMHUH «OOT», TOBOPS O APYTUX JHOAAX. <«MBbl JOJDKHBI NMPHUHATH BO
BHUMaHHe TOT (akT, - 106aBnseT [laHH, - 9YTO COBPEMEHHUKHU MEPBbIX XPUCTHAH HE OBLIM TaK
CKOBaHbI B 3TOM Bompoce» (:18).

JlaHH HE IBITaeTCs JUIIUTH XPUCTA €r0 YHUKAJIBHOCTH WJIHM BEIMYECTBEHHOCTH, HO OH
u3ydana orpaHudeHus] OMONEHCKO# AK3ere3bl U UCTOPUUYECKOTO HCCIESIOBAaHUsS, YTOOBI MOHSTH,
KaK paHHEE XPUCTUAHCTBO MOHMMAJIO JOTMY BOIUIOLIEHUS XPUCTAa B YEIOBEUECKYIO IUIOTH.
[TosToMy Tpyx 3TOro y4€HOTO OYEHb BaXKEH IS T€X, KTO HAOJI0JaeT, KaKylo paboTy MPOBOJUT
bor cpeau nBrxeHM MecCHaHCKUX MyCylbMaH-C5, B KOTOPBIX BEpyIOIUX HE 00y4aroT WIH UM
HE IPENnojaroT JOKTPUHBI OTLOB LiEpkBU 4 Beka. BmecTto 3TOro, BCE, 4TO y HUX €CThb — 3TO
bubnus. W BcnencTBue TOro, MeccuaHckwe MycyinbMane-C5 ¢uubrpytor bubnuio He depes
HEOIUIATOHUYECKOE€ MHPOBO33PEHHUE HAIIMX TI'PEKO-PUMCKHX OTLOB LIEPKBH, a 4YE€pe3 CTPOroe
MOHOTEUCTUYECKOE MHUPOBO33pEHHUE M0A00HOE mynan3my Broporo Xpama, oHM BO3MOXKHO He
BUIAT B bubnuu Bcero Toro, 4to BHJENM HAIIM OTLHI IEPKBH BPEMEH YETBEPTOTO CTOJICTHS.
OnHu gaxe MOTYT MPUATU K COBEPUICHHO MHBIM BBIBOJIAM, HEKOTOPBIE U3 KOTOPHIX MOTYT OBITh
naxe 0oJiee OIM3KU K paHHEMY XPUCTHAHCTBY, YEM MBI 3TO ce0e MpeACTaBIISIEM.

Cnocobnocts Mucyca mpormars rpexu 4acTo MOHUMAETCS BCEMHU TaKUM 00pa3oM, 4To
HNucyc Be4yHO ObUT OHOM M3 JMYHOCTHIO TPOUIIBI, TaK Kak TOJIBKO Bor Moxer mpomare rpexu
(Map. 2:7).CtpaHHO, HO MBI 4aCTO yImycKaeM U3 Buay ToT (akT, yto Mucyc aenerupopai Ty xe
CaMyl0 CIIOCOOHOCTh CBOMM YyYEHUKaM: «Komy npocmume epexu, momy RpPOCMAMCA; HA KOM
ocmasume, Ha mom ocmanymces» (Moan. 20:23). CoBepilieHHO OYEBUIHO, YTO JaHHAs HaM
XpHCTOM CHOCOOHOCTh MPOILIATh TPeXH HE CTAaBUT HAC HA OJUH YPOBEHb C HUM. TOJBKO
Xpucroc ObUT BO3BBIIIEH Kak ['O0Cmonb, W TONBKO eMy ObLIO JAaHO UMS, IPEBBIIIE BCIKOTO
uMeHU. TeM He MEHee HENOCPEICTBEHHBIM KOHTEKCT 3TOr0 BAXKHOT'O 3asBJICHUS Ha3HJATEIIEH.
Bockpecmnii XpUCTOC TOJIBKO 4YTO AYHYJ1 Ha CBOUX YYEHHUKOB U cKasan: «/Ipumume [[yxa
Cssimoeo» (20:22). Umenno mnpucyrctBue Jlyxa Boxbero naér 4enoBeuecTBY CIIOCOOHOCTh
mpomark rpex. Takum o0pa3oM Hapsily € BO3POXKICHHEM XPHUCTOJIOTHHM 3a TOCJIETHHE
HECKOJIBKO JICCATHIICTHIT, TOSBHIIICH MHOTOUNCIICHHBIE TPY/sI 0 XprcToxoruu Jyxa’. COracHo
Konuny bpayny EBanrenue ot Moanna npezacrasiser siBHyr0 xpucrtoyioruto Ciosa (Jloroca) B
COYETaHUHU CO CKPBITOW Xpucronorueir Myapoctu u [lyxa, B To Bpems kak Mardeit, Mapk u
Jlyka nmpencTaBistoT IBHYIO XpUCTOJIOruio Jlyxa, B OCHOBE KOTOPOM JexXUT Xxpucrosorus Cnosa.
«Bce Tpu [0030pHBIX EBanrenmus] pacckassiBaioT o kpemenun Hucyca, o Tom, kak Ha Hero
canzomén Jyx u naentudunupytor ero kak Ceina boxbero (Mk. 1:9-11;Mard. 3:13-17;/Iyk.
3:21-22).B cBere TOT0, 4TO MBI YK€ TOBOPHIIN O 3HaYeHUU TepMuHa «CbiH boxuit», Uucyc Obut
oOneuén Bnacteio CeiHa-Llaps, momazannoro borowm, ero Buie-perenta. [Tomazanue Jlyxom He

" Cm., manpumep, Tpyast [bxeiivca JI. Jix. Jauna “Jesus and the Spirit” (197&)The Christ and the Spirit” (1998).
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SBIISICTCS. CBOETO POJia JOTIOIHUTEIBHON MOAJEPKKOM, YTOOBI TOMOYb €My AeHCTBOBATH JIydlIle.
DTO aKT, KOTOphIi caenan ero Meccueit, XpucToM, MoMa3aHHUKOM. DTO COCTaBIIAIONIAs YaCTh
ero JIMYHOCTH, KaK Meccranckoro CeiHa. Jlo 3Toro coObITHs OH ObLT MeccHeli Ha3HAUCHHBIM, HO
emIé He BCTYMUBIIKUM B €T0 CHITY; TOMa3aHue CAeNalio ero MoMa3aHHukoM, Meccueil. ... Mardeit
n Jlyka npenBOCXMILAIOT BOIPOC YCBIHOBJIEHHUS pacckazoM o poiu [lyxa B 3agatum Hucyca
(Marg. 1:18, 20;Iyka. 1:35). bnaronaps ponu [lyxa ¢ camoro Havana Mucyc sBisics TeM, Kem
oH Obu1. Ho on He Bcrymuia B poins Meccun A0 TeX MOp, MOKa HE MPOU3OIUIO MOMa3aHUs
Jyxom» (1991:94).

B Hammx nouckax NoOHMMaHMs TOTO, Kak MEpBbIE NyAeHu-Bepyrolue B Mucyca noHumanu
€ro BEJIIMYECTBEHHOCTh, 30MOHUTHI, I/Iy,Z[GO-XpI/ICTI/IaHCS BTOPOIO M TPETBETO CTOJIETUH
MIPEAOCTABIISIOT HAM UHTEPECHOE UCCIIeOBaHue. XOTs OHU TBEPAO BEpUIH B TO, yTO Hucyc ectsb
oOemanupiii Meccust u Criacutenp, 0 MPUXOJEe KOTOPOTO MpezckasbiBaidu 3akoH u Ilpopoku
(Brop. 18:18, Mc. 53, Jlan. 7:17), oHu OTBepraju s3bIY€CKOE YTBEPXKJACHHE O BEYHOM
cymecTBoBaHuu Mucyca 10 ero BOIUIOIICHUS. DOMOHHUTHI TBEPAO 3asBISIIM 00 M3HAYAIHHOM
cymiectBoBaHuM Mucyca B myJeliCkoM OHUMaHUHU 3TOr0 TepMHHA (TO €CTh B yMe, B IUIAHAX H
HamepeHusX bora «10 OCHOBaHHS MHUpa»), YTO COOTBETCTBOBAJIO MYICHCKOMY BEPOBAHHUIO 00
M3HAYAJIBHOM CYLIECTBOBAHUU TOpBI U Mouces®’. TeM He MeHee, 5TO HE O3HAYANO NS HHX
BEYHOT'0, CO3HATENBHOI'0, M3HAYAJIBHOTO CyllecTBoBaHMS Mucyca, Kak S3bIYHMKHM I03/HEE
TOJIKOBaIM AOKyMeHTbl HoBoro 3aBera, HamucaHHblE ydeHUKaMH Xpucra - umynaesmu. Kak
yrBepkaan Mucyc, 1apcTBO TaKkKe CYIIECTBYET H3HAYala «Y20MOBAHHOE 6aM OM CO30AHUs.
mupa» (M. 25:34),kak ¥ UMEHA MPABEIHBIX HANUCAHbI 6 KHUZY JHCUZHU OM HAYAId MUpa»
(Ork. 17:8, cp. 13:8). Uucyc Takxke TOBOPHJ, YTO KPOBb MPOPOKOB ObLIA <w1poauma om
cozoanust mupa ... Om xkpoeu Aeensi 0o kposu 3axapuu» (JIyk. 11:50-51).IIponuta, korma?
JletictButensHO nU? Uem OoJibllie MBI JyMaeM O TOM, KOTJa KpoBb ABens M 3axapuu Obuia
(akTudecku (OCMENIOCH JIM CKazaTh «OyKBAIBHO») MPOJIUTA, TeM Oouiblie 3asBieHus Wucyca
I'pO3ST Hallel 3amaJHON YyBCTBUTEIbHOCTH KaK aHaXpPOHUYECKON HEBO3MOXKXHOCTU. OIHAKO MpHU
TOJIKOBAaHUMU YTBepxkAcHUN Mucyca ¢ TOYKM 3peHHs HYACUCKOTO IMOHMMAaHUS M3HAYaIbHOIO
cymectBoBaHusl (TO €CTh BEIIM, INpeIy3HAaHHbIC M 3alUlAHUPOBAHHBIE B yMe, IUIAHAX H
HamepeHusx bora 1o co3nmanus Mupa), OHM OOpETaroT CBOI COBEpLICHHBIN cMbICH. Kak mumier
[TaBen, bor Take uzbpan Hac B Xpucre <@pedicoe co30aHus Mupa, 4moosvl Mvl ObLIU CEAMbL U
nenopounwl nped Hum» (Ed. 1:4,cp. ¢ 1 Ierp. 1:20;Esp. 4:3). HeoO6xoaumo n ObLIIO Ham
CYILIECTBOBATh KaK JIMYHOCTSM BEYHO WJIM CO3HATEIbHO, 4TOObI ObITh M30paHHBIM borom o
co3nanuss mupa? KoHEYHO HeT, OJHAaKO 3TO HE OTPULACT WUCTHUHBI 3asBICHMS, CHEIAHHOTO
ITaByIOM B paMKax MyAEHCKOTO MUPOBO33PEHHUS.

Bo3MOXHO 1M TO, 4TO ThIcAYM HyAeeB — mocienosarenei Mucyca Xpucra BpemMEH
paHHEro XpHucTuaHcTBa He oOo3Hauanu bora M3pamns kak TpU HM3BEUHO COCYIIECTBYIOIIHE:
Jlmanoctu: Otna, Ceina u Cesitoro Jlyxa? YuuteiBas TOT (akT, 4To HU OauH cTux HoBoro
3aBera naxke MpUOIM3UTENBHO HE ONMHUCHIBaeT bora TakuM 006pazoMm, 3TO HE TOJBKO BO3MOXKHO,
HO M BEPOSATHO. DTO, HECOMHEHHO, JOJDKHO MOBIUATH HAa TO, KAK MBI BOCIIpUHUMAEM, uyTo bor
JeNaeT Ccpeau MycylnbMaH — nocienosareneil Mucyca Xpucra. OgHako, Kak Mbl YK€ TOBOPHIIN
00 5TOM BBIIIE, W3BECTHBIC HCCIeNOBaTeNM EBaHTrenusi MOUUIM HAMHOTO JaiblIe B 3TOM
Bonpoce. Korna kuura Jxeiima J[. [Ix. [lana «Christology in the Making: A New Testament
Inquiry into the Origins of the Doctrine of the Incarnatiofeuia BriepBbic OmyOJIMKOBaHa B
1980 roay, xypHan «Christianity Today nomectun ¢€ B psn <«3HAYUTEIBHBIX KHHUT TOJa».
Kypnan ormeuan: «3Ty KHUTY HEOOXOIMMO NMPOYUTATh. J[aHH cOYeTaeT OrpOMHYIO SPYAULIUIO C
rIIyOOKMM XpUCTHAHCKUM TIOCBAIeHHEM. becnone3deH Oyner Tpya TeX, KTO IOMBITACTCS
ucnpaButh JlanHa». IIpyHuMas BO BHHMAaHHME BBICOKYIO OILCHKY Tpyaa Jlana TakuM
ABTOPUTETHBIM XPUCTUAHCKUM H3JIaHHEM, B KaKOM-TO CTEMEHU TeOs MOPaXKaIoT €ro CI0Ba O TOM,
YTO €CJIM MBI OyJIeM OTpaHMYMBATHCA TEM, YTO 3amnucaHo B bubmuu, He onmupasce Ha TpaIULHH

8 Cwm. ximaccmuecknit Tpyn XKan Jlasusis 06 s6uonntax (1964:55-64)kuury I'epra Jlionemanna “Opposition to
Paul in Jewish Christianity” (198%)nponuiarenbhblii 0630p bapra Epmana (2003:99-103; cf. 1993:48-118).
® Cp. xuury Kaypmana Konepa u Jlioneura biay “Pre-existence”, Jewish Encyclopedia.com.
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no0aBlieHHBIE TI03KE OTIIAMU TO3/IHEH SI3IYECKON IIEPKBU U «CTPOS HAIILY TEOJOTHIO, UCIIOIB3YS
TOJIBKO KHUPIIUYH, MOJTYYEHHBIE C ITOMOIIBIO TLIATEIBHOM JK3E€Tre3bl, MBI HE CMOXKEM CKa3aTh C
yBepeHHOCThIO, uT0 Mucyc cuurtan ceds borom u CeiHOM bora, cymecTBoBaBmIEM OT
corBopenuss wmupa» (1996:32). byayun COUTBIMH C TOJKY, HACKOJBKO MOXHO OBITh
03a/1a4€HHBIM OYEBHIHOM CMEIOCTHIO NIOJOOHOTO 3asBJICHHUS, MBI JOJDKHBI 33/1aTh BOIIPOC: €CIIN
BBIJIAIOIINECS EBaHreNbCKUE OOTrOCIOBBl MOTYT MNPHUATH K TOJOOHBIM BBIBOJAM CITYCTS
JECSITUIIETUS. CKPYITYAE3HOTO HCccle0BaHus bubnmuu Ha e€ OpUriHANBHBIX SI3bIKAX, IPUYEM OHU
MOJIy4aloT TMpHU3HaHWE OMONEHCKUMX HW3JaHMKH M 3allUIIal0T CBOE OOroCIOBHE OT HAaIaJoK
XPUCTHAHCKOTO KPUTHULIM3MA, KaK MBIl MOKEM OCYKIaThb MECCUAaHCKUX MYCYJIbMaH-COTOJIBKO 3a
TO, YTO OHM MPHJIEPKHUBAIOTCI OHOIEHCKOTO S3bIKa aroCTOJOB XpHCTa B TOM, KaK OHH
onuckiBaroT Mucyca kak ['ocriona u Cnacurens Bcex?

Llenpl0 JaHHOTO KPATKOTO XPHUCTOJIOTHYECKOro 0030pa HU B KOEH Mepe He SBIseTcs
MIPEANOJIONKEHUE O TOM, 4TO XpHUCTOC — 3T0 He bor, mnm uro nokrpuHa TpuenuHcTBa He
3aciayxuBaeT nosepus. B BeimeynomsHyrom tpyae Kommna bpayna mbl untaem: «llo3BoiibTe
MHE Ha MTHOBEHHE OCTAHOBUTHCS, YTOOBI MOJUEPKHYTh, YTO MMEHHO $ NBITAIOCh CIENaTh.
YenoBeky, BEpALLEMY B JOKTpUHY TpOULIBI BO3MOKHO CTAaHET MHTEPECHO, HAMEPEHA JIU JaHHAs
¢miocodus TPUHU3UTH 3HAUYEHUE JTMYHOU 00XKECTBEHHOCTH XpucTa. Mos 1elb COBEPIICHHO
MPOTUBOTOJIOXKHAs. S| MBITalOCh MOHATH, KakuM oOpa3oM Hoserii 3aBet npencrasiser Uucyca B
KadyecTBe XpUCTa U HA ATOM OCHOBE MOCTPOUTH Hallle TOHUMaHHE OOXKECTBEHHOCTH XpHCTa U
Tpouupsl. He tutyn «CeiH boxunii» npaér ompenenenue HMucycy, a Hucyc npaér HoBoe
OIpe/IeTICHNE TAHHOMY TUTYJY B CBETE TOTO, KEM OH SIBJISICS U 4TO OH coBepmai» (1991:89).

[MomoOHbIM  0Opa3om, yrBepxkaaer [lann: «Tompko Ha Hukelickom cobope
npeobnanaromas 10 TOro BpeMeHH JIoroc-xpucTonorust ycTymujia rocrnojAcTBY si3bika ChIHa
boxsbero. C Jloroc-xpucronorueil ynop aenaercs Ha HepaspblBHOCTH Otua u CblHa, Tak Kak
Chia — 310 CnoBo, camoBbIpakeHue bora, uto Taxke noauépkuaercs B EBanrenun ot MoanHa.
... Yriop Ha 10, 4t0 Xpucroc —310 CbIH, HE3aBUCUMO OT paHHel xpucrosioruu Jloroca, MoxeT B
CBOIO OYepe/ib, JIETKO CTaTh BBIPAXKEHUEM OMTEH3Ma WM TpUTEU3Ma, B uéM mynausMm u Vciam
OOBUHAIOT XpHucTHAHCTBO. CrenoBaTenbHO, IS TMPABUWIBHOM OLEHKM XPHUCTHAHCKOU
OPTOAOKCAIBHOCTH OYEHb Ba)XHO IOMHMTb O TOM, 4YTO S3bIK JOKTPUHBI TPUEAMHCTBA —
Orent/ChIH IOIDKEH YATATBCS 8 KOHMEKCIMe XPUCTUAHCKO20 MOHOmeu3Ma. Eciu s3bIK cuMBOJIa
Bepbl — ChIH boxuii He BOCIIpMHUMATh KakK BbIpaxkeHUe JIoroc-XxpucToaoruu, To OH NOHUMAETCS
HEINPaBUIIBHO, KaK, HAIIPUMED, B MIPEANIOJI0KEHUH, YTO CI0BO «/Ioroc» B EBanrenuu ot Moanna
1:1 MOXHO 3aMEHUTH Ha CIIOBO «XPHUCTOC», UJIK B apryMeHTaluu Toro, 4yro B Konocsnam 1:15
anocros IlaBen ommcanm Xpucra. B IPOTHBOIIONIOXKHOCTH  3TOMY,  KJIacCHYeCKas
OPTOAOKCATIBHOCTb 3aKJI0YaeTcs B TOM, uTo Mucyc Xpucroc —3to TOT, keM ctaso Cioso bora B
nporecc BorionieHus bora B denoBedeckyro mioth. Ha Moii B3risa, ommOKa COCTOUT B TOM,
yro B (opmyne TpuenuHcTBa («OJHA CYIIHOCTH, TPU JIMYHOCTU») CIOBO «IMYHOCTH» MBI
MIOHMMAaEeM B COBPEMEHHOM CMBICJIE ATOTO CJIOBa, MJIM OoJiee TOro JI0 Takoi crenenu, uyro Mucyc
u3 Hazapera 6bu1 uenosekoM. Eciiu CnoBo bora, cymectBytomee n3navana, CeiH boxxuit — 310
JUYHOCTb B OTOM CMBICIIE 3TOTO CJIOBa, TO TOrJa XPUCTHAHCTBO, HECOMHEHHO, SIBIIAECTCS
tputensmoM. W ecnmu cruxu u3 Ilocnanus Konocsmam 1:15 mbl OyzneM BOCHpUHMMATH Kak
HenocpeAcTBeHHoe onucanue HMwucyca, npumenmero u3 Hasapera, 10 3HauuT, MbI
NPUICPKUBAEMCS TAKOT'O TOJKOBAHHS TEKCTa, KOTOpOe OE3BO3BPATHO OTOILIO OT MOHOTEH3MA.
[TogoOHBIM 00pa3oM, eciii Mbl MpeAnosoxuM, 4ro s3elk Oten/Coin EBanrenus ot MoanHa
CKopee MMeeT B Buay B3amMmooTHomeHus Mmexay Ortmom um CeiHoM  (Hukeiickoro m mocr-
Huxkeiickoro 3HaueHwus ), 4eM LEIOCTHOCTh xpucTojoruu Jloroca (mo-Hukelickoro 3HaueHwms)»
(1996:xxxi).

OueBUIHO TO, YTO y4YE€HBIE HE HALIM COIVIACHUs IO MHOTHMM BOIPOCaM, O KOTOPBIX
rOBOPHJIOCH BhilIe. OnmpoBep)keHUil 0ojiee YyeM JT0CTaTOYHO, HO BCE OHHM BBIXOIAT 332 PAMKH
UCCIIEIOBAaHUS JIaHHOTO Tpyna. Tem He MeHee, pa3HOOOpa3ue XpUCTOJIOTHH B cpesie OOJIBbIIOTo
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KOJINYECTBA TMOCBALICHHBIX M BBIIAIOMIMXCS XPUCTUAHCKUX OOTOCIIOBOB Ha CETOTHSIIHUMN JICHb
OTKpPBIBAET PEAILHOCTh TOTO, YTO TaK JIETKO YIIYCTUThb M3 BHJY, NbBITAsCh MOHATH MYyCYJbMaH-
C5: nepesod u mupogosspenie okazvlearom 02pOMHOE IUAHUE HA Haule eocnpuamue Xpucma,
UHO20a KOPEHHbIM 00pa3oM onpeoeisis e2o.

Msl 00s13aHbI DHIpIO YOJUTy T€M, 4TO OH yKa3all Ha IJIaBHBIM MCTOYHUK pazHOOOpasus
xpucronoruil. «IlepeBogueckas paboTa — 3TO HMCKYCCTBO HEBO3MOXHOro. TouHas mepenaua
3HA4YEeHUsI M3 OJHOTO JIMHI'BHCTUYECKOTO CPEACTBA OOLICHUS B IPYroe 3aTpyJHEHA HE TOJIBKO
pa3auuUsAMU B CTPYKTYPE sI3bIKa U KyJAbTypbl. ClIOBa S3bIKAa-pELIETITOPA yXKE OTATOLIEHBI CBOUM
3HAYeHHEM, a CTapblil Ipy3 TAIIUT HOBBI B 00JACTH, KOTOPHIE HE OTMEYEHBI B KapTe S3bIKa
UCTOYHHMKA HH(pOpManuu. B KOHIlE KOHIIOB, MEPEBOMYMK BBIHY)XICH Jenarb BcE OT cebds
3aBHCSAIIEEe U PUCKOBATh B 3TOM OYEHb OMacHOM Jene. [lepeBoqueckas paboTa BKIIIOYAET B ceOs
MOTIBITKY BBIPA3uTh 3HaU€HHE HMCTOYHMKA MH(OPMALMH, MONb3YSACh pecypcaMH M HAXOJICh B
paMKax paboyeil cuCTeMBbl si3bIKa-perentopa nHpopmauu. YTo-T0 HOBOE MPUBHOCUTCS B SI3BIK,
OJIHAKO HOBBIM DJJIEMEHT MOXHO IIOHATh TOJBKO IIOJIB3YACh CPEACTBAMU M TEPMHHAMU
M3HAYAJIBHOTO SA3bIKA U €0 YCIOBHOCTSAMU. B pesynbrare 3TOro mporecca 3TOT SA3bIK U €ro
cucremMa 3()()EeKTUBHO PpaCIIUPSIOTCSA, HAUYMHAIOT MO-HOBOMY HCHOJb30BaThcs. Ho 3HaueHue
MEPEBEZCHHOTO AJIEMEHTA U3 S3bIKa UCTOYHHMKA MH(OPMAIIMM TOXKE B KaKOM-TO CMBICIE OBLIO
pacuIMpeHo MepeBOIOM; SI3bIK — PELUENTOp HH(YOPMAIIUN UMEET CBOIO COOCTBEHHYIO TMHAMHKY H
MIEPEHOCUT HOBBIM MaTepuai B cepbl, KOTOpble OH HUKOTa HE 3aTparuBaji B S3bIKE MICTOYHUKA
urdopmarum» (:26, 28).

«[To mepe Toro, kak EBanrenue cTano NpoHUKAaTh B IPEKO-PUMCKOE OOIIECTBO TPETHETO
U 4YeTBEPTOTO THICSUENCTHH, BCS WX CHCTEMa MBINUICHHS (KX HMCTOPHS, TPAAWIMH, CBOJ
NPU3HAHHOM YCTHOW M MUCHbMEHHOM JINTEPATyPhl) U TOMUHUPYIOIINE BEICOTHI HX HAIIMOHAIBHOMN
’KU3HU BBIHY)KJICHBI OBLITH, - 3asBJSIET Y OJUI, - CHOBA IOWTH YYUThCA BMECTE ¢ XPUCTOM. JTOT
IIPOLECC ITOITHOCTBIO U3MEHUII BBIPAXKEHNUE XPUCTHAHCKOM BEPhI, TAK KAK CIIOBO XPUCTA TOJKHO
ObUT0 OBITH IPUBHECEHO B Cepy MBIIICHUS U HECTH B cebe uaeu, o kotopeix [1érp, Moanu u
HaxoB naxke He MeUYTalIU M KOTOPBIE BPsII JIM ke npenacrasisumck [laBiny. HeBo3zMoxkHO ObLITO
HU UTHOPUPOBATh, HU OTPULATH JO 3TOr0 CYIIECTBOBABIIYIO CUCTEMY MU, UIIH K€ OCTAaBUThH €€
TaKoM, Kakasi OHa eCTh. B He€ ObLII0 HEOOXOMMO BHEAPUTHCS, 3aXBATUTD U CBSA3ATh CO CIIOBOM O
Xpucre u ¢ IIucanueMm, B KOTOPOM COIEPKAIOCH 3TO CJIOBO. J[aHHBINM MPOLIECC CTABUII HOBBIE
3a/lauu Iepel] XpUCTUAHCTBOM. BOmpockl, KOTOpbIE HUKOTJA HE BOJHOBAIU YMBI allOCTOJIOB U
crapevinH Mepycamnma cramu BONPOCAaMHU XKU3HU M CMEPTH, IO MEPE TOro, Kak CJIOBO O
Xpucre CTAIKUBAJIOCh C YKOPEHEHHOW MeTa(M3MKON Ipeyeckoro Mupa, 1Mo Mepe TOro, Kak
MHOTHE BOIIPOCHI, SBJISAACH >KU3HCHHO BAXKHBIMU I IIEPBOTO IIOKOJICHUS XPUCTHAH B
Hepycanume, mpocTo BeIManu U3 mosis 3peHus» (:53).

JIpyruMu CJI0BaMH, OTIbI IEPKBH, OBIBIINE HEKOT/Ia SI3bIYHUKAMHK, HAXOICh B MUPE HEO-
IJJATOHU3MA Hayalu 3a4aBaThb BOIIPOCHI, KOTOpHIEC IEPBBIE XPUCTHAHE-UYJAEH HUKOTIA HE
3aaBaiy, ¥ HaxoAwau B IlucaHMM OTBETHI Ha HUX, KOTOPBIE ANOCTOJBI BPSI JU 3aMevalld,
MIOTOMY YTO MX BOIPOCHI OBUIM COBEPIICHHO MHBIMH. [lanecTHHO-MyAeHCKUI «OpUTruHaI» ObLI
CHayasia J00aBJieH KaK «HOBBII MaTepHaa» K rpeyeckoi cucteme MbInuieHus. OJHAKO CITycTs
TPU CTOJETHs, MOJMHSBUIMCH MOJOOHO JpOXOKaM B TPEKO-PUMCKOM OOIIECTBE, S3bIUECKOE
XPUCTUAHCTBO TaK)Xe J00ABUJIIO YTO-TO HOBOE K 3TOMY OPUTHHANy, IepeHecs ero B 00JacTH,
KOTOpBIE OH HUKOI'/IA HE 3aTparuBal B allOCTOJIbCKYIO 3pYy.

Yol wunocTpupyer IMHAMHUYECKYIO pPOJIb MUPOBO33pEeHHs, Korjga mnbeca <«Hucyc»
JEMOHCTPUPYETCS B 4YEJIOBEYECKOW aylIUTOPUM JKU3HHU. «B 3al0JIHEHHOM 3pUTEIBHOM 3alie
KQKJbIH BUJUT CLEHY, HO HUKTO HE BHUJUT BCIO CLEHY LEIUKOM. JIroau, cuiadiue B OJHOM
MECT€ HE BUJAT BXOJ ciieBa... Jlusd moneH, CUAsImX B JPYrOM MECTE, BUJ CLIEHBI 3arOPOKEH
KOJIOHHOM WJIM HAaBHCAIOUIMM OaJKOHOM. B pesynbTare, XOTs BCe BUAAT OJHY M TY XKe Mbecy U
CJIBIIIAT OJMHAKOBBIC CJIOBA, KaXKAbIA IIOJIy4aeT pA3IMYHYI0 KapTUHY COCIMHEHMS CIOB U
NEUCTBUS B 3aBUCHMOCTH OT MECTa, KOTOpPOE OHHM 3aHMMAIOT B T€aTpe. 3pUTEIH, CUASIINE Ha
OJTHOM CTOpPOHE HMMEIOT OYEHb XOpOLIMH 0030p TeX CIIeH, KOTOpble HE TaK XOPOILIO BHIHBI
OCTaJIbHBIM 3pUTEIISIM, a JIIOAW Ha OalKOHE C YAMBICHHEM CIBIIIAT CMEX B MapTepe, KOraa OHU
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caMM HE BHAAT HHMYEro, 4YTO MoOrjio Obl BbI3BaTh ero. Ho cutTyanus wMeHsiercs B
IIPOTHUBOIIOJIOKHYIO CTOPOHY, KOTJa $BJIEHUE B IIb€CE MEHSETCA, M IJIaBHOE JIEHCTBUE
NPOMCXOAUT Ha JAPYTOi CTOpOHE cleHbI» (:43).

To, 4TO BUAMT KaXKIbld 4YeNOBEK B mbece «ucyc» ompenenserca TeM, TAE CHIUT
YeJIoBeK. 3pUTeNb BUAUT Ty YacTh CIEHBI, KOTOpPYyIO ynoOHee HaOdronaTh C €ro Mecra B
3pUTENBHOM 3alIE.

«Hame mecto B 3pUTENBHOM 3aJI€ ONPENENAETCS LENbIM PSAJOM YCIOBUH: MECTOM
POXKJIEHUS, IPOUCXOKACHUEM HAIIMX POJUTEINIEH, 3bIKOM, HA KOTOPOM MBI TOBOPHUM JI0Ma, TEM,
KaK MpOILIO Halle JeTCTBO U T. A. Jlioau, oOnajgaronue NpuMepHO OJUHAKOBBIMU YCIOBHIMHU
(bopMUpYIOT KyJbTYpHBIE OJOKH — TMOJOOHO psAoy MECT B Tearpe, OTKylda BHJ Ha CLEHY
onnHakoB. KynbTypa — 3TO BCero aMillb HaUMEHOBAHHME MECTa B 3pUTENBHOM 3alle, TIlie
paszBuBaercs apama xxusHu. I[IpocMotp «lIbeckl Mucyca» B 310 Ipame KU3HU MTOAPA3YMEBACT
YTEHUE WU CIbIIIaHUE XPUCTHAHCKUX MHUCcaHuil. U 3/1ech Hallle MECTO B 3pUTEIILHOM 3aiie OyaeT
BJIMSTH Ha TO, YTO MBI BUJIUM HJIU CIBIIIMM. JIFO/IM, CHASAIINE BJIAJIM OT Bac OyayT BUAETh TO, YTO
Bbl HE MOJKETE BHJIETh, HO B CBOIO OYepe/lb OHM HE CMOTYT HaONIOJaTh T€ CIEHBI, KOTOpbIC
KaXyTCs OYeHb BaXHBIMH 115 Bac. OHM HE CMOTYT HaOMI0IaTh UX HE M3-3a CBOCH CIENOTHl WIH
10 CBOCBOJIHIO, a M0 TOW MPUYMHE, YTO OHU CUJST B APYroi yactu 3ana» (:44).

XPpHUCTOJIOTHS, 0 KOTOPOM TOBOPUIIOCH BBILIE, HEKOTOPBIM MOKET MOKA3aThCs OTKa30M OT
B3JICJIEIHHOM OpTo/loKCanbHOCTU. OHAKO COBCEM HE TPYIAHO MPHITH K MOJOOHBIM BBIBOJAM,
KOT'JIa UCTOPUKU-OOTOCIIOBBI UCKPEHHE MBITAIOTCS «CECTh HAa MECTO» MyjeeB BpeMEéH Broporo
Xpama, unraroniux Hoseiit 3aBetr. Kak ormeuaer Jlxeiimc /. Jxx. JlaHH BO BTOPOM H3JAaHHU
cBoeit kauru «Christology in the Making «dlo-BuauMomy, HEKOTOPbIE KPUTHKH M 3K3ETEThI
II0JIAraroT, YTO NMPSAMOM NPU3BIB K «OUEBUIHOMY» WIIN «ICHOMY 3HAYEHMIO» TEKCTa SBJIAETCS
JOCTaTOYHBIM OTBETOM Ha MOE 00CyXk/IeHHe Takux TeKcToB, kak Komocsnam 1:15-20.Co Bceit
cBoeil myapocThio JlaHH oTBedaeT: «OueBUIHBIM» JUIsI KOTO? <«SICHBIM» B KaKOM KOHTEKCTE?
OueBuAHBIM I HAc,  OIJISABIBAIOIIMXCS  HAa  TEKCT € OYEHb  pa3BUTOM
HENPEyCMOTPUTEIBHOCTBIO MOYTH JBYX ThicsiueneTuil. Ho riaBHBIA BOIpOC 3aKiIOYaeTcs B
TOM, OBLIO JIU MOHMMAaHHUE TEKCTa HACTOJBKO K€ SCHBIM JUIsS aBTOpA M YUTaTeleld OpUTHHANA,
HACTOJIBKO )K€ OYEBMJHBIM, KOTJa TEKCT MOMELIEH B TOT KOHTEKCT, B KOTOPOM OH CO3/1aBajICs»
(1996:xvii).

Kak moka3zan BbIIEYNOMSHYTHIM Oonpoc MycynbMaH-CS, y HUX HET SICHOCTU B 3TOM
BOIIPOCE, YYUTHIBAas TO MECTO B 3pUTENBHOM 3ajle, OTKyAa oHM cMoTpaT «lIbecy Hucyca».
[Tosxanyii, caMmblif MOpa3UTEIbHBIN (HAKT MPOBEICHHOTO MCCIEIOBAHUS 3aKII0OYACTCS B TOM, YTO
0oJiee MOJOBUHBI OMPOILIECHHBIX OelicmeumeibHo YTBEPKIAT, uTo Anrax — 310 «Otent, ChlH U
Caaroit Qyx».

Jns Toro 4droObl TOHATH, 4YTO bor nemaer cpeau ABWXKEHHM MycyiabMmaH-C5,
CKOHIIEHTPUPOBAHHBIX Ha Mucyce, Mbl JOJKHBI ObITh BHUMATEIbHBI, YTOObI HE OLIEHUBATh UX B
3aBUCUMOCTH OT TOTO, COBNAAAIOT JIM JOKTPUHBI HX TEOJOTMM C HAlIUMU. YOJUIC
npenynpexaaer: «Henp3s mpeanoiaraTh, 4To T€ TEMbl, KOTOpbIE ObUIM TJIABHBIMU B IIPOLIECCE
BHEJPEHUS XPUCTUAHCTBA B JIPEBHUE KYJBTYPHI, OCTAHYTCS IJIABHBIMU Ul HOBBIX KYJIBTYp».
OHM MOTYT NOJB30BATHCS MHBIMU OPUEHTHUPAMHU, HEXKEIU y OPTOJOKCAIBHOIO XPHUCTHAHCTBA
WIA HE OTJAaBaTh NMPUOPUTET HWHIAMBHIYAITbHOMY CaMOCO3HAHMIO, a0COIIOTHO HEOOXOIUMOMY
JUIsL  3aBOEBaHMS XpUCTOM JpPYrMX MUPOBO33peHUi. IlepBble XpucruaHe, HyAEUCKOTO
MPOUCXOXKICHUS OOHApYXHBAJM, YTO HUX TPEUECKHE TOCIIENOBATENIM HA YIUBJICHUE XOJOHO
OTHOCATCS K caMOMY LIEHHOMY cokpoBuity M3paunns, boxpeemy 3akoHy U €ro BOAUTENBCTBY AJIS
KUBYIIUX. MHOTHE M3 HUX ObUIM OBl pPaBHBIM 00pa3oM O0OECIOKOEHBI MHTEUICKTYaIbHBIMH
CJIO’KHOCTSIMH, K KOTOPBIM XPHCTOJIOTHYECKHE AUCKYCCUU BEITM XPUCTUAH-TPEKOB» (:24).

3akanuuBas kaury “Christology” JlanH mpuXxoauT K TaKUM K€ BbIBOJaM: «ECIH 4TO-TO
U 007alaeT HOPMATUBHOM BaKHOCTBIO JUIS COBPEMEHHOW XpPUCTOJOTHH, TO 3TO TO, YTO
XPHUCTOJIOTHSI HE JIOJDKHA OBITh 3arHaHa B paMKU OJTHOM KOHKPETHOW OIICHKU XPHUCTa, HE IOJKHA
MPOTUBOTIOCTABIATH OJHY OLIEHKY APYTrOi, HE I0JDKHA HACTAUBaTh Ha TOM, YTOOBI BTUCHYTh BCE
pasHooOpa3Hble KoHILenTyanu3auuu HoBoro 3aBeta B 0/IHY KOHKPETHYIO «hOpMy»; a Mpexe
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OHa JIOJDKHAa NPU3HABATh, 4YTO 3HAYUMOCTb XpPHUCTAa MOXKET OBbITh IOCTHTHYTa TOJIBKO
MIOCPEICTBOM pazHO00pa3usi GOpPMYIHUPOBOK, KOTOPbIE XOTS M HE BCEr/la CTPOTO COBMECTUMBI
JPYT ¢ APYroM, TEM HE MEHEE HE OMPOBEPraroT oHa apyryio» (:267).

[TepBocTenenHoe 3HaueHne B Hakaze Mucyca uaru u Hayduth Bce Hapousl (Mt. 28:19-
20) urpana He eTaIbHO pa3pabdoTaHHAs CUCTEMa JOKTPHH, CBEJICHHBIX B KOJICKC, a TIOCITyIIIaHUE
BceM ero 3anosesM. Kak ckasan Mucyc: «Kmo umeem 3anoseou Mou u cobnooaem ux, mom
mobum Mens;, a kmo mobum Mensi, mom eo3nobaen 6yoem Omuyem Moum, u s 80311007110 €20 u
saeniocy  emy Cam» (Moan. 14:21). Wucyc Taxke NOTYEPKHYNI, YTO HWCTUHHBIX €ro
nocienoBaTeneil MoKHO OyJeT y3HaTh He M0 TOMY, KaK OHU Pa3bsCHIIOT CBOIO TEOJIOTHIO WM
XPHUCTOJIOTHIO, a 10 TOMY MCIIOJIHAIOT WJIM HET, OHU TO, YTO OH UM TOBeJeBaeT: «4Ymo vl 306eme
Mens: «l'ocnoou! I'ocnoou! u ne denaeme mozo, umo A cosopo?» (JIyk. 6:46;cp. ¢ Marg. 7:21,
21:28-32; lessn. 10:34-35; Mak. 2:24). [IpuHa/uie)KHOCTh K KaKOMY-THOO I[apCTBY Bceria
[IOJPAa3yMeBAacT BEPHOCTh U IOCIHYILIAHWE Lapro. B Halel olleHKe MyCYJIbMaHCKUX JBUKECHUH,
COCPEIOTOUYCHHBIX Ha XpHUCTE BaXKHEWIIIee 3HaYeHNE JOJDKHO UMETh HE COOTBETCTBUE HX S3BIKA
I'PEKO-PUMCKOM OPTOJOKCATIBHOCTH, @ HUX CTpPEMJICHHE IIOBUHOBATbCA BCEMY TOMY, 4YTO
3anosenan Mucyc.

MycyﬂLMaHe-CS CO CTOPOHBI WJIH BO B3aHMOOTHOIICHHUAX. Yrto kacaercs Halei
YBEPEHHOCTH, KaK JOTOIIHBIX Y4eHUKOB [lucaHusi, B Hammx OOTOCIOBCKUX BBIBOJAX, MBI
JOJDKHBI CO BCEM CMHUPEHHUEM IIPU3HATh, YTO IMOYMUTAHUE IMOIYJSPHBIX TOJKOBaHWM [lncanus
MOJKET MOPOH ObITh KOPHEM HaIllEH HECTTIOCOOHOCTH BUAETH SICHO, KaK roBopui 06 3tom Hucyc:
«Uccneoyume Iucanua. H6o e6vl Oymaeme upe3 HUX umemsv OJHCU3Hb 6€YHYIO;, d OHU
ceudemenvcmsyiom o Mue. Ho vt ne xomume npuomu ko Mue, umobvr umems sncusznv» (Moan.
5:39-40).XoTs Bc€ IefiCTBUTENBHO J0JDKHO TIpoBepsThes [Incanuem, cinoBa Mucyca HaBo T Ha
MBICJIb O TOM, YTO UHTEHCUBHOE n3ydeHue [lucanus camo no cebe He TapaHTUPYET MPABUIIBHOTO
BOCIPUATHS €r0 3HAYCHHS U HaJUIeKalero npumeHeHus. bez moOyxnenust Cesitoro Jlyxa,
[Tucanue MoxkeT OBITH Cepueil OECKOHEUHBIX NPHUTY, CYThb KOTOPBIX MBI MOXEM «CIVYXOM
CILIUAMb - U He Ypa3yMemb, U O4aMu CMOMpems - U He y8udemuv». XpUCTHAHE BCeX YOeKJeHUI
MOT'YT UCKPEHHE BEPUTH, UTO OHU BUJIEIH U MOHSIN, HO UMEHHO «4ac MOCEIEHUS» UCIIBITHIBAET
Hac Ha caMoOM Jelie, IOTOMY 4To IyTu bora, B oTiinuMe OT JOKTPUH HEBO3MOKHO 3alepeTh B
KOPOOKY KOJIEKCOB.

Jlxon Tpasuc (John Travis)asrop C-cnekrpa (1998r.) coBepuieHHO BEpHO YTBEPIKIALT,
YTO Halla TEOJIOTHSI MUCCHHM K MYCYJIbMaHaM <«MOKET OBbITh NMPABMIJIBHO pa3zpadoTaHa TOJIBKO
MOCPEICTBOM JMHAMUYECKOTO B3aUMOJICHCTBHS (PaKTHUECKOTO OMBITA CIY)KEHHUSI, KOHKPETHOTO
BoauTenbcTBa CBsatoro [lyxa u uzydenus: Crnoa boxbero» (2004r.). B ero rinaBe o IBMKEHHSIX
BHYTpU crekTpa-CS, koTopas CKOpo JOJDKHA BBIMTH B CBeT, Tp3BHC moscHAET: «OuYeHb
Ha3uJaTeNbHO HabronaTh, Kak B 15 rnaBe xkuuru JlesHuil paHHssA LEPKOBb ONpEIEsiia BOJIO
bora oTHOCHTENBHO BEPYIOLIIUX-S3bIYHUKOB, U UYTO OHU JOJDKHBI JIENaTh, <«4TOOBI CIACTHCHY»
(15:1). Onna rpymma pOXKICHHBIX CBBIIIC (apuceeB, OCHOBBIBASACh Ha CBOEM TOJIKOBAHUHU
[Mucanust [u momenenusx Wucyca], yrBepkaana, 4TO SI3BIYHUKU <JIOJDKHBI OOpE3bIBAThCS U
cobmonath 3akoH Mouces» (15:5). OnuceiBas coObITHS, BeAylIMe K COBETY M TO, KaK OH
npoTekai, Jlyka 3HaKOMHT Hac ¢ TeM, KaK paHHsIsI LIEPKOBb pelana Hanbosee BaKHbIE BOIIPOCHI.
Kak ™Mbl BuauM, 3TO OBLJIO B3aUMOJICHCTBHEM, OCHOBAaHHBIM Ha MPAKTUYECKOM OTIBITE,
BoguTenscTBe Jlyxa m moHumanuu Ilucanms. OOparute BHMMaHue, yTo KomaHna [laBma u
BapnaBel, Hanpasnssace uepe3 ®Punukuiro u Camapuro B HepycainMm, Ha BCEM IIyTH
pacckaspiBaiia BEpyOIIUM «00 oOparieHuu s3b9HUKOB» (15:3). UX mpakTHuecKuii OMbBIT |
CBHJETENbCTBA O pabore bora cpeam $3bIYHUKOB OYEHb pajioBald Bcex Bepyromux. OHu
NPOJOJDKAIM HAKAIIMBaTh CBOM OMBIT 70 camoro mnpuObitus B Hepycamum, rae [laBen u
BapHaBa pacckasasm crapelliMHaM <«BC€, 4TO bOr COTBOpHII C HUMH» Yepe3 CIIy)KEHHE
s3praHukaM (15:4). 3arem [I€rp momenuiicss CBOMM ONBITOM pPabOTBI CPEAU SI3BIYHUKOB U
pacckazan 0 TOM, KaK K IOJHOMY YIMBIIEHUIO €r0 COTPYAHHMKOB-UYAEEB POKIAEHHBIX CBBIIIIE,
Casroii [lyx «3nuics» Ha S3bIYHUKOB, KOTOPBIE HAYAIM «<TOBOPUTH A3bIKAaMH U Beau4aTh bora»
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(10:46). Hapsimy ¢ Tem BuaeHHEM, KOTOPOE arocToJ MOJy4nsT oT bora Bce, 4To HYXHO OBLIO
npoBo3riacuTh [leTpy, Tak 310: «KTO MOXKET 3apeTuTh KPECTUTHCS BOJIOKO... ?» (10:47).

Heo0xoauM0 MOMHUTH O TOM, 4YTO KpeUIeHHE HOBOOOPAIIEHHOTO B HYyIau3M
[peJHA3HAYAIOCh TOJBKO JUIS TeX JIO/EH, KOTOpBIE MOJHOCTHIO MEPEXOIMIN B UYHAU3M, UX
Ha3bIBAIN «dIpo3enutamu npaBenHocTi» (EBp. ger tsedey] Dra xareropus HOBOOOpAICHHBIX
npoxoauia obpsa oOpe3aHusi, OT HUX TpeboBanoch coOmrogeHne Bcero 3akoHa Mowuces, uX
MOYUTAII 32 «HOBOPOXJICHHOTO PEOCHKA», HaBajlk €BPEUCKOE UM U HA3bIBAIHM «CBIHOM HWIIH
novepbio ABpaama». lHaue Ob110 ¢ 00r000sI3HEHHBIMU (HATIOJIOBUHY MEPEIIC/IINe B HyIau3M U
Ha3bIBaCMBbIC «IIpo3euTamMu BopoT» (ger ha-sha’aj), ot Hux TpeboBaNIOCh TOJIBKO TOBUHOBEHHE
cemn 3akoHaM Hos'’. A «Ipo3enuTBI NPaBEIHOCTHY» IOMHOCTBIO OTOXIECTBISUIA ceOs ¢
uynesMu. [Ipyrumu cioBamu, COTJIACHO MYIEHCKOW MHCCHOHEPCKOM IPAKTHKE TOTO BPEMEHH
KpeleHrne HOBOOOPAIIEHHOTO PacCMaTPUBAIOCh KaK OJMH U3 HECKOJBKUX PUTYaIOB, KOTOPBIH
HE00X0AMMO OBIJIO COBEPIIMTH S3BIYHUKY, YTOOBI CTaThb WYyJEEM M IOJHONPABHBIM YICHOM
uyzaenckoil obuuHbl. [losToMy yduenue Mucyca o TOM, U4TO KpelleHHE JOJKHO CTAaTh YacTbIO
oOyueHusi ecex HaponoB (Mard. 28:19) oueBHIHO MOABEIO MHOTHUX €r0 yICHHUKOB-UYIEEB K
MBICTIH O TOM, uT0o MHUCyCc 0XHAaeT OT HUX, YTOOBl OHU JAEJal S3bIYHUKOB IMOJHOIPABHBIMU
YJIeHAMH MYAEHCKOM OOIIMHBI, KOTOPBIE TOJDKHBI OyIyT COONIONATh BCE PUTYaNbl, CBA3aHHBIE C
oOpalleHreM B Wylau3M —T. €. 00pe3bIBaThes U coOmonars Beto Topy ([esH. 15:5).Jlerko cebe
NPEJCTaBUTh, KakK 3TU (haprce, yBepOBaBIINE BO XPUCTA MOSCHSIIN «OYEBUIHOE» U «IPOCTOE
3HadyeHue [lucanmii, 4ToOBl MOJKPENUTH CBOM «OHONIEHCKHE BBIBOJBI» Hepesa MepycaauMcKum
CosetoM: «Kak ['ocnosib 0TBETHII MOJIOIOMY OOTaTOMY OHOIIE, KOTOPBIA CIIPOCHI €r0 O TOM,
KakuM 00pa3oM OH MOJKET HacjlenoBaTh BEUHYIO Xu3Hb? Pa3Be Mucyc He oTBeTHN emy
«cobm0ou 3anoéeou»?' Passe Ilucanue He TOBOPUT HAM O TOM, 9YTO SI3BIYHHKH MOTYT
npa3HoBath [lacxy BMecTe ¢ HaMH, TOJIBKO €CIIM OHU Tpex e OyayT oope3ansl? Kak HamucaHo:
«Hukaxoii Heobpe3anubvill He 00IHCeH ecmb eé».? Passe MOTYT SI3bIYHUKH €CTh TEJIO U MUTh
KpoBb XpHUCTa, Hallero ArHua, He NMpOAs pUTyasa 06pe3aHI/1;1’?1‘3 Haxe ecau Mucyc nomyctuin
CYIIECTBOBAHHE JIBYX KATETOPHI HOBOOOPAIIEHHBIX B MECCHAHCKUN UYIan3M, 3a4eM S3bIYHUKAM
HAIOJIOBHHY MEPEXOIUTh B WyJau3M, KOTJa OHH MOTYT HAcCJaXJaThCsl M IMOJb30BAaTHCSI BCEMH
Omaramu cnaBHOTO 3akoHa bora? OOpe3aHwe — 3TO HE MPOCTO 3aKOH, OHO MPEAIIECTBYET
3aKkoHy Ha HECKOJIbKO Thicsiuenetuit! Obpesanune — 310 3Hak boxbero 3aBera ¢ ABpaamMoM Juis
OmarocioBeHHs Bcex HapoaoB Ha 3emute! Tlouemy Obl 3TMM HapoJaM HU HECTH HA CBOEM Telle
TOT € 3HaK 3akKJIOYEHHUs 3aBeTa IOcjie TOro, Kak OHM Obuin OmarocioiieHsl Mucycowm,
KOTOPOMY TIepelaHa BCs BJIACTh HAa HeOe U Ha 3eMJie, U KOTOPBIH caM ObLT 0Ope3aH Ha BOCEMOM
JI€Hb POXKIECHUSA COTJIACHO 3aKOHY Monces?* Jlaxxe Mouceit 4yTb He Obul mopaxéH borowm,
MOTOMY YTO OH HE 00pe3all CBOero coina.'® Paseu IlaBen, Tl cam obpesan Tumodes, mpexne
4eM I03BOJIHTH €My OTIIPABHTBCS B MyTELIECTBHE BMECTE CO CBOEH koManoi.'® OTkyma Takas
HEMocIe0BaTebHOCTE? TH YUMIIb TOMY, 9TO 3aKOH CBSIT, CHIPAaBEUTHB M Omar'’, 3adeM ke
YMaJIATh HAJSKIbl CIEAOBAaHUS 3a XPUCTOM, OJOOpss TO3MIMIO, KOTOpas MoOyXIaer
SA3BIYHUKOB JKUTh 0€3 cIaBHOro pykoBojsmiero csera boxeero 3akona? Kak mwmcan
ncaaMoneBel. «biasicen MydHc, KOmopulii He X00UM HA CO8en HedeCmUBbIX U He CIOoum Ha nymu
epewnslx, u He cuoum 6 coopanuu pasepamumeneti, Ho 6 saxone I'ocnooa 6ons e2o, u o 3axone
E20 pasmviunsiem on Oens u Hous!». '8 3akon — 910 He Gpemst, 970 cBeT s Haumx Horl»

1% Bonee momuo o 3axonax Host B myseiickoit Muccuonoruu Broporo Xpama unraiite kuury “Living Like Jesus, A
Torah-Observant Jew: Delighting in God’s Law for In@ional Witness to Muslims” (Massey 2004: 14-18).
Y Mar¢. 19:16-17.

2 Yex. 12:48.

13 Noan. 6:53-56; 1Kop. 5:7, 11:27.

1 Mar¢. 28:18,JIyk. 2:21.

*Yiex. 4:24-26.

16 esn. 16:3.

Y Pumn. 7:12, 1Tum. 1:8.

1. 1:1-2.
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CoBeplIeHHO OYEBUIHO, YTO JIETKUX OTBETOB JJIS Pa3pelleHUss 3TOro CIopa cpeau
NEPBBIX BEpYIOMMX He Obu1o. «/lo doneom paccyscoenuu», Ilerp HamoMuHaer uMm, uto bor
MOJIHOCTBIO MIPUHSJ YBEPOBABIIMX SI3BIYHUKOB, YTO OBUIO MOATBEPKACHO «Oapoganuem um /yxa
Ceamoco» ([esn. 15:7-8),HecMOTps Ha TO, YTO TE €LIE He CTAIH UYASSIMH, HE MOKOPHIUCH BCEH
Tope. 3atem Ilerp nmemaer emie OIHO 3asBIEHUE, KOTOPOE MOpAXaeT BceX: « He noaoicun
HUKaKo2o pasiudus mexcoy namu u umu» (15:9),okas3piBasi TeM caMbIM, YTO pa3rpaHHYCHUE
MEXly 00roOOsI3HEHHBIMU M TIOJHBIMU Mpo3enuTaMu u3nuiine. [losromy Iletp moxker cmeno
KPECTHTh S3bIYHMKOB, HE CTapasch NPU ITOM cHelarh M3 HUX HacTtosmmx uyneeB (10:47).
Tpasuc npogoikaer: «Ha sTom snu3one pacckasa u3 kuuru JlesHuit, Becb MepycamuMmckuit
Coser 3amonK, Korjga cioBo Obuto mpenoctasineHo IlaBmy m BapnaBe ans Toro, 4roObl OHU
HOJIEIMINCh CBOUM OIIBITOM O TOM, «KaKue 3HameHus u yyoeca comeopun boe upez nux cpeou
azviyHukos». (15:12). U tombko B 3TOT MOMeHT Bceraér auaep CoBera amocton lakos,
MOJTBEPKAAET LIEHHOCTh MPAKTHYECKOTO OTBITa U 3asBIIET, YTO TO, YTO UYIECHBIM 00pa3oM
Volce  npousowsio  Ha  MHCCHOHEPCKHMX TIOJISAX Cpeld  SI3bIYHUKOB, Ha CcaMOM Jejie
noomeepoicoaemcss Ilucanmem (15:13-18). B Tlucanum yxe Obula 0a3a Ui TPUHATHS
S3BIYHUKOB, HO CHayaJla MMepBOW IIepKBU MOTPeOOBAJICS MEPBHIN OMBIT U Oe301mnb0YHas paboTa
Cearoro Jlyxa s Toro, 4roObl JaTh MpaBWIbHOE ToOJIKOBaHWE [lucaHuio B cBeTe uX
coBpeMeHHOT0 KoHTekcTa (2004)».

3auacTyr0 KpUTHKHM JIBHKEHUN-C5S ylmyckaroT U3 BUAY OYEHb BAKHBII MOMEHT, O TOM,
4yro, npexae Bcero CS5 — 3T0 He cmpamecus NOCTHKEHHS MYCYIBMaH, a peanibHOCHIb,
coBepmiaemasi CBATBHIM JlyXoM cpeau MHOTOYMCIEHHBIX MYCYJIbMaHCKUX HapoJoB. Jpyrumu
ClIOBaMH MycCyibMaHe Mo3HaoT Xpucra kak Cnacurtens u [ocmonma u MeHstoTcs, H3ydas
bubnuio u crapasice coOmoctu Bee 3amoBean Xpucra. OpHako, B OTJIMYKME OT Bepyromux-C4,
UMEIOLINX MycylbMaHckoe npoucxoxaenue (BUMII), mycynemane-C5, Bepyrome B Xpucra
HE pacCMaTpUBAIOT CBOIO TNPUHAICKHOCTh K MYCYIbMAaHCKOM OOIIMHE, KaK 4YacThb HX
npoucxodcoenus. Kak onmuceIBaeT 3T0 YOI, «TPEUECKUI» - 3TO KyIbTYpHBIN, 8 HE STHUYECKHMA
TEPMHH, TOYHO TaK K€, <«MYCYIbMaHUH» - 3TO KyIbTypHbIH TepmuH. Ilo wupoHuH,
MYCYJIbMaHCKasi KyJIbTypa, KOTOpasi TaKk HpaBUTCS BepyromuM-C5 HaMHOTO OoJiee «uyaeickas»,
YeM <«XpHCTHAHCKasl KYJIbTypa», KOTOPOH NpPUICPKUBAIOTCA B OOJIBIIMHCTBE XPUCTHAHCKUX
LIEPKBEH S3BIUECKOTO TMPOUCXOXkAeHUS cerofus. CrenoBarenbHO, MYyCYIbMaHCKas KyJIbTypa
HaMHOTo OJIKe K HaO00KHOCTH M pUTyaslaM, KOTopsle cobmoaanu HMucyc u ero anocTossl, 4em
K TEM, 4YTO COOJIIOAAIOT CErOJHs XPUCTHUAHE s3bldeckoro mnpoucxoxaeHus (desn. 21:20;
Woodberry 1996; Massey 2004; Neusner 20Qdeccuanckue mycyiabmane-C5 He XOTST
OTKAa3bIBAThCS OT CBOEH KyJBTYpPBI WM OT CBOETO HapoJa, Kak oTMedaeT Youur: «HacTo mroau
UCXON U3 CaMbIX Oylarmx MOOYKICHUH XOTAT, YTOOBI Jpyrue XpUCTHAHE THIATEIHHO
NPUICPKUBATUCH TEX BEIIeH, KOTOphIe UTpaIy OOJIBIIIOE 3HAYCHHE I HUX CAMUX U POIMIIUCH,
KorJa XpHUCTOC CTal YacThio UX UCTOpUU. M mHOTAa HOBOOOpAIIEHHBIE, U30 BCEX CUJI CTPEMSICh
MOCTYIUTh TPAaBWIbHO, ObUIM TOTOBBI YroXaaTh, Kak U BO BpeMeHa HoBoro 3aBera ObuH
XPUCTHAHE S3bIYECKOT0 MPOUCXOKICHUS TOTOBbIE MPONTH 00psa oOpe3aHust Ui TOTO, YTOOBI
MIOJIYy4YUTh CTaTyC IIOJHOM IPUHAUICKHOCTH K Hapoxy boxsemy. IlocTynmurh Tak 03Hayano
ClieZIoOBaHUE MYyTH UYJAEHCKOTO mpo3enuTa [ger tsedef] s3biuHuKa, KOTOPBINA IS TOTO, YTOOBI
octaThcsi BepHbIM bory M3pawmis oTkazajics OT CBOEro HapoJa M CTal YICHOM H3PAamIbCKOTO
Hapoaa. IlaBein 3Hai, 4TO MyTh IPO3ENIUTa — 3TO TYNIMKOBBIN IyTh JUIA nociaenosarencii Mucyca
A3BIYECKOT0 MPOUCXOKJAeHUsA. OHM JOJDKHBI SBUTh XpHUCTa B TeX cepax KU3HU, O KOTOPBIX
JIIO/M, WCTIOJNHAIONIME TPEINUCaHUs HyAau3Ma HHUYero He 3Hald, U ecild Obl OHU CTalH
MPO3EJIUTaMHU, OHU IO CYTH CBOEH cTaiu Obl MOJpakaTeIsIMU XPUCTHAH-EBPEEB U HE CIIOCOOHBI
ObuTK OBl IPUHECTH CBET XpHUCTa B 3TU chepbl )KU3HU. UTOOBI BBI €NajH, eciu Obl Ball APYT —
S3BIYHMK MPUTIIACHUIT BAaC HA Y)KUH, a MICO HA ATOM YXXHHE, BO3MOXHO, @ BOBMOKHO U HET ObLIO
ob1 nnonoxeprBeHHbIM? (Cp. 1 Kop. 10:27).HaboxHOro myzes He NMPHUIIIACHIN Obl HA TaKOM
YXKUH B JIIOOOM clilyyae, He MpHUriacuian Obl M mposenuTta. Eciam Obl OHM MPOCTO MOApakaiu
uyaesM, BEpYIOIIUM BO XpuCTa, OpaThsM CTapIIUM IO BEpe, OMBITHBIM XpUCTHAHAM HE
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oCTanoch Obl MHOTO IYTH, KAKUM 00pa3oM CI0BO XPHUCTa MOTJIO Obl IPOHUKHYTH B TPEUECKYIO
ceMbio 1 o0mecTBo». (:52).

To ke caMoe OTHOCHUTCS K MYyCyJIbMaHaM, MEPELICAIINM B «XPUCTHAHCTBO». MHOTrHUE U3
HUX BIIOJIHE TOTOBBI YIOJUTh — OCOOCHHO T€, KTO SIBJISIIOTCS HOMUHAJIBHBIMH MYCYJIbMaHaMH
Wi pazovapoBaHHbl B Mciame. Mbl 00CyauM TUHAMUYHYIO CBOOOIY MYCYIbMaH JaJiblIe 110
TEeKCTy. TeM He MeHee, pacTyllee KOJIUYECTBO MyCyJIbMaH - rnociuegosarenei Mucyca npunsmm
pelIeHHe HE MIATH MO0 IyTH Hyaelckoro mnposenura. OHM XoTAT cienoBaTh 3a Mucycowm,
ocTaBascb MycylbMaHamHM. Korga Bbl JMYHO BCTpPEYAETECh C OSTUMHU BEPYIOLIMMH, HX
MOCBANIEHHOCTh XpucTy odeBHiuHA. [logoOHo IleTpy, KOTOpBIA OBUT OYEBHIIEM TOTO, Kak
Cearoit [lyx wu3nuBajcs Ha S3BIYHUKOB, MBI MOOYXJIaeMbl JaThb HOBYIO OIICHKY HalllUM
TEH/ICHIMSIM XpUCTHAHU3ALUH, paBHO Kak [leTp u MakoB ObUIN BBIHYX/IEHBI IEPECMOTPETH CBOU
TEHJCHUUHU WyJau3auuu. YTeHHe MaTepHhalloB SMIIMPUYECKUX HCCIENOBAaHUNM B KAaKOU-TO
CTEIEHU MOXKET I[OMOYb, HO UMM HEBO3MOXHO 3aMEHHUTb HACTOSIIUE OTHOLICHUS C
MycyapMaHamu-Cb, Bepyromumu B Mucyca Xpucra.

OueHb JIETKO COCTaBUTh HENPaBWIIBHOE IIPEJICTaBIEHHE O TOM, uyTo bor nemaer cpeau
IBUOKEHUM MycynbMaH-CS, cOCpeIOTOUEHHBIX HA XPUCTE, ECIIM MbI IIONBITAEMCS] OLIEHUTH UX CO
CTOPOHBI, OCHOBBIBAsICh UCKIIFOYHUTEIIFHO Ha CITa0bIX MOMBITKAX CBHJCTENCH onrcaTh (YCTHO HIIH
NUCbMEHHO) J000Bb MycynbManuHa-C5 k bory u T'ocmony Uwmcycy Xpucry. IlpaBuibHee
OyZeT JMYHO MO3HAKOMUTHCS C MyCylbMaHaMH-CS, HEMOCPEACTBEHHO OT HHUX YCIBIIIATh Kak
OHU CHpPABJIAIOTCA C TPYOHOCTSMHU CIENOBaHUSA 3a XPUCTOM, OCTaBasCh IIPU OTOM
MyCyJlbMaHaMH, YBUJAETh MX CTpeMJIEHHE IpHBIEYb CBOMX coOparbeB mo Mciaamy K TpoHY
Xpucra.

Pazanuus Mexny cokycMpoOBaHHbIMH HAa XpucTe U C()OKYCHPOBAHHBIMHU HA

HEePKBHU. XoTs u3HauanbHO C-criekTp ObLT pa3paboTaH it TOTO, YTOOBI AaTh ONMKUCAHHUE LIECTH
pa3IMYHBIM BHJaM OOLIHMH, LIEHTPOM KOTOPBIX siBIsieTcss Xpucroc (To ecth rpedeckoe ekklesia,
CYILIECTBYIOIIMX Ha CETOAHALIHMHA NeHb B MycyiabMaHckoM Mmupe. Tepmunonorusi C5 Obuia
OBICTPO TPUHATA TEMH, Ybsl TEOJOTUS MUCCHM Ooiiblie CPOKycHpoBaHa Ha XpHUCTE, YeM Ha
LEepKBH; Oombine c(okycupoBaHa Ha OOOIPEHUH <«BHYTPEHHHMX JBIDKEHUN» MYCyJIbMaH,
CKOHILIGHTPUPOBAHHBIX HAa XpHUCTE U CYyHIECTBYIOIIMX B pamkax Mciama, dYem Ha
KOHTEKCTyaJIM3allu1 3alaJHOTO XPUCTUAHCTBA; Oosiee yOexkIeHHbIX, uTo Mucyc xenaer, 4ToObI
€ro y4YeHHMKHM HACaXJaIM 3aKBacKy IpaBJICHUS M TOCHOJCTBAa bora HeEmocpeacTBEHHO B
MYCYJIbMaHCKUX OOIIMHAX, TO3BOJISAsSA €M 3aKBacUTh BCE OOLIECTBO, NPOHHMKHYTH BO BCE
MCJIaMCKUE MHCTUTYTHI O0IIECTBa, KOTOPbIE (POPMUPYIOT BEepy MYyCYJIbMaH.

[TpiTasice gatb OOBSICHEHHME TOMY, IMOYEMY XPHUCTHAHCTBO HE HMENO YCIEIIHOTO
pacrpocTpaHeHHusl cpeau HapooB, cieayomux Mcmamy, naaynsmy u Oynnusmy, JlaBua born
oOHapyXmsl, 4To Hamboiee sCHO pa3bsicHIET 3TOT Bompoc Anoiicuyc Iluepuc. Iluepuc,
CIEUUANIUCT MO0 MHIUHCKONW KylIbType, OOrociaoB, TMepBbI HEOYIIUCT, MOJYyYHBIIUN
TOKTOPCKYIO cTeneHb o Oymiusmy B Yausepcurere llpu Jlanka. OH yTBepKaaeT, 4To NpUIHHA
ATON HeyJauu KpoeTcs B JIATHHCKOMN MPaKTHKE XPUCTUAHCTBA OTJENATH PEIUTHIO OT KYJIbTYPHI.
«Ha camom gene Mbl mpu3BaHbl, - 3asBisgeT [luepuc, - He MPOCTO K UHKYIbMYpuUsayuu, a K
unpenueuzayuu» (Bosch 1999:477Xots nogobHoe 3asBiIeHUE OTAAET CUHHKpeTH3MoM, [Tuepuc
nosicuseT: «HaM Henb3s OBbLIIO HacaXJIaTh XPUCTUAHCTBO B A3UH, HE pa3OMB IIPU STOM TOPIIOK,
B KOTOPOM POCIIO 9TO pacTeHne. «Iuxopaoka uHKyIbmypusayuu»™> - 310 MOCIETHSS OTIAsSHHAS
MOTIBITKA MPUAATH a3UATCKUM (pacaa LEepKBH, KOTOpas HE CyMesa IMyCTUTh KOPHHU B a3HaTCKYIO
MOYBY BCJIEJICTBHE TOTO, YTO HHUKTO HE OCMEJIHMBACTCS Pa3OMTh TI'PEKO-PUMCKHI TOPIIOK, B
KOTOPOM CTOJICTHSIMH MOJ0OOHO OCTaHOBUBIIEMYCSI B POCTe OOHCAlO CyIIECTBOBala I[EPKOBH»
(Bosch 1999:478).

19
WHKynbTypH3a1ys — 3TO MOJACIb KOHTEKCTYallM3aliui OOrOCIOBHs, MOMYJIAPHAs KaK B MPOTECTAHTCKUX, TaK U B
KaTOJIMYECKUX MHUCCHOJIOTHYecKUX Kpyrax (Bosch 1991:447).
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3alUTHUKA JBWO)KEHUH MycynbMaH-CS 00ecroKOeHBl OMacHOCTBIO CHHKpETH3Ma U
JICHUBOW TOJIEPAHTHOCTH, HO OoJiee BCEro OHM OOECIIOKOCHBI BOMPOCOM HCTUHHOM
MOCBSILEHHOCTH XPHUCTY, YE€M COOTBETCTBUEM XPHUCTUAHCKUM TPAJULMAM OOpAIICHHBIX W3
S3BIYHUKOB M CHUCTEME JIOKTPUH, Pa3BUBLICHCS CIIyCTS CTOJIETHS IOCIE amoOCTOJBCKOM 3PHI.
Nucyc obeman, 4To OH HE OTBEPTHET HUKO20, KTO MPUIET K HEMY — HU MYICUCKOTO MBITaps,
OBSHUL], TPOCTUTYTOK HIM wieHOB CHHEOPUOHA, HU CHHKPETHYHBIX M Pa3HOLIEPCTHBIX
CaMapuTsIH, U AK€ HE OTBEPTHET S3BIYHUKOB, «CO0aK», KOTOPBIC KIyT Kpolek co crona (Map.
7:28). «Bce, umo oaem Mune Omey, ko Mue npudem, u npuxoosueco ko Mue ne u320HI0 BOH»
(Moann. 6:37).«lIpuoume ko Mue, 6ce mpyscoarowuecst u oopemenennule, u A ycnokorw eac»
(Marg. 11:28).

B oTiMume oT MHOTHX COBPEMEHHBIX €My €BpeiiCKMX MUcCHOHEpoB, Mucyc He TpeboBa
OT CaMapuUTSH WIN S3bIYHUKOB, YTOOBI OHH MEPEXOIMIN B nyJau3M. Mucyc He mpu3bIBai Joaen
K pEeJIUTHH, OH MpU3bIBa UX K cebe. CaMbIM BaXKHBIM ObLIa Bepa B Hezo, NMOKJIOHEeHUE bory B
IyXe W HCTHHE, IOKOPHOCTh IPABICHUI0 M TOCHOJICTBY XpHCTa, KaK €IMHCTBEHHOMY
nomazanHoMy borowm napro. Ilox chokycrupoBaHHOCTBIO Ha XpHUCTE IOHUMAETCSl HE PENTUTHS, a
cam Xpuctoc. Tak Kak OOJBIIMHCTBO BEPYIOIIMX-CAMapUTSIH HE CTAHOBWIINCH €BPESIMHU, BIIOJIHE
BEPOSATHO, YTO OHU MPOJOJDKATU MPAKTUKOBATh MPUCYIIHME MM OTICIbHBIC PETUTHO3HBIC
oObIyan, KOTOpbIe ObUIM OTBPATHTENbHBI JUIs OOJBIIMHCTBA €BpeeB. TeM He MeHee, bor m3mun
cBoero /lyxa ¥ Ha HUX, U Ha S3BIYHUKOB K OOJIBIIOMY YIHMBIICHHIO BEpyrOIIMX-eBpeeB ([esH.
8:17, 10:46¢p. Caldwell 2000).

MpbI CKJIOHHBI MpEAnoJiarath, 4T0 €CIU JIIOAU MPUAYT K XPUCTY, OHU TaKxke OyayT ¢
Hamu. PazBe Mbl He SBISIEMCS €ro y4eHHKaMU M TpeacTaBuTensMu? OnHako Mbl HUKOTIA He
JOJKHBI 3a0bIBaTh, YTO LAPCTBO BOXbe —3TO HE MPUHAIICKHOCTD K Hamel rpymnmne. XoTs 3TOT
¢dakT ObUT M3BECTEH, OH HE OBbUT HACTOJNBKO OYEBMICH /Js MEpBBIX ydeHMKOB HMwucyca:
«Yyumens! mov1 6udenu uenosexa, komopwii umenem Teoum uzeomsiem Oecog, a He X00um 3a
HaMu; u 3anpemuiu emy, Nomomy umo He xooum 3a Hamu». (Mapk. 9:38).Nucyc umen nosHoe
IPaBO CHOPOCUTHh MX B OTBeT: «C KaKMX MOpP LApCTBO Bokbe 3akiodaeTcst B CIEIOBAaHUU 32
BamMu?». Ho BMecTo 3TOr0 OH OTBeTMN MO Onaroxat:. «He sanpewaiime emy; ubo HUKMO,
comsopusuiuil uy0o umernem Moum, He modcem eckope 310cio8ums Mens. Hbo, kmo He npomug
gac, mom 3a eac». (Mapk. 9:39-40).Mucyc yBenieBaeT He OCTAaHABIMBATH TAKUX JIFOJICH UMEHHO
MIOTOMY, YTO Ba)KHbI B3aMMOOTHOIIEHUS 3THX JIIOJEH HENmocpencTBeHHO ¢ Mucycom, a He ero
Y4CHUKaMH.

Jocratouno mnpounrtare kHury J[aBuma Illrépmna (David Stern)“Messianic Jewish
Manifesto”, 4ToObl MOHSATH, KAaK MHOTO COBPEMEHHBIX EBPEHCKHX BEPYIOIUX PACXOOSMCS C
Hamu 10 MHOTHM Ba)KHBIM TEOJIOTUYECKUM BoIpocaM. «3akoH, - nuuiet LTépH, - 3T0 orpomMHas
terra incognita (HewccienoBaHHas 3emuis) XpuUCTHaHCKOro OorocioBus» (1991:126). Mer
corJamaemMcs, 4to XpucToc KoHeuHo ke sisiercs Crnacurenem u ['ocnomom. Onnako [ItépH (B
YHCJIe MHOTHX JPYTHX) MOKa3bIBa€T HAM HACKOJIBKO JTAJICKO HAIlIE SI3BIYeCKOE OOTOCIOBHUE YBEIIO
Hac OT eBpelckoro yueHus HMucyca. DakTU4eCKH, UMEHHO <si3blue3anus» EBaHrenus c ero
IPEKO-PUMCKUM  TIE€PEBOJIOM, B KOHEYHOM  cuUeTe, JeJaeT Hallkd JaKe  CcaMble
«KOHTEKCTYaJIM3UPOBAHHBIC» TIOMBITKA JIOCTUTHYTh MYCYJAbMaH COBEPIIEHHO YY)KJIBIMH.
OnHako eclii MUCCHOHEPHI HAUHYT XUTh CPeAH MycyiabMaH nogoono Mucycy, To ectb nogo0Ho
eBpesiM, coOmoatomuM Topy, MbI, CKOpee BCEero, OKa)KeMCsl B Topa3zio JydlleM IOJI0XKEHHH,
4TOOBI HAYaTh CESITh MPaBJICHUE U TOCHOJCTBO bora cpemu mycyinbMaHCKUX HapojaoB (Massey
2004).

CdoxycupoBaHHOCTh Ha XpHCTE HE IMOJpa3yMeBaeT HE TOJIKO CJIEOBAHME 33 HaMU U
Hallly MUCCHOJIOTHYECKYI0 KOM(OPTHYIO 30HY, HO M <«XpUCTHAaHCTBO». Kak muiier o0 3ToM
HaBun bomr B cBoer kuure “Transforming Mission™ “Hucyc coBepiiieHHO HE HaMepeBajCs
co3/laTh HOBYIO penuruio. Te, KTo ciemoBan 3a HUM, He 0003HAYAJIMCh KAaKUM-TO OCOOBIM
TEPMHUHOM, YTOOBI OTJIMYATHCS OT JPYTUX JIOAEH, OHM HE MMEIH OTAEIHHOIO0 CHUMBOJA BEPHI,
puTyasa, KOTOPBIH OBl pacKpbIBal OTIMYUTEIBHBIN XapakTep WX TPYIIbl, reorpa@uyeckoro
LIEHTpa, OTKyJa OHU JeiicTBoBanu. OOmuHa, copMupoBaHHas BOKpyr Mucyca, nomkHa Obuia
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(YHKIIMOHHMPOBAThH KaK 4acTh Parspro totq kak oOIIMHA, CYIECTBYIOMIAs Paad IPYTruX, MOJIEIb,
KOTOpasi JI0JDKHa Oblia OpocaTh BBI3OB, KOTOPOW ApYrue JOJDKHBI ObUIM MOJpaxarb. TeMm He
MeHee, 3Ta OO0IMHA HUKOTJa He OblIa Mpu3BaHa OTHENATh ceds oT Apyrux. OAHako 1o
UCTEYeHUH BpeMeHH oOmuHa Mucyca mpocTto crana HOBOW penurueit. ...OHa mepectana ObITh
IBYKEHUEM M IPEBpATUIAch B HEKYIO opraHuzauuioo. OTiuuue JBUKEHUS OT OpraHu3aluu
3aKIII0YAeTCsl B TOM, YTO OJIHO KOHCEPBATUBHO, IPYrue MPOrPEeCcCUBHO, OJHO Oojiee UM MEHee
[IACCUBHO, MOJJAETCs BIMSHUIO M3BHE, JPYro€ — aKTUBHO, OKa3blBAacT BIMUSHUE HA APYIUX,
BMECTO TOTO, YTOOBI IMOAABATHCS BHEIIHEMY BIMSHUIO, OJHO OTJISABIBACTCA Ha MPOILIOE,
IpYyroe — CMOTPUT Ha Oy/ylee.. OJJHO OMaciuBO, IPYroe — rOTOBO PUCKOBATh, OJJHO COOMIONAET
TpaHHUIbl, Apyroe — nepexomut ux» (1991:50-51).

XOTs M3HAYAIbHO BEPYIOLIUE S3BIYECKOTO IMPOUCXOKICHUS MEPEHSUIM OT BEPYIOIIMX
€BpeeB, HE 3aHMMAaBIIUXCA HyAau3alueil, kak Hampumep, llaBen 3Ty mozaens pars pro toto
IIOCTETNIEHHO OTHOILIEHUE XPHUCTHUAH S3BIYECKOTO IPOUCXOXKACHUS K €BpesAM YXyALIWIOCh IO
HEBEPOSITHOW CTENEHHU, a 3aT€M CHCTEMAaTU3MpPOBAJIOCh B aHTU-EBPEMCKUX yKa3zax MMIIEpaTopa
®eonocus B 378T. H. 3. Pa3Hornacus, npuBeanine K BO3HUKHOBEHHIO aHTUCEMHUTH3MAa CpeIn
MEPBBIX XPUCTHAH S3BIYECKOTO MPOUCXOXKICHUS CJOXKHBI M BBI3BIBAIOT OecrokoiictBo. K
TIIyOOKOMY COXAJICHHIO Ha MPOTSHKEHUU CTOJIETUH LIEPKOBb COBEpIlIaja HEBEPOSITHBIE 3BEPCTBA
mo orTHOmeHHI0 K eBpesM.’’ THTIepy HOCTATOYHO OBUIO MPOLMTHPOBATH TPYABI OTIA
nportecranTu3Ma Maptuna Jlrorepa, poausmierocss B I'epmanuu, yToObl BO3OYAUTH XOJIOKOCT
Cpeay HEMELKUX XpUCTHaH. «4To HaMm, XpuUcCTHaHaMm, AenaTh, - nucan Jlrorep, - ¢ 3TOM
IPOKJIATON, OTBEPrHYTOM pacoil eBpeeB?». [lo ceir nenp otBet JltoTepa mpecneayer Hac: «Bo-
NEPBBIX, UX CHHArOTH WM IIEpKBU HEOOX0IMMO CxKeub. Bo-BTOPBIX, UX JOMa TaKUM ke 00pa3oM
HEOO0X0AUMO Pa3pyLIUTh. B-TpeTbux, UX MONUTBEHHUKHU U Tanmyasl He00X0auMO 0ToOparth. B-
4eTBEPTHIX, MX pPaBBHHAM HEOOXOJWMO BIIpEIb 3aNPETUTh YYUTh TOJ CTPAXOM CMEPTU H
HAHECEHMs yBeuui. B-NATHIX, BBl HE JOJDKHBI, BBl HE MOYKETE 3aIMILATh UX A0 TEX MOp, I0Ka B
rnazax bora Bel He 3aXOTUTE pa3leNUTh BCIO HUX MEP30CTh. B-IIecThIX, UM HEOOXOIMMO
3alpEeTUTh 3aHUMATBhCS POCTOBIIUYECTBOM. B-ceIbMBIX, BaM HEOOXOJMMO H3THATh 3TUX
HEYECTHBIX 0€3IeTbHUKOB U3 Hallel cucTeMbl. B KoHEUHOM cuéTe, Toporue KHA3bS U ABOPSHE,
T€, B YbMX BJIAJICHUSAX JKUBYT €BpPEHU, €CIIM MOM COBET HE YCTpaMBacT Bac, HAMAWUTE JIyYILWH,
YTOOBI BBl 1 BCE MBI OCBOOOIMIIUCH OT 3TOTO HEBBIHOCHMOT'O JIbSIBOJILCKOT'O OpEMEHH — EBPEEB»
(Pelikan 1962:268).

B npyrux mecrax Jlrorep nucan: «llo3troMy, noporue XpucTuaHe, ydTuTe, YTO IIOMUMO
IbsIBOJIA y BaC HET HHOTO 0oJiee KECTOKOTo, O0jiee 37I0T0 U HEMCTOBOTO Bpara, 4eM HaCTOSIIHHA
eBpeil, KOTOPBI UCKPEHHE CTPEeMHTHCS ObITh eBpeem» (1543).I'mtiep npeBo3Hocui Jlrorepa He
TOJIBKO KaK BEJMKOro pedopmMaTopa, HO TaKKe KaK «OJHOTO U3 BETUKUX BOMHOB 3TOTO0 MHpA,
KOTOpBIHA ... [OBUI] TOTOB CpakaThCs 3a HMJEH W HACaIbl 10 camoro kouma» (1971:213).
YuuThIBasg 3TOT HEMOAO00AOIUN KOHTEKCT UCTOPHH LIEPKBU HE TPYAHO MOHSATH, IOYEMY 4YacTb
COBPEMEHHBIX MECCHAHCKUX €BpEeB BCE €llle He ¢ Hamu, OCOOCHHO €CIM pacCMaTpHuBaTh 3TO B
cBeTe cTuxa u3 KHUru beitusa 12:3: ®rocnosawux mebs npokisaHy».

Tonpko B mocienHee CTOJIETHE sI3bIUECKasl IEPKOBb CTajla BHOBb JIOIIYCKaTh IPUCYTCTBHE
eBpees-nocaenoBarene Mucyca, COXpaHsOMUX CBOIO €BPEUCKYI0 IPUHAIIEKHOCTH, TaKUM
o0Opa3oM Opocasi BBI30B IKKJIECHOIICHTPH3MY, KOTOpOe Mpeodianalo B XpHUCTHAHCTBE Oosee
BOCEMHAUATH CTOJIeTUH. TpaguLIMOHHO 3KKIECHOLEHTPU3M IPUIEPKUBAIICS MHEHMS, YTO AJIS
TOr0, 4TOOBI CMACTUCh HEOOXOIMMO OBITh YICHOM XPUCTHAHCKOH [sA3bI4eckoii] mepkBu. B 1o
BpeMs Kak IPOTECTAaHThl BCErjJa Has3blBAIM ce0sl MUCYCOLEGHTPUYHBIMH, a He
9KKJIECUOLICHTPUYHBIMU, MBI HEOTHEMJIEMO NPOJOJKAIN SKKIECUOLEHTPUUYHYIO TpPaIULUIO,
IpeyMeHbIlIass 3Ha4eHWe O(UIMAIBHOTO WICHCTBA B LEPKBH B MOJb3Y JOKTPUHAIBHOTO
COOTBETCTBHS, CTaBs CBOW POJUTENLCKUHN MITaMIl OJOOPEHUSI TOJIBKO IOCJE TOTO, KaK HOBBIE

20 . .
OO0 y)XacHBIX ITOJPOOHOCTSIX XPUCTHAHCKOTO aHTUCEMHUTH3MA Ha IPOTSDKEHUH BCEW MCTOPUH SI3bIYECKON IIEPKBU
BbI MOXXeTe y3HaTh u3 KHuT JaHa Kon-Ilep6oka (1997)u Maiikna bpayna (1992),a Takke U3 MHOTOTOMHOTO TpyIa

Jleona IMonuakosa (2003).
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JBMKEHUS COTJIAIIATIUCH C CHCTEMOM JOKTPHH U TPAJUIUil, KOTOPBIE Mbl CUUTAIIN 00s3aTeNbHOM
YacThIO NMPHUHAUICKHOCTH K XPUCTUAHCTBY. Jlaxke KOHTEKCTyanu3amus M abOpHUreHH3alus,
orMevaer bomi, - «HHKOrAa He BKIIOYAIM B ce0sl M3MEHEHHE «C(OPMUPOBAHHOTO» 3aIMaHOTO
oorocnoBus» (1991:448).

HucycorieHTpru4Has TOYKA 3pEHHsI, HAIPOTHUB, YTBEPKIAET, YTO MOJTHOTA OO’KECTBEHHOTO
OTKPOBEHHSI U OKOHYATEIbHOCTh UCKYIUICHUS YeJIOBEUECTBA, B KOHEYHOM CUYETE, COCPETOTOUYCHBI
BO XpHucTre. A BCIEACTBUE TOrO, YTO IPU IPOCMOTpe Ibechl «HuUCyc» MyCyllbMaHE 3aHUMAIOT
Jpyrue MecTa B 3ajie, OHM MOTYT HE BHJIETh BCEro TOTO, YTO BHJENM HAIIU 3araJHble OTIbI
LEPKBH WIN A00aBUTHh BCE TO, YTO MBI JOOABISUIM K HYyJIEO-TIAJIECTHHCKOMY opuruHaimy. Ho
KOT'Jla OHU TOKOpsTCA 3anmoBeasM Mucyca u mocnemyror 3a HUM Kak 3a ['ocroom, oHH yBUIAT
Kak OH OTOOpa3uTcs B UX OOIIECTBE, KOrja XpHCTOC MPOHUKHET B OOJACTH MBIIUICHUS H
3aTPOHET T€ MOHSATHUS, KOTOPbIE YCKOJIb3aiu OT Hamiero B3misaa (Moann. 14:21).

OueBuanblii 3anpet [laBjia Ha Mepexoa B APYTYI0 PeJTUTHI0. OTIeNbHbIE KDUTHKH
YTBEPXKAAIOT, YTO Oojiee moiHbIN KOHTeKCeT 7 rnaBbl 1 [locnanus KopuHdsHam He mo3Boiser
MPUMEHHUTH €r0 MPHUHIIMITBI K BOIPOCaM, Kacarouumcs mycyiabman-C5.

«llpuzean nu Kmo 00Ope3aHHbIM, He CKPbIEAlCs, NPU36AH U KMO HeOOPe3aHHbIM, He
obpesvigatics. Obpesanue HUYMO U HeoOpe3aHue HUYMO, HO 8ce — 8 COONVOeHUU 3anogedel
Boowcuux. Kasicowvii ocmasatics 6 mom 3éanuu, 6 komopom npuzean» (1 Kop. 7:18-20).

Ynomunanue [1aBaom padbcta (ct. 21-23),Bcien 3a yeM HAET €Ie OJHO HACTaBJICHUE
0CTaBaThCs BEPYIOIIEMY B TOM COCTOSIHUH, B KOTOPOM OH ObLJI, Korna ero npussai bor (ct. 24),
HECOMHEHHO, YKa3bIBaeT Ha OBTOP IMPHHIIMIIA, COTJIACHO KOTOPOMY XPUCTUAHHHY CIIEYeT JKUTh
C IOBOJIbCTBOM B JIFOOOM JKH3HEHHOM CTaTyce, B KOTOPOM ITOMECTHII €ro bor: )keHaT OH WU HeT
(ct. 17),uyneii on win s3pr9auK (ct. 20), pab wim cBoboaHbIi (cT. 24). [TogoOHOE MOHMMaHUE
3TOro OoTpbiBKa [TucaHus MOATBEP)KIACTCS TaKMMH MOMYJISPHBIMH KOMMEHTapusMHu, Kak The
Expositor's Bible Commentargoropsiii ctuxu 17-19TpakTyer ciemyrommm oopasom: «CioBoO
ei me[u3 17 cruxa] maydiie BCero mepeBoAnTh Kak «HO» (mepeBo bubmuu xoposns Makosa) uiu
«teM He MeHee» (HoBas MexayHapoiHas Bepcus mepeBoja bubmum), o3nawas, uto IlaBen
pacrpoCcTpaHui CBOE MOHUMAHKE XPUCTUAHCKOTO MPU3BAHUS K APYTUM cepam KU3HU, TOMUMO
OpauHoro craryca. XpUCTHAHUH JOJKCH JKUTh JUIs ['ocmoja, riae Obl OH HU HaXOAWICS. DTO
SIBJISICTCSL TIPUHLIMIIOM, - yTBep)kaaeT [laBen, - KOTOpOMY OH IOBEJICBAeT CIENOBAaTh BO BCEX
uepkBsax (cp. Ed. 5:21-6:9;Kon. 3:18-4:1) —npuHIUIIOM, TPEBOCXOISAIIMM BCSIKHE TPAHUIIBI.
DTOT NPUHIUI alOCTOJ MPUMEHUJ, MPEXKAE BCETro, K PEIIMTHO3HO-HAIIMOHAILHBIM PA3JIUUHSIM,
KacarolUMCsl BOIMPOCa MPUHAUIKHOCTH K HUYACSIM WM S3bIYHUKAM, OOpE3aHHBIM WM
HeoOpe3aHHBIM. B s3pI4ecKOM OKpYXXEHUU Kak, HarmpuMmep, B KopuHde, oTaenbHbIC XpUCTHAHE
UY/ICHCKOTO TMPOUCXOXACHHS BO3MOXHO IMBITAIUCh YHHYTOXXHUTh BETXO3aBETHBI 3HAK
obpesanus (cp. ¢ Makk. 1:15). C apyroit CTOpoHBI, WyJeW MNBITAIACh HaBsA3aTh OOpe3aHue
XpUCTHAHaM si3bideckoro mnpoucxoxaeHus (cp. Hesn. 15:1-5; Tamn. 3:1-3; 5:1). [asen
JOKa3bIBAET, YTO JAaHHBIN BHEIIHHI MPU3HAK 00pE3aHUs C YIIOPOM Ha Pa3lInuue MEKIy HyIeeM
U HEWyJleeM He MMeeT HMKAKOTO 3HaueHUs. Eciu Bepyrouuii B MOMEHT CBOETr0 NMpPU3BaHUs ObLI
00Ope3aHHBIM HyJeeM, OH HE JIOJDKEH CTAaHOBUTHCS HEOOpPE3aHHBIM. A €CIM Ha TOT MOMEHT OH
SIBJISUICS. HEOOPE3aHHBIM SI3BIYHUKOM, OH HE JOJDKEH OOpe3bIBaThCs, YTOOBI CTAaTh HYIECM.
OOpe3anue wWiM HeOOpe3aHHe HE JENalT Terneph HUKakoro pasnuuus (Pumit. 2:25, 29;Tamn.
5:6), Ho coOmoaenne boxbux 3anoBeneit ouenp BakHOo (cT. 19; cp. Moann 14:15). (Gaebelein
1990)».

JIro60#1 3HAKOMBI C PUTYaJIOM TIepexojia SI3bIYHHKA B WYyJau3M IOHHUMAeT CMBICI
3ampera [laByia 0Ope3bIBaTHCS BEPYIOUIUM si3bluHUKaM. Eciu nepedpa3supoBaTh BhICKa3bIBAaHHE
[MTaBna B 19-20 ctuxax cyTh €ro CJIOB 3aKIIOYaeTCs B CleAyromeM: <«/IpuradnesicHocms K
UyOeticKomy ooujecmeay HUUmo U NPUHAOIEHCHOCMb K A3bIYECKOMY 00Wecmay HU4mo, Ho éce — 6
coonrodenuu 3anogedeli boocuux. Tlosmomy Kaxcowvili 00IAHCEH 0OCMABAMBC 8 MOM 38AHUU, 8
Komopom npu3zean»». 1103TOMy OTIEIbHBIC MECCHAHCKHE €BPEUCKUE JIUACPHI LIUTUPYIOT 3TH
CTUXM KaK JIOKa3aTelbCTBO TOrO, 4TO [laBes OJHO3HAYHO 3amlpEeTHi S3bIYHHKAM <IIOJTHOE
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oOpaieHre» (B OTIMYHE OT BBILICYIIOMSIHYTHIX OOTOOOSI3HEHHBIX - <dI0JIyOOpAaIICHHBIX» B
MeccuaHnckuit uynausm (Stern 1991:177)PToT Bonmpoc UMeeT OTPOMHOE 3HAYCHHE B HAIIHU JTHH,
Korza Bce OoJiblie U OOJbIIE XPUCTHAH S3bIUECKOTO MPOMCXOXKACHUS TMOCEIIA0T MECCUAHCKHE
WYIECUCKHE CUHArOTH.

Ho neiictButensHo mu B 1 [Tocnanun Kopundsunam 7:1811aBen 3anpewaem s3pr4HuKaM
oOpe3bIBaThCS WM TPOCTO omeosapusaem ux? Jlaun ITépH oTMewaer, dYTO IO
XaJaxMueCKOMY 3aKOHY OT PaBBHHOB Iepuojaa Broporo Myneiickoro Xpama TpeboBaiock, 4To
OHM TIEPBOHAYAIBHO «OTrOBAPUBAIM IOTCHLIMAIBHBIX HOBOOOPAIIEHHBIX M3 SI3bIYECTBA IS
TOTr0, 4T00BI OTCESITh HeUcCKpeHHux» (1991:177)ITosromy IlITépH monaraer, uro 1 Kop. 7:18-20
SBIISICTCS. BCErO JIMIIL IMPUMEPOM TOTr0, KaK PaBBUHBI OOBIYHO OTrOBAapHBalU OT IEpexoja B
nynausM, u 4yto HoBplli 3aBeT He 3ampeliaeT XpUCTHAHAM S3BIYECKOTO IPOMCXOKIEHUS
MOJIHOCTBIO TIEPEXOJUTh B HMYyIAu3M, €CIM OHU XOTAT IOJHOCTHIO HIACHTU(HUIIMPOBATHCS C
uyneiickum Hapogom (1178 cp. Fisher 2001:141-149, Wolf 2001:133-139)o100Hb1i BBIBOJ
noarBepxkaaercss kourekcroMm 7 rnasbl 1 Ilocnanus Kopundsuawm, rae [laBen sBHO gomyckaer
UCKJIIOYEHMSI [UIsl BCEX €ro npeaynpexacHuil. IlaBen yBemeBaeT OJUHOKUX 0Cmagamuvcsi max
(To ecTh HeX)KEHATHIMU M HE3aMY>KHUMH, CT. 8, 27),HO ecIi OHU HEe MOTYT KOHTPOJIMPOBATh CBOH
CTpacTH W TPUHUMAIOT PEIICHUE BCTYNUTh B Opak, ne coepewam (ct. 9, 28). [logoOHBIM
oOpaszom IlaBen yBemeBaeT paboB ocmasamvcs kak ecmsv, TaK Kak J1ake CBOOOJIHBIC SIBISIOTCS
pabamu XpucTa; HO €CJIM OHH MOTYT CTaTh CBOOOHBIMH, TO 3TO TaKke npuemiemo (ct. 21-24,
cp. NRSV, Lamsa).CnenoBarenbHo, OOJNBIIMHCTBO BEPYIOLIMX S3BIYECKOTO MPOUCXOMKIACHHS
JOJDKHBI OCTaBaThCs KaK €CTh W HE MEepeXOJuTh B HyIau3M, u4TOOBI CIEeI0BaTh 32 XPHUCTOM;
OJIHAKO €CJIM OHM HacCTauBaIOT M OCTAOTCS TBEPABIMU B CBOEM MHEHUU MOCIE HEOAHOKPATHBIX
OTTOBOPOB CO CTOPOHBI JIMJAECPOB HMYINEHCKOM LEPKBH, M €CIM OHU JECUCTBUTEIIBHO XOTST
MOJIHOCTBIO OTOXJAECTBUTHCA C MYACHCKUM HAPOIOM, Jake MPOWIA depe3 pUTyall oOpe3aHws,
OHHU HE COrpermIar, 100 3TO TaKKe MPUEMIIEMO.

Bo3MoxHBIE pa3HOBUIHOCTH 3TOU PAaBBUHCKOM IPAKTUKHA OTTOBAPUBATh OTCHIUAIbHBIX
0OpalIeHHbIX MOTYT TAaKXXe IMOMOYb CHU3UTh HANPSKEHHOCTh MEXIYy MHUCCHOHEpaMH, KOTOpbIE
XOTST, 4TOOBl MYCYJIbMaHE Nepexoouny B «XPUCTUAHCTBO» (TO €CTh CTOPOHHUKU MYCYJIbMaH
C1-C3), wmwmccuOHEpaMH, KOTOpbIE HE XOTAT, 4YTOOBI MYyCylIbMaHe MEPEXOIUJIN B
«XpPHUCTHAHCTBO» (CTOpOHHMKU MycyabMmaH-C4 u C5) u MuccrmoHepamu, MPEINOYHTAIOIINMH,
4TOOBI MYCYJIbMAaHCKHE BEPYIOIIME OCTAaBAINUCh B CBOEH MYCYJIbMAaHCKON OOIIMHE, COXpaHss
CBOIO MPHHAIISKHOCTH K Mcinamy (To ecth ctoponHHMKH MycyiabmaH-C5). Kak B HoBom 3aBete
HET a0CONIOTHOTO 3ampera XpUCTHAHAM  A3BIYECKOTO  IPOUCXOXKICHUS  CTaHOBHUTCH
MECCHAHCKUMU HYIESIMHU, eciu OHU JEUCTBUTEIBHO XOTAT IMOJHOCTBIO OTOXIECTBUTHCS C
UYIEMCKUM HapoJIOM, TOYHO TaK K€ MYCyJIbMaHE BOJbHBI IEPEXOAUTH B MECCUAHCKUI MyJan3M
WIM SI3bIYE€CKOE XPUCTHAHCTBO, € OHU XOTST MOJHOCTBIO OTOKJIECTBUTHCSA C TEM WM MHBIM
HapoaoM. TeM He MeHee MOJOOHBIN MEepexo]l B APYryl0 PEIUTHIO HE TOJIBKO HM3JIMIICH, HO U
HerunuyeH. Kak wwmoctpupyer npumep IlaBma B 1 Kop. 7:18, cormacyrommiics c
BBIILICYIOMSIHYTBIMH  Xaiaxuyeckumyu TpeOOBaHUAMHU, MOJOOHBIM IMepexo]] B MECCHaHCKHMA
UYyIau3M J03BOJISUICS TOJBKO TEM SI3BIYHHMKAM, KOTOpPbIe ObUIM YOEXJIEHBI B CBOEM MHEHHUU H
HacTauBaJIM Ja)Ke MOCJE EPBOHAYAIbHBIX OTTOBOPOB JUAECPOB UyEHCKON LepkBU. OIHAKO 11O
YMOJTYaHHIO OOJIBIIMHCTBO JOJDKHBI OCMABAmMuCsi KAK ecmb, TO €CTh KaK S3BIYHUKH —
nocnenoBaTenu Xpucra. B Hamm JHM, KOrja IIepKOBb SIBJISETCS TJIABHBIM OOpa3oM He
WYJICHCKOM, a S3BIUECKOH, 3aKIIOYCHHE OCTAeTCsl TaKUM JK€ HWCTUHHBIM. OOJBIIUHCTBO
MYCyJIbMaH JOJDKHBI TAaKKE IO YMOJIYAHHIO CO BCAKHM JOBOJILCTBOM OCMABAMbCA 6 MOM
36aHUU, 8 KOMOPOM NPU36AHbLL, TO ECTh KaK MyCYJIbMaHe, KOTOpbIE ceiiuac cienyror 3a Mucycom
kak ['ocnogom. MHaue, BbIpa)kasch CJIOBaMHM YOJUICA, OHU <IIOCIEAYIOT MYTH WYIEHUCKOIO
MPO3EJINTa, OTBEPHYBIIUCH OT CBOETO COOCTBEHHOTO Hapo/a» B OOMEH Ha «XPUCTHAHCKYIO»
NPUHAIIICKHOCTD, TAKUM O0pa3oM, JHInas ce0st BO3MOKHOCTH NMPUHECTH XPUCTa B T€ Chepshl

2L JTnst Gonee momuoro obcyxaenns kourexcta 1 Mocnanus Kopungsaam 7:18-20u ero mpuMeHeHns K
MmycyneMaHam-C5 unraiite kaury Macces (Massey (2004b:60-62)).
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MYCYJIBMAHCKOHM JKHM3HH, O KOTOPBIX XPUCTHAHCKasi OOIIMHA MPAKTHUYECKH HUYETO0 HE 3HaeT
(1996:52).

Ilo npoHMM MHOTHE XpPUCTHAHE NOCJE PA3MBILUIEHUH O AOMYCTUMOCTH TEPMHHA <UYyAECH
3a Mucyca» HaxoIaT TepMUH «mycyinbMaHe 3a Mucyca» 6osee mpuemiembiM. Tem He MeHee,
yUuTBhIBasi, 4To Mucyc W ero mocienoBaTeN SBILSUIUCh HyIesiMH, coOmomaBmumu Topy,
pEaIbHOCTh CTAHOBUTCSI COBEpIIEHHO MHOHN. TepmuH «MycynbMane 3a Mucyca» y3akoHEH He
Onaroaapsi IpUEMIIEMOCTH UyZeeB, KoTopele BepsT B Mucyca u codmonator Topy, a HeycTaHHOK
HactoifunBocTy IlaBna Ha TOM, 4TOOBI MyneH, Bepsline B XpHUCTa NMPU3HABAIM 3aKOHHBIM
CYILLECTBOBAHUE A3bIYHUKOS, 6epyloujux 6 Xpucma, Ho He coomodarouux Topy. K coxanenuro,
[TaBen He NOCTHT 3HAYUTEIBHOTO ycrexa B 3toM Bompoce ([esn. 21:19-31; Luedemann 1989,
MHOTHE CTOPOHHUKHU MyCylbMaH-CS He 0XKHIAI0T )KU3HU HAMHOTO JIy4Illel cpen O0JIbITMHCTBA
XpUCTHAH B HAIlIA THU.

ITycte Oyner kak OyzaeT, HEKOTOpPbIE YTBEPXKIAIOT, YTO OINMOOYHO CpaBHHUBATH
BEPYIOLIUX 53b14eCK020 TIPOUCXOXKAECHUS C BEPYIOIIUMU MYCYIbMAHCKO20 TIPOUCXOKACHHUS, TaK
KaK TIepBbI TEpMUH SBISETCS 3THUYECKUM, a BTOpPOH penuruo3HbIM. HaBepHska monoOHas
TOYKA 3pEHUSI CKOPEE BCETO IPUILLIA OT SI3bIYHUKOB, YEM MYZIEEB IIEPBOTO CTOJIETHS. Y UYUTHIBAS,
9T0 WyHAehcKkuid TepMuH (QOY B bubmum 0003HaUaeTCs MHOTJA CIOBOM «I3bIYHUKY, WHOT/A
CIIOBOM «HeoOpe3aHHbIL», Mbl YaCTO HE UMEEM MOJHOTO MPEJCTAaBICHUS O TOM, HACKOJIBKO IS
uy/ieeB - MEepBBIX nocienoBareneil Mucyca Xpucra ¢pasza goyim gepyrowue Obliia MO30pHON U
napagoKcanbHON. XOTs OOJIBIIMHCTBO $3bIYECKUX IEPEeBOIUYMKOB buOmmMu mumiomMarnyecku
MEPEBOAT TPEUSCKHI IKBUBAJICHT 3TOrO CIIOBA KaK «yBepoBaBIIue s3bIYHUKN» ([esH. 15:23,
21:25), oHO TaKXKe MOXKET OBITh IEPEBEJCHO CIOBAMH <«HEOOpE3aHHBbIC BEPYIOIIUE» - H
HECOMHEHHO TEpeBOJMIOCH OBl TakuM 00pa3oM MHOTHUMH HYIESIMH-XPUCTHAHAMHU TEPBOTO
cTroserusi Hamel spel. Kak enie oHM MOTIM OOBSCHUTH CKJIOHHOCTh IPEYECKHX BEPYIOIIUX €CTh
MUIIY C KPOBBIO MJIM CBUHUHY?

[Toz:xke MBI yBHUIUM, KakuM o00pa3oM OecKOHEYHas IepeBOoIUMOCTh EBanrenus
JIOMYCKaeT, 4To HyaeH, gOYim u MyCylbMaHE CTaHOBSTCS HAapOJaMHu, KOTOpBIE CIEAYIOT 3a
XpuctoMm. Ho Ha 1aHHBIII MOMEHT IOCTaTOYHO CKa3aTh, YTO Hapsly CO MHOTUMH SI3bIYHUKAMH,
KOTOpBIE XOTAT clleoBaTh 3a Mucycom, HE CTaHOBSCH MYAESMHU, €CTh MHOKECTBO MYCYJIbMaH,
KOTOPBIE XOTAT clIeA0BaTh 3a MucycoM, HE CTaHOBSCH IIPU 3TOM HYAEAMHU WU «XPUCTUAHAMU.
Bonee Toro, xkak 006 3TOM TOBOPWJIOCH BBIILIE, pa3iuyHhe, KOTOPOE WYyIAEH MPOBOIAMIN MEXIY
HOBOOOpAIIEHHBIMH, KOTOPBIE IOJHOCTHIO MEPEIIN B UyAan3M U HOBOOOpAIIEeHHBIMHU, KOTOPbIE
HATOJOBHHY MEPElUIH B MyJau3M ObUIO M3JIMIITHUM, TaK KaK BO XpHCTE HET Pa3IndHs MEXIy
UyJeeM WJIM TPEeKOM, 00pe3aHHBIM MM HEOOpe3aHHBIM, MYCYIbMaHUHOM-CS WM BepyronM-
C4 B Xpucra MycyabMaHCKOTO MPOUCXOKACHUS. «0oun [ocnodv y écex, bocamulii 01 6cex
npuzvigarowux Eeo» (Pumi. 10:12,Kon. 3:11,Tan. 3:28).Ilogo0HEIM 00pa3oM TO pa3iudue,
KOTOPOE MBI TIPOBOJMM MEX/Y MYCYJIbMaHaMH, MOJHOCTBIO MEPEHICAIINMH B XPUCTHAHCTBO (TO
ectb  Bepyromue-C1-C3,  MyCylIbMaHCKOTO  MPOUCXOXKICHHS, KOTOpPhIE  TOJIHOCTBIO
OTOXKJECTBIISIIOT Ce0S C XPHUCTHUAHCKOW OOIIMHOW) M MEXAy BEPYIOIIUMH, KOTOPBIX MOXKHO
Ha3BaTh OOTOOOS3HEHHBIMHU JIIOJABMHU HAIOJOBUHY MEPEIISANIMMUA B XPUCTHAHCTBO (TO €CTh
mycynbMmane-CS, Bepyromme B XpHCTa, KOTOpPble MPOJODKAIOT OTOXKIECTBIATH Ce0s ¢
MyCyJIbMaHaMH) Takke m3nuinHe. Mycyiabmane-C4 HCKITFOUSHBI U3 TOJOOHOTO CPaBHEHUs, TaK
KaK OHHM HE IPUHAIJICKAT HU K XPUCTHAHCKOM, HU K MYCYJIbMaHCKOM 0OIIMHAM.

«XpucTHAHCKOe» HamnpasjeHue wmycyabMaH-C4. Kaxercs, Yro CTOPOHHHKH
mycynbMaH-C4 MpUHUMAIOT TOT (AaKT, 4TO LHAPCTBO BoXKbe 3TO HE «XPUCTHAHCTBO», TaK Kak
OOBIYHO OHHM U30EraloT TEPMUHA <XPUCTHAHWH» BCIEJCTBHE HEMONPABUMOTO Bpea,
HAHECEHHOT'O0 €ro 3HA4YeHWIO B MYCYJIbMAaHCKHMX cTpaHax. OJIHako HECMOTps Ha BCIO CBOIO
KOHTEKCTyaJbHYIO0 JApPYXECTBEHHOCTb OTHOILIEHHE MycylbMaH-C4 K MNpUHAAIEKHOCTH K
MYCYJbMAHCKON PEIUITUU OTKPHIBAET JIeXKAIlUE€ B OCHOBE MX OTHOILIEHHUS BEpPY B TO, B KaKOM
HanpasieHuu TOJKHBI UATH MycyabMaHe: u3 Mcnama, XoTa He 0053aTeNIbHO 8 «XPUCTUAHCTBOY.
Teopernuecku, moJoOHOE BEPOBAHUE XOPOLIO CpadaThIBAET U UCKYCHO MO3BOJIAET MyCyJIbMaHaM
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yIAISAThCS BCEX «OUOJICHCKM HEepa3pelIeHHBIX» MYCYJIbMaHCKUX (GopM (MM 1Mo KpaitHel mepe
TeX (OpM, KOTOPBIE MUCCUOHEPCMBO HE MOXET paspemnts). OIHAKO COIMOJIOTUYECKU
10100HO€ TOJI0KEHHUE HE SIBJIIETCS] HACTOJIBKO MPABUIIBHBIM MM HCKYCHBIM.

Korpa Bepyromuii-C4 MyCynbMaHCKOTO IPOUCXOXKICHHS CBUIETENBCTBYET O CBOEH BEPE,
MYCYJIbMAaHUH MOXKET 3a/1aTh €My CIEAyIoLIi Bonpoc: «I'bl XpUCTHAHUH ?7>»

- O, Het! — oTBeuaer oH, - s nocienoBarenb Mcrurauoro [lyru [mim ucnonb3yercs: Kakoi-
TO JPYro¥ BBIAYMAaHHbIH TEPMUH)].

- A, - OTBE€YaeT MyCyJIbMaHUH, Thl MyCYJIbMaHUH!

- Hy... He coBcem Tak, - oTBeuaeT B OTBET Bepyooumuii-C4 u macrepcku u3oOperaer
ONMCAHHUE CBOEH NMPHUHAIIEKHOCTH, UCXOJS U3 CBOErO IOJIOXKEHMS — €CJIU 3TO €My Ha CaMOM
nene ynaercss caenarb? Ha camom nene o4eHb TPyAHO OyneT AOCTHUTHYTH HEO0OXOAMMOTO
JIOBEPHUS B OTHOIIECHUSIX, KOTJIa UEJIOBEK TOBOPUT TaK HEONPEAEIEHHO O CBOEH NPUHAAIEKHOCTU
K penurud. Jlaxxe y XpUCTHaH HET TaKOW PEJIMTMO3HOM KaTeropuu AJid nocienosareins Xpucra,
KOTOPBIN HE SBJIAETCS HU XpPUCTHAHMHOM, HU MECCHAHCKUM HyzeeM. Y MYCYIbMaH TAaKKE HET
PEIUTMO3HOM KaTeropuu Ui MocaenoBarens XpUcTa, He SBISIOLUMCS HU MyCYJIbMaHUHOM, HU
xpuctuanuHoM. [locnenoBarens Xpucra JOKEH MPUHAICKATD K KAKOU-1UO0 PEIIUTHH — €CIH
TOJIBKO, KOHEUHO, HE PUHAMIEKUT K KAKOMY-TO CTPAaHHOMY WJIN SKCLEHTPUUHOMY KYJIbTY.

bonee toro, mHorue Bepyroue-C4 MyCyIbMaHCKOTO MPOUCXOXKICHUS TOA00HO
COLIMOJIOTUYECKOMY XaMEJIEOHY TOJaMH MEUYTCS MEXIy XPUCTHAHCKOM M MYCYJbMaHCKOMN
oOIIMHaMU, CTapasich, YTOOBI €ro MPHUHSIIN B JIBYX Pa3HbIX MUpax. [[puHaaIe)KHOCTh K CHEKTPY
C4 (HM <«XpUCTHAHHH», HU <«MYCYJIbMaHHH») OTKPOBCHHO TOBOPSl OY€Hb TPYIAHOE ITOJI0KECHUE
Ui mocnenoBaTeneii Xpucra MycyJbMaHCKOTO IMPOMCXOXAEHUS, 4TOObI OCTaBaThCs B HEM
noaroe Bpems. Yem OoJibllle OHHM JKMBYT MOJOOHO S3BIYECKMM XpHCTHAHaAM, TeM OOJbIle MM
nosepsitor C1-C3-xpuctrane, HO He JOBEpPAIOT MycyibMmaHe. K cokaneHuio, yeM 0oJbllie OHH
NPUACPKUBAIOTCS MYCYJIbMaHCKOW KyJlbTypbl (Hampumep, B €le, OJAeX[e, HOUICHUU OOpoIbl,
SI3BIKE, COOJIIOJICHUH PEITUTUO3HBIX OOPSI0B), TEM C OOJIBLINM OJO3PEHUEM K HUM OTHOCSTCS B
XpUCTHAHCKUX oOmmuHax. Teopernyecku Bepytomue-C4 MyCyabMaHCKOTO MPOUCXOXKICHUS
HUKOT/Ia HE JOJOKHBI BCTyNaTh B oOmmHBI MycynbMaH-C1-C3. OnHako, Ha MPaKTUKE MX MyTH
MOTYT NEpEeceKaTbCsi HAMHOTO 4allle, YEM 3TOr0 XeyalT cTopoHHUKH cnekrtpa C4. Takum
00pa30oM HaYMHAETCS MPOLECC XPUCTHAHNU3ALNH, KOTOPHII HEN30€)KHO BHITAJIKHUBACT MYCYIbMaH
u3 UX OOLIMHBI 6 HEKYI0 (OpPMY «XPHUCTHAHCTBa», KaK 3TO TOKAa3aHO Ha HIDKENPHBEICHHON
ararpaMmme.

“XpHCTHAHCKOE” HallpaBlIeHHe MycyIbMaH-C4

A wmycynpmaHaM-C5 HeT HEOOXOJAWMOCTH YHPAXKHATHCA B MOJOOHON pPETUTrHO3HO-
KyJIbTypHOM TruMHacTuke. OHHM 3HAIOT, YTO OHM MyCyJdbMaHe MU oco3HaroT, uro Jlyx bora
u3MeHm1 uX. [IoJ0GHO TPEeKO-PUMCKOMY MHUPY MYCYJIBMAHCKHI MHUpP MpEICTaBIseT coOOi
LEJIOCTHYIO CHCTEMY MBIIIIEHUs, B KOTOpOE AOJDKHO NPOHMKHYTH EBanrenus Ilapcrsa bora,
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MOJHSABUINCh B MYCYIbMAaHCKOM oOImiecTBe 1moaooHo apoxxkaMm. CTOpOHHUKH MycynbMaH-CS
MI0JIATAI0T, YTO IMOCJIE JIOCKOHAJIBHOIO U3ydeHus bubmuu, MycyinbMaHe-ocie0BaTen Xpucra
Jy4IIMM  00pa3oM SKUIHUPOBAHBI Ui BBIHECEHUS CYXJIEHHH O TOM, 4YTO JOMYCTHMO C
OuONeiicKoil TOYKHM 3peHHs, a 4TO HeT. BMecTo Toro 4TtoObl 3aTyMaHHWBATh CBOE CYXKJICHUE
BEKOBOH si3pIueckoil MHTeprpetauuedt [lucanust dyepe3 rpeko-puMCKuil (GUIBTp, KyJIbTYpHBIC
ayrcaiinepsl (MuCCHOHEpBI MycynbMaH-C5) mponoipkalT molykaaTe JUIepoB MycylbMaH-C5
HaXOJUTh OTBETH B MonuTBe W bubiuu, Oynyun yBepeHHbIMH B obemtanuu Mucyca, uto Jlyx
Caaroit «wanpasum ux na écskyro ucmuny» (Moansn. 16:13).91o He 03HAYaeT, YTO CTOPOHHUKU
MycynbMaH-C5 HUKOTrAa He MOOYXAal0T MYCYJIbMaH U3y4arTh crieruanbHbie Mecta [lucanus, Tak
kak HoBbIl1 3aBeT onuchIBaeT ciay4yau pyKOBOJSLIETO HACTABHUYECTBA. T€M HE MEHEE MOIBITKU
CIOCcOOCTBOBaTh MCTHHHON a0OpUTE€HU3AIMM HE OrPaHUYMBAIOTCS pa3IU4YHBIMU (popmaMu
MOKJIOHEHHsI, OOTOCTY)KEHUs, CBSIECHHBIX PUTYAIOB, apXUTEKTYphl U HCKycCcTBa O(opMIICHHS
KHUT. Bmecro sroro camo mo cebe ux mnoHuManue IlucaHusi Takke SBISETCS TJIABHBIM
KaHIMJAaTOM Ha abOpUTeHM3AlMIO, TI0 MEpe TOro, Kak CTOPOHHHKH MycynbMaH-C5 obonpsror
BEPYIOLIUX CMOTPETH Ibecy «ucyc», ocTaBasich Ha CBOEM MECTE.

IIpopouyeckas muccusa Myxammena. OxHoit u3 rmaBHBIX mpobiem kputukoB C5-
MYCYyJIbMaH SIBJISIETCSI UCIIOBEJAHUE I1aXaJ bl MycyJbMaHaMu, BepyromuMu B Mucyca Xpucra, B
KOTOPOM OHH HCHOBEIyKOT, uTo Myxammen — 3to rasul (mocnannuk) bora. [lns Hac -
ayTcaiiiepoB, KOTOPbIX HE BOCIUTBHIBAIN KaK MYCYyJIbMaH, KOTOPBIX POJUTENN HE YYWIA TOMY,
yro bor wucnosnb3oBan Myxammena, 4ToObl 0OpaTUTh HAIIMX S3bIYECKUX IMPEIKOB MPOYb OT
CYCTHBIX HJOJIOB, MMOJ00HAasi OOECIIOKOCHHOCTh BIIOJIHE IOHSATHA. TeM He MeHee, JaHHBIN
BOIIPOC, CKOpee BCEro, sBIIsETCS MpoOiIeMoll MMEHHO ayTcaiiiepa. B To Bpems, kak MHOTHE
XpUCTHaHE, CTOPOHHUKU CS-MycynabMaH, SBISIOLIMECS ayTcaiiiepaMy BO3MOKHO HE UyBCTBYIOT
ce0s1 KOM(OPTHO MPOU3HOCS IIaxaay, MHOTHE (XOTs HEe BCE) MyCylIbMaHe-TOCIeI0BaTEIH
Xpucra COBEpLICHHO HE 00ECIIOKOEHBI HEOOXOIMMOCTBIO MMOATBEPKAAaTh, YTO MyxaMMes — 3To
rasul, moromy uro oHu roBOpPAT: «MyxamMmes ObLI TE€M, KTO HAYYHUJ MEHS U MOHUX IMPEIKOB
MOKJIOHATHCSI €AMHOMY, UCTUHHOMY bory, B TO BpeMs KOIzJa OHHU €Il€ KIAHSUIUCh MJI0JIaM M3
KaMHs U aepeBa. Myxammen Hayuus MeHs ToMy, uro Mucyc — aro Cnoso bora, npunecuiee
bnaryio Bects, MyxaMMesr Hayunua MeHsl BepuTh B bubnuto, mountats OMOIEHCKUX MTPOPOKOB,
YYUTbCA Ha MX NpUMepe U 3a00THTHCA O CHpPOTaXx M BAOBaX. JTO TO, YTO MakoB Ha3bIBal
«wucmvimM U Henopounvim Onazouecmuem» (Max. 1:27). Mbl Haydwauch BCEMY JTOMY Y
Myxammena, a He XxpucTHaH. Eciiu oH He IPOpPOK, TO KTO?»

XpucTuaH 3a4acTyro OECIIOKOUT Takoe MOHMMaHue Myxammesia, OHU MPeAoJaraiT, 4To
OH MOJXET 3aHATh MeCTO XpHucTa B HaweM cepaue. Mycynbsmanus-CS cripamuBaet: «Bepure au
Bbl, uro Moann Kpecrutens Obim mpopokoM? KoHeuHo, Bl BepuTe, Kak U Mbl. Ho 310 He
03HAuaeT, 4To BbI MOKIoHseTech MoanHy kak ['ocroay, pa3se He Tak? Brl criemyere Tomy, Ha
Koro ykasas MoaHnH, Kak MBI clleqyeM TOMY, Ha Koro ykasan Myxammen: Mucycy, Meccuu,
CnoBy bora». Beneacrtsue Toro, uto KopaH NOCTOSHHO cChUIa€TCSi Ha HECPABHEHHOE YO
Nucyca, mHorue mycynbMane-C5 cuuerenbcTByroT. «KopaH npuBen MeHs kK Xpucty». Bor
ceuzgerenscTBo  Jlammua CaHHexa, YpOKIEHHOro TraMmOwuiiia, mpodeccopa HCTOPUH U
MHCCHONOTMH Menbckoro yHuBepcutera, aBTopa kmuru “Translating the Message: The
Missionary Impact on Culture” (Orbis 1989), dynnameHTaNbHOW KHHUTH JUIS MHOTHX
cTOpoHHUKOB MycyinbMaH-C5. Korma xypuan “Christianity Today” 3aman emy Bompoc: «Yto
3aWHTEPECcOBaJi0 €ro B XpuctuaHcTtBe?», Cannex oTtBetwi. «Yrenume o0 Hucyce B Kopane
B030Yy/MII0 MO€ JTH0O0IBITCTBO. B TO BpeMst y MeHs He OblII0O BO3MOKHOCTH NpouuTath brbnmio
WIM CXOAWUTH B LIEPKOBB, I03TOMY KopaH ocTaBasics [U1si MEHSI aBTOPUTETHBIM U €AMHCTBEHHBIM
UCTOYHUKOM MHpopmarmu 00 Uucyce...» (2003:112).

«Ho kak Hacuér...?», - cmpocuM Bce Mbl, (axTHuecku 3abpacbiBas CS-MycyinbMaH,
nocnenoBateneii  Xpucra BompocaMd 00  HMCIAMCKOM  MHPOBO33PEHMH U YYCHHSX,
HECOBMECTUMBIX ¢ [lucanuem (wim, mo KpaiHel Mepe, ¢ HAIlUM TPEKO-PUMCKHM SI3IYECKUM
nonnManneM bubnum). Ho cyTh 3akimiodaercss B TOM, 4TO Bepa B XpHUCTa — 9TO HE O HAC WU
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Hameir GorocnmoBckoil 30He koMpopra. Bepa B Mucyca o3HauaeT MOKOPHOCTh NPAaBICHUIO
Xpucra, mo Mepe Toro, kak Caroit [lyx oburtaer cpemu Hux. Ero myru — 310 He Hama
OpPTOJIOKCAIbHOCTh. BCrOMHUTE, YTO 3/1eCh MBI TOBOPHUM 00 HCTOpPHUH JIOOBH, O CepAaLax
MycynbMaH, mooamumx bora u cnyxamux Mucycy kak ['ocnioy, eAMHCTBEHHOMY ITOMa3aHHOMY
LapI0, Yb€ BJIAJIBIYECTBO U LIAPCTBO HUKOTAA He NpenayT. Mucyc npososrinacuin: «Ho nacmanem
8peMs, U HACMano ysce, K020d UCMUHHblE NOKIOHHUKU Oyoym nokioHamecs Omyy 6 oyxe u
ucmune, ubo maxkux nokionnuxos Omey uwem Cepe» (Moann. 4:23).

Ilepeocmbiciienune HMcaama. Ecrecrsenno, wmycynsmane-C5, mocnemoBatenu Hucyca
Xpucra MEpeoCMBICIMBAIOT M JAIOT HOBOE ompexaeneHue Mcimamy B COOTBETCTBHHM  C
aBropureroM  bubGmuu.  Hekotopele  nake  NPU3BIBAIOT  CBOMX  MYCYJIBMAaHCKHUX
COOTEUECTBEHHUKOB BEpHYThCA «Ha3al K KopaHy», Tak Kak OOJBIIMHCTBO HEOMONEHCKUX
UCIIAMCKHUX BEPOBaHMUH YXOJST KOPHSAMH B MCIAMCKUE TPAIMLUH (Xaoucel) WM B ILIOXO
uctojkoBaHHble ctuxu Kopana. Kak Tonbpko MycyiabMmaHe yOeKIalOTCSl, YTO KOpPaHMUYECKHE
asiThl, CChUIAIOIINECS HA UCKakeHue bubmuu OblTM cripaBeAIMBBI U HAIIPABJICHBI TOJIBKO MIPOTUB
uy/ieeB-TIpeANpHHAMATeNel, npoaatomux ¢uiakrepun (cypa 2:79), OHM HaYMHAIOT JIy4Ile
MOHMMAaTh, ToYeMy noBenenue Kopana BceM MycynbMaHam BepuTh B bubmiuio, 1 MHOTHE Jpyrue
asThl, JO0Ka3bIBalomue bubmuio He Morim ObiTh MckakeHbl (5:51/47, 10:94, 4:135/136XoTs
yUICHBIC TEKCTOBOW KpUTHUKU MOryT He cornacutbes (Ehrman 1993)cam Kopan okasbiBaeTcs
MOTYIIIECTBEHHBIM CPEJCTBOM 3aIUTHI B pyKaxX MYCyJIbMaH, BEpYIOLUIMX BO XpHCTa JUIs TOTO,
94TOOBI BOCCTAHOBHUTDH BEPY MYCYJIbMaH B Hemorpemumocts [Tucanusi.

[Tepeocmeicnienne Mciama B cBere Ilucanns — 310 OTHIOAB HE JIETKas 3ajada, HO Halla
POJIb B KauecTBe ayTCalZepoB, €CIIU MbI JEHCTBUTEIBHO XOTUM MPOABUHYTH a00PUTEeHU3AIIHIO,
y4a uX Hapoo (a HE TPOCTO HECKOJBKO OTIENBHBIX NpPEACTaBHTENICH WX Hapoja), He
3aKIII0YAeTCsl B TOM, YTOOBI MpoJenaTh 3Ty padoTy 3a HuUX. VICTUHA COCTOMT B TOM, YTO MBI,
Oyaydu ayrcaiiiepaMu efBa JId UMeeM IPaBo nepeocmuicaugams Viciam, Tak Kak OOJBITHHCTBO
U3 HAC M3HAYaJbHO HUKOIZIA HE MBICIWIM MO-uciaMcku. Hamma 3amava 3akimiodaercss B TOM,
4yTOOBI HampaBiATh UX K Mucycy u IlucaHusM u IPOTHUBOCTOSTH MCKYLICHHIO CYJUTh 00 UX
pearbHOCTH uepe3 Mpu3My Hamux Tpaguiuid. Kak otmeuaer Yosic: «O4eBUIHO 3TO O3HAYaeT
MOSIBJIGHUE HOBBIX TEM M MPHOPHUTETOB, KOTOPHIE MBI HE MOTJIH MPEICTaBUTh ceOe U KOTOPHIE HEe
MOTJIM BOOOpPa3UTh B paHHHME XPUCTHAHCKHE BeKa. MO0 XpUCTHAHCKYIO BEpy OTJIMYAET TO, YTO
OHa JIOJDKHA NMPUHECTH XPHUCTa B T€ BOIMPOCH], KOTOpbIE Hanbosee OIM3KU CepIly YelloBeKa, U
JieaeT OHa 3TO C MOMOUIBIO CTPYKTYpP, IMOCPEACTBOM KOTOPBIX JIIOAW BOCHPUHUMAIOT H
MPU3HAIOT CBOI MHp, 2 OHU HE OJIMHAKOBBI 1is Beex» (124).

Hanpumep, korga C5-mycynpMane nepeBoaunu EBanrenne ot Mapka Ha CBOMl poJHOM
A3BIK, OHM OBLIM O3aJlaueHbl TEM, Kak mepenaTh BBOAHYIO ¢pasy B EBanrennu ot Mapka 7:19:
(«mem camvim On obvsgrsiem uucmoil ecakyo nuugy» - nepepon Kaccuana). CrankuBasich co
MYCYJIIBMAaHCKUM B3TJISIIOM HA YHCTOTY IHIHM, KOTOPBII COBMAAAET C JUETUUYECKON MPaKTHKOM
Topsl u Hucyca, ux mHTEpecoBasno, He OblIa JU 3Ta (paza BCTABICHA IMO3KE A3BIYECKUMU
KHIKHUKaMH —T0, 4To bapT DpmMaH MpOBOKALMOHHO HAa3bIBAET «OPTOJOKCATHHBIM HCKaKEHHEM
[Mucanus»? (1993) Ormensn nmu Uucyc 3akoH? OHM HE MOTJIM HalWTH J0Ka3aTelbCTB TOTO, YTO
uy/ien-ydeHuky Mucyca mocie 3Toro ydeHusl Hadalld ecTh HekoluepHyto ey (cp. Jesn. 10:14).
Koneuno, oHn He MOTIIM BOOOpa3uTh cede, uyTo Mucyc npoBo3riamaer Msco CBUHbU <HUCTOW»
nuuiel. Hukro He ykas3blBal MM, 4TO KOHTEKCT MCTOpuM M3 / riaBbl EBanrenus or Mapka o
MBITbE PYK YKa3bIBAa€T Ha TO, uTo Mucyc He 0OBABIISI HEKOLIEPHYIO MUILY KOILIEPHOH, a CKopee
YYHJI TOMY, YTO KOIIEpHas €l1a He OCKBEpHSETCS PUTYaJbHO, €CIU K HEel NpUTpardBaroTCs
putyansHO HeuucThiMu pykamu (Stern 1991:160cp. Massey 2004b:57-58Y.em He MmeHee oHU
HAIIJIM MHOM crocob mepenadn 3Toro cruxa. [locie MOTUTBEHHBIX Pa3MBIIIIICHUH, OHU PEILINIH
HE MCKIIOYaTh 3Ty (¢pazy, a mepeBecTd €€ B TakOM BHJAE, B KakoM oHa naércsa. Korma
KOHCYJIBTAHT 0 HWHOCTPaHHOMY TepeBoAy (IPUACPKUBAIONIMICS BHYTPEHHEH MOJEIH, TpU
KOTOPOH caMy MyCyJIbMaHe OINPEeISIOT HalpaBlIeHHEe TIEPeBO/Ia) CIIPOCHIT MX, KaK OHU MPHIILTA
K 9TOMY BBIBOJY, OHH OTBETHJHU. «ITO ObUIO mpocTo. CBUHMHA HE SBISETCS IS HAC «EIOM».
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PasBe noceras baHrkok, Bbl eUTe KapeHHBIX CKOPIIMOHOB, )KYKOB U capanuy? Hert, He enuTe,
MOTOMY YTO OHH HE SIBIISIFOTCS JUIS Bac €/10¥, TOYHO TaK )K€ KaK CBUHUHA HE SIBIISICTCS VISl HAC
enoit». Pa3zee ciosa bora B 10 riaBe /lestHuii arnocToioB O TOM, YTO PENTHIIMU — 3TO YHCTas
NUIa, O3HAYaIT, YTO MBI BCE JOJDKHBI €CTh 3MEH W SIIepHull Ui TOTO, YTOOBI
IPOJEMOHCTPUPOBATH CBOIO CBOOOY BO XpHcTe?

Yro KacaeTrcsi OPTOJOKCAIbHOCTH JAOKTPUH, B J00aBIIEHHE K TOMY, YTO OBUIO CKa3aHO
BBIIIIE, MBI JJOJDKHBI TOMHUTH O TOM, YTO SI3BIYECKHE OOTOCIOBBI HE PaHBIIEC TPETHEro BEKa
Havyallu onpeaenath bora, kak Oombine yeMm onHa «/IMYHOCTB» - HECMOTPSI Ha TO, YTO I[EPKOBb
oracajach TOTO, YTO 3TO HaBpemuT NoKTpuHe enuHcTBa bora (Rusch 1980:7)Tem He meHee,
OTBET OOTOCIOBCKON JOKTPUHEI, ydamiei o ToM, 4To bor —3T0 oHa MU4YHOCTH, a HEe Tpoula He
noMeIIan OOroCIIOBCKOW TEHACHIIMH B AJeKCaHIpUU U AHTHOXHHU (HaXoJIsIeics HeaaeKo OT
AduH) coenuHHUTh OHMONEHCKYI0 TOKTpUHY O bore ¢ Heo- M CpeIHUM IIATOHH3MOM <MTOOBI
clenaTh XPUCTHAHCTBO IOHATHBIM JUIsSi CBOHMX COCENIEH - SI3BIYHUKOB [HM] [0Ka3aTh, 4TO
MHTEJUICKTYalbHO XPHCTHAHCTBO 3aciy)KMBacT JOBEPHS M HE HAHOCUT Bpena Pumckoit
umnepun» (Rusch 1980:16).

B noxpucrtuanckom mymamsme ums Ruah Ha-QodeskCarstoii Jlyx) Oblio emie oaHUM
criocoboMm oOparnieHus k Merose, n3deras mpousHeceHusi COKpoBeHHOTro uMenn bora. Hapsny c
APYTMMH CHHOHUMaMHu MMeHH bora, 3To CIOBO HCIOJIB30BalOCh ISl TOTO, 4TOOBI M30€XKaTh
pucka Hapymenus Tperbeil 3amoBenu (Mcx. 20:7). &boe ecmv [yx» (Moanu. 4:24), nostomy
«Casitoii M3pamneB» Tarxke HasbiBaeTcs «Cmsiton [lyx». Bmo6aBok cioBo Ruah Ha-Qodesh
TaKKe MCIOJIB30BAIOCH ISl TOTO, 4TOOBI 00O3HAYHTH TIPOSIBICHHE BIOXHOBJISIIOLICTO U
MOJIKPEILISIONIero npucyrcTBus bora. bor Besnecyl, HO MHOTIA OH JeNIaeT CBOE MPHUCYTCTBUE
oueBuHbIM. CornacHo Oxcdopackomy cioBapro mynamsma (The Oxford Dictionary of the
Jewish Religiopnomo0usie nposieinenus boxxbelt cuitbl mpoucxoaat Toraa, koraa OH mepenaet
CBEPXBECTECTBEHHYIO MYJPOCTh W CHIY OTICIBHBIM JIIOASM WIH MOOYXKIaeT HPOPOKOB
npousHocuth Ero cimoa (Werblowsky 1997:592)Xots momoOHoe npencrasicaue o CBATOM
Jlyxe MOJHOCTBIO COOTBETCTBYeT yueHHIo HoBoro 3aBeta, mo3aHHe OTLHI LIEPKBU S3BIYECKOTO
NPOMCXOXKJICHNSI B KOHIIE KOHIOB mpencraBmin Cestoro Jlyxa Kak oTaenbHyr <«JIMuHOCTH»
boxecTBa. AHrIuHCKUN NEpeBOJ AAHHBIX I'PEUECKUX KOHLENLHUN B CBOIO OYEpEIb MPUBEN K
TOMY, YTO OTICIbHBIC XPUCTHAHCKHE JHICPHI CErOJHS y4aT TOMY, YTO HAIIM OTHOILCHHS C
JIyxoM cTpajaroT u3-3a TOTO, YTO HAIllM MOJIMTBBI CPOKYCHUPOBAHKI TTIaBHBIM 00pa3oM Ha OTiie u
Hucyce (Hinn 1997). b1 nomkHb! mo3HATh JlyXa, - TOBOPST OHH, - MOJISICH HEIIOCPEACTBEHHO
JIyxy» - 9TO IPUBOJUT HAC K MBICIH O TOM, YTO MBI ICHCTBUTEIBHO JIOJDKHBI MOTUTBCS TpéM, a
HE OJIHOMY.

HecMoTps Ha MHTEIIEKTyalbHBIC TPYAHOCTH, YHACICAOBAHHBIC OT HAIIMX OTIIOB LIEPKBU
YEeTBEPTOr0 BEKa, KOTOPHIC, HECOMHEHHO, YBEIMYHMBAIOT HAIly OOECIOKOCHHOCTh MO IMOBOIY
PE3yJIBTaTOB BBIIICYIIOMSHYTOTO MCCIICOBAHUS, B KOTOPOM ITOYTH MOJIOBHHA OMPOIIEHHBIX HE
onucanu bora kak «Otua, CeiHa u Csitoro Jlyxa», 3TM caMmble MYCyJIbMaHE, BEpYIOIIHUE B
HNucyca Xpucra yBepeHHO KpecTAT HOBBIX mocnenosareneit Mucyca «go uma Omya, Ceina u
Ceamoeco [[yxa», xak mnoBenen HMucyc. Bo3MOXHO mATHamath JIET NPAaKTHKH MOJO0OHOTO
KPEUICHUS SBWIHCH ONPEACISIONNM (PakTOpOM TOTO, 4TO O0Jiee TOJOBUHBI OIPOIICHHBIX
clieNialid BBIBOJI O TOM, 4TO 3Ta (opmylna deticmeumenvho onucbiBaeT bora. Ecmu tak, To oHH
HAMHOTO OIEPEeXKAIOT HAIIMX I'PEKO-PHUMCKUX OTIOB LIEPKBH, YYHUTHIBAs TOT OTPE30K BPEMEHH,
KOTOPBII MOHATO0MIICS UM, YTO MPUITH K TAKHMM BBIBOJIAM.

HekoTopsle MOTYT BBICTYIIaTh 3a TO, YTOOBI BCE MUCCHOHEPHI CTPEMUIIMCH MPECTABUTh
HapoJaM MAJCCTUHO-UYIACHCKUI «OpUTrHHA» EBaHrequss BMECTO YHACIICIOBAHHOTO HaMHU
nepeBoja, NaTUPOBAaHHOTO 4 BEKOM. B KOHIIE KOHIIOB, MEPEBOJs JHUTEPATypy, HECOMHEHHO,
Jy4llle HAYMHATh C OPUTHHAIBHOTO TEKCTa, YeM C MepeBoja opuruHaia. Ecim Mbl cobupaemcs
NOTPATUTh HAIIKM JKU3HM HA T[EPEeBOJ  IOCIAHHS, TNPABHIBHO JIM  IPEINOJAHOCUTH
eBaHTeIM3UPYEMbIM HapojaaM IepeBoja nepeBoga? Ecnm Her, He Oymer yiu Jydmie Juisi Hac
BEPHYTbCS K IOJIHOCTBIO WyJelckoMy noHuMaHuio bora m yuenuto Xpucra? Wnu mmeHHO
pa3HooOpasue 4enoBedYecTBa, IEHTPOM KOTOPOTO SIBJISIETCSI XPUCTOC, MO3BOJSET HAM MEIBKOM
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yBUJETh OCCKOHEYHO CIIOXHYIO ciiaBy bora, KoTopyio HM OJHa KyJIbTypa camMa HE MOXET
ypa3yMeThb BCIEJICTBHE Y3KUX PAMOK HAIIUX Pa3HOOOpa3HBIX MUPOBO33PEHUI? Y OIJIC TOMOTaeT
HaM MPOCIEIUTh UCTOPHUYECKUE TpaHC(HOpPMAIMK Ha MYTH K COCPEIOTOUEHHOM Ha XpHCTe Bepe
CKBO3b KYJIBTYPHBIE IPaHUIIBL: «B KaKJJOM Cilyyae MPOUCXOAUI0 (opMHUpOBaHKE BEPHI B paMKax
MPUHATOTO B3IJIAJAa HA MUD, TAKUM 00pa3oM, YTO 3TU pa3Hble MUPOBO33PEHHS HAPSLy C TeM, KaK
MEHSUTHCh BEPYIOIINE, TOKE H3MEHUWINCH, HO TAKUM 00pa30M, 4TO UX MOXHO y3HaTh» (:24).

Bo3MoxHO camoi ClHOKHOW 3ajadeld Uil Hac, JIIOAEH, pas3AclICHHBIX CBOHMM SI3BIKOM,
UCTOPHEN U KyJIbTYPOU ABISETCS npusHanue opye opyea o Xpucme. B 3ToM 3aKiioyaercs camas
Oonblas TPYAHOCTb ISl KPUTUKOB MycynbMaH-CS5. Te w3 Hac, KTO BCeM cCepAleM
NOJIEP>KUBAIOT MycynbMaH-CS, mogo6Ho Ilerpy m MakoBy, 0 KOTOpBIX TOBOPUJIOCH BBILIE,
MOCTYMAIOT TaK OTOMY, YTO Halle O0rocioBHe ObUIO MPOCBEUICHO HEKOTOPHIM HEOXKUIAAHHBIM
NPAKTUYECKUM OTBITOM, @ HMMEHHO JIMYHBIM 3HAaKOMCTBOM C MycyilbMaHamHu-C5, KOTOpbIe
riyooko nmobsaT 'ocnoga Mucyca u kenaioT paclpoCTpPaHUTh CHACUTENbHbBIE 3HAHHS O HEM
Cpead CBOMX 3E€MJISIKOB — MycyiabMmaH. Kputuku wmycynpmMan-CS He HMEIOT MOJ00HBIX
IPY’KECKUX OTHOIIEHUH C HHUMH, MOSTOMY OCHOBOW HX BO3PaKEHUS SBISIOTCS CCBUIKH Ha
pa3zHooOpa3Hbie Mecta [Tucanus, mpu 3TOM OHU HE BHUISAT, UTO “Hucwién na wux /Jyx Ceamolii’.
HccnenoBanust Bompoca nosie3nsl (Jameson and Scalevich 2000; Travis and Workman 2000;
Dutch 2000), Ho, B KOHEYHOM cueTe, OHM HE MOTYT 3(P(EKTUBHO 3aMEHHUThH JIMYHBIC
B3aMMOOTHOIICHUSI C MYCyJIbMaHaMH, TOYHO TaK jk€, KaKk MHOTHE UYyJeH OCTAJIUCh MPU CBOEM
MHEHUH mociie cBuaerensctB [laBna, Bapuasel, Ilerpa u Makosa ([esn. 15:1-29, 21:18-26).
bonee Toro, mpoHabmOAaB, Kak HEKOTOPbIE OCKOPOWTENBHO HCHOJIB30BAIM M JIaXKe
NyONMKOBAJIIM  KOH(UICHLIMATbHBIE HWCCIEAOBAaHUS  KOHKPETHBIX CIydaeB paboThl ¢
MycynbMaHaMu-CS, MHOTHe, MO BIOJHE MOHATHBIM NPUYMHAM HE PEIIAIOTCS MOBCEMECTHO
pacipocTpaHaTh MOM00HBIE OT4ETHI. TO caMoe HuCCienoBaHUE, KOTOPOE MOUM yBaKaeMBbIid
koyutera u apyr @un [lapmann paccMarpuBan Ha Oymare, U KOTOpOE€ OH MPHBOJIMII B KauecTBE
OCHOBaHHUSl Ui 0O0ECIOKOGHHOCTH, Obuio moke JsmuHo [ymwm Bynoeppu (Dudley
WoodberrypaccMoTpeHO HEMOCPEACTBEHHO Ha MecTe. Ero riia3a HamoJIHSJIMCh Clie3aMH, KOTaa
OH TMOABOJMJI UTOT TOMY, YTO OH OOHAPYXUI. «ITO OJHO U3 CAMBIX YIUBUTEIBHBIX NCHCTBUN
bora, koTopsbIe s BUAEHI B MyCYJIbBMaHCKOM MUpe». Bee 310 sBisieTcs ele 04HOM WLTIOCTpaluen
TOTO, KaK BaXHO HE BBIHOCHUTBH CY)KJICHHs paHbIlleé BPEMEHH, MIOKa Mbl HE JJOCTUTHEM OIU3KHUX
OTHOIIIEHUH C TEMH, KOMY MBI ITBITAEMCS] BBIHECTH OLICHKY.

Tem He MeHee, «IpU3HAHME APYTHX BO XpHCTE», KaKk MUIIET 00 3TOM YOIUIC, <dHe
03HAuaeT MPUHATHE 00Pa30B MBILIUICHUS, TIOBEJCHNUS U CAMOBBIPAXKEHUS APYTUX, HACKOJIBKO OBl
OCBSILIICHHBIMU OHH HE OBLIH; 3TO ObLIO ObI MyHau3anueil [y XpUCTHAHU3AIMEH]| HIIH IPYyrUM
EBanrenmuem» (:25); a uMeHHO 3TOro «apyroro» EBaHrenuss Mbl JOJDKHBI M30erath JI0OOH
1eHo#. IMEHHO 10 3TOH MpUYKHE, HEKOTOPBIE 3asBIISAIOT, UTO T€, KTO 3JI0CI0OBAT MyCylbMaH-CD,
HE TOJIBKO COCTAaBUJIM O HUX HEBEPHOE MPEJCTABICHHE, HO TaKKe HEAONMOHIN camo EBanremnue
[{apcTBa 1 €ro 3aj0KeHHYI0 B HEM BO3MOXHOCTh OECKOHEUHOM MEePEeBOIMMOCTH.

«XpUCTOC TOJKEH MpaBUTh B yMax CBOEro Hapoja, 4YTo 03HAYAET PAaCIpPOCTPAHEHHUE €T
BJIAJBIYECTBA HAJ KaXJOM OTHCIBHOM CTPYKTYpPOH MBIIUICHHs, COCTAaBIAIOIIECH KYJIBTYpPY.
KuzHp Mo TakoMy MPHUHLUIY JOJDKHA 4€Tye 0003HAYUTH OTOXKJECTBICHHE TEX, KTO SBISETCS
4acThl0 O3TOM KynbTypel. Bepa B Xpucra Hecér B ce0e BO3MOXXHOCTh OECKOHEUHOM
NEPEeBOAMMOCTH, OHA CO3JaET YCIOBHUS, B KOTOPBIX MOXHO «JyBCTBOBaTh ceds Kak goma». Ho
OHa HE JIOJDKHA CO3/aBaTh TaKWE YCIIOBHUS, NPU KOTOPBIX MBI YYBCTBYeM ceOsi HACTOJIBKO
PacKOBaHHO, YTO HUKTO JIpyroi Tam uth He Moxer» (Walls 1996:25).

Ecnmu Hama coOCTBeHHass MCTOPHS MOXET Ha 4YTO-TO YyKa3blBaTh, TO MECCHAHCKOE
MYCYJIBMaHCKO€ JIBKEHHE HE Oy/leT HAcTOJBKO OeCrOpOYHBIM. XPHCTOJIOTHUYECKAs IMOJIEMUKA
YEeTBEPTOIr0 BeKa OblIa HACTOJBKO OypHOM, UTO y4EHbIE C TOTOBHOCTBIO MPU3HAIOT, YTO MX TaK
HA3bIBAEMOE «ypETYJIMPOBAHME» O3HAYANO0 «IMYHYI0 BpaXIy MEXIy eMUCKONaMH H
O6orocioBaMu, KOH(IUKTH MEXKIY TPAAULMOHATU3MOM M HEOOYy3JaHHYIO CHEKYISLHIO,
MOJINTUKY PUMCKHUX HMIIEPATOPOB, KOTOPHIM HY)KHA ObUIa €AMHasi IIEPKOBb, YTOOBI COXPaHHUTh
enunyro  umnepuro» (Rusch 1980:17). CnenoBarenbHO, MBI JOJDKHBI  MPEIOCTABUTH
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MycCylbMaHaM — mociefoBarensM Mucyca Xpucrta Ty *e cBOOOIYy, KOTOPYIO MMEIH HaIlH
IPEYECKUE OTIIBI IIEPKBH, YTOOBI CHOPMYIUPOBATH CBOE COOCTBEHHOE OOTOCIOBHE O TOM, Kak
MOCBSIEHHOCTh XpUCTY OyaeT mnpeoOpa3oBbIBaTh WX MHUPOBO33peHHE. OHO TaKKe MOXKET
OTJIMYATHCSI OT HAIIEro OOTOCIOBHUSA, TOYHO TaK )K€, KaK A3bIYEeCKUil nepeBo 4 BeKa OTIHYAICs
OT NAJIECTUHO-UyAeUCcKOoro opuruHana Ilucanus. IlosTtomy naBailiTe He BBICTYNIATh POTUB HUX
WIH HE CTaBUTH M10J] COMHEHHE UX MOCBAICHHOCTh XPUCTY. «Hb0, Kmo ne npomus 8ac, mom 3a
gac». (Mapk. 9:40). /laBaiiTe aydiie BCTPETUM HX C paclpoCTEPTHIMU pyKaMu: «/[okoie ece
npudem 6 eourcmeo eepul u nosnanus Ceina boowcus, 6 mysxca cogepuienno2o, 8 Mepy nOJIHO20
sozpacma Xpucmosa» (Ed. 4:13).

Hakonern, naBaiite ocTeperarbCs IOIMaTUYECKOrO0 OCYXICHHUSA, KOTOpPOE IO UIMBAET
Macia B OTOHb CTPEMJIEHMM BBICTYNAIOLIUX 3a My1au3allii0, KOTOPbIE HE BUIAT IPYTYIO CTOPOHY
Boxbeit paboTsl B CBOEHl COOCTBEHHOW pPENTUTMO3HO-KYIBTYPHOH HCTOpPUHU. XOTA UX
yOenuTenbHbIe apryMeHThl UMeNu TBEpoe Onbielickoe OCHOBaHKE, UYAEH - XPUCTHAHE B KOHIIE
KOHLIOB YIYCTWJIM CaMyl YIUBUTENbHYIO 3pYy MCTOPHM HCKYIUIEHHUs, Korjaa mapcTBo bora
pacrpoCTpaHMWIIOCh Cpelu SI3bIYHUKOB. [laBaiiTe ke HE MOBTOPUM IMOJOOHYIO OIIMOKY U He
YIIyCTUM TO, 4TO bor cosepmaer cpenu mycyiasMas-nociaenosarencii Mucyca Xpucra B Hamm
TTHHU.

Hdaxomrya Macceil, KyIbTypHBIN
aHTPOIOJIOT, IMHI'BUCT U MUCCHOJIOT.
Tpynutcs cpeau a3suaTcKUX MyCyJabMaH C
1985r. B HacTos11€e BpEMS JKUBET Ha
Cpennem Bocroke, siBisieTcst
KOOPJMHATOPOM Pa3BUTHS JINTEPATYpPhI HA
POJIHBIX A3BIKAX B LEJAX MIOMOILIN
MycyJabpMaHaM-Tiocaenosarensam Mucyca
Xpucra nmpoBo3srianars Hapcrso bora u
oOy4ats mojeit. OmyOauKoBal HECKOJIBKO
MHUCCHOJIOTMYECKUX CTaTel O HACAXKICHUU
LIEPKBEH U 3THOTpauu pUTYaIOB HAPOIHOTO
Hcnama.
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Misunder standing C5

and the Infinite Trandatability of Christ
from EMQ 2 - Unabridged Online Edition July 2004

Why C5 has been so misunderstood by its critics
By Joshua Massey

Imagine for a moment that your best friend has been given the rdsiggragiwriting your
biography. How accurate do you think he can write about your love life@rks anyone who could
really put your private story into words accurately on paper? Theiéaiinitely complex, as is
any love relationship. How much more difficult is it to describe tiiedss of a love relationship
between man and God? Add to this complexity an even greater hurdlezathanid his audience of
readers are rooted in two radically
different cultures. Such is the challenge of describing a C5 Muslimvéllof Jesus (the lover) to
most Christians (the readers) today. ( “C5” refers to Chrigeoath communities of Muslims who
follow Jesus as Lord (cf. Massey 2000; Travis 2000)).

Even the most sincere Christians can easily misunderstand @5wdgéng it from: (1) Greco-
Roman categories of orthodoxy, instead of a Jewish understandingsifSsChandate; (2) a
distance, and not in relationship with C5 Muslim believers whowWa@rist whole-heartedly as
Lord; and (3) ecclesio-centric rather than Christocentrisiolegy. Christianity: A Greco-Roman
Translation. It is difficult to overestimate the powerful inflaerof Greco- Roman thought on
Gentile Christianity today. As Andrew Walls observes in hisbrated The Missionary Movement
in Christian History, Jewish identity has always been condegitieer with what a person is and
what he does rather than what he believes. But when the Chrstiafi.&., ‘Jewish Messianism’]
began to penetrate the Hellenistic Roman world, it encountereal aytstem of thought [with] a
certain inbuilt arrogance, a feature it has never quite lost despieutations through which the
Hellenistic Roman legacy has gone in its transmission oveetiteries to other peoples, and despite
the penetration effected by the Christian faith. Basically, imtaiaed that there is one desirable
pattern of life, a single “civilization” in effect, one model o€®ty, one body of law, one universe
of ideas. Accordingly, there are in essence two types of humanipiepebo share that pattern and
those ideas, and people who do not. There are Greeks—a cultural, noi@teeti—and there are
barbarians. There are civilized people who share a common heritdgbeee are savages who do
not (1996:18). Christian penetration of this total Greek systenoogt put its Traditions of
codification and organization to work for the service of thep@b#\ccording to Walls, the result
was orthodoxy: logically expounded belief set in codified form, estalifirough a process of
consultation, and maintained through effective organizationehigiic-Roman civilization offered a
total system of thought, and expected general conformity to its ndtrasChristian penetration of
the system inevitably left it a total system (:19). Conformityddified doctrine determined by the
ecumenical Councils of Nicaea (325) and Chalcedon (451) became suprephant—no matter
how foreign or strange such doctrine would have sounded to ChristshJgpostles. Non-
conformity led to ostracism and exile, sometimes even rioting aatth (offet 1998:174). The ‘in-
built arrogance’ of Greco-Roman thought can surely be seen througlestegi/church history,
such as in Martin Luther’s teaching that the Book of James iggiatiecof straw... which
contradicts Paul by teaching justification by works.” Luther’s aiadigcclaim about this most basic
component of Jewish life and identity led others to question ttenicéty of James altogether. How
could the revered founder of the Protestant Reformation so enfwiat James’ statement, deeply
rooted as it was in the Jewish origins of our faith? Asked anotigrhew could a Gentile, born
nearly 1500 years after Jesus and his apostles, question with bold impheeeeehing of James
(brother of Jesus and leader of the Jerusalem Council) regarding eemtoat and core biblical
teaching—the mitzvah of doing of good works—replete throughout Scriptbath the Bible Jesus
read and the New Testamerf52¢ Lev. 19:18,34, 25:35; Isa. 58:7; Mic. 6:8; Mt. 3:8, 5:16, 1 Pet.
2:12,1Ti. 2:10, 3:14, 6:18; Eph. 2:10; Heb. 10:24.)
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Could it be that Luther actually believed his system of doctrinalicatiin held together so well
that it enabled him to pass judgment on James, the very one who boldly

declared before the Jerusalem Council that Gentiles need nottdonitedaism to follow Jesus as
Lord (Ac. 15:13-20)? Who among the early Jewish disciples could have imaggnieahy that lay
ahead when future Gentiles like Luther would question the teachihg wéty leader who
legitimised Gentile believers as full citizens of the Kingdom aha when most believers were
Torah observant Jews (Ac. 21:20)? Could it also be that many Geni#gialisrtoday, like Luther,
are similarly constrained by our own theological constructgdhatinherited from our Greco-
Roman, not Jewish, fathers in the faith) that we are quick toditery expression of cross-cultural
love for God through an elaborate grid of doctrinal codifications teeraéne whether or not they are
‘orthodox’? And what does it tell us about our grid if even Messianicsbeelievers today, when
judged by its standard, don’t quite measure up to ‘our orthodoxy'? ( Most Meskars today have
a radically different understanding of circumcision, Sabbath, and teai®baw than most
evangelicals (cf. Stern 1991; Massey 2004:14-21)).

When one empirical study of a large C5 movement reported that moreathaf the Muslim
believers interviewed said God is “Father, Son and Holy Spirit,’aronwas expressed about those
who said otherwise, especially because (1) the movement is ¢&en fiears old, (2) many
respondents were leaders, and (3) they had access to the New TefRanstall 1998:406).
Understanding theos (God) as triune was surely common

among Gentile Christians in the fourth century, but only after, ilsWarms, the gospel had
penetrated and permeated a rather arrogant Greek system of thoieght wh

applied its traditions of codification and organization to theglogiminating in the development of
Chalcedonian orthodoxy. Given the severe penalties over theiesrfor those who did not
conform to the elaborate and highly nuanced language of doctrinayfidelomes as somewhat of
a surprise to learn that the New Testament provides little edderstiggest this understanding of
theos was widespread or common in earliest Christianity. Inféaetbiblical scholars who affirm
the Trinity would dispute the statement of William Rusch, who wtl&esdoctrine of the Trinity in
the Nicene sense is present in the New Testament” (1980:2). Thiyickk¢o add, however,

that evidence of a ‘threefold pattern’ is present in the New imesta probably originating from
Jesus himself (Mt. 28:19). Nonetheless, the fact that not one biblited felt it necessary to
extrapolate from this threefold pattern that God is Father, Son @lgdSHirit should cause us to
pause in the above-mentioned evaluation of the C5 movement. Arealuatang movements of
Christ-followers by asking questions the apostles never asked,angeria the apostles never used?
Such criteria become even more suspect when we consider the wsexseadl eminent Christian
theologians

who have dedicated a good portion of their lives to researching tistdiyy of earliest
Christianity before the gospel permeated Greco-Roman categbtiesight.

Numerous theologians have shown that Second Temple Jewisérkstevuld not likely have heard
any claims to deity in the messianic title “son of God”, but rattetaim

to kingly authority anointed to rule and reign as the promised sorvad,¢ho, along with
Solomon, was also called God’s son (2 Sam. 7:14; 1 Chr. 17:13; Ps. 2:7, 89:27).

( See the profoundly relevant work of Rick Brown (2000), Colin Brown (B¥3R0), and James D.
G. Dunn (2003:12—64)Y-hough rarely mentioned in churches or programs training miseernar
Muslims, this is nothing new in theological circles. Even The NiI$ Bible documents the
rationale for such an understanding in a note on Psalm 2:7, In thetdhesr East the relationship
between a great king and one of his subject [vassal] kings, who ruledaaytasity and owed him
allegiance, was expressed not only by the words “lord” and “servant’|soubya“father” and “son.”
The Davidic king was the Lord’s “servant” and his “son” (2Sam 7:5,14)ordaag to N. T. Wright,
whom Christianity Today profiled in 1999 as one of five ‘new’ thealogi(new in the sense of
replacing scholars in top academic positions) who have somethingartance to say to the
church, It is commonly supposed among Christians and non- Chriglileahat the word Messiah
carries connotations of “divinity,” so that if Jesus is showmatee thought of himself as Messiah,
that means he thought of himself as divine. This is simply not e Tae would-be Messiahs of
Second Temple Judaism did not, so far as we know, think of themsethesviray, nor did their
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followers attribute divinity to them. And, since the phrase “sonaaf’h this period functioned as a
messianic title, it did not carry in and of itself the overtonésliginity” that later Christian theology
would hear in it. (1999:107) Wright is not trying to strip Christ of his gesstior uniqueness, for
Christ alone is the way, the truth and the life (John. 14:6). Nonsshals we try to understand how
God’s kingdom is advancing among Muslim nations, we must not oveHeokdy earliest Jewish
Christianity perceived Christ’'s supremacy, especially when timeierstanding might be somewhat
different from that of later Gentile Christianity. It is irgeting to ponder how comfortable James,
Peter, and other Jewish leaders of the Jerusalem Council would kaweithethe language of later
Nicene and Chalcedonian creeds—a language which continues to @ootinatvn perception of
orthodoxy, as evidenced by Parshall’s critique above. For a varietynpilex reasons, Gentile
church fathers felt it necessary to describe Jesus in ways thal @égament writers never did: “true
God of true God, begotten not made, of one substance with the Fathdly &cdand actually
man, with a rational soul and a body; of the same reality as God reghisiheity and of the same
reality as we ourselves regarding his humanity; the propertieslohesure are conserved and both
natures concur in one person and in one reality; born of Mary tiie God-bearer.” Peter, the first
leader of the first church in Jerusalem, chose to describe Jesus fipriéntly as “a man attested by
God with mighty works and wonders and signs which God did through him222, RSV).5 Peter
also opened his first epistle with an interesting distinction éatwGod and Jesus, “Blessed be the
God and Father of our Lord Jesus Christ!” (1 Pet. 1:3). If Peter sharezhieeChristology
expressed in the Nicene and Chalcedonian creeds, why would he descHhétr as Jesus’ God?
Paul also seemed to distinguish between God (Greek theos) and Jesess“one God, the Father
... and one Lord, Jesus Christ” (1 Cor. :6); and “there is one God, and thegemediator between
God and men, the man Christ Jesus” (1 Ti. 2:5). Of course, the verses a&bgeranlly not used to
prove Christ’s deity. Several commentators have stated that&Rs 9:5 is translated correctly, it is
the clearest proclamation of Christ’s deity in all the Newdrasnt. Accurate translation in this case
is actually a matter of correct punctuation. Because the earbesiTiEstament manuscripts do not
contain punctuation, scholars who compare and contrast angiées aaust determine where to put
commas and periods before publishing a Greek New Testament. Obvioaglgsdh punctuation
can radically affect the meaning of a given sentence. Many pun&aate9:5 so as to portray Paul
calling Jesus ‘God’. However, the RSV punctuates Rom. 9:5 quite differBntice M. Metzger
(clearly among the pre-eminent Biblical Greek scholars todwa/jlee majority of the United Bible
Societies’ Committee on the Greek New Testament explain wthginTextual Commentary on the
Greek New Testament: ...nowhere else in his genuine epistles dbevétadesignate Christos as
theos. In fact, on the basis of the general tenor of his theologgs it@nsidered tantamount to
impossible that Paul would have expressed Christ's greatness by bafliGod blessed forever.
(1971:522) Tantamount to impossible? How could the majority of such eealih of biblical
scholars reach such a strong and sweeping conclusion? When apkewimany English Bible
translations differ from the RSV on this verse, it becomes obWatdranslators are far from united
on this point. Nonetheless, the fact that these New Testanmetdrscknow their Greek better than
most of us ever will should probably cause us to pause and ask: Has the laidliaga and
Chalcedon (the “traditions of our fathers”) become more fantdias than the language of Paul
himself, such that we are quick to assume his phraseology is mooedike/n when in fact it is not?
A different but related question must also be asked at this point: Boksguage of Nicea and
Chalcedon (and our understanding of it) form the universal litmufotestthodoxy which all

nations must follow? Or is the biblical 5 All biblical quotations wéke the RSV, unless otherwise
noted. language of Paul, James and Peter adequate in and of itself ftiotisetoaescribe Christ's
greatness as Lord and Savior, whom God exalted above all rule, power anlonow seated at
the right hand of the Father with all authority in heaven and ¢ @sc. 5:31; 2 Pet. 1:11; Eph.
1:21; Col. 3:1; Mt. 28:18)? Interestingly, James D. G. Dunn believes that theestgomthe
punctuation of Romans 9:5 “certainly favours a reference to Glerigfod™”; however, Dunn adds,
The punctuation intended by Paul and the meaning of the doxology is totaimfmerus to place
any weight on it. Paul’s style is notably irregular and a doxology teCisigod at this stage would
be even more unusual than an unexpected twist in grammatical coastriegn if Paul does bless
Christ as ‘god’ here, the meaning of ‘god’ remains uncertain.... Il aftiexaltation, like ‘Son of
God' in the then parallel Rom. 1:3? — a status of honour (‘god over@byréed to Christ at his
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resurrection, like ‘Lord’ (cf. Acts 10:36; 1 Cor. 15:24-26; Phil. 2:9-11) which hawreael uses to
distinguish the exalted Christ from God? Or is there a deliberateoé&lsalm 45:2 and 6, where the
king is addressed as god? Or is it another way of saying ‘God was ih.Ci{#or. 5:19)?
Whatever the correct rendering of the text, it is by no means bbgdPaul thinks of Christ here as
pre-existent god. (1996:45) Regarding the hymn of Philippians 2:6—7 describing*désushough
he was in the form of God, did not count equality with God a thing to be grdsyteemptied

himself, taking the form of a servant, being born in the likenes®npf,rolin Brown, editor of the
respected New International Dictionary of New Testamentdbgp

writes, | have to say that | agree with those scholars who gahé¢haoint of the hymn is not a
comparison between Christ’s pre-existent state as the divinia §tamy and his state of humiliation
as a servant. Rather, it is a comparison between Christ and Adanclintkeéhterm “form of God” is
the equivalent of saying “image of God.” (The synonymous nature s the phrases is evident in
the Septuagint. See also Brown'’s detailed exegetical discussios pasisage in Where Christology
Began: Essays on Philippians 2 (1998:6-42)).

Whereas Adam who was made to be God’s image refused mntentcwith that and sought to be
“like God” (Gen. 2:5), Jesus as God’s Christ, the anointesisianic Son, chose the role of a servant.
. The emptying of Phil. 2:6 does not seem to me to haythiag to do with a supposed
metaphysical change of states, but has everything tottahei life of servanthood, which Paul calls
upon his readers to practise in following the servantl Fahil. 1:1, 3:17), and, above all, Christ
Jesus, the servant par excellence whose self-emptyingnatéah in the outpouring of his life on the

cross (cf. Isa. 53:12). (1991:92)

Recent evangelical scholarship has challenged so many traldsgsumptions about Paul's
Christology that Gordon D. Fee, though he acknowledges that the NgtamBst contains no
explicit doctrine of the Trinity (1999:49), felt it necessary to preagydper at an international
“Trinity Summit” in 1998 to, in his own words, “examine the Pauline @blogical and
pneumatological data once again, with a view towards seeing Paulast &riaitarian” (1999:51).

If top evangelical scholars can at best only demonstrate Paullatasterinitarian, how can we
demand that all peoples, no matter their worldview, be blatant Tiam¢& Though it took Gentile
Christian fathers several centuries to formulate Trinitagiactrine, is the faith of Muslim Christ-
followers to be doubted if they don’t blatantly arrive at the samelusions after only fifteen years?
If the majority of the UBS Committee on the Greek New Testabmeves it is “tantamount to
impossible” that Paul would have called Jesus theos, on what basige @asistvall that peoples must
affirm Jesus is “God”? John 1:1 is often cited as evidence that ohted Jesus with God.
However, according to Colin Brown, It is a common but patent misigaditne opening of John’s
Gospel to read it as if it said: “In the beginning was the Son, and the&owith God, and the Son
was God” (John 1:1). What has happened here is the substitution of Sdortb(Greek logos), and
thereby the Son is made a member of the Godhead which existed frorgitimenge But if we
follow carefully the thought of John’s Prologue, it is the Word thetgxisted eternally with God
and is God. The same Word that made all things and is the light thatedidlumankind “became
flesh and dwelt among us, full of grace and truth; we have beheld his gloyyaglof the only Son
from the Father” (John 1:14; cf. vv. 3 and 8). In other words, Son-languagfminldnotes the Word
made flesh in Jesus who as such speaks God’s Word to human beings. ¢ %21t89)

Although many Gentile church fathers clearly understood thisidistn, Brown explains how
patristic talk of the Logos as the “only begotten” became a sousralEfss problems in thinking
about the Trinity. One is left wondering whether the thorny questiblater ages might have been
avoided if the church fathers had not embarked on the language ofetheal'generation” of the
Son. How things might have been

different, if the fathers had kept strictly to the language of Jdhrgbgue as their paradigm for
speaking of Trinity and Incarnation. What pre-exists is not the Son

per se, but the Logos. In John the Logos is not begotten or generated. Teievasgeith God and
was God, and in the course of time became flesh as the Son. (:90)
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Furthermore, if John wanted his readers to understand that Jesod’isi@y would he write in
1:14 that we have beheld Jesus’ glory then say in 1:18 that “No one has ever

seen God"? When writing this, John was doubtless not only mindfuoJestimony in 14:9 (“He
who has seen me has seen the Father”), but he appears to have provided in

1:18b his own commentary on its meaning, “the only Son, who is in tleenbafsthe Father, he has
made him known.” In other words, while no one can see God in all his

fullness, the fullness of God so dwelt in Jesus that he showed tlee téatis, making God known to
mankind more fully than any prophetic utterance or vision evedcoul

Paul puts it similarly, “[Christ] is the image of the invisible God ..r.iIRdim all the fullness of God
was pleased to dwell, and through him to reconcile to himself adishin

(Col. 1:15, 19-20). For this reason, many theologians describe the irmafttati \Word became
flesh) not as the human birth of an eternally pre-existent Shimlie

Godhead, but as the self-revelation of God in Christ. Or some put it,iSeésefiuman face of God
(Robinson 1973).

Being “one with the Father” (John. 10:30) does not necessarily imglycéamation of eternal pre-
existence, especially given Jesus’ prayer that all believers heedioe

(en) “just as (kathos) we are one” (17:21-23). If we become one, just assJaseisvith the Father,
do we somehow become each other? While we may differ with John Abindn on several
important points, his description of Jesus’ oneness with therfathie Priority of John is most
helpful: A man’s best agent is his son, as in the parable of Mark 12:6, émerelse could be better
guaranteed to represent him and his interests. Everything thevi@hand had was his. And John
makes explicit even more than the Synoptists this Hebraic una#irgjaof sonship. To be a ‘son of
means to do the ‘works of', to reflect the nature of (‘like fatikerson’), whether this be of God or
Abraham or the Devil (8:31-47; cf. 1 John 3:7-12). And this functional undergjasdirought
home in 10:31-38, where the Jews charge Jesus with blasphemy: ‘You, a meskaimao be a
god.” He replies that their own Scriptures (Ps. 82:6) call those to

whom the word of God came ‘gods’—referring probably either to Mosesjsrdescribed as being
‘as God’ to Pharaoh (Ex. 4:16; 7:1) and who is boldly called

‘God’ by Philo, or (as the thrust of the psalm would suggest) to the juddes Ofd Testament, to
whom men were to go ‘as to God’ (Ex. 21:6; 22:8f, 28): they

represented God, acted in his place, just as Jesus is claiming to do. ..chiir@@ois assumed (in
the rabbinic manner) for it forms the presupposition of what felidWwhen why do you charge me
with blasphemy because | ... said | am God’s son.” (1987:373-374)

Given that Jesus is “is the radiance of God’s glory and the exacseafaton of His nature” (Heb.
1:3 NASB), he is clearly far greater than any prophet, judge or former

‘representative of God’ as mentioned above. Nonetheless, Jdatishaf Psalm 82:6, in essence,
seems to frame his defence in their biblical inconsistency gizhlo

incongruity: “You are going to stone me for making myself Elohim® Torah bears witness that
God himself addressed the judges and rulers of this world as Elohim, but |

have only called myself his Son” (i.e., his royal representatideagent). Jesus apparently denied
the charge. Surely, however, Thomas clearly addressed Jesus as

“my God” (John. 20:28). But what might Thomas have meant as a moniotewstwho from
childhood recited the shema (“Hear, O Israel: The LORD our God iE@R®”, Deut 6:4)? Unlike
strict Christian usage of the term ‘God’ in English today, Hebrew usiahe corresponding term
Elohim was radically different throughout Jewish

history. While English-speaking Christians would not dare calraaichuman being ‘god’, the Old
Testament bears witness that Hebrew-speaking Jews could nafenliorkings and judges (God’s
special agents and representatives) as Elohim, but as mentionedaloiovienself also identified
such men as Elohim (Ps. 45:6, 82:6; Ex. 21:6, 22:8; cf. Isa 9:6f; Ex. 4:16, 7:1). This is, Dunn notes
“a significant factor when we recall how these Psalm passagesead in reference to Jesus in
Hebrews 1:8 and John

10:34f. respectively” (1996:17). Dunn continues, More striking still is theegeigrwhich despite its
monotheism Judaism in the first century AD and thereafter
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could accommodate talk of some of its great figures of the past ia &gmpnoaching deity. Josephus
twice reports the possibility of speculation that Moses had been takhad returned to the deity.
(Ant. 11l. 96f,; IV.326; cf. Philo, Mos. 11.288). Philo expounds

Ex. 4:16 and 7:1 in several places and does not scruple to say such thingssoa$/bte (God)
appointed him as god’ (Sac. 9), or of one as ‘no longer man but God’ (Prob. 48pseem. 11.189;
Mos. 1.158; Qu.Ex. 11.29). And in the ‘Moses Remembrance’ of

Artapanus (first or second century BC) Moses is said to have beeedi@enthy to be honoured
like a god .... (Frag. 3.6, in Eusebius, Praep.Ev. I1X.27). (:17)

Given the first-century Jewish context of the term Elohim, diffecult to ascertain exactly what
Thomas may have meant when calling Jesus “my Elohim”. Whatas €lenn states, is that the
language of divinity was widespread and varied in the ancient world, ard have been familiar
to the contemporaries of Jesus, Paul and John in a wide range of mpglidAthen used in
reference to individual human beings it could denote anything fromtasighor pious man, one
who lived in close accord with the

divine, to a heavenly or semi-heavenly being, including on the wagwarly kings and rulers and
especially wise or gifted or inspired men. (:17—-18) Dunn later statesetitatries of Christianity
have made us hesitate to be quite so free in our use of the term ‘god’peh&img of other men.
“What we must try to reckon with,” Dunn adds, “is the fact that théeomporaries of the first
Christians were not so inhibited” (:18).

Once again, Dunn is also not trying to strip Christ of his uniquenesgpoemacy, but he has
laboured with the limitations of biblical exegesis and historic®arsch to understand how earliest
Christianity perceived Christ’s incarnation. Dunn’s work éfere is of great relevance to those
observing what God is doing among C5 Messianic Muslim movements, bélereers are not
coached or taught the doctrines of fourth-century church fathstsath all they have is the Bible.
And because C5 Messianic Muslims do not filter the Bible through thpl&tenic worldview of our
Greco-Roman church fathers, but through a strict monotheistidwew not unlike that of Second
Temple Judaism, they may not see in the Bible all that our fourtbrgeatturch fathers saw. They
may even arrive at some different conclusions—some of whictbmayore similar to earliest
Christianity than we can imagine.

Jesus’ ability to forgive sin is commonly understood to imply hisiatenembership in a Triune
Godhead, since only God can forgive sin (Mk. 2:7). Strangely, we ofteloavéhe fact that Jesus
apparently delegated this same ability to his disciples, “If you foth&eins of any, they are
forgiven” (John. 20:23). Obviously, our Christ-given ability to forgivedones not put us on his
level. Only Christ has been exalted as Lord with a name above evesey Nanetheless, the
immediate context of this profound declaration is instructive. @serrected Christ had just
breathed on his disciples and said, “Receive the Holy Spirit” (20:22}thk isresence of God’s
Spirit that enables humanity to forgive sin. So along with theakw\Christological scholarship
over the last several decades have come numerous volumes oni8sitii@g)y. (See e.g., Jesus
and the Spirit (1975) and The Christ and the Spirit (1998) by James D. G. Dunngdidgto Colin
Brown, John’s Gospel presents an explicit Word (Logos) Christologynapanied by an implicit
Wisdom and Spirit Christology; whereas Matthew, Mark and Luke prasezxplicit Spirit
Christology with an underlying Word Christology.

All three [synoptic Gospels] highlight the baptism of Jesus, theeqaesit descent of the Spirit
upon him, and the identification of him as God’s Son (Mk. 1:9-11; Mt. 3:13-17; Lk-2221In

light of what we have already said about the meaning of the term f&wdg’ Jesus has now been
installed with authority as God’s anointed Son-king, his viceatedde anointing by the Spirit is
not some kind of extra boost to enable him to function better. It mcthehich makes him the
Messiah, the Christ, the anointed one. It is constitutive fodaigity as the messianic Son. Prior to
this event, he was the Messiah designate; the anointing makésetemointed one, the Messiah. ...
Matthew and Luke forestall the question of adoptionism with tleemwnts of the role of the Spirit
in the conception of Jesus (Mt. 1:18, 20; Lk. 1:35). Jesus was who he was betheselefof the
Spirit from the first. But he did not enter into his messianic @ffintil his anointing by the Spirit.
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(1991:94) In our quest to understand how the first Jewish believers undet$ast’s supremacy,
Ebionite Jewish Christians ( See Jean Daniélou’s classiceamodbionites (1964:55—-64) Gerd
Luedemann’s Opposition to Paul in Jewish Christianity (1989), and Bartda’s insightful
synopsis (2003:99-103; cf. 1993:48-118).) of the second and third century provide atinoteres
case-study. While they firmly believed Jesus was the promised MeasglsSavior foretold
throughout the Law and the Prophets (Dt. 18:18, Isa. 53, Dan. 7:17), they reject&eldile
insistence on Jesus’ eternal pre-existence. Ebionites cléaryea Jesus’ pre-existence in the
Hebraic sense (i.e., in the mind, plan, and intentions of God ‘beforeuhedtions of the earth’),
consistent with Jewish belief in the pre-existence of the Tamdrof Moses.(Cf. “Pre-existence” by
Kaufmann Kohler and Ludwig Blau, Jewish Encyclopedia.com.) nonethétesto them did not
imply an eternal, conscious, personal pre-existence of Jesus dsGatar interpreted New
Testament documents written by Christ’'s Jewish disciples. AecaptdiJesus, the kingdom is also
pre-existent, “prepared for you from the foundation of the world” (Mt. 25&8tare the names of the
righteous “written in the book of life from the foundation of thertd” (Rev. 17:8, cf. 13:8). Jesus
also said that the blood of the prophets was “shed from the foundétienveorld... from the blood
of Abel to the blood of Zechariah” (Lk. 11:50-51). Shed when? Really? Theweothink about
when the blood of Abel and Zechariah was actually (dare | sayliiftgshed, the more Jesus’
statement assaults our Western sensibilities as an anatibiomp®ssibility. However, when
interpreted from a Jewish understanding of pre-existence (i.e., thirgmdwn and foreordained in
the mind, plans, and intentions of God before creation), Jesus’ stdaterakes perfect sense.
According to Paul, God also chose us in Christ “before the foundattbe wforld, that we should
be holy and blameless before him” (Eph. 1:4, cf. 1 Pet. 1:20; Heb. 4:3). Is it ngdessarto have
personally existed either eternally or consciously to be chos&othypefore creation? Surely not,
but this does not negate the truth of Paul's statement within thewrark of a Jewish worldview.

Sois it possible that thousands of Jewish followers of Jesudiese&@hristianity might not have
defined the one God of Israel as three co-eternal Persons:, FRasheand Holy Spirit? Given that no
verse of the New Testament comes close to explicitly describidgr3bis way, it is not only
possible but probable. This obviously should affect the way we proces&wthad doing in pioneer
contexts among Muslim followers of Jesus. However, as seen abqaxtessevangelical scholars
go much further. When James D. G. Dunn’s Christology in the Making: ATéstament Inquiry
into the Origins of the Doctrine of the Incarnation first camein 1980, it was chosen by
Christianity Today as one of the year’s “Significant Books.éyradded, “This book needs to be
read. Dunn combines immense erudition with deep Christian comnhititrerse who would correct
Dunn have their work cut out for them.” Given the praise Dunn retéiyesuch evangelical
reviews, it is somewhat startling to read him declare that ifmiedurselves to the biblical record—
without the traditions added by later Gentile church fathers—and “buildtheology only with the
bricks provided by careful exegesis, we cannot say with any confidetciesus knew himself to
be divine, the [eternally] pre-existent Son of God” (1996:32). As baffleceasright be by the
apparent audacity of such a statement, we must ask: If eminent @adrigeblogians can come to
such conclusions after decades of comprehensive biblical rege#netoriginal languages, be
praised by evangelical publications, and hold their theological grounasagaionslaught of
Christian criticism, how can we condemn C5 Messianic Muslimsifioply sticking to the biblical
language of Christ’'s apostles to describe Jesus as Lord and Sav@idisbrief Christological
survey in no way intends to suggest that Christ is not divine or timétbfian doctrine should be
disregarded. The same work of Colin Brown quoted above also states pause here to stress
what exactly | am trying to do. A social Trinitarian might wondehis tine of thought tends to
diminish the personal divinity of Christ. My point is exactly the gigo| am trying to understand
how the New Testament presents Jesus as the Christ, and on thabbhssuct our understanding of
Jesus’ divinity and of the Trinity. It is not the title “Son of Godiigh defines Jesus, it is Jesus who
redefines the title in view of who he was and what he did. (1991:89) $jridamn states, For it
was only at Nicea that the hitherto dominant Logos-Christalagg way to the dominance of Son
of God language. With Logos-Christology the emphasis is essetiimlyame as that in John’s
Gospel—on the continuity between Father and the Son, since the tBerWord, the self-
expression of God. ... An emphasis on Christ as the Son, independentaflibat. ogos

37
Document Produced by deskPDF Unregistered :: http://www.docudesk.com



christology, can easily become in effect an expression of théitkeysm or tritheism of which
Judaism and Islam accuse Christianity. It is of crucial importamce ight appreciation of Christian
orthodoxy, therefore, to bear in mind that Father/Son Trinitéaizguage has to be read and
understood within the context of Christian monotheism. If thedakeSon of God language is not
understood as an expression of Logos-Christology it is misunderstasdn] for example, the
assumption that the Logos of John 1:1 can be substituted by ‘Christ’,angtimaent that Col. 1:15
would have been intended by Paul as a description of Christ. In cpakaastc orthodoxy is that
Jesus Christ is he whom the Word of God became in the incarnateomi3take, or so it seems to
me, is the equivalent of treating ‘person’ in the Trinitarian fdenf'one substance, three persons’)
as ‘person’ in the sense that we now understand ‘person’, or, mbaeegoint, in the way that Jesus
of Nazareth was a person. If the pre-existent Word of God, the Sordpfs@operson in that sense,
then Christianity is unavoidably tritheistic. And if we take tdikis Col. 1:15ff as straightforward
descriptions of Jesus who came from Nazareth we are committedhterpretation of that text
which has broken clearly and irrevocably from monotheism. Lig@viwe assume that the
Father/Son language of John’s Gospel has in view more thenshafidoetween the Father and the
Son (of Nicene and post- Nicene concern) than the continuitygeid Christology (of pre-Nicene
concern), we lose sight of the primary monotheistic contrathvbievents such language slipping
into polytheism. (1996:xxxi) Clearly, scholars are not in agreementoy of the points mentioned
above. Articulate rebuttals abound but are beyond the scope of this papeote.axphetheless, the
diversity of Christologies among many devout and eminent Chri$téologians today reveals a
profound reality that is easily overlooked when trying to undedstn translation and worldview
wield enormous influence in our perception of Christ, sometimesailir determining it. Andrew
Walls again puts us in his debt by articulating a primary source of Gbgistd diversity.

Translation is the art of the impossible. Exact transmissioreahing from one linguistic medium to
another is continually hampered not only by structural and cultufatetite; the words of the
receptor language are pre-loaded, and the old cargo drags the new intmeheated in the source
language. In the end, the translator has simply to do his best and kake ashigh risk business.
Translation involves the attempt to express the meaning of tineesioom the resources of, and
within the working system of, the receptor language. Something rawwught into the language,
but that new element can only be comprehended by means of and in ténmprefexisting
language and its conventions. In the process, that language and itsisysffectively expanded,
put to new use; but the translated element from the source languagshasakense, been
expanded by translation; the receptor language has a dynamic of itedvakes the new material
to realms it never touched in the source language. (:26, 28) As the Gospdidhegiemeate Greco-
Roman society in the third and fourth century, their whole systéhoaght (their history,

traditions, corpus of recognized literature, oral and written) ancotimenanding heights of their
national life had to, Walls states, go to school again with Chhstpfocess altered the expression
of the Christian faith completely; for the word of Christ had mowe introduced into areas of
thinking, and brought to bear upon ideas that Peter, John and James tbgelusteamed of and
that Paul himself barely glimpsed. It was impossible either to igherprevious system of ideas, or
to abandon it, or to leave it as it was. It had to be penetrated, invaded, limtugiation with the
word about Christ and the Scriptures which contained it. The process aneew agenda for
Christianity. Matters which had never troubled the heads of thélepasd elders of Jerusalem
became matters of life and death as the word about Christ encouhteestablished metaphysic of
the Hellenistic world, while many things which were vital tofir& generation of Christians in
Jerusalem just dropped out of sight. (:53) In other words, Gentile chunehsfaénmeshed in the
world of neo-Platonism, began to ask questions early Jewishi@tsisever asked, and found
answers in the Scriptures that the apostles likely never savwdeeiteeir questions were so radically
different. The Palestinian Jewish ‘original’ was first added ew ‘material’ to a total Greek system
of thought. But after three centuries of rising like leaven througic@Roman society, Gentile
Christianity also added something new to this original, takingréabnms it never touched in the
apostolic era. Walls illustrates the dynamic role of worldvievemthe ‘Jesus Act’ is seen in the
human auditorium of life.
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Everyone in the packed auditorium can see the stage, but no one selesleéhaf . People seated
in one place can not see the entrances left.... Seated somewhere

else, the view is obstructed by a pillar, or an overhanging balcony. Aslf teough everyone sees
the same play and hears the same words, they have different vigagcohjunction of word and
action, according to their seat in the theatre. Those on one side

get a sharply focused view of certain scenes which those placetielsalo not have to the same
degree, and people in the balcony are puzzled to hear laughter in thelsalithey themselves
have seen nothing to cause it. But the position is reversed wheretiee s

changes, and the main action is on another part of the stage. (:43abhaterson sees in the ‘Jesus
Act’ is clearly governed by where they are sitting. People view tie@pthe stage most open to
them from their seat in the auditorium. Our seat is determined by aecoofonditions: where we
were born, where our parents came from, what language we speak at hatreyyivahildhood was
like, and so on. People who share broadly similar conditions forareddtocks—rather like blocks
of seats in the theatre, from which the view of the stage is waitgirs Culture is simply a name for
a location in the auditorium where the drama of life is in progressving the Jesus Act in that
drama will involve some reading or hearing of Christian Script@ese again

what we see or hear in the process will be affected by where wétiageisithe auditorium. People
seated [elsewhere] will see some things we cannot, and be unatdestorsethings that seem
important to us. They cannot see them, not through blindness or @siulbut because they have
been sitting in a different place. (:44)

The Christology surveyed above can seem to some an abandonmemistiechorthodoxies.
However it is not terribly difficult to arrive at such conclusievtgen

historical theologians genuinely attempt to ‘sit in the seaBeafond Temple Jewish readers of the
New Testament. As James D. G. Dunn states in his second editionstdldgy in the Making,
“Several critics and exegetes seem to have thought that a straigintf appeal to the ‘obvious’ or
‘plain meaning’ of the text was sufficient response to my discuséisnch passages as Col. 1:15—
20.” Dunn wisely responds, ‘Obvious’ to whom? ‘Plain’ in what contexi®i@us to us who look
back to the text with the much developed hindsight of nearly two m#leBut the question is
surely whether that understanding of the text was equally as obvidesdogdinal author and
readers, equally obvious when the text is set into the context witlah wis framed. 1996:xvii)

As the above-mentioned study of C5 Muslim believers illustrates katisealso not so obvious to
them, given the seat from which they are viewing the Jesus Acapg3erh

the more amazing fact of that study is that more than half of ihkeseiewed did affirm Allah as
“Father, Son, and Holy Spirit.”

In order to understand what God is doing among C5 movements of ChisteceMuslims, we
must be careful not to evaluate them according the doctrinal cardleétheir theology with ours.
Walls warns, “It must not be assumed that themes which have beenypnirtiee Christian
penetration of former cultures will remain primary for the neesol hey may not possess the points
of reference which made for orthodoxy, for instance, or the primfattye individual conscience,
absolutely crucial to the capture by Christ of other world views odarearly Jewish Christians
would have found their Greek successors strangely cold about Isnastgrecious possession, the
Law of God and its guide to living. Many of them would have been equally didtbybthe
intellectual complexities into which Christological discussi@s leading Greek Christians (:24)”
Dunn’s closing remarks in Christology are similarly relevdhall this has any normative
significance for modern Christology it is that Christology stiawdt be narrowly confined to one
particular assessment of Christ, nor should it play one off agaioites, nor should it insist on
squeezing all the different NT conceptualizations into one patitahape’, but it should recognize
that from the first the significance of Christ could only be apmede by a diversity of formulations
which though not always strictly compatible with each other weteegarded as rendering each
other invalid. (:267)”

Primary in Jesus’ mandate to disciple the nations (Mt. 28:19-20) wahigbiyanuanced system
of codified doctrine, but obedience to all he commanded. As Jesus said, 6H@asvimy
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commandments and keeps them, he it is who loves me; and he who éowélsbe loved by my
Father, and | will love him and manifest myself to him” (John. 14:2%)s)also indicated that
authentic followers can be distinguished not by how they artictiaietheology or Christology, but
by whether or not they do what he tells them: “Why do you call mel;lUasrd,” and not do what |

tell you?” (Lu. 6:46; cf. Mt. 7:21, 21:28-32; Ac. 10:34-35; Js. 2:24). Membership in any kingdom
has always involved allegiance and obedience to its king. Primauy valuation of Christ-

centered movements among Muslims then should not be conforntity lemguage of Greco-Roman
orthodoxy, but whether or not they are striving to obey all that Jesunianded.

C5from a Distance or in Relationship. As for confidence in our theological conclusions as
meticulous students of Scripture, we must humbly admit that, accordinguts denouring popular
interpretations of Scripture can sometimes be the very root dafiahility to see clearly,

“You search the scriptures, because you think that in them you haval éte; and it is they that
bear witness to me; yet you refuse to come to me...” (John. 5:39-40). While al

things must indeed be tested by Scripture, Jesus’ statement here suggegentive study of
Scripture itself will not guarantee a correct perception of itsingar intended

application. Without the quickening of the Holy Spirit, Scripture candrrias of endless parables
about which we can be “ever hearing but never understanding; ever seaiegdiyterceiving.”
Christians of all persuasions may sincerely believe they lereand understood, but it is “the hour
of our visitation” which truly tests us, because the ways of God euddbktrine, can not be put into a
tidy, codified box.

John Travis, architect of the C-Spectrum (1998), rightly statesuh#he@ology of mission to
Muslims “can only properly be developed through a dynamic interadtion o

actual ministry experience, the specific leading of the Spirit, anstuidg of the Word of God”
(2004). In his soon to be published chapter on C5 insider movements, Travis

explains,

“It is instructive to see in Acts 15 how the early church determiratisGvill regarding Gentile
believers and what they must do in order to “be saved” (15:1). One

group of born-again Pharisees, based upon their interpretation oliScfgntd Jesus’ commands],
contended that Gentiles “must be circumcised and required to obewtbeNsoses” (15:5). By
describing the events leading up to the council and its actual

proceedings, Luke informs us how the early church settled this nuc#dlenatter. As we shall see,
it was an interaction based upon experiences from the field, thegeddire Spirit, and an
understanding of Scripture. Note that as the delegation of Paul and

Barnabas travelled through Phoenicia and Samaria to JerusalgtoldHeelievers along the way
“how the Gentiles had been converted” (15:3). Their case studies ambtess of God’s work
among Gentiles made all the believers “very glad”. Upon arrivarusdkem, case studies continued
as Paul and Barnabas told the elders “everything God had done throuyinttiexin Gentile

ministry (15:4). Then Peter offered his case study of Gentile warkl®) and related how, to the
utter astonishment of his born-again Jewish companions, theSginliywas “poured out” in front of
them

upon Gentiles who began “speaking in tongues and praising God” (10:46). Tingswatlo the

vision he received from God (10:9-16) was all the apostle Peter neededdre, “Can anyone keep
these people from being baptized with water?” (10:47).”

Jewish proselyte baptism, it should be remembered, was reserved dunllydonverts to Judaism,
called “proselytes of righteousness” (Hebrew ger tsedeq). Thesewemacised, required to obey
all the Law of Moses, considered like “a new-born child,” given a Helbisme, and called a “son or
daughter of Abraham.” Unlike Godfearers

(half-converts to Judaism, also called “proselytes of the gatehégsha’ar), who were only
required to obey the seven Noahic laws) ( For a fuller discussiom dotthic Laws within Second
Temple Jewish missiology, see “Living Like Jesus, A Torah- Obsedeavi Delighting in God’s
Law for Incarnational Witness to Muslims” (Massey 2004:14-18).) “ytaseof righteousness”
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adopted Jewish identity. In other words, according to Jewish misgioratice at the time,
proselyte baptism was seen as one of several rites for Gamtilbtain Jewish identity

and full membership in the Jewish community. Therefore, Jesusirtgdabht baptism was to be part
of discipling all nations (Mt. 28:19) likely led many of his Jewish giesi

to conclude he never intended them to make half-converts ofédmiit only full-converts who
would also submit to the additional rites associated with convetisidudaism—i.e., circumcision
and obedience to the entire Torah (Ac. 15:5). One can almost hedndsmbbrn-again Pharisees
might have presented the ‘obvious’ and ‘plain’

meaning of Scripture to support their ‘biblical’ conclusions befaeeldrusalem Council:

How did the Lord reply to the rich young ruler who asked how to inherih&tlife? Did Jesus not
tell him to “keep the commandments™? ( Mt. 19:16-17) Do not the Scriptires that Gentiles
must first be circumcised before they celebrate the Passover ®ifksusis written, “No
uncircumcised male may eat of it.” ( Ex. 12:48) How then can Gentilekeehbtly and drink the
blood of Christ, our Passover lamb, without first being circumciset®.(663-56; 1 Cor. 5:7,
11:27)Even if Jesus left room for two kinds of converts to Messianicisiugavhy should Gentiles
settle for becoming half converts when they can delight in andibfeasf all

of God'’s glorious Law? Circumcision is not just Law; it precedes #we ly several centuries! It is
the sign of God’s covenant with Abraham to bless all nations ¢m &¥dny should those nations not
also carry the same sign of the covenant in their flesh aétgihthve been blessed by him who has
been given all authority in heaven and on earth, and who was hiinsathcised on the eighth day
according to the Law of Moses? ( Mt 28:18; Lk. 2:21) Even Moses was nieadly down by God
when he failed to circumcise his son. (Ex. 4:24-26. ) Rabbi Paul, you circumaisetthylyourself
before allowing him to journey with your team. ( Ac. 16\8hy such inconsistency? You teach the
Law is holy, just and good; ( Rom. 7:12, 1 Tim. 1:8. ) so why should we water down tlctatinps
for following the Messiah, endorsing a position that will encoufagpetiles to live

without the glorious guiding light of God’s Law? As the Psalmist wrd&es'sed is the man who
walks not in the counsel of the wicked, nor stands in the way @rsinmor sits in the seat of
scoffers; but his delight is in the law of the LORD, and on his law ld#taes day and night.” ( Ps.
1:1-2.) The Law is no burden; it is a light unto our feet! Clearly, there neegasy answers to settle
this dispute among the earliest believers. “After there had been mhate dd>eter reminds them
that God fully accepted the Gentiles who believed, as evidenced byg‘trem the Holy Spirit”

(Ac. 15:7-8), even though they had not become Jewish or submitted to thel'afabiePeter then
adds another jaw-dropping statement regarding Jewish identity, “Godnoatiginction between
us and them”(15:9), showing their distinction between God-feardribisproselytes to be
superfluous. Therefore, Peter could boldly baptize Gentiles withouhtmyion of them becoming
fully Jewish (10:47). Travis continues, At this point in the Acts tiagdhe entire Jerusalem
Council became quiet as the floor was handed back to Paul and Barndfersnioi@ case studies
on the “miraculous signs and wonders God had done among the Gentdegihttheir ministry
(15:12). Only at this point does the Council leader James arise, &ffimalue of case studies, and
state that what has miraculously already happened experientidiig ald among Gentiles is in
fact supported by Scripture (15:13-18). The Scriptural basis was therenglf@idhe acceptance of
Gentiles, but it took firsthand experience and the unmistakable vthr& Bloly Spirit for the early
church to properly interpret Scripture in light of their present dateza (2004) An important point
often missed by critics of C5 is that first and foremost, C5 is noategy to reach Muslims, it is a
reality effected by the Holy Spirit among numerous Muslim peopleshér atords, Muslims are
meeting Christ as Savior and Lord and being transformed as they stBiplthand strive to obey
all the commands of Christ. However, unlike C4 Muslim background bedi¢MBBs), C5 Muslim
believers (MBs) don't see their Muslim identity as part of theikpamund. Even as Walls speaks of
‘Greek’ as a cultural, not an ethnic term, so too ‘Muslim’ is alsoltaral term. Ironically, the
Muslim. culture enjoyed by most C5 believers is far more ‘Jewish’tti@fChristian culture’
observed in most Gentile churches today, and therefore much méae &irthe piety and liturgy
observed by Jesus and his apostles than that of Gentile ChrigtlaggAc. 21:20; Woodberry
1996; Massey 2004; Neusner 2000). C5 Messianic Muslims do not want to turn thein baeir
culture or their nation, as Walls describes, Often, people with thestigiotives have wanted other
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Christians to be scrupulous about all the things that mattered toeleesjghat came out of the
encounter of the word of Christ with their own history. And samesi converts, desperately anxious
to do the right thing, have been very ready to oblige; just as in NewnTerstimes there were

Gentile Christians quite ready to submit to circumcision in ordachdeve full status as God's

people. To do this was to follow the way of the Jewish proselytedgéed]; the pagan who, in

order to cleave to the God of Israel, had turned his back on his nadi@meered the nation of Israel.
Paul knew that the path of the proselyte was a blind alley for &digtiples of Jesus. They had to
bring Christ to bear on areas of life of which people who had been ahtdews all their life knew
nothing; and if they became proselytes, became in effect imgasfarewish Christians, they would

be disabled from bringing Christ to bear on those areas. What were yoif éopdman friend

invited you to dinner, and the meat might—or might not—have previoustydffszed at a temple
sacrifice? (Cf. 1 Cor. 10:27ff.) A devout Jewish believer was not going twitedi to dinner

anyway; nor was a proselyte. If they simply copied Jewish beliesbiessenior Christians, the
experienced Christians, the best Christians of the time—they@owaay left in which the word

about

Christ could enter Greek family and social life. (:52) The same agpli#luslims who convert to
“Christianity”. Many have been quite willing to oblige—especiallysih

who were only nominally Muslim or disillusioned withlds+—and we will further discuss the
dynamic freedom of Muslims to do this below. Nonettgles growing number of Muslim
followers of Jesus have chosen not to follow the whyhe Jewish proselyte. They want to
follow Jesus as Muslims. And when you personally megtesof these believers firsthand, their
Christ-centeredness is unmistakable. Like Peter whotlsawioly Spirit poured out on Gentiles,
we are forced to re-evaluate our Christianizing tenésn@ven as Peter and James were forced
to re-evaluate their Judaizing tendencies. Reading enipiias®-studies on paper might help
somewhat, but they are no substitute for actual relstips with C5 Muslim believers. It is
terribly easy to misunderstand what God is doing among G%ements of Christ-centered
Muslims if we attempt to evaluate them from a distahased solely on the feeble attempts of
witnesses to describe (orally or in writing) a C5 Musbeliever’s love for God and the Lord
Jesus. Rather, we must get to know some C5 Muslim bedigversonally ourselves, hear
directly from them how they have handled the challer@fef®llowing Christ as a Muslim, and
see their passion to draw their fellow Muslims tottirene of Christ.

Christ-Centered vs. Church-centered. Although the C-Spectrum was originally developed to
describe six different kinds of Christ-centered communities (i.eglGekklesia) found in the
Muslim world today, C5 nomenclature was quickly adopted by those whasdeghef mission is
more Christocentric than ecclesio-centric; more focuseshooueaging Christ-centered ‘insider
movements’ of Muslims within Islam than merely contextuajidiiestern Christianity; more
convinced that Jesus wants his disciples to plant the leaven «f feteland reign directly within
Muslim communities, letting it rise through society to permeat@ehglslamic institutions that
guide the faith of Muslim peoples.

Trying to describe why Christianity has not been very successtuigpeoples who are adherents
of Islam, Hinduism and Buddhism, David Bosch found the explanation ofid¢olseris

particularly illuminating. Pieris, an indologist, theologian, and itisé fion-Buddhist to earn a
doctorate in Buddhist Studies at the University of Sri Lanka, argaesuhfailure is rooted in Latin
Christianity’s practice of separating religion from culture. “Whkaeally called for,” he says, “is not
just inculturation but inreligionization” (Bosch 1991:477). Though suchtensént seems to smack
of syncretism, Pieris explains, We should never have transplantstia®ity in Asia without

breaking the pot in which the plant came. “Inculturation-fevdrigulturation is a model of
contextualising theology popular in both Protestant and Gatimigsiological

circles (Bosch 1991:447)i3 a desperate last-moment bid to give an Asian fagade to a church
which has failed to strike roots in Asian soil, because no one tebesak the Greco-Roman pot in
which, for centuries, it has been existing like a stunted bonsai. (B88dh478)
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Advocates of C5 insider movements are equally concerned about thesdafrggacretism and lazy
tolerance, but they are also more concerned about true Chrigtedmetes than conformity to

Gentile Christian traditions and doctrinal codifications dewedl centuries after the apostolic era.
Jesus promises that he will not turn away anyone who

comes to him—not Jewish tax-collectors, drunkards, prostitutesrabers of the Sanhedrin; not
syncretistic and promiscuous Samaritans; not even Gentile ‘digs’

wait around for scraps off his table (Mk. 7:28). “All that Father gives me will come to me;
and him who comes to me | will not cast out” (Joh37%. “Come to me, all who labor and are
heavy laden, and | will give you rest” (Mt. 11:28).

Unlike many Jewish missionaries of his day, Jesus dichsio Samaritans or Gentiles to convert
to Judaism. Jesus did not call people to religion, butnsdif. What mattered most was faith in
him, worshiping God in spirit and truth, submitting to Gtisi rule and reign as God’s only
anointed king. Christ-centeredness has less to do &litfion, and everything to do with Jesus.
Because most Samaritan believers did not become Jetheh likely continued with some of
their Samaritan religious practices—loathsome as there wo most Jews. Nonetheless, God
poured his Spirit out on them even as he did upon the &entd the great astonishment of
Jewish believers (Ac. 8:17, 10:46; cf. Caldwell 2000). We tenassume that if people come to
Christ, they will also be with us. Aren’t we his dies and representatives?

However, we must never forget that the kingdom of God is not about us. Tolovighs at one
level, this fact was not immediately apparent to Jesus’ firsiptisci“Teacher, we saw a man casting
out demons in your name, and we forbade him, because he was not follow{Mku8:38). Jesus
could have easily asked in reply, “Since when did the kingdom of God bedmugfollowing

you?” Instead he graciously replied, “Do not forbid him; for no one wies danighty work in my
name will be able soon after to speak evil of me. For he that is nostgsiis for us” (Mk. 9:39-
40). The reason Jesus cites for not stopping them has nothing to doeawitielationship with his
disciples, but everything to do with their relationship to himselé @ged only read David Stern’s
Messianic Jewish Manifesto to see that many Jewish belimgag are still not with us on many
important theological issues. The Law, says Stern, is the greairteognita (unexplored territory)
of Christian theology (1991:126). We agree that Christ is Savior and bdrd,dure. However,
Stern (among others) shows just how far away from the Jewidhiriga of Jesus our Gentile
theology has taken us. In fact, it is the very ‘GentilizationhefGospel with its Greco-Roman
translation that ultimately makes even our “contextual” effattreaching Muslims quite foreign. If,
however, workers among Muslims begin to live more like Jesus livedikieea Torah-observant
Jew, we will likely be at a much better place to begin sowing God’s ruleegmamong Muslim
peoples (Massey 2004). Not only is Christ-centeredness not about us and our

missiological comfort zone, it is also not about “Christiani®ys’David Bosch writes in
Transforming Mission, Jesus had no intention of founding a neworelihose who followed him
were given no name to distinguish themselves from other groups,awbafréneir own, no rite
which revealed their distinctive group character, no geographittaédeom which to operate. The
community around Jesus was to function as a kind of pars pro toto, a cityrforuthe sake of all
others, a model for others to emulate and be challenged by. Never, homeevéhis community to
sever itself from others. ...In the course of time [however] teasleommunity simply became a
new religion. ...It ceased to be a movement and turned into an instiflitiere are essential
differences between an institution and a movement: one is vatigey the other progressive; one is
more or less passive, yielding to influences from outside, the ethetive, influencing rather than
being influenced; one looks to the past, the other to the future... oneéass the other is prepared
to take risks; one guards boundaries, the other crosses them (1991:50-51).

Though Gentile believers initially adopted this pars pro toto mooi@ fron-Judaizing Jewish
believers like Paul, Gentile Christian attitudes toward Jewisplpgoadually deteriorated to
unbelievable levels, then became codified in the anti-Jewish efliEmaperor Theodosius in 378.
The issues leading to the rise of anti-Semitism among earlyi&eelievers are both complex and

43
Document Produced by deskPDF Unregistered :: http://www.docudesk.com



disturbing. Sadly, unthinkable atrocities have been committed by thehclgainst Jewish people
over the centuries. ( For the sordid details of Christian antitSemthroughout Gentile church
history see the work of Dan Cohn-Sherbok (1997), Michael Brown (1992jharvoluminous work
of Leon Poliakov (2003).)

Hitler need only quote the writings of German-born Martin Luthéingefaof Protestantism, to
promote the holocaust among German Christians. “What themsh@lhristians do,” Luther asked,
“with this damned, rejected race of Jews?” Luther’s answer atithts us today: First, their
synagogues or churches should be set on fire. Secondly, their homeslikbaige be broken
down. Thirdly, their prayer books and Talmuds should be taken from thenthlizotineir rabbis
must be forbidden to teach henceforth on pain of loss of life and lirftitly Fyou ought not, you
cannot, protect them, unless in the eyes of God you want to shéwgradltomination. Sixthly, they
ought to be stopped from usury. Seventhly, we ought to drive the rascglignes out of our
system. To sum up, dear princes and nobles who have Jews in your donfasagdifice of mine
does not suit you, then find a better one so that you and we may all bethisersufferable

devilish burden—the Jews. (Pelikan 1962:268) Elsewhere, Luther wroteefditegrdear Christian,
be advised and do not doubt that next to the devil, you have no more bittenpushand vehement
foe than a real Jew who earnestly seeks to be a Jew” (1543). Hitkedektdaher not only as a great
reformer, but also as “one of the great warriors in this world whoas][prepared to carry the fight
for their ideas and ideals to their end” (1971:213). Given this unseentéktohchurch history, it

is not difficult to see why some Messianic Jews today are dtilitlo us, especially, some say, in
light of Genesis 12:3, “...whoever curses you | will curse.” Only withinléist century did the
Gentile church begin again to accept the presence of Jewish falloh@esus retaining their Jewish
identity, thus challenging the ecclesio-centrism which domin@teistianity for over eighteen
centuries. Ecclesio-centrism traditionally held that memlyemithe [Gentile] Christian church was
required for salvation. While Protestants have always claimbd Christo-centric and not ecclesio-
centric, we have essentially continued the ecclesio-ceradtion by relaxing official church
membership in favour of doctrinal congruity, granting our paternalstdrapproval only after new
movements agree with the body of doctrine and practice we hold gseinstdbly part and parcel of
being ‘Christian’. Even Contextualization and indigenization, Bastnments, “never included
modifying ‘prefabricated’ Western theology” (1991:448). A christo-éentew, by contrast, asserts
that the fullness of divine revelation and the finality of hutyanredemption ultimately centers
upon Christ. And because Muslim peoples are sitting in different sdhts mman auditorium to
view the Jesus Act, they may not see all that our Western chunehsfatw, or add all that we
added to the Palestinian Jewish original. But as they obey Jesusaodsiand follow him as Lord,
they will see him incarnate within their own society as €gigitroduced into areas of thinking and
brought to bear upon ideas that we can scarcely glimpse (John. 14:21). PaulenfBpa on
“Religious” Conversions.

Some critics assert that the greater context of marriage in 1 Ceallbws application to C5-related
issues. Was any one at the time of his call already circumcised?

Let him not seek to remove the marks of circumcision. Was angtdhe time of his call
uncircumcised? Let him not seek circumcision. For neither cinsionccounts for anything nor
uncircumcision, but keeping the commandments of God. Every one shoald ierthe state in
which he was called. (1 Cor. 7:18—-20) Paul's mention of slavery (vv. 21-28ydallby yet another
statement to remain in whatever state one was in when calldl)(elearly shows repetition of the
principle that Christians should live contentedly in any statfdifie in which God places them:
married or unmarried (v.17), Jew or Gentile (v. 20), slave or free (v. 24)uiithesstanding is
affirmed in such popular commentaries as The Expositor’s Bible Catargewhich states
regarding vv. 17-19, It is best to translate the ei me [of v. 17] as “but” (KJ\Weweftheless”
(NIV), meaning that Paul is expanding his thought of the Christiaii'®azther areas besides that
of marital status. The Christian should live for the Lord wherbgds. This, Paul says, is the
principle that he orders to be followed in all the churches (cf. Eph.&2LTol. 3:18-4:1)—a
principle

44
Document Produced by deskPDF Unregistered :: http://www.docudesk.com



that transcends all boundaries. The apostle’s first applicatihisqgdrinciple is to the religio-
national distinctions related to being Jews or Gentiles, beingnaaised or uncircumcised. In a
Gentile situation like that in Corinth, some Christian Jews Inaae tried to obliterate the OT
covenant mark of circumcision (cf. 1 Macc. 1:15). On the other hand, étgltiied to force
circumcision on the Gentile Christians (cf. Ac. 15:1-5; Gal. 3:1-3; 5:1).&gues that this outward
sign of circumcision with its stress on the Jew versus the memde& has no significance. If a
person was a circumcised Jew when he was saved, he should not becornengised. If he was
an uncircumcised Gentile, he should not be circumcised in order to bdewnsh. Circumcision
and uncircumcision now make no difference (Rom. 2:25, 29; Gal. 5:6), but keemliggoc@mmand
is essential (v.19; cf. John 14:15). (Gaebelein 1990) Anyone familiarheitlités of passage for
Gentile converts to Judaism can not miss the implications osRaséllowing circumcision to
Gentile believers. Paraphrased another way, Paul was esseatyally in vv. 19-20, “For neither
Jewish identity counts for anything nor Gentile identity, but kegthia commandments of God is
what counts. Everyone should therefore remain as they were aflexh’cTherefore, several
Messianic Jewish leaders cite these verses as evidenceuhaeBdy prohibited Gentiles from
“full conversion” (in contrast to the abovementioned “halfnxegrsion” of God-fearers) to Messianic
Judaism (Stern 1991:177)—an issue of great relevance today as more anckntiteeCBristians
are attending Messianic Jewish synagogues. But was Paul actuatiglioglgircumcision to
Gentiles in 1 Cor. 7:18 or just discouraging it? David Stern has notecltiiég of Second Temple
Judaism were required by halakhic law to initially “discourage palgdgntile converts in order to
winnow out those who are insincere” (1991:177). Stern therefore éelieat 1 Cor. 7:18-20 is
simply an example of this standard rabbinic discouragement and thasth&d$tament does not
forbid Gentile

Christians from full conversion to Judaism if they want to idefdily with the Jewish people (:178;
cf. Fischer 2001:141-149; Wolf 2001:133-139). This conclusion is

further supported by the context of 1 Cor. 7 where Paul apparently alloessctptions to all of his
admonishments. Paul admonishes singles to remain as they arertiarieh vv. 8, 27); but if they
can not control their passions and choose to marry, they hasgmmned (vv. 9, 28). Similarly, Paul
admonishes slaves to remain as they are, for even freedmeavaedf| Christ; but if they can
obtain their freedom that too is acceptable (vw. 21-24, cf. NRSV, Lamsa)oAmabst Gentile
believers should also remain as they are and not convert to Juddalow Jesus; however, if they
insist and persist after repeated discouragement from Jewish &madehs, and if they really want
to fully identify with the Jewish people even in circumcision, ey have not sinned for this also
is acceptable. (For a fuller discussion on the context of 1 Cor. 7:18—-20 goplitataén to C5, see
Massey (2004b:60-62).

Potential ramifications of this rabbinic practice to discouragential converts may also help calm
tensions between missionaries who want to convert Muslin@higstianity’ (i.e., C1-C3
advocates), missionaries who do not (i.e., C4 and C5 advocates), aathanissiwho would prefer
that Muslim believers remain in their Muslim community with théuslim identity (i.e., C5
advocates). Just as the New Testament does not appear to forbid Glemgilians from full
conversion to Messianic Judaism if they want to fully identiywthe Jewish people, so too
Muslims are free to convert to Messianic Judaism or Gentilesi@mity if they want to fully

identify with either people. Nonetheless, such conversion isnhptinnecessary, but atypical. As
Paul's example in 1 Cor. 7:18 illustrates, consistent with aforementioalakhic requirements, such
conversions to Messianic Judaism would only have been allowedtiteG&vho persisted and
insisted after initial discouragement from Jewish church leaBgrdefault, however, most should
remain as they are, i.e., as gentile followers of Jesus. Now thdtutehds predominately Gentile
and not Jewish, the corollary remains true: most Muslim belisbensld also, by default,
contentedly remain in the state they were in when called, i.e., dsrigugho now follow Jesus as
Lord. Otherwise, they will, in Walls’ terms above, “follow the wéyhe Jewish proselyte, turning
their back on their own nation” in exchange for a ‘Christian’ itgrthereby rendering themselves
disabled from bringing Christ to bear on those areas of Muslim life adocih the Christian
community knows virtually nothing (1996:52). Ironically, many Chaissi find “Muslims for Jesus”
more acceptable after reflecting on the acceptability of “Jemdefus”. Nevertheless, given that
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Jesus and his apostles were all Torah-observant Jews, reay&se. Muslims for Jesus are
legitimized not so much by the acceptability of Torah-observarg flmwlesus, but by Paul’s tireless
insistence that Jewish believers accept as legitimate nam-blxservant Gentiles for Jesus.
Unfortunately, Paul met with little success in this agenda (Ac. 21:19-3demann 1989), and

many C5 advocates do not expect to fare much better among most @htediay. Be that as it

may, some contend it is inaccurate to compare Gentile believiar&wslim believers, since the

prior term is ethnic and the latter religious. Such a view is surely hkely to come from Gentiles
than first-century Jews. Given that the Hebrew term ywg (goymetimes translated in the Bible

as pagan, sometimes heathen, and sometimes Gentile, we oftettlaax@prehension of just how
stigmatized and paradoxical the phrase goyim believers must haveldeerady Jewish followers

of Jesus. Though most Gentile Bible translators diplomaticakllerats Greek equivalent as

‘Gentile believers’ (Ac. 15:23, 21:25), it could just as well have been rendeagdr’ or ‘heathen
believers'—and doubtless would have by many first-century Jewiskti@ahs. How else could they
explain the propensity of Greek believers to eat blood cuisine degtedf swine? We will later see
how the infinite translatability of the Gospel makes allovesfioc Jewish, Goyim and Muslim

believers as ‘discipled nations.’ But for now, suffice it to say tisitgs most Gentiles want to

follow Jesus without becoming Jewish, so also many Muslims wawitdw fJesus without

becoming Jewish or ‘Christian’. furthermore, as mentioned abaeljgtinction Jews made

between full and half-converts to Judaism was superfluous, sinceigh fire is no distinction
between Jew or Greek, circumcised or uncircumcised, C5 Muslim bel2grof C4 Muslim
background believer (MBB): “the same Lord is Lord of all and bestowschiss upon all who call
upon him” (Rom. 10:12; Col. 3:11, Gal. 3:28). Similarly, the distinction we makeskatfull

Muslim converts to Christianity (i.e., C1-3 MBBs who adopt Christiantity) and what could well

be called God-fearing ‘half-converts’ to Christianity (i.e., C5 Muadlelievers who retain their

Muslim identity) is also superfluous. C4 is omitted from such compariorit provides neither
Christian nor Muslim identity. The “Christian” Direction of C#iwlould appear that C4 advocates
accept the fact that the kingdom of God is not about ‘Christianitgeghey generally avoid the

term ‘Christian’ because of irreparable damage done to its meariihgsiim lands. However,

despite all its contextual friendliness, C4 attitudes toward Muslintitigeeveal underlying beliefs
about the direction Muslims should go: out of Islam, though not nedggstari Christianity’.
Theoretically, this works nicely, and neatly gives Muslims pesimisto withdraw from all

‘biblically impermissible’ Islamic forms (or at least from fagrthe missionary cannot permit).
Sociologically, however, things

are not so nice or neat. When a C4 MBB shares his faith, MuslimsakdyAse you Christian?”

“Oh no!” he replies, “I am a follower of the True Path” [or sonreghelse creative]. “Oh,” the

Muslim responds, “you’re a Muslim!” “Well, uh..., not actually,” he replies anasterfully crafts

some acceptable identity for his context—or does he?

Actually, it can be extremely difficult to establish necessary inugtlationship if one waffles on

such basic questions about religious identity. Even as Christians daveoa

religious category for a Christ-follower who is neith€hristian nor Messianic Jew, Muslims
also do not have a religious category for a Chrisb¥adir who is neither Muslim nor Christian.
A follower of Jesus must belong to some religion—unlesspurse, he belongs to some strange
and peculiar cult. Furthermore, many C4 MBBs spend yearsgdoack and forth between
Christian and Muslim communities like a sociologicalmbkeon, trying to maintain acceptance
in two different worlds. C4 identity (being neither ‘@tian’ nor ‘Muslim’) is frankly a very
difficult position for MBBs to maintain long term. Timore they behave like Gentile Christians,
the more they will be trusted by C1-3 Christians but usséd by Muslims. Unfortunately, the
more they retain their Muslim culture (e.g., diet, dré&srd, language, liturgy, etc.), the more
suspect they tend to be in Christian communities. Eimaily, C4 MBBs should not have to
enter C1-3 communities at all. Practically, howevegirtpaths tend to cross more often than C4
advocates would prefer, and so begins the process ofti@hization which inevitably pulls
Muslims out of their community and into some form ofri€fanity’, as illustrated in the
diagram below.

46
Document Produced by deskPDF Unregistered :: http://www.docudesk.com



Christianity ? Islam C1 C2 C3 C4
C5 The “Christian” Direction of C4

C5 Muslims, by contrast, don't have to bother with such religio-culgyrahastics. They know
they are Muslims, and they know they have been transformed by titeoB@iod. Like the
Hellenistic-Roman world, the Muslim world represents a totaegsy®f thought which must be
penetrated with the Gospel of the kingdom, rising through Muslim gd&eteaven. C5 advocates
believe that after

thorough study of the Bible, Muslim believers are best equipped to make judgrhent what is
biblically permissible or not. Rather than cloud their judgment with

centuries of Gentile interpretations of Scripture through a GRecoan filter, cultural outsiders
(pro-C5 missionaries) keep pointing C5 Muslim leaders back to prage¢han

Bible for answers, confident in Jesus’ promise that the Holy Syiritguide them into all truth”
(John. 16:13). This does not imply that C5 advocates never point Muslims to

specific Scriptures for study, for the New Testament surely provieéesgent for such directive
discipleship. Nonetheless, efforts to promote true indigeneitycajast

limited to various forms of worship, liturgy, sacramental ritehiggrcture, and book cover art.
Instead, their understanding of Scripture itself is also a prime céadilandigeneity as C5
advocates encourage Muslim believers to view the Jesus Act froradhein the human
auditorium.

The Prophethood of Muhammad. One major concern of C5 critics is recital of the Shahada by
Muslim believers, confessing Muhammad is a Rasul (messenger) of Godtsiders who were not
raised Muslim, nor educated by our parents how God used Muhammad to turn oumgagan s
away from vain idols, such concern is understandable. Nonethelsgsntts to be almost entirely
an outsider question. While many pro-C5 Christian outsiders mayehetfirely comfortable
reciting the Shahada themselves, many (though by no means alinMolklivers of Jesus have no
trouble affirming Muhammad is a Rasul because, they say,

* Muhammad was the one who taught me and my ancestors to worshipettiei©God when they
were bowing to idols of stone and wood; Muhammad taught me that Jesu8\srth of God who
brought the Good News; Muhammad taught me to believe in the Bible, totrésppophets of the
Bible, to learn from their example, and to care for the orphan and widdvatJdames called “true
and undefiled religion” (Jas 1:27). We learned all this from Muhammad,hnigtti@ns. If this is not
‘prophetic’, what is?”

Christians tend to be very uneasy with such an understanding of Mubdaaseaming he may take
Christ’s place of ultimacy. The C5 Muslim asks, “Do you believe JahB#ptist was a prophet? Of
course you do, as do we. But this does not mean you follow John as Lord? Rathér, you follow
the one to whom John pointed, as we follow the one to whom Muhamnm€eldodiesus the
Messiah, the Word of God.” It is because the Qur’an is so full of refesen the matchless wonder
of Jesus that many C5 Muslims testify, “The Qur'an led me to Chrikis’i§ the testimony of
Gambian born Lamin Sanneh, professor of history and missiologgi@t &hd author of Translating
the Message: The Missionary Impact on Culture (Orbis 1989)—a foundaéirhior many C5
advocates. When asked by Christianity Today what made him ietir<Christianity, Sanneh
replied, “Reading about Jesus in the Qur’an piqued my curiosity. | had no trtes8ible or to a
church at the time, and so the Qur'an remained the authoritativenlgrebarce of Jesus...”
(2003:112).

“But what about ...?” we all want to ask, virtually pelting C5 believerh wibarrage of questions
about Islamic views and teachings incompatible with Scripture (eastt with our Greco-Roman
Gentile understanding of Scripture). The point, however, is thaoit'about us and our theological
comfort zone. It's about their submission to Christ’s reign as tihe $pirit tabernacles among
them. His ways are not our orthodoxy. Remember, we are talking aboetléddere, the hearts of
Muslims loving God and serving Jesus as Lord, the only anointed kingewiiesand reign will
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never end. “The hour is coming, and now is,” Jesus declared, “when theonsiepers will worship
the Father in spirit and truth, for such the Father seeks to woistiigJohn. 4:23).

Rethinking Islam. C5 Muslim believers are, of course, rethinking and redefining Islaondicg to
the authority of the Bible. Some are even calling their Muslim cgmetn “Back to the Qur’an,”
since most unbiblical Islamic beliefs are more rooted in Islamdtitions (hadith) or in poorly
interpreted verses of the Qur'an. Once Muslims see that Qur'asiesvalluding to corruption in the
Bible were rightly and only levelled against entrepreneurial Jelsgsthrice-targumated
phylacteries (Sura 2:79), they can better understand why the Qur'aracdsiadl Muslims to
believe the Bible, and many other verses proving the Bible could reweibken corrupted (5:47,
10:94, 4:136). Though scholars of textual criticism may beg to differ (Ehrman 19&)ut’an

itself is proving to be a powerful apologetic in the hands of Muslimusesefor restoring Muslim
confidence in the inerrancy of Scripture.

Rethinking Islam in the light of Scripture is no light task, but ow asl outsiders, if we really want
to promote indigeneity by discipling their nation (and not just a felviduals within their nation),
is not to do their thinking for them. Fact is, as outsiders, we areefcqualified to re-think Islam
since most of us were never reared to think

Muslim in the first place. Our role is to keep pointing them to Jesusarfictiptures, and to resist
the temptation to filter their reality through our own traditioral/notes,

“This is likely to mean the appearance of new themes and psaritidreamt of by ourselves or by
earlier Christian ages; for it is the mark of Christian fditit {t must bring Christ to the big issues
which are closest to men’s hearts; and it does so through theistsuloy which people perceive and
recognize their world; and these are not the same for all (:24).”

For example, when C5 Muslims were translating Mark’s Gospel intovéraacular, they were
perplexed at how to handle the parenthetical statement in Mark 7:1%; lehdeclared all foods
clean.” Clashing with their own worldview about dietary cleasknavhich agrees with the Torah
and Jesus’ own dietary practice, they wondered if this was a lateiionsy Gentile scribes—what
Bart Ehrman provocatively calls “an orthodox corruption of the
Scripture” (1993). Did Jesus abrogate the Law? They could find no evidehbes thewish disciples
began eating non- Kosher foods after this teaching (cf. Ac. 10:14). Otcdwss virtually
unthinkable for them to imagine Jesus declaring swine flesh *cldarone pointed out to them that
the context of hand washings in Mark 7 indicates that Jesus was laoindeizeif foods kosher, but
rather teaching that kosher foods are not ritually defiled if editly ritually unclean hands (Stern
1991:160; cf. Massey 2004b:57-58). Nonetheless, they found another way to handesthi
After prayerful consideration, they decided not to omit the phrase Imatrislate it directly. When
the foreign translation consultant (committed to an insider huddaving them determine the
direction of translation) asked how they arrived at this coiciythey said, “It was simple. Pork is
not ‘food’ for us. Do you eat fried scorpions, beetles, and locusts whevisfpBangkok? No,
because that is not food for you, just as pork is not food for us.” Does @Gaiésation that reptiles
are clean in Acts 10 mean we should all eat snakes and lizards to ttateang freedom in Christ?

Regarding doctrinal orthodoxy, in addition to what has already beed stadve, we must remember
that not until the third century did Gentile theologians begin tandisish the Godhead as more than
one “Person”—in spite of church fears that this endangered theofi@iyd (Rusch 1980:7).
Nonetheless, the response of modalist monarchianism did nohsttigblogical trend in

Alexandria and Antioch (so very near to Athens) to wed a biblicaldyg of God to the categories
of Neo- and Middle Platonism “to explain Christianity to their paggighbours [and] prove that it
was intellectually respectable and not injurious to the Roman Eh{Rusch 1980:16).

In pre-Christian Judaism, Ruah Ha-Qodesh (The Holy Spirit) wabenety to refer to YHWH
without uttering the Divine Name. As with many other synonym&fml’'s name, it was used to
avoid risk of violating the third commandment (Ex. 20:7). “God is spidith(i. 4:24), so ‘The Holy
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One of Israel’ is also called ‘the Holy Spirit.” Additionally, Ruab-Bodesh was also used to signify
a manifestation of God’s inspiring or sustaining presence. God srpr@gerywhere at all times, but
sometimes he manifests his presence in unmistakable waysdihgctr The Oxford Dictionary of
the Jewish Religion, such manifestations occur when God impartssswpsdom and valour to
human beings, or leads a prophet to utter divine speech (Werblowsky 1997:38@)gAlsuch an
understanding of the Holy Spirit is completely consistent wittNixe Testament, later Gentile
church fathers eventually conceptualized the Holy Spirit as adid8erson’ of the Godhead. An
English translation of these Greek conceptualizations hasntetd some Christian leaders to teach
today that our relationship with the Spirit suffers because our grip@rs more on the Father and
Jesus (Hinn 1997). “We need to get to know the Spirit,” they say, “by prayedlgio the
Spirit’—causing some to feel as though they really do need to prayee,Tiot One.

In spite of the intellectual complexities inherited from our fogghtury church fathers, which
certainly contribute to our concern regarding the above-mentidneygl is which nearly half of
those interviewed did not describe God as ‘Father, Son and Holy Shege same Muslim
believers do not hesitate to baptize new followers of Jesuse‘inaime of the Father, Son and the
Holy Spirit”, just as Jesus commanded. Perhaps fifteen years of bgizhis way was the
defining factor that led more than half of those interviewed nalade this threefold formula does
describe God. If so, they seem to be well ahead of our Greco-Roman fetthech, given the length
of time it took them to draw such conclusions. Some may advocatdlth@mneer missionaries
should strive to present the Palestinian Jewish ‘originalp@ids the nations instead of the fourth-
century translation we have inherited. After all, when trainglditerature, it is obviously best to
start with the original text than a translation of the origifiald are going to spend our lives
translating the message, is it really appropriate to give the saitvanslation of a translation? If
not, would it be best
for us to return to a completely Jewish understanding of God and €kesthing? Or is it the very
diversity of Christ-centered humanity that allows us to glimpsentinitely complex glory of God
that no one culture can fully comprehend on its own due to the shiafitsvdf our various
worldviews?

Walls helps us process the historic transformations to Glargered faith across cultural frontiers:
In each case what was happening was the working out of Christlawitin accepted views of the
world, so that those worldviews—as with the conversion of betievare transformed, yet
recognizable. (:24) Perhaps an even greater challenge for thoseepatetad by language, history
and culture is to recognize each other in Christ. Herein may |grélag¢est difficulty for critics of
C5. Those of us who whole-heartedly endorse C5 do so because, likenBelam&s mentioned
above, our theology has been informed by some rather unexpected fielémogguersonally
knowing C5 Muslims who deeply love the Lord Jesus and desire to spreagititekmiowledge of
him to fellow Muslims. Critics of C5 do not have such relationshipd s@ base their objections on
various biblical points of reference without having seen “the Bplyit poured out upon them.”
Case studies can be helpful (Jameson and Scalevich 2000; Travis andawa@n; Dutch 2000),
but they are ultimately not an effective substitute for such persglatibnships, even as many
Judaizers remained unconvinced after the testimonies of PauhlBarPeter and James (Ac. 15:1—
29, 21:18-26). Furthermore, after seeing how some have abusively used and eveadpublis
confidential case studies of C5 work, many are understandably hésitestribute such reports
widely. The very research that my esteemed colleague and frierféiaPstilall reviewed on paper
and quoted as evidence for concern was later personally reviewitel loyp Budley Woodberry,
whose eyes welled up with tears when summarizing his findings: iSTbige of the most amazing
works of God | have ever seen in the Muslim world"—yet anothetriitisn of how important it is
to

withhold judgment of a movement until we are up close and in relaiiongth those we attempt to
evaluate. Nonetheless, “recognition of others in Christ,” aaugito Walls, “is not based on one
adopting the ways of thought and behaviour and expression, howeveiieshraftthe other; that is
Judaizing [or Christianizing], and another Gospel” (:25). And it istlEraGospel’ we must be
vigilant to reject at all costs. For this reason, some have cotachthat those who malign C5 have
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not only misunderstood it, but they have misunderstood the very gogpellafigdom and its

infinite translatability. Christ must rule in the minds of his pepplhich means extending his
dominion over the very corporate structures of thought that tdesai culture. The very act of doing
so must sharpen the identity of those who share a culture. Theffaitinist is infinitely translatable,
it creates “a place to feel at home.” But it must not make a placewigeare so much at home that
no one else can live there. (Walls 1996:25) If our own history is argatiah, this Messianic
Muslim movement will not be so tidy. The Christological contreiasr of the fourth century were so
heated that scholars are quick to acknowledge their so-callédrfsstt’ involved “personal feuds
between bishops and theologians, conflicts between traditioreafidranrestrained speculation, and
the politics of Roman emperors who needed a united church to presartedaempire” (Rusch
1980:17). We must therefore give Muslim followers of Christ the saraddne enjoyed by our
Greek fathers to work out their own theology of how Christerexiness will transform their
worldview. It may well be as different from ours as the fourth-cgr@antile translation was from
the Palestinian Jewish original. So let us not oppose them or beiGuspictheir Christ-
centeredness, “For he that is not against us is for us” (Mk. 9:40). Rathes embrace them with
open arms “until we all attain to the unity of the faith and of tleedge of the Son of God, to
mature manhood, to the measure of the stature of the fullness sif (ph. 4:13). Finally, let us
guard against the dogmatic judgementalism that fuelled the agendas oéduddia could not see
beyond God’s work in their own religio-cultural history. Though coced their arguments were
solidly biblical, Judaizing Jewish Christians ultimately missed st @mmazing era in redemptive
history as God’s kingdom broke forth among Gentiles. Let us noasiynihiss what God is doing
among Muslim followers of Christ today.

Joshua Massey is a cultural anthropologist, linguist, and missiologist, labouring amsranA
Muslims since 1985. He currently resides in the Middle East and coosdihatdevelopment of
indigenous literature to assist Muslim followers of Jesus proidigi@od’s kingdom and making

disciples. He has published several missiological artareshurch planting and
ethnographies on folk-Islamic ritual.
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