SELECTED
K HUTAUB V

(SERMONS & SPEECHES)

14 Dec. 2012 — 28 June, 2013
*
BY
MUHAMMAD AMIN A. SAMAD
CANBERRA, JUNE, 2013

* %

Edit November, 2017



3 \*
o
o \$
\
. \ o 3%
-
3
o



Contents

TRANSLITERATION SYSTEM ....oovuvuiieitcecesseaeseeseessssssssssas s sesssses s sesssssesses s sesssssesssssesssssssssssssassassanes iv
PREFACE ...vovevetectstet st see sttt s et s bbb bbb bbbttt a e v
A. INTRODUCTION FOR THE KHUTBAH .....couivuivuiiiiiitiesesiesesssesse st s st sessssse s sassans vi
B. SOME EXAMPLES OF THE DUA’ (SUPPLICATION) ......cuuvveivieiereesesieeseessssssessssssssssesssssesssssessssanns vii
1. THE SIGNIFICANCE OF FARAID w..cvucveeveeeeeeeeeeeeeeeeaesee e s ss s s s sss s ssssssasssssassens 1
2. OUT OF CONTEXT oottt ses st s s s s s sttt s st sensssses s aensesaes 6
3. THE MEANINGS OF HADITH ......ooooeeoeeeeeeeeeseeseeeeeeeeesssssssses s sesses s ses s sssssssesssssssassassasses 12
4, FEAR AND GRIEF (1) cvvuiiteieeieeieieie ettt ssss s bbbt ssenens 19
5. FEAR AND GRIEF (2) covuvuiuiueieeieeieeiesee et ss s sses st ae s sse s s s st s st en s saesanae 25
6. FUTILE DEEDS ...ttt bbb 32
7. INKAR AL-SUNNAH (1) ..oueveveieieeieeteeieeeeeeeeeeseesaessesae s sae st ass s sesssssesassassaeses 35
8. SHAYKH YUSUF AL-QARADAWI’'S COMMENTARY .......ouovumimeieererereieeeenieesessessessesaesaeseeens 42
9. CHILD AND WIFE-BEATING IN ISLAM ......cvrverreeeeeeeeeeseeeeeseesee s ses s ss s sss s sesssssesassaesaenes 48
10. TIME WILL COME ...ttt bbb st 55
11. THE MEANINGS OF WALT AND ITS DERIVATIVES .....ovuvvivieeieeseeieeseeseesesssssss s ssssessesssssessessesaesans 61
12. DOUBTFUL MATTERS ..ottt 68
13, INKAR SUNNAH (2)...cccviveiiieieiieiiesies s ssssesss s sssssss s st ss st ss st s sssssesssssssssssanss 73
14. ABDULLAH IBN ‘ABBAS (1) ..ooviiiiiieieieieietetetetetetetete ettt ettt ettt s s s aeans 79
15. THE MEANINGS OF JIHAD AND ITS DERIVATIVES ......oooieieieieeeeee e 85
16. SADAQAH IN ISLAM ..ottt saesans 91
17. ABDULLAH IBN “ABBAS (2) ....evueveieiiiieieieisiesaessessessesse s s sssssessesans 101
18. ABDULLAH IBN ‘ABBAS (3) ..ovoiiiiieieieieieteteteteve ettt es ettt et ese ettt s s ssasasaens 107
19. ABDULLAH IBN “ABBAS (4) ..ooouivuiieieeieeseseieseesess e sass s ssssasssssons 113
20. MEANS AND OBJECTIVES .....covuvuiiiieiieiaeiseiess s sessss st sae s ssesse bbb bbb s sssessensessns 119



TRANSLITERATION SYSTEM

The English transliteration for Arabic names and terms followed
in this booklet is as follows:

a. Consonants:

l=aor’ w=0b o=t < = th z =]
z=h. = kh 2=d 3 = dh J= 0
J=1 K =S vt = sh Ua=s u==d
L=t L=y ‘=g ¢ = gh = f
5=q d=k J=1 oz 5=n
A = 5= W s =y ¢ =" (like alif)

b. Vowels:

Short: Long:

Fath.ah = --&--- = a L =3

Kasrah  --i--- = e = 1

D.ammah--::--- = u + = U

c. T3’ marbdtah: ah, e.g., siirah (6).5%)
T3’ marbatah in idafah: at, e.g., sirat al-Bagarah (5.8 3))5%)

d. Alif magsarah: 4, e.g., gadad (<=8 and shara (s055)
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PREFACE
This booklet is the fifth part of my collection of speeches and
writings from 14 December, 2012 till 28 June, 2013, entitled Khutab
V. They were delivered at the musalla (place of prayer) at the Multi-
Cultural Centre, Canberra Museum and Gallery building, Civic Square,
Canberra.

The abbreviations used in this booklet are: (1) s.a.w. (and .u=.)
for sallallahu ‘alayhi wa sallam (and éllj adle ) ujia) meaning “may
Allah bless him and grant him salvation”, sometimes translated as
“peace be upon him” (p.b.u.h.), an eulogy after the name of Prophet
Muhammad, (2) a.s. (u=.g.) for ‘alayhis salam (A& 4-49) meaning
“upon him be peace” usually used after the names of angels and
prophets before Prophet Muhammad s.a.w., (3) and r.a. (g...) for
radiyalldhu ‘anhu (and 4& & x0) meaning “may Allah be please
with him” usually used after the names of the sahabah (companions
of the Prophet).

It has been like an accident that before leaving a certain place |
left a booklet behind. The booklet Khutab | (the collection of
speeches and sermons at the Canadian Islamic Centre, al-Rashid
Mosque) before leaving Edmonton (Canada) for Australia; Khutab I/
(the collection of sermons at the Canberra lIslamic Centre) at
Monash, ACT, before leaving for overseas (the longest and happiest
travel | have ever made); the Khutab Il before leaving for Indonesia
and Malaysia in September 2007; Khutab IV, was the collection of
my sermon at the ANUMA delivered until the first quarter of the year
2011, and published later at the end of this year after recovering
from the operation of removing the aortic aneurism of my stomach
on 11 June. This Khutab V is the collection of my khutbah at the
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prayer room at the Multicultural Building, at Civic Square, Canberra,

from the end of December, 2012 till the end of June, 2013.

This booklet, like the booklets written before, is far from

perfect. However, this is another attempt to introduce some Islamic

teachings to the public. May Allah accept this humble contribution to

Islam, and may He forgive any mistake in this booklet. Amin!
Canberra, July, 2013

M.A.S.

A. INTRODUCTION FOR THE KHUTBAH

This is an example for the introduction to the khutbah as follows:
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B. SOME EXAMPLES OF THE DU‘A’ (SUPPLICATION)
AT THE CONCLUSION OF THE SECOND KHUTBAH

After performing the first khutbah stand up again for the
second khutbah citing its introduction briefly, such as the following:

Some examples of du‘aG’s and its meanings in the second
khutbah, are as follows:

5T 5 age sl i gall 5 (it 5 il 5 il il il
Gallal) S5 U ARl ol 5 o 52 3 St G 8 el U 3 G &

O Allah! Forgive the Muslims, males and females, the believers, males
and females, the living among them as well as the dead! Verily, You
are, O our Lord, the All-Hearing and Near, Who answer (our) prayers,
and fulfil (our) needs, O the Lord of all creatures.

A3 28l D0 5 AN Jak 2 ead 8 SN Gl e 55 4
‘O Allah! Lighten the graves of the dead, O Allah,
forgive the living and facilitate their affairs.”

&\}M\@Afw\wmm G5 a1 5 Gl e G 2l
um\ Am‘\.n\ A um@\ 5 G sl A,
O Allah! Forgive the repentant, forgive the sins of the
sinners, heal the sick among the Muslims, prescribe well-
being, vitality, prosperity and guidance for us and for
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the entire community of Muhammad.
‘J\MLILLIJLASLAG_AAJ\ Luﬂ\)lju‘)ss\l_u‘)
“O Lord! Forgive us as well as our parents and bestow on them
Your mercy as they did bring us up when we were young.”

‘uizu;g:e‘;i\uuﬁ@@:a\,i‘uﬁm ;&;;si\ujsqu}@:ai;gjﬁ
Pds@ubquﬁuﬂdu\j‘mm@\@\uﬁ\u@dj
J_mdsunuc\;bt_»}d\ Jza)

O Allah, set right for me my religion which is the safeguard
of my affairs, set right for me my world wherein is my living,
and my Hereafter to which is my return , make the life for me (a
source) of abundance for every good, and my death a source
of comfort for me protecting me against every evil.

A1 515 SUa O U5 el 18555 s (a0 G 24l
O Allah! Show us the truth as truth, and guide to follow it, and
Show us the falsehood as falsehood, and guide us to avoid it.

L) il et 5 el 58 5035 s 551 (e W b 5
Our Lord! Bestow on us, our spouses and our offspring the
comfort of our eyes and make us leaders of the pious.

é@‘i’\isij Lsi'é g‘ij)‘:éj\j ég_'\::q;é 'Aijj 1://53 ;“H C_q o4 8 Sij ;éjﬁ

O Allah, unite the Muslims and assist them against their enemies.

Our Lord! G/ve us the goodness, both in th/s world and in the
Hereafter and save us from the torment of Hellfire. (Q. 2:201)

)S.\.Ah_g ;w‘ucu.@_u_j @)sl\ LSJ c«u\_s ut.u;‘}(\j dJ’JLi 321_14\.\3\ u\ ¢l .JL\.G
&\)SJJPSJ}M‘AAZJJS“\} (55‘)5.3.1&3\ \j)SJ\ U})SJJ?SLJESL’-‘G’-‘MJ
)ual\ea\ UMLQPXS_\AL\\})JS“”



1. THE SIGNIFICANCE OF FARA’ID
(ISLAMIC LAW OF INHERITANCE)

Long, long ago, in Montreal, Canada, a man was busy making
his will as he was planning to spend his long vacation overseas. He
was afraid, something might happen to him without writing his will. A
Muslim friend told him that Muslims did not have to worry about
writing a will, as they had their own law of inheritance called
“fara’id” based on the Qur’an, the Hadith of the Prophet s.a.w., and
the ijima’ and ijtihad of the sahabah/companions of the Prophet.

The Qur'an explains extensively this law of inheritance that
Prophet Muhammad s.a.w. did not give much explanation of it. It is
unlike the salah, the prayer where it is mentioned in the Qur’an
without details: how many raka’at (units) for every prayer, how
many bows and prostrations in every unit, what to say and how to do
it are explained it with examples.

Fara’id is one of the aspects of the application of the objects of
the shari‘ah (Islamic law) which are: the preservation of the religion
of Islam (¥ Lké>), the preservation of souls or selves (31 ki), the

preservation of reason or intelligence (Jé) ki), the preservation of

progeny (J=3! ki>) , and the preservation of wealth (JW)t ki) |

Fara’id is based on:

i The Quran:
6l 5400 i G50 51 28708 e s g S 51 0 i i

U3 4 S8 b1 855 e el Wde dg 380 650Y5 el (gl 31y SIS 015 &5
OSalN &) bt 5o iy b WS 280 ST a8 05336 ¥ (S5875 48507 o33 31 gy o
A1ty LS ke



"Allah enjoins you concerning your children: the male shall
have the equal of the portion of two females; if there are
more than two females, they shall have two-thirds of what
he has left, and if there is one, she shall have the half; and as
for his parents, each of them shall have the sixth of what he
has left if he has a child: but if he has no child and only his
two parents inherit from him, then his mother shall have the
third; but if he has brothers, his mother shall have the sixth
after the payment of any bequest he may have bequeathed
or a debt. You know not whether your parents or your
children are nearest to you in benefit. These are settled
portions ordained by Allah and Allah is All-Knowing, All-
Wise." (Q. 4:11)
ii.  Hadith: The Prophet Muhammad (peace be upon him) said:

(ks i) 53 U35 J3Y 5 (i Wb Wl il 1

"Give the appointed portions to those entitled to them. Then
whatever remains is for the nearest male."
(Narrated by Bukhari and Muslim).

iii.  Iima‘ (consensus) and ijtihad (independent judgment) of the
companions of the Messenger of Allah, imams of madhhab
and mujtahid (who exercises ijtihad) of proven knowledge.

Fara’id preserves and strengthens the relationships among
members of the family as well as keeping the wealth among them
after the death of one of its members. Allah has decided that if a
Muslim dies, his (her) wealth will be inherited by his/her close
relatives, his/her spouse, and his/her ascendants (father and mother)
and his/her descendants (sons and daughters). Therefore, no matter
how you hate your parents, you are a part of them, and no matter
you hate your children, they are parts of you, and they all will inherit



from you. In Islamic law, you cannot prevent them from the
inheritance, except with killing, apostasy, and slavery. Al-Rahbri put
this in his book &3 }:s dealing with fara’id, as follows:
S e o By .. Syl (e SR Rk
oS N s 16 . (i Boey s ()5 By
“A man is not entitled for inheritance because of

(one of the) three reasons: slavery, killing, and
the difference of religion...”

A slave has nothing to leave as inheritance, as he himself
belongs to his master. He also cannot inherit, because it will go to his
master, as he and his wealth belong to his master. Since officially
there is no more slavery these days, this ruling is kept dormant for
ever and just kept recorded in history. Slavery in Islam was abolished
gradually. Freeing slaves is highly recommended in Islam. There are
many penalties with freeing a slave for committing certain sins. There
is also a share as ransom for freeing slaves in the zakat, so that
sooner or later, there will be no more slave left to free.

A killer, even unintentionally (to prevent the claim of
unintentional killing), and the apostate will not get anything from the
inheritance. Therefore, the door of “unintentional killing” is closed,
and one should not try to kill one’s relative in order to get
inheritance quickly from him. Instead, he will get nothing.

Here lies the danger of marrying a non-Muslim woman among
the Jews and the Christians. If you marry a Christian or a Jewish
woman, you cannot inherit each other according to Islam, or you
break the law and become sinful. Marrying them would also mean
losing one chance for a Muslim woman to marry you, as Muslim man.
The case is different with a freed slave. The bond between the two is



so strong, that they can inherit each other, even if they belong to
different religions.

It is Allah’s law that female with the presence of male will have
half of the male’s share, because he has more responsibility towards
his wife and sisters if they are not married. The more you get, the
more responsibility you have as a bread-winner. But with the
absence of male (brother) she will get half of the inheritance, and she
and her sisters will get two-thirds of the inheritance, divided equally
among them, as mentioned in the above verse. In this case, the
husband will get one-fourth if the wife dies, and the wife will get
one-eighth if the husband dies.

It is Allah’s wisdom that with the presence of a father, a grand-
father will not get in the inheritance. Why? The father himself is
responsible for his father, the deceased grand-father. If the deceased
is fifty years old when s/he dies and the father is about seventy
years old, then the grand-father will be too old, over ninety years old,
and might have become disabled, invalid, and have lost memory. It is
very unwise to inherit hundred thousands of dollars to a person who
is in his dotage, who cannot take care of himself, and perhaps cannot
even remember his name. Wealth means nothing for him.

The Arab proverb says &g 45 L5 ;e %0 “the person who is

dearer than the son is the son of the son”, namely, the grand-son.
Yet, with the presence of the son who is responsible for his son, i.e.,
the deceased grand-son, he has no share in the inheritance. He is too
young to inherit his grand-father unless his father had died earlier.

With this rule of inheritance the relative of the deceased could
not claim a share in the inheritance, except what has been decided
according to the fara’id. It is Allah’s law, it is not based on the
deceased love and preference, and therefore, no one of the relatives



should complain or have ill-feeling towards him if he gets nothing or
less than what he expects. It is not up to him, but up to Allah.

In order to maintain the wealth for inheritance, the deceased is
not allowed to give more than one-third of it to any person who is
not one of its beneficiaries, like close friends, or for charity.
However, with the beneficiary’s consent, he can give more than
one-third of the inheritance in the will.

A person may argue that his daughter will get less than what
her brother gets when he dies. In this case, he can give her as much
as he wants while he is still alive. This is especially important for her
education, so that she can survive with her education, decreasing the
burden of her brothers in taking care of her if she remains unmarried
for the rest of her life. He is free to spend and give his wealth to
whom he likes while he is still alive, and he is allowed to make
wasiyyah (will) of not more than one-third of his wealth to whom he
likes, as long as he is not one of the beneficiary of the inheritance.

This fara’id is so important that many people, Muslims as well
as non-Muslims, consider it unfair, and gender discrimination. There
is wisdom behind this, and there is difference between equality and
equity, Allah’s wisdom and human intellect. We do not judge Him,
and it is He Who judges us.

Since we are living in Australia where the sharia is not
applicable, and in order to avoid any problem with our wealth after
our death, it is necessary for us as Muslims to write our wills stating
that our wealth will be divided among beneficiaries based on the
fard’id. We can also mention what madhhab (school of law) should
be followed in case any discrepancy arises. (CIVIC, 14 Dec. 2012)



2. OUT OF CONTEXT

About three years ago, in 2009, | was invited by Community
Relations Commission for a Multicultural NSW to review the draft of
a book intended to be “a resource for Islamic Special Religious
Education in Australian Schools”. The book would be entitled My
Religion, Our Country, written by Dr. Mark Weston. Among the
objectives of this book are: to provide an authoritative guide for
teaching about Islam in an Australian context; to link general civics
education in schools with instruction from the main sources of Islamic
teachings, i.e., the Qur’an and the Sunnah, as well as legal opinions of
leading Muslim scholars, past and present; and to assist educators in
preparing young Muslim students to live a life of faith and citizenship.

In this book the author selected ten issues to be discussed
according to Australian laws and the teachings of Islam on these
Issues based on the Qur’an and the Sunnah. They are: 1. freedom of
the individual, 2. freedom of speech, 3. freedom of religion, 4.freedom
of association, 5. parliamentary democracy, 6. equality under the law,
7. equality of men and women, 8. equality of opportunity, 9.
peacefulness, and 10. tolerance, respect and empathy for others. By
comparing these Australian and Islamic laws compatibility (or
incompatibility) could be found. If the Qur’anic verses or hadiths are
quoted out of context, then incompatibility would be found.

Since the writer was most probably a non-Muslim, before
meeting him in Sydney, | would like to warn him of the danger of
quoting the Qur’anic verses and hadiths out of context. So, I sent him
an e-mail containing the following imaginary conversation with the
topic “Out of Context”

- A woman wants to remind her son to do his homework. She
cited to him the following proverb: “Never put off to tomorrow what
you can do today.” Her son asked her: “Then can I eat the whole cake
now?”



- A Muslim and a Christian boy are having this imaginary
conversation.

M .: “We cannot be friends anymore.”
C.: “Why?”

M. : “Because the Koran said that Muslims are not allowed to make
friends with Jews and Christians.” (Q. 5:51). [The word awliya’ has
many meanings, including “friends”, but in this verse it means
“protectors”]

C.: “How could that be? But we Christians are not allowed to defend
ourselves”

M. : “How could that be?”

C. : “Because Jesus said that if someone slaps your cheek, give him
also the other cheek”. (Luke, 6:30)

M. : “This is the opposite of what the Koran said.”
C. : “What does the Koran say?”

M. : “It orders Muslims to fight non-Muslims until they surrender.”
(Q. 8:39) [This verse was revealed to fight the idolaters back, until
there is no more fitnah, namely, no Muslim is persecuted by them so
that they abandon their religion].

C. : “But the Bible says that Jesus came to this world not to bring
peace but a sword, to make a man rebel against his father, and a
daughter against her mother.” (Matt. 10:34-35)

M. : “It 1s also said that the Koran orders the Muslims to kill the
pagans wherever they find them.” (Q. 9:5) [This verse was revealed
when the hostility between the Muslims and the idolaters of Makkah
has already occurred. It only stopped temporarily during the Sacred
months: Dhul Qi‘dah, Dhul Hijjah, Muharram, and Rajab. So, when
these months have passed, the war continued and fighting the idolaters
wherever they found them]



C. : “The same with Joshua when he was ordered by God to kill
everybody.” (Joshua 10:40)

M. : “The Koran said that there is no compulsion in religion, but
many believe that Islam was spread by force.” (Q. 2:256)

C. : “In Christianity St. Paul said in his Epistles that he used any
means to get followers, even by means of hypocrisy and cheating.” (1
Corinthians 9:19-22; 2 Corinthians 12:16)

This is a friendly conversation. Now, if we reverse the
conversation with aggressive attitude, the conversation would be like
this:

C. : “Hey, Muslim, your Koran told you not to make friends with us.”

M. : “Hey, Christian, Jesus said in your Bible that if | slap your face,
you should not retaliate, but give the other cheek.”

C.: “Your religion is so dangerous to human beings, as your Koran
orders you to eliminate us. It is a terrorist religion.”

M.: “It is Jesus who is a trouble-maker. He did not come to bring
peace, but trouble.” [A Muslim would never say that, as Jesus was
one of the five fully-determined messengers of Allah; the other four
are: Noah, Abraham, Moses, and Muhammad].

C.: “Your Koran orders you to kill the pagan wherever they found
them”

M. “Your Bible said that God ordered Joshua to kill everybody.

C.: “Your Koran said there is not compulsion in religion, but people
said that Islam spreads through force”.

M. “Your Bible said that Paul used any means to convert people to
Christianity. That is why we cannot trust you”

Many of Qur’anic verses and hadiths are quoted out of context,
so that they are replaced with the relevant ones. Topics which need



further explanation are put in appendices, such as appendix 4, as
follows:

DEMOCRACY AND SHURA (MUTUAL
CONSULTATION) IN ISLAM

- Shiira (mutual consultation) is “participation with others in making
a decision that concerns them.”

- After Prophet Muhammad s.a.w., revelation stopped, and there was
no longer direct access to God’s will, and therefore no one has the
legitimacy or authority to claim a pope (priest-like) status in the
Muslim community: no theocracy in Islamic political system.

- Like the injunction of praying the injunction of shiara was also
revealed in the Makkan (Meccan) surah (chapter) as an individual
duty upon Muslims. Therefore, every individual has to consult each
other: in his family life, community and the government. It is to be
applied not only in legislative body, but also in it executive and
judicial bodies.

- Some Muslims, including Sayyid Abul A‘la Maududi =¥ )
(s2525dl and Muhammad al-Khatib say that democracy is
incompatible with Islam because of the difference in the concept of
sovereignty: to God according to Islam (and human beings are merely
executors of His Will), and to people according to secular Western
democracy. Among their arguments: (a) Democracy makes religion
separated from the state, whereas in Islam religion is everything in the
lives of Muslims. (b) Shiira is a part of Islamic system of government,
and has nothing to do with democracy which is a man-made system of
government. (c) The source of Islam is divine (revelation), whereas
the source of democracy is human.

- Others say that Islam and democracy are not only compatible, but
their association is inevitable, because Islamic political system is
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based on shura. Among the areas of compatibility between the two
are:

(a) There are only about 200 verses in the Qur’an dealing with laws,
mostly on protecting family, women, and the community. Islam
does not provide detailed practicalities as they keep changing to fit
time, place and human circumstances. Therefore it leaves an open
and wide space for exercising ijtihad (independent judgment in a
legal question, based upon the interpretation and application of the
Qur’an and the Sunnah of the Prophet) to find out what is best for
the community.

(b) Islam and democracy promote freedom and social justice and
many other values

(c) Elected members of the shira Council of the Prophet consisted of
seven people from the Muhajirin (emigrants) and seven from the
Ansar (people of Madinah) similar to the present day
parliamentary democracy where members are elected representing
their respective parties. Among cotemporary scholars who are the
exponents of this view are Dr. Fathi Osman (Jwic ~3), and
Shaikh Yusuf al-Qaradawi (s sb= &l e 5) |

- Islamic political system in general and democracy in particular has
to be bound by laws, principles and spirits of the shariah. It has to
maintain its objectives: to establish justice and to protect religion (the
last resort is engaging in fighting), lives, properties, honour,
progenies, and minds (by prohibiting alcohol, etc) of people.

- Muslims who say that democracy is incompatible with Islam use the

term shiira; others called it “Islamic democracy”.

Another example is the appendix 2, entitled “The background of
hostility between the Prophet and his followers on one side, and the
Makkan idolaters and the Jews of Madinah on the other” as follows:
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- When the Prophet arrived at Madina in 623 C.E. he made the
constitution of Madinah (Charter of Madinah) containing 52 articles.
Among them, the co-existence between Muslims and followers of
other religions, especially Judaism and polytheism and freedom of
practicing their religions. They would defend together the city against
the attack of the enemy from outside.

- However, when Madinah was attacked in the battle of Uhud, the
Jews did not want to take part in defending the city, except Mukhyrig
of Ban1 Tha‘labah who told them: “O fellow Jews, you have to assist
Muhammad.” They made an excuse and said: “It is a Sabbath day.”
He said, “Assisting Muhammad does not disgrace the Sabbath day.”
He said that if he died in the battlefield he would leave his wealth to
Muhammad’s disposal. When the Prophet heard of his death in the
battlefield, he said: “Mukhayriq is the best of the Jews.”

- Like the Jews of Madinah who violated the constitution of Madinah,
the Makkan idolaters expelled the Muslims from Makkah and violated
the Treaty of Hudaybiyyah signed in 6 AH. between them and the
Prophet.

In conclusion, the hostility between Prophet Muhammad s.a.w.
and his followers on one side and his enemies on the other was the
result of their breaking their treaty. (CIVIC, 15.02.13)
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3. THE MEANINGS OF HADITH
The word ¢sus (hadith), literally has many meanings: with the

plural e (hidath) and <63+ (hudatha’), it means: new, recent late,
modern. The expression &iusd e (al- ‘asr al-hadith) means “modern
time”; with the plural ¢sswi (ahadith) and i~ (hidthan) it means:

speech, talk, report, account, tale, narrative, discourse, message, topic.
The verb &3 (haddatha) means, “to report, to inform™. In Islamic

tradition, hadith is called the Prophetic tradition, narrative relating
deeds and utterances of the Prophet (including his Companions), as
well as his tacit approval. As a collective noun, the Prophetic
tradition, it is usually written in capital H, namely, Hadith, which is
similar to the word Sunnah of the Prophet, namely, his tradition which
Is later established as legal binding precedents beside laws established
in the Qur’an. When we mean a single tradition we usually write it in
a small letter, a hadith.

The upholder of the inkar sunnah, those who deny the
authenticity and authority of the Sunnah, say that the Qur’an itself
rejects any hadith other than that of the Qur’an, including the hadiths
of the Prophet. They base their view on the verses of the Qur’an,
which shall be dealt with here, where Allah says that everything is in
the Qur’an, as follows:

S b s s aSdel 1l ) sy s b Y3 231 2 615 e B3
(38w 893234 gl ) 35 5h i
There is not a moving (living) creature on earth, nor a bird
that flies with its two wings, but are communities like you.

We have neglected nothing in the Book, then to their
Lord they (all) shall be gathered. (Q. 6:38).

(114 :ala¥ly . ekt L A sl shs LS sl AR
[Say (O Muhammad)] "Shall I seek a judge other than
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Allah while it is He Who sent me down to you the Book
(the Qur’an), explained in detail...(Q. 6:114)

They denounced those who seek any hadith OTHER than the Qur’an
(“after it” ¢da5 ). However, the verses do not say “with it”, 4), so that

the explanation of the Prophet in the Sunnah should also be accepted.
Allah Himself states in the Qur’an that the Prophet’s statement,
explanation and decision have to be accepted. Allah says,

(4 oy 835565 1405 ) 05 G 00 o8 $00 oy i

And We have also sent down to you (O Muhammad) the Dhikr
(Reminder, i.e. the Qur’an) that you may explain clearly to men what
Is sent down to them, and that they may give thought (Q. 16:44)

el 8 190 Y 35 i h ad 38y S Dglel ¥ S5 %0
(65 1sludly Gk 15aleds Eoiab Gs 55
But no, by your Lord, they can have no faith, until they make you
(O Muhammad) judge in all disputes between them, and find in

themselves no resistance against your decisions, and accept (them)
with full submission.(Q. 4:65)

Based on these verses it is the duty of the Prophet to explain
verses which are not clear to the Muslims and to be a judge in their
disputes. Allah swears, if they do not accept his decisions with full

submission, namely, tbi 3 G (“we listen and obey”) they can have

no faith. His explanations and judgments are recorded in the books of
authentic hadiths, and denying them tantamount to infidelity. Without
the hadiths or the Sunnah we will not be able to know how to pray,
how to distribute zakat, how to perform the hajj (pilgrimage). To
those who deny the Sunnah we can tell them, “when you die we do
not even know how to bury you, because the Qur’an does not explain
how to bury a dead Muslim. Even if the Prophet explained it and did it
with examples, you still reject the report as fabrication attributed to
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him.” It is like a person who is going overseas telling his children
everything they should know, and to obey their mother, and if they
have any problem they should ask their mother whom he has asked to
settle and explain. There is no contradiction here, and the children
should not say that they would listen and obey only their father.

According classical mufassirin (commentators of the Qur’an), the
word hadith (and its derivatives) has four contextual meanings in the
Qur’an, although translators use the basic meanings of the word, and
it has nothing to do with the Zadiths of the Prophet, as follows:

1. o733 (the Qur’an itself). Allah calls the Qur’an in its verses as a
hadith, as follows:
5555 b e 85 5 2ol 315 g 2315 glezt oKla B 157kt o5
( 185: 31,631 Oyl d4as pus Gs0d (4l 01 3
Do they not look in the dominion of the heavens and the
earth and all things that Allah has created; and that it may

be that the end of their lives is near. In what hadith, (message i.e.
Qur’an) after this will they then believe? (Q. 7:185)

(6 :iblodty Sgla}s 0T34 k5 s 63 Gy Gile kil ST
These are the ayat (verses) of Allah, which We recite to you
(O Muhammad) with truth. Then in which hadith (speech, i.e.
Qur’an) after Allah and His ayat will they believe? (Q. 45:6)

(B0:Spely Bsiafh 8335 Lo 5L - G e
Woe that Day to the deniers (of the Day of Resurrection)!

Then in what statement ( Qur’an) after this ( Qur’an) will
they believe? (Q. 77:49-50)

(60: (pxdt) 095 N5 §85aTy . Ggmmad u.\:d\ KFS u-“"‘
Do you then wonder at this hadith (recitation, i.e. the
Qur’an)? And you laugh at it and weep not...? (Q. 53:59-60)
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(34 sglalt) (nbalio 1987 0) Alhs Gy \SLLD . Ogladd ¥ o 385 Ol 3

Or do they say: “He (Muhammad) has forged it

(this Qur’an)?” Nay! They believe not! Let them
produce a hadith (discourse, i.e. Qur’an) like it
(the Qur’an) if they are truthful. (Q. 52:33-34)

L

Ul s il 5 5530 it A8 1 S 18655 146
bt e 0 38 6 Bl 5 0 \4had B £ Bpp Al e e 0da
(78 :sludty Gous 5sgids 59585 Y a3 s¥ia Jud
Wheresoever you may be, death will overtake you even if
you are in fortresses built up strong and high. And if some
good reaches them, they say, “This is from Allah,” but if
some evil befalls them, they say, “This is from you
(O Muhammad). Say: “All things are from Allah,” so

what is wrong with these people that they fail to
understand any word (of the Qur’an)? (Q. 4:78)

2. iad (story), as in:
53 oy ol b 3 33 ) sl kil ol 8
:yj\)f&&gﬂ@iﬁ\%bﬁj@?}
Allah has sent down the Best Statement, a Book (this Qur’an),
its parts resembling each other (in goodness and truth) (and oft-
repeated. The skins of those who fear their Lord shiver from it
(when they recite it or hear it). Then their skin and their heart
soften to the remembrance of Allah. That is the guidance of

Allah. He guides therewith who He wills; and whomever Allah
sends astray, for him there is no guide. (Q. 39:23)
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Gw (6 EandT ) 155801 AldY Wb 16 (o) 3) gogh s BT 2Ji
(10-9:4) id ‘_sl.a f\;—\ jf u....a.' e Gﬁ.ﬂ
And has there come to you the story of Moses? When he saw
a fire, he said to his family: “Wait! Verily, I have seen a fire;
perhaps I can bring you some burning brand therefrom,
or find some guidance at the fire.” (Q. 20:9-10)
sl 1 il 1953 3y L el foai) i Euus D61
(25-24 : ity 5K 238 A5 J6
Has the story reached you, of the honoured guests [Gabriel
along with another two] of Abraham? When they came in to
him and said.: Salam (peace be upon you)!” He answered.

“Salam (peace be upon you),” and said; “You are
a people unknown to me.” (Q. 51:24-25)

A5 1ol s e A6 e
Has there come to you the story of Moses (Q. 79:15)
(18 :zadt ) 35435 O35 . o581 Euss BGT s
Has the story reached you of the hosts, of
Pharaoh and Thamud? (Q. 85:17-18)

(1:a5un Mw\ &..a.\r A6 e
Has there come to you the narration of the overwhelming
(i.e., the Day of Resurrection)? (Q. 88:1)

3. &t (warning or deterring example), as in,
Uais geiais G 65038 @yt &1 5 G 48 oy Gl i 35
(44 105501y Ognli Y 03d) 1dad Qgt&-f (..éu,,,
Then We sent our Messengers in succession. Every time
there came to a nation their Messenger, they denied him; so

We made them follow one another (to destruction), And We
made them akadith (the true stories for mankind to
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learn a lesson from them). So away with a people
who believe not!. (Q. 23:44)

Cuslo aand Lgedif 15l Gyl o5 Jets 55 18
(19:0m) 1555 00 380 ST 25 3 8y Gk 8 phisiag
But they said: “Our Lord! Make the stages between
Our journey longer,” and they wronged themselves;
so We made them as tales (in the land), We dispersed

them all totally. Verily, in this are indeed signs for
every steadfast, grateful (person) (Q. 34:19)

Since they were destroyed, their fates were related by later
generations as deterring examples.

4. J;& (saying, statement, report), as in,
iaig O e 4 Gigbly 4 S U Gt w133l aks J) 31 350 345
Bl S el G5 JB 108 ST 26 236 w4 B UL ks 32 oil
And (remember) when the Prophet disclosed a hadith (a matter)
in confidence to one of his wives (Hafssh), then she told it
(to another, i.e. ‘A’ishah). And Allah made it known to him;,
he informed part thereof and left a part. Then when he told
her (Hafsah) thereof, she said: “Who told you this?”

He said: “The All-Knower, the Well-Acquainted
(Allah) has told me.” (Q. 66:3)

This is about the Prophet’s saying to ‘A’ishah r.a.that he
would not drink honey any longer to please her because she told
him that it smelled bad, and told her not to tell anybody, but she
told his other wife Hafsah, r.a. then Allah revealed to him that
she had broken her promise.
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5. =)t (news, information, report), as in,
Uy sl 16 aag J) siiang S5 1315 GaT 16 1558 Gl 18 133
(76:3,40) &laas 561 (855 Lis a5l 1Ko Al

And when they (Jews) meet those who believe (Muslims, they
say, “We believe”, but when they meet one another in private,
they say, “Shall you (Jews) tell them (Muslims) what Allah has
revealed to you [Jews, about the description and the qualities of
Prophet Muhammad which are written in the Torah], that they

(Muslims) will argue with you (Jews) about it before your
Lord?” Have you (Jews) then no understanding? (Q. 2:76)

This kind of knowledge in understanding the contextual meanings
of the words in the Qur’an is called al-Wujah wa ‘I-Naza'’ir fi’l-
Qur’an (“Homonyms and Synonyms in the Qur’an), one of the 47
sciences of the Qur’an according to al-Zarkasht (d. 794/1342) in his
book al-Burhan. Al-Suyttt (991/1505) mentioned 80 sciences of the
Qur’an, and placed it no. 39 in his book al-/tgan. Some of these
sciences are very important to know, such as: asbab al-nuzil
(occasions that led to the revelation), gharib al-Qur’an (difficult
expressions in the Qur’an), nasikh (abrogating verses) and mansitkh
abrogated verses). (CIVIC, 28.12.12)

;&U.d\
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4. FEAR AND GRIEF (1)
Fear and grief are two things felt by people approaching death or
after death. But practicing Muslims who stand firm in their belief and
practice will be safe from these two things, fear and grief.

There are two Qur’anic verses starting with e* &S 16 Gl o)
\s2&L) (“Verily, those who say: “Our Lord is  Allah (Alone), and
thereafter stand firm).” Both of them contain a promise with Paradise
for them, one by the angles, and the other directly by Allah. Allah
says in the Qur’an:

\yﬁy)\ﬁmy\&)ﬂne@_&dﬂ\ym@muﬂ}mwmu\

351 a5 WA sGaT L 285 A5 (ke Bl il ) s

@ejgﬁwyy.uﬁmu%eﬁjegim\wu%@eﬁ)

(32-30:lxd)

Verily, those who say : “Our Lord is Allah (Alone), and they
stand firm, on them the angels will descend [at the time of their
death] (saying): “Fear not, nor grieve! But receive the glad tidings

of Paradise which you have been promised! We have been
your friends in the life of this world and are (so) in the
Hereafter. Therein you shall have (all) that your inner-selves
desire, and therein you shall have (all) for which you ask.
An entertainment from (Allah), the Oft-Forgiving,
Most Merciful.” (Q. 41:30-32)

The term istagama (lit. “stand firm”) means those who followed
the Islamic Monotheism, worshiped Allah. Alone, abstaining from all
kinds of sins and bad deeds and performing all kinds of good deeds.

At the time of their death, the angels will descend to them and
will tell them not to fear “that which you will face in the Hereafter,”
nor grief “for what you have left behind of worldly things, children,
family, wealth and debt, for we shall take care of it for you.”
(Mujahid, al-Suddt, and Zayd ibn Aslam’s interpretation).
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The Prophet s.a.w. elaborated this glad tiding, namely, the promise of
Paradise to the pious person in this verse when he said in a long
tradition, as follows:

5 ial M\u\dug“jmmém@mum}ﬁ@\
C_Qts Shal Gl AT A 1l Alall Ja )s\ SIS 136 A
QB0 5 LSJ-“‘-"J CWERIPEUPI A VL
(2aafolyy) .. Jalne & &5

Abu Hurayrah narrated from the Prophet s.a.w. said:
Verily, the angels said to the soul of the dying person if
he is pious, “Come out, O good soul from the good body,
come out praiseworthily, and rejoice at rest and

provision and a Lord Who is not angry...”
(Reported by Ahmad)

The angels told the believers when death was approaching them,
“We have been your close companions, in this world, protecting you
and helping you by the command of Allah, and will be with you in the
Hereafter, keeping you from feeling lonely in your graves and when
the Trumpet is blown; we will reassure you on the Day of
Resurrection and will take you across the Sirat and bring you to the
Garden of delight. In Paradise you will have all that you wish for and
that will delight you. Whatever you ask for, it will appear before you
as you wish to be, a welcoming gift and blessing from the One Who
has forgiven your sins and Who is Merciful and Kind towards you,
Who has forgiven you, concealed you faults and been Kind and
Merciful.” (Ibn Kathir’s Tafsir)

In another verse, Allah said,

Yje-g—\hk_q};)d\ymu\e_nm\u)\}lbudﬂ\u\
25 e Gpalld 45a) s JJJ\ O550%0 AA
(14-13:eaY) O slang | 548 W
Verily, those who say: “Our Lord is Allah (Alone),” and
thereafter stand firm [and straight on the Islamic Faith of
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Monotheism], on them shall be no fear, nor shall they grieve. Such
shall be the dwellers of Paradise, abiding therein (forever)—
a reward for what they used to do. (Q. 46:13-14)

Here Allah Himself said directly, not through the statement of
the angels, that the believers who stand firm will have no fear for the
future nor grief of what he left behind in the world after they have left.

d\ﬁme.o.a.\:.\ fb@;h&\dﬁ)bdﬁd\.‘.@sﬂ\gm\m ob Ol G2
u\...d.ad;\ﬂd\ﬁér_u@uuﬁ\u&\dwjbdsdbes.u\e.um\kfuds
(p2 e 5 Sl 5 Benll 4 m\a\jj) 13 d\ﬁe-i‘}-g»s-\
Sufyan ibn Abdullah al-Thaqafi said, I said: “O Messenger
of Allah, tell me something that I can adhere to,” He said.:
“Say, my Lord is Allah, then stand firm.” I said, O Messenger
of Allah, what do you fear most for me?” The Messenger of
Allah took hold of the edge of his tongue and said, “This is”
(Reported by Ahmad, al-Bayhaq, al-Nasa’1 and others)

Instead of “say, my Lord is Allah”, in another version, “say, |
believe in Allah” indicating that it means “be a Muslim, a believer.”

Generous people among Muslims will also be free from fear
and grief. Allah said:

d.\\_u.ne.u ‘MAJJASAH\J.\M@?GJ‘JA‘UJMUJJ‘JJA

UJSS.HUJJM ;&Le&‘}&‘jcww&wu&\}m@um&
gﬁ‘@gg\y}u\ﬁ\uu}m‘yﬁmw ‘_éegj\y\
(262-261 : 5_al) (53550 2 Y agile Ga3a ¥ 2637 Sie

The likeness of those who spend their wealth in the way of Allah,
is as the likeness of a grain (of corn); it grows seven ears, and each
ear has a hundred grains. Allah gives manifold increase to whom He

wills. And Allah is All-Sufficient for His creatures’ needs, All-Knower.

Those who spend their wealth in the Cause of Allah, and do not

follow up their gifts with reminders of their generosity or with
injury, their reward is with their Lord. On them shall be
no fear, nor shall they grieve. (Q. 2:261-262)
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Allah also said,
Sie 2550 2 Adle 51 5 L 2l el e il
(274: 5y (5530 ab Yy agile Ca3a ¥ 2635
Those who spend their wealth (in Allah’s Cause)
by night and day, in secret and in public, they shall

have their reward with their Lord. On them shall
be no fear, nor shall they grieve. (Q. 2:274)

The shuhada’ (martyrs in the cause of Islam) are also included
among those who are free from fear and grief after leaving this world.
They have high position among Muslims after that of prophets,
siddigin (righteous people, those who have extremely strong faith).
They will enjoy life after death, even are considered alive. Allah said:

G508 gD e ST 3 Bl a1 ) GnidS ¥
O g 15ty 21 Gl (558005 alid Ga S0 2T iy Cpm B
(169-170:0 3= J) &5855% b ¥ agile ad Wi 2gals
Think not of those who are killed in the Way of Allah
as dead. Nay, they are alive, with their Lord, and they
have provision. They rejoiced in what Allah has bestowed
upon them of His Bounty and rejoice for the sake of those
who have not yet joined them, but are left behind
(not yet martyred) that on them no fear shall
come, not shall they grieve. (Q. 3:169-170)

Jabir ibn ‘Abdullah reported that when the Prophet s.a.w. saw
him and asked him why he was restless. He told him it was because
his father was killed in the battlefield, and was leaving the family
burden and debt. The Prophet told him that Allah never talked to
anyone except behind the veil except to his father; He talked to him
directly. He said: “O my servant, ask me and I shall give you.” He
said: “I ask You to bring me back to the world, so that I shall be
martyred again for You.” Allah said: “I have decided that those who
die will never return to the world.” He said: “O my Lord, let those
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whom I have left know my condition.” Then Allah revealed the verses
mentioned above.

This means that there will be no second chance to come back to
this world to do good things once we died. There is no reincarnation,
and there is no transmigration of the souls. This is the danger of not
accepting Islam.

The awliya’ (people who are close to Allah, pious people, saints)
are also among people who are free from fear and grief in the
Hereafter. Abt Hurayrah narrated that the Prophet s.a.w. said:

Among the servants of Allah there will be those whom the
Prophets and the martyrs will consider fortunate. It was said:
“Who are these, O Messenger of Allah, so that we may love them?”
He said: “They are people who loved one another for the sake
of Allah without any other interest like money or kinship. Their
faces will be light, upon platforms of light. They shall have no
fear (on that Day) when fear shall come upon people. Nor they
grieve when others grieve.” Then the Prophet cited the verse
(62:0mi ) Gsi5R0 &b ¥ agile Ca38 Y A 251 ) Y
Behold! The awliya’ of Allah, no fear shall come
upon them nor shall they grieve. (Q. 10:62

The following story was reported by Ibn Rajab al-Hanbalt
(d.736-795/1336-1393) how Allah rewarded a good deed out of piety.

It happened that a pious traveller in Makkah became very
hungry as he had nothing left for his provision. He was almost fainted
of starving. While he was walking on one of the corridors of Makkah
he found a very expensive necklace. He took it with him and entered
the Sanctuary (Masjid al-Haram). There he met a man looking for a
lost necklace, and described it to him exactly like what he had found.
So, he gave it to him. The man left without thanking him, not even
handed him any dirham or anything as reward.
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Then the pious man sailed on a boat. A strong wind blew and
broke the boat. He found a piece of wood, sailed on it, tossed on the
waves left and right, until he drifted ashore towards an island. There
he found a mosque where people were praying, and he joined them in
the prayer. Then he found a piece of sheets of the Qur’an. When he
read it people learned that he could read. So, they asked him to teach
their children to read the Qur’an. When they found out the he could
also write, they asked him to teach their children to write. So, he
taught the children of the inhabitants of the island to read and write.

As the pious man was unmarried, people suggested him to marry
an orphan whose father was a very good man. When he agreed, and
married the girl he saw her wearing the very necklace he had found in
Makkah. He asked her how she got the necklace. She said:

“One day while my father was Makkah he lost the necklace.
Then an honest man found it and gave it to him. Since then, my father
kept praying to Allah that He would give him a husband for his
daughter like that man.”

“I was that man,” said the pious man. So, Allah rewarded him
more than he had expected. So, pious people will have no fear, no
grief, no disappointment, no frustration, because they trust Allah, have
good faith with Him, as there might be blessing in disguise behind any
mischief and catastrophe. (CIVIC, 25.01.13)

 ladll
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5. FEAR AND GRIEF (2)
Other Qur’anic verses mentioning people who will have no fear
regarding the Hereafter and grief regarding the life of this word are
as follows:

After forgiving Adam and Eve for their sin in eating the
forbidden fruit in Heaven, Allah told them to descend to the earth
and to follow the guidance that came to them and their descendants.
He said,

(13h &b (b o3h e a8 Ul s e 1 shah) Ul
(38 1 5 a) 151330 b V5 agdle Caja S
We said: “Get down all of you from this place
(the Paradise), then whenever there comes
to you guidance from Me, and whoever follows
My guidance, there shall be no fear on
them nor shall they grieve .” (Q. 2:38)

A similar verse is as follows:

(123:358) a3 ¥ 5 (i b (5138 a1 (b
He (Allah) said: “Get you down (from the paradise
to the earth), both of you, together, some of you
are an enemy to some others. Then if there
comes to you guidance from Me, then whoever
follows My guidance, he shall neither go astray
[i.e. misguided in this life, acc. Ibn ‘Abbas], nor
shall he be distressed [i.e. miserable in the
Hereafter, acc. Ibn Abbas].” (Q. 20:123)
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After talking to Adam and Eve about following the guidance so
that they would have no fear and no grief, Allah talked to their
descendants giving the same advice when He said:

A o AT e sy & Y1 280G U o 5
(35: e W) G584 V5 agdle a3 36 il

O children of Adam! If there come to you Messengers from

amongst you, reciting to you My Verses, then whosoever

become pious and righteous, on them shall be no fear
nor shall they grief. (Q. 7:35)

This advice was repeated that those who follow the prophets
sent to them will be safe from fear and grief.
Gl (5 G a5 G e V) Gl 5l Ui e
(48:la3YT) () 5i3ad 2b V5 agdle CaA S Al
And We send not the Messengers but as givers of
glad tidings and as warners. So whosoever believes

and does righteous good deeds, upon such shall
come no fear, nor shall they grieve. (Q. 6:48)

With the advent of Prophet Muhammad s.a.w. as the last
prophet, it is emphasized again by Allah that by believing in Islam
and following its teachings people will be free from fear and grief in
the Hereafter. Allah said,

£ ST 1 515 5L ) el 5 cANZall | slee ) T Gl )
27775 4l) 5535 &b V5 agdle a3E Y5 205 Se 2a 54l
Truly those who believe, and do deeds of righteousness,
and perform salat (prayer), and give zakat, they will have
their reward with their Lord,. On them shall be no fear,
nor shall they grieve. (Q. 2:277)
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We have seen here that the promise of being free from fear
and grief by following Allah’s guidance is mentioned several times in
different surahs (chapters) of the Qur’an to indicate its importance. If
you do not read surah al-Bagarah (chapter 2), you will find it in surah
Had (chapter 20). If you do not read that chapter you will still find it
in surah al-A‘raf (chapter 7), or surah al-An‘am (chapter 6). You
cannot miss it, if you read the Qur’an and are concerned with Allah’s
guidance.

Every surah (chapter) in the Qur’an is like a spiritual dish. It
contains various topics, such as: morality, stories of the past,
warnings and good tidings, future events, etc. One dish of food
usually contains various ingredients. Some have almost the same
ingredients with slightly different amount. In the pizza, for example,
you will have salt, sugar, oil, and perhaps chilly, meat, and
mushroom. In the salad, you will still have some salt, oil, sugar, but
no meat or mushroom. The taste is different, and yet, it is delicious.
So is every chapter of the Qur'an. Every chapter contains spiritual
guidance, and has its own spiritual taste. Reading surah Yusuf, for
example, has different spiritual taste from reading al-Kahf, although
both contains the story of the past.

With the advent of Islam, previous religions will no longer be
acceptable. Allah said,

A8 8 aal et s Sad 11354 68 Ga V) 258D ORS¢l
sl A Bl G5 4gd 5 Al e LU Galle 1 ) KA
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And they say, “None shall enter Paradise unless he
be a Jew or a Christian.” These are their own desires.
Say (O Muhammad), “Produce your proof if you are
truthful.” Yes, but whoever submits his face (himself)
to Allah (i.e. follow Islam) and he is a muhsin
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[i.e. a good doer who performs good deeds
for the sake of Allah only) then his reward
is with his Lord (Allah), on such shall be no
fear, nor shall they grieve. (Q. 2:111-112).

The above verses continue stating that both Jews and Christians
accuse each other of not following the right religion, as follows:
35l il (g Jalll iy o8 e s Hall calall 3 5edll i
2l 58 (e 5ali ¥ Gl 08 QU I (5 2d 5 o e
(113) OABL 48 18 Lo Al 55 2435 1845 s
The Jews said that the Christians follow nothing
(i.e., are not on the right religion); and the Christians
said that the Jews follow nothing (i.e., are not on the right
religion); though they both recite the Scripture. Like unto
their word, said those who know not. [such as the Arabs
who said that Prophet Muhammad was not following
anything, i.e. a true religion, al-Suddi’'s commentary].
Allah will judge between them on the Day of
Resurrection about that wherein they
have been differing.(Q. 2:113)

The verses of the Qur’an could be misunderstood if it is taken out of
its context. One example is as follows:
a5 Al (il Ba el 5 & dllall 5 1M Gl 5 15T Gl ),
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Surely, those who believe (i.e., Muslims), and those
who are the Jews [followers of Prophet Moses] and the
Sabians [i.e. followers of Prophet Yahya, John the Baptist],
and the Christians [followers of Prophet ‘Isa, Jesus],---
whosoever believed in Allah and the Last Day, and
worked righteousness, on them shall be
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no fear, nor shall they grieve. (Q. 5:69)

This verse does not mean that whether you are a Muslim, a
Christian, a Jew or a Magian, as long as you do good things you will
all be safe in the Hereafter, as you are guaranteed free from fear and
grief, as some people may think. This verse does not mean, although
apparently so, that you do not have to accept Islam to achieve
salvation if you belong to the People of the Book, follower of the
previous revealed religion. No, it is not so.

If we go back to the occasion that led to the revelation of this
verse, it is this. A man called Salman al-Farist (the Persian). While he
was hunting with the son of the king of Persia, he found a man in an
isolated house weeping while reading a book. The man told him that
it was the /njil (Gospel) revealed to Prophet Isa (Jesus) a.s., not the
kind of Bible we are having today. Salman followed him and became
a believer. He kept learning from the monks and worshiped with
them in the church in Mosul (Iraq), then he moved to Jerusalem.

While worshiping Allah with monks in the church in Jerusalem,
a monk told him: “There is still a new prophet left who is the best
one to follow. The time of his coming is approaching. | don’t think |
shall live long enough to see him. You are still young. | hope you can
see him. He will appear in the Arab land. If you see him, believe and
follow him...” Salman left and eventually reached Madinah where he
was told that a prophet had come to that city.

While talking to the Prophet in Madinah, Salman remembered
his friends the monks whom he had left behind. He talked to the
Prophet about them, saying: “They prayed, fasted, believed in you,
and witnessed that you would be appointed a prophet.” To answer
this question, Allah revealed to the Prophet the above verse.
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This verse means that the Jews who followed Prophet Moses
a.s. and kept the Torah until the advent of Prophet Jesus a.s. will be
safe. But those who still kept the Torah and did not want to follow
Prophet Jesus a.s. after that will be damned. The Christians who
followed Prophet Jesus a.s. and kept the Injil until the advent of
Prophet Muhammad s.a.w will be safe. But those who did not want
to follow Prophet Muhammad s.a.w. after that will be damned.

The verse becomes clearer if we read the preceding and the
succeeding verses. The preceding verse says,

dnmja\ﬁm \M@Mw‘;sﬁuuuss\dmuds
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Say (O Muhammad) “O People of the Scripture
(Jews and Christians)! You have nothing (as regards
guidance) till you act according to the Tawrat (Torah),
the Injil (Gospel), and what has (now) been sent down
to you [Muhammad] from your Lord (the Qur’an). Verily,
that which has been sent down to you (Muhammad)
from your Lord increases in most of them their
obstinate rebellion and disbelief. So be not
sorrowful over the people who
disbelieve. (Q. 5:68)

So, they become more obstinate, more rebellious, and
disbelieve, because they expected the prophet to be among them,
the Jews of Madinah. The succeeding verse says,

d}uk‘uuu&sm%@\u&,\j@\y\u&dmuh\m
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Verily, We took the covenant of the Children of
Israel and sent Messengers to them. Whenever

there came to them a Messenger with what they
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themselves desired not, a group of them
they called liars, and others among
them they killed. (Q. 5:70).

They did not believe the messengers sent to them. They
successfully killed Prophet Zechariah (Zakariyya) a.s. and Prophet
Yahya (John the Baptist) a.s., claimed to have killed Prophet ‘Isa
(Jesus) a.s., and tried to kill Prophet Muhammad s.a.w.

According to lbn ‘Abbas, the Prophet’s cousin and the famous
Qur’anic commentator, the next verse revealed was:
o b5 Ade Ui B U D1 8 488 G
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“If anyone desires a religion other than Islam
(submission to Allah), never will it be accepted
of him, and in the Hereafter he will be in
the ranks of those who have lost
(all spiritual) good.” (Q. 3:85)

In conclusion, no matter how good you are, no matter how
smart you are, if you are taking the wrong path, you will never reach
your destination. So, we keep asking Allah, (usu-d\ Liolall Gk (“Guide
us the right path”) at least 17 times a day (CIVIC, 01.02.30)
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6. FUTILE DEEDS

A well-known Egyptian da ‘in (da ‘iyah, Islamic preacher) at the
end of the late century, called ‘Amr Khalid, called people to stick to
Islam and to observe its teachings. In one of his lectures, he posed this
question: What would happen to those people who do good deeds in
this world, but kafirs, do not accept Islam, would they get benefit
from these good deeds in the Hereafter? He answered this question
briefly in Egyptian slang, enta malak ental!, meaning, “it is not your
business.” What he means is that do not bother with other people
whether they are Muslims or not, but what should concern you is your
own salvation.

The word kafir in its original, classical, pre-Islamic meaning, is
derived from the verb kafara, “to cover”, so that the word kafir,
literally means “a person (or something) that covers something
(else).” Technically, a kafir 1s “a person who covers the truth of Islam,
by denying it.” The pre-Islamic poet Labid said in his poem:

... In a night where its cloud covered its stars

The answer to this question is found in verses in many chapters

of the Qur’an, as follows:
& 5 31 ol el J51 3 Gedl gt ¥l I3
AN O3 pn - 5 1538 1386 gl (B 150 AT
iy ghins e Olsaiy m bl diiis 52 Y
(23-21:06 1) 45 5L asd Jad be 15ked G J
And those who expect not a meeting with Us (i.e.,
those who deny the Day of Resurrection and the
Life of the Hereafter) said: “Why are not the angels
sent down to us, or why do we not see our Lord?”

Indeed they think too highly of themselves, and
are scornful with great pride. On the day they will
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see the angels—no glad tidings will there be for
the mujrimin (criminals, disbelievers)that day.
And they (the angels) will say: “All kinds of
glad tidings are forbidden to you,”. And We
shall turn to whatever deeds they did, and
We shall make such deeds as scattered
Floating particles of dust (Q. 25:23)
In this verse it is mentioned that pride makes them reject the
truth. In a hadith narrated by Abdullah ibn Mas’ud, the Prophet
Muhammad s.a.w. said:

03359 06 floss e Al oo 0 05 sphis 5 s
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“Whosoever has pride in his heart equal to the
weight of an atom shall not enter Paradise.”
A person (among the audience) said: “Verily,
a person loves that his dress should be
beautiful, and his shoes should be beautiful.”
The Prophet remarked: “Verily, Allah is the
Most Beautiful, and He loves beauty. Pride
disregarding the truth, and looking down
upon) people. (Reported by Muslim)
The futility of deeds of non-believers in the Hereafter is
explained vividly, and compared to mirage in a desert in the following
verse:

ST sy dagd) 15 FOGET 19388 s
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As for those who disbelieved, their deeds are like a mirage
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in a desert. The thirsty one thinks it to be water, until he
comes up to it, he finds it to be nothing; but he finds Allah
with him, Who will pay him his due (Hell). And Allah
IS swift in taking account (Q. 24:39).

According to this verse disbelievers will not get reward from
Allah in the Hereafter for their good deeds in this world. It is like a
mirage for a thirsty person; instead of water he finds nothing.

In another verse the good deeds of disbelievers are like ashes
blown by wind on a stormy day. The verse runs as follows:

S8 20 LG Ly 138 Gl
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The parable of those who disbelieved
in their Lord is that their works are as ashes,
on which the wind blows furiously on a stormy
day; they shall not be able to get aught of what

they have earned. That is the straying, far
away (from the Right Path). (Q. 14:18)

Here again lies the importance of guidance and following the
right path, Islam, without which there will be no salvation. Without
following the right path you will never reach your destination. Even
people close to Allah, like prophets, could not rescue disbelievers
among their close relatives: Prophet Noah’s wife, Prophet Lot’s wife,
Prophet Abraham’s father, and Prophet Muhammad Ss.a.w.’s uncle,
Abu Talib. (CIVIC, 8.2.13)
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7. INKAR AL-SUNNAH (1)
(THE REJECTION OF THE SUNNAH)

Prophet Muhammad s.a.w. said:
Wiy Jshed ayf o oS a5 B Lundl g 85 28 g
Biis Gis ad Bl Uy Sullint Yols ad Glss Wb Al L 2K
g 8 1l e A o G5t 5 0 By
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See that a man might reach him a hadith from
me while he was leaning against a sofa, and said:
“Between us and you is the Book of Allah, whatever
we find in it is kalal we make it halal (permitted),
And what we find haram in it, we make it haram
(prohibited), and verily, what the Messenger of
Allah s.a.w. prohibited it is as prohibited by
Allah.” (Reported by Imam Ahmad,

Abt Da’ad, and Ibn Majah)

In another hadith the Prophet s.a.w. said:
3 4y 5l o 530 gl e o s 280 el
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g_g;\.ﬁj'j\j d913 j.gij dliwns ‘59 Lo (a\.A:ﬂ\ o19))
(g é &5‘)"’0‘5 dxbe iy
Verily, one of you would lean comfortably
a sofa when an order or prohibition from me
reached him he would say: “I do not know,

we (only) follow what we find in the
Book of Allah (the Qur’an).”

(Reported by Ahmad, al-Tirmidht, Abi Da’ud,
Ibn Majah and al-Darimi)
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In another hadith, he said:
gy $3ES U 13kial 5 Al 0808 855
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| have left you two things, you will never
go astray as long as you stick to them: the
Book of Allah and the Sunnah of His
Prophet. (Reported by al-Hakim).

(Similar version is also reported by al-Bayhaqi)
The Prophet also said:
Ghangs ¥ aan Alkag O3 Eoggl Jy 9 s dkag st gl o
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Be informed that verily the Book was
brought to me and a similar thing with it
(i.e. the Sunnah of the Prophet), and a similar
thing with it, know that a man leaning on a sofa
while he is full is on the point of saying: “Stick
to the Qur’an, so whatever you find in kalal,
then make it kalal, and whatever you find
In it haram, then make it hkaram.”
(Reported by Ahmad)

This is the prophecy and warning of our Prophet, that some
people would later ignore the Sunnah (sayings, practices, and tacit
approvals of the Prophet) as the source of Islamic law, and claim that
the Qur’an is the sole source of Islamic law. This view is called
“inkar al-sunnah” (the Rejection of the Sunnah). It appeared at the
end of the 1% Century and the beginning of the 2nd Century of Hijrah.
This view appeared out of misunderstanding the Qur’anic texts, and
the ignorance of the significance of Sunnah in Islam. When they were
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explained to people who misunderstood them, they abandoned this
view and came back to the right one. For example, a man asked Abiti
Nujayd, one the companions of the Prophet, to explain to him
something exclusively from the Qur’an, he told him that many things
were not explained in details in the Qur’an, but in the Sunnah. For
example, how to perform the prayers, how many units (raka ‘ar) they
are, fasting, paying the zakat and performing the hajj (pilgrimage) are
all explained in details in the Sunnah. Similar questions were posed to
al-Hasan al-Basr1, the great ‘alim in Basrah. After giving the
explanation of the significance of the Sunnah, the questioner prayed
for him: & 8 5138 “You have enlivened me, may Allah enliven
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you.

A man asked the scholar ‘Imran ibn Hissin r.a. about a certain
issue. He gave his answer from the Sunnah. The man said: “I am asking
you (the answer) from the Book of Allah, and do not tell me other than it.”
‘Imran said: “Do you find in the Book of Allah that the Zuhr prayer is four
rak’ahs (units) cited with low voice, the number of prayers, the number of
zakats, and the like?” Then he said: “Do you find this explained in the
Book of Allah? Verily, Allah made it general, and the Sunnah explains it.”

Al-Imam al-Shafi‘1 was asked one day whether he still followed
the Sunnah. He told the questioner whether he had seen him coming
out of the church, namely, no longer a Muslim. He dealt with this
issue of inkar al-sunnah in his book al-Umm, with arguments in
details, so that people would keep following the Sunnah. Later, al-
Suyuti in his book Miftah al-Jannah fi ‘I-\htijaj bi’ [-Sunnah (“The
Key of Paradise in Applying Sunnah as Arguments”), and stated that
whoever denied it as one of the sources of the Shari‘ah would became
non-Muslim, like the Jews and the Christians.

Unlike the classical inkar al-sunnah which emerged only out of
ignorance, modern inkar al-sunnah, although started with individuals’
view of people who have full conviction to it, later became a group of
people who call themselves Ahl al-Qur’an (the Upholder of the
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Qur’an), whereas their opponents call their view Inkar Sunnah. This
view emerged post the era of colonization, in Egypt and Indian Sub-
continent (Pakistan). In Egypt, Ahmad Amin in his Fajr al-Islam
(“The Dawn of Islam™) showed his doubt about the significance of the
Sunnah, and Mahmiid Aba Rayyah in his book Adwa ™ ‘ala ‘I-Sunnah
al-Mukammadiyyah (“Light on the Muhammadan Sunnah”) where he
rejects the authority and authenticity of the Sunnah. In the Indian
Subcontinent (Pakistan) Ghulam Ahmad Parves (Perves) rejected
many hadiths widely accepted as authentic and declared a heretic by
some Muslim scholars for the same view, denying the authority and
authenticity of the Hadiths (Sunnah).

In modern time we have Dr. Ahmed Sobhi Masour, a friend of
the late Rashad Khalifah who claimed to be a prophet, and Sa‘d al-
Din Ibrahim, the Director of Ibn Khaldiin Centre who was arrested
and accused of treason in 2002. Dr. Ahmed Sobhi was graduated from
the Department of Arabic Language at al-Azhar University, but
expelled from it in 1987 for spreading his view. In 2002 he obtained a
political asylum in the USA where he established his internet website
in 2004 called Ahl al-Qur’an, to spread his view against the Sunnah
attacking hadiths and its scholars like Imam Bukhari. His books and
articles have been translated into English. He said that the trend of the
salaf (earlier generation, such as of the sakabah and the tabi‘in) is
mainly based the hadiths written after the death of the Prophet and
then attributed to him. This is the Sunnah which he did not agree. The
Sunnah for him and for the Ahl al-Qur’an is what the Qur’an states
and put into practice. The only hadith they believe is the hadith of
Allah in the Qur’an, as Allah said: (185 :21,s¥1) S5} 4355 culs &ld) “In

what hadith (message) after this will they then believe? ”(Q. 7:185)

Their argument in the Qur’an is as follows:
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...And We have sent down the Book (The Qur’an)
as an exposition of everything...(Q. 7:185)

Therefore, for them, there is no need for Sunnah or hadiths.

The answer to this allegation is in the Qur’an itself. Allah said:
(A4 Jodly gz s..@.wj ) P G oW G S Sy Wl
...And we have also sent down to you
(O Muhammad)the Dhikr [reminder and
the advice, i.e. the Qur’an],that you may
explain clearly to men what is sent
down to them, and that they may
give thought. (Q. 7:44)

Based on this verse the Prophet has a duty to explain the
meanings of the revealed verses and their application into practice.
The sahabah (companions) used to ask his explanation whenever they
have problem in understanding and applying the verses. For example,
a man asked him what would happen to his fasting when he had eaten
forgetting that he was fasting. The Prophet told him to keep fasting,
and that Allah had fed and given him to drink. The Prophet’s answer
was based on the Qur’anic verses:

(286 :3,a1 Glax 5 iwd &) GI1E Y &
...0Our Lord! Punish us not if we forget
or fall into error (Q. 2:285).
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...And there is no sin on you concerning that in which
you made mistake, except in regard to what your
hearts deliberately intend...(Q. 33:5)

Other verses justifying the validity of the Sunnah as the second
source of the Shari‘ah are as follows:
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...and whatsoever the Messenger gives you, take it; and

whatsoever he forbids you, abstain from it. And fear
Allah; verily, Allah is Severe in punishment. (Q. 59:7)
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Say (O Muhammad) “Obey Allah and the Messenger
(Muhammad. ”But if they turn away, then Allah does
not like the disbelievers (Q. 3:32).
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It is not for a believer, man or woman, when Allah and
His Messenger have decreed a matter that they should
have any option in their decision. And whoever

disobeys Allah and His Messenger, he has
indeed strayed into a plain error.(Q. 33:36)

(80 sl Al &Lla\ ¥ J}&:J\ c!a; o

He who obeys the Messenger [Muhammad],
has indeed obeyed Allah (Q. 4:80)

Some examples where the Prophet prohibited things not

mentioned in the Qur’an are as follows:

- Abu Hurayrah r.a., said that the Messenger of Allah prohibited from
marrying a woman together with her paternal or maternal aunt,
whereas in the Qur’an it is mentioned the prohibition of marrying a
woman together with her sister only (Reported by al-Bukhart and

Muslim).

(23: Ly w.:;—’}!\ et Va3 g\j
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...and two sisters in wedlock at
the same time, ... (Q. 4:23)

- “‘Ali ibn Abt Talib said that the Prophet held silk in his right hand
and held gold in his left hand, then said: “These two things are
prohibited to the males of my ummah.” (Reported by Abt Da’ud,
Ibn Majah, al-Nasa’1, and Ahmad)

In conclusion, the duty of Prophet Muhammad s.a.w. is not only
to convey the message of Islam in the Qur’an, but also to explain it
when it is not clear to some sakabah, giving examples through
practice, and a to be law maker. All these are found in the Sunnah
(sayings, deeds and tacit approvals of Prophet Muhammad s.a.w.)
which is the second source of Islamic law. (CIVIC, 21.12.12)

Sources:
FIN A O |
Wikipedia, the Free Encyclopedia
http://quran-m.com/container.php?fun=artview&id=1005
http://quran-m.com/container.php?fun=artview&id=983
http://www.islamweb.net/fatwa/index.php?page=showfatwa&Option=
Fatwald&Ild=25570
http://www.elforkan.com/7ewar/showthread.php?t=2316
http://www.youtube.com/watch?v=ZIjxHONmm4k
(Kesesatan kelompok inkar Sunnah)


http://quran-m.com/container.php?fun=artview&id=983
http://www.islamweb.net/fatwa/index.php?page=showfatwa&Option=FatwaId&Id=25570
http://www.islamweb.net/fatwa/index.php?page=showfatwa&Option=FatwaId&Id=25570
http://www.elforkan.com/7ewar/showthread.php?t=2316
http://www.youtube.com/watch?v=ZIjxHONmm4k
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8. SHAYKH YUSUF AL-QARADAWI’S COMMENTARY
ON MAKING FRIENDSHIP (ALLIANCE,
LOYALTY) TO NON-MUSLIMS

Freedom of association in the Australian law is compatible with
that in Islamic law. Man is free to join or not to join an organization or
group, such as political parties, trade unions and social groups,
provided it is legal. It has to be peaceful, and no damage or injury to
people. In Islamic law it has to be exercised for propagation of doing
virtue and righteousness, not for doing evil and mischief.

Allah in the Qur’an orders Muslims to help each other. He says:
3305 Y1 e 1 55E Y (38 Dall e V55l
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...Help you one another in virtue, righteousness
and piety; but do not help one another in sin and

transgression. And fear Allah. Verily, Allah
IS severe in punishment.(Q. 5:2)
Allah also says to the whole mankind:
|5 (85 s 28ues 5 5 5 fe U ) 2 T
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O mankind! We created you from a single

[pair] of a male and a female, and made you

into nations and tribes, that you may know each
other (not that you may despise each other). Verily,

the most honoured of you in the sight of Allah is
(he who is) the most righteous of you. And Allah

has full knowledge and is well-acquainted
(with all things). (Q. 49:13)

To know each other implies mutual assistance. Man is a social
being. Being different in gender, race, language and skin colour, is
one of the signs of Allah as a Creator, and the difference makes us
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curious to know each other. This difference leads to mutual
understanding, assistance, cooperation, and integration. This is in line
with the spirit of multicultural Australia whereby people of different
faiths, cultures, and background live cooperatively together. There is
no superiority of one individual, race, or gender in the sight of Allah
except through righteousness.

If someone says that according to the Qur’an Muslims are not
allowed to take non-Muslims as friends, it is by translating the word
wali, meaning “friend” which is one of its many meanings. This
meaning can be justified only if the intended verse means non-
Muslims who are hostile to Muslims. The word wali (35) has many
meanings, as follows: near, nearby; neighbouring, adjacent; close; (its
plural: awliya’, cl-}éj) helper, supporter, benefactor, sponsor; friend,
close associate; relative; patron, protector; legal guardian, curator,
tutor; a man close to God, holy man, saint; proprietor, possessor,
owner. Some examples are as follows:

dewjumﬂ\ujdweuj‘u.lﬁ&‘uj.m}d‘da.uy
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Let not the believers take the disbelievers
as auliya (supporters, helpers) instead of the
believers, and whoever does that will never be
helped by Allah in any way , except if you indeed
fear a danger from them. And Allah warns you
against Himself (His punishment) and Allah
is Able to do all things (Q. 3:28)

Here Allah warns the Muslims not to take non-believers instead
of believers as supporters, unless they fear of any danger, or Allah
will punish them. This threat of punishment is repeated in another
surah and verse, as follows:

u.u..o}.d\ }J UA ;u}\ Jﬂ\ﬁ\ \jda.u ‘}[ \}m\ u.\ﬂ\ 1.@.1\1_1
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O you believe! Take not for loyalty and
sincerity disbelievers instead of believers.
Do you wish to offer Allah a manifest
proof against yourselves? (Q. 4:144)

means, “proof against you that warrants receiving His torment.”

In another verse Allah specifies the Jews and the Christians, as
follows:
;t_uji Lg;uaﬁ\,i sygj\ \}ssjs"g \j;;J iyﬂ\ ngiu
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O you who believe! Take not the Jews and the
Christians as auliya’ (friends, protectors, helpers)
,they are but auliya of each other. And if any amongst
you takes them as auliya, then surely he is one of them.
Verily, Allah guides not those people who are
zalimun (polytheists and wrong-doers
and unjust) (Q. 5:51)

It means Christians help their fellow Christians, and the Jews
help their fellow Jews. In the following verse even our fathers and
brothers are not allowed to be taken as awliya’.

&J&\\M\u\;u}\é\ﬁ\jggu\jmy\ﬁ\um\wu
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O you who believe! Take not as auliya’ (supporters, helpers)
your fathers and your brothers if they prefer disbelief
to belief. And whoever of you does so, then he is one
of the wrong-doers. (Q. 9:23)

Quoting some of the above verse, the contemporary Muslim
scholar Shaykh Yisuf al-Qaradawi said that these verses and some
hadiths of the Prophet are superficially understood to indicate the
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fanatical attitude of Islam towards the Jews, the Christians and others.
After considering carefully and investigating the history, the occasion
and surrounding conditions which led to the revelation of these verses
he gave his commentary as follows:

1. The prohibition is taking as awliya’ (friends, allies) are those who
are different as specified groups with their own religions, beliefs,
views, and characteristics, namely, characterizing them as Jews,
Christians, Zoroastrians (Magians), not characterized as
neighbours, colleagues, or citizens. The loyalty of Muslims is to
Muslim ummah (community, nation) alone. Hence, the warning of
taking them as allies is mentioned in several verses in the Qur’an.
The verse “other than the believers” (Q. 3:28, 4: 138-139 and144)
indicates that loyalty to them was at the expense of the believers; it
is what is known in the political technical term “treason”.

2. The friendship prohibited in the above verses is not friendship with
those who have different religions, but friendship with those who
offend the Muslims and oppose Allah and His Messenger, as Allah
said:

(8) sl 18 515 415055 d 3a (2 o015 Y1 255 iy (53 38 503 Y
(22:AMaall) . &l 5 23158) 51 el 51 “You (Muhammad) will
not find any people who believe in Allah and the Last Day,
making friendship with those who oppose Allah and His
Messenger, even though they were their fathers or their sons or
their brothers or their kindred (people)...” (Q. 58:22). Opposing
Allah and His Messenger is not simply denying them, but
waging war on their message, standing up against it and
offending the Muslims.

(b) Lo )55 3855358l agll) &l a3l a5 5 (538 1038 Y ) il Gall Gl
Ry 4—“‘-’ | heid & 28015 Jsmi a5 AL 3l Ge Bis “O you who
believe! Take not My enemies and your enemies as friends,
showing affection towards them, while they have disbelieved in
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what has come to you of the truth, and have driven out the
Messenger and yourselves (from your homeland) because you
believe in Allah, your Lord!...” (Q.60:1). This verse indicates the
prohibition of making friendship and showing affection to the
idolater with two conditions altogether: their denial of Islam and
their expelling the Messenger and the believers from their
homeland without any valid justification.

©) &shs g ?sjm Ga eSPJ“ A ol é}ﬂm N uaﬂ‘ e eSLs—u Y
ol o (,sjm Sl OE A eSLF.q W Gudassall Sl ) o) 6,g_m | sy
ool s gl OR5 S5 O &aind) e 1ty &l Ge AT
(9-8:diaiadll) & 5adall “Allah does not forbid you to deal justly and
kindly with those fought not against you on account of religion
nor drove you out of your homes. Verily, Allah loves those who
deal with equity. It is only as regards those who fought against
you on account of religion, and have driven you out of your
homes, and helped to drive you out, that Allah forbids you to
befriend them. And whosoever will befriend them, then such are
the wrongdoers.” (Q. 60:8-9). These verses mention two groups
of people: a group of people who are peaceful to the Muslims,
do not fight them for their religion, and do not expel them from
their homes: these people deserve kindness and equity. The other
group of people is those who are hostile and oppose the Muslims
through fighting them or expelling them from their homes, or
help in expelling them, to them Muslims are not allowed to
befriend with them. The meaning of this divine text is that the
Muslims are allowed to befriend to another group (which is not
hostile to the Muslims).

3. The Muslims are allowed to marry the women of the People of the
Book (Jewish and Christians). Married life has to be based on
spiritual tranquillity, love, and mercy, as indicated in the Qur’an,
o ) Bl 5 855 A Jea s L) 1A S5 50 A&l e a1 IR G 4l (e
(21:p500) &5/8EG o8 N &Y “dnd among His Signs is that He
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created for you wives from among yourselves, that you may find
repose in them, and He has put between you affection and mercy.
Verily, in that are indeed signs for a people who reflect.” (Q.
30:21). This indicates that there is no harm in showing affection
(of a Muslim) towards a non-Muslim. How could it be possible
that a man does not love his Jewish or Christian wife, and for a
boy not to love his (maternal) grand-parents, (maternal) uncles and
aunts if his mother is a Jewess or a Christian?

4. The undoubted truth is that Islam confirms the promotion of
religious bond above any bond, either blood, territorial, race, or
social class. A Muslim is a brother of another Muslim; a believer is
a brother of another believer. The Muslims are one ummah
(nation); they quickly protect their deprived ones. They are power
over others. A Muslim is closer to another Muslim than any non-
Muslim, even if he is his own father, son or brother. This, Shaykh
al-Qaradawi asserts, is not exclusively in Islam, but it is the nature
of every religion and every belief. He claims that this view is also
confirmed in the Bible.

In conclusion, Islam is always a peaceful religion in teaching,
propagating and promoting peace and tranquillity in this world. It is
its followers who sometimes misunderstand or are extreme in
understanding of its teachings which lead them to act extremely. The
proverb says: “Half knowledge is dangerous.” (CIVIC, 22.02.13).

DY 8 jlcanll (e Aoy U5 2l 01 AY) ae Jaladll desa 0 asa) ) ¢ SOl
187-182 =« 1426 ¢ (fhasll Hlsall 5 5all de Glall 38 je 1l )l
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9. CHILD AND WIFE-BEATING IN ISLAM

Before dealing with wife-biting claimed to have been practiced
among Muslims, | would like to speak about the culture of beating.
Since | was born in Indonesia where | lived over twenty-years, lived in
Egypt over ten years, and in Saudi Arabia four years, | would like to
talk about beating in these areas.

In Indonesia, the culture of beating school children was
practiced during the Dutch and Japanese occupations, even till the
early 50s. It was one of many ways of punishing them for not doing
their school assignments, and for their bad behavior. We could
understand that, as we did not have any qualified teacher. The
education and teachers of elementary schools at that time were 6
year Dutch elementary school (Kweek School) with an extra teaching
training about two years, and sometimes as apprentices. In late 1946
or early 47, when | was at grade 2, an inspector come to our class
testing the apprentice teacher in counting: “Four and a half plus four
and a half?” The apprentice answered: “Sembilan, tuan!” (Nine, sir!).
Even | myself can answer that easy question.”

That was in government schools. In the madrasahs (Islamic
religious schools) where most of the subjects taught were Islamic and
Arabic, physical punishment mostly with beating the hand and the
foot with a stick was also practiced and was accepted in the
community. With minor mistakes, pulling the ear was also practiced.

Among the Arabs, especially the ancient Arabs, beating was
common and was acceptable. There are many Arabic proverbs,
mentioned it, such as
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a. HBY s i1 5 Laall Sy LAl “The slave is beaten with stick [to

discipline him], whereas for the free-man gesture would be
sufficient.”

b. 2t &l Lasli “Sticks are used for those who disobey.”

C. =t ST 5 M1 ol & “The beating of the beloved-one is
sweeter than eating sultanas.”

d. o @.L..J P.l.v.aJ\ &2 “The beating of the teacher (instructor, master)

is accepted with appreciation.”

The second caliph ‘Umar ibn al-Khattab was known for his strict
rule and beating people. Some examples are as follows:

a. He beat people who performed the abrogated recommended 2
rak‘ah (units) prayer after ‘asr (late afternoon) prayer. It was also
reported that ‘Abdullah ibn ‘Abbas did the abrogated
recommended 2 rak‘ah, probably to discourage people from
delaying their ‘asr obligatory prayer till sunset.

b. He beat a person who came to his office while he was busy. He
realised his mistake, and demanded and insisted retaliation from
him, but the person also insisted to forgive him.

c. He beat the slave-girl of Anas family when he saw her covering
her head. He told her: ,’\,,Ju oS Yl sa..S\ “Uncover your
head, do not be like free women.”

d. He beat Ubayy ibn Ka‘b with an udder as a reprimand when he

saw him let people walk behind him (out of respect). He also beat
his son ‘Ubaydullah for drinking alcohol.

As a last resort the Prophet ordered parents to beat their
children if they do not pray at the age of ten. But if the parents pray
their children would also pray following their examples. He said:

o e b e (A 15 (s anid B9l LSRG 1935
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(g“_sz'@‘:tj‘ 3 @‘;rw‘ jé;\ﬁj:j‘ jg\.«d\ 9 Ao 019y)

Order your children to pray at the age of seven, and
beat them at the age of ten (in order to pray)
(Reported by Ahmad, al-Nasa'1, al-Tirmidhr,
al-Tabrani, and al-Bayhaq)

e Sy 1 &5 156 sslaly }e)\é (i 2o pw &5 13)
Sl 9 Fl 5 el g Sl 5 danl o1y
If the boy reaches the age of seven he shall
be ordered to pray, and be beaten at the age
of ten (in order to pray)(Reported by
. Ahmad, al-Nasa’1, al-Tirmidhi,

al-Tabrani, and al-Bayhaq)

In mid 50s teachers in Egypt still used stick to discipline their
pupils and students. | witnessed myself a director of al-Azhar high
school for foreign students used to have a stick in his hand to chase
students into their classrooms when the time for class was starting. It
happened in early 1959.

Beating the students’ palm-hands by their teachers as
punishment was common in elementary and junior secondary school,
especially in rural areas in Saudi Arabia. As a teacher at the
secondary school (1969-1973) | was told to do the same, which | did
reluctantly. When | rebuked a student for his misbehavior, he raised
his palms to be beaten as punishment before being asked. It was a
gesture to end-up my reproach. This happened in 1970.

A student himself would give his teacher a good stick as a present
to be used to discipline his students, and he knew that one day he
might be “the victim”, and | as a teacher received one. At that time it
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was acceptable for a teacher to beat his students’ palms exclusively
to discipline them.

In the first half of the 20" century corporeal punishment was
accepted as an effective means to discipline pupils of elementary
schools among the Arabs and Indonesians. However, students of
senior high schools, let alone university students, are mature
enough, and have enough responsibility and good character that
beating is no longer necessary. There are many other ways of
punishing students rather than using corporeal punishment.

In about 1994 an Indonesian friend of Arab descent in Sydney
told me that his daughter complained to him of her teacher’s
corporeal punishment. He went to her school, met the principal and
the teacher, and told him, “I don’t mind if you punish my daughter,
as long as you do not break her bones.”

Some Muslims beat their wives for various reasons, such as: to
show that they are the masters of the house, being raised and
occasionally beaten by their parents, and saw their fathers beating
their mothers, being mentally ill, misunderstanding the Qur’anic
verses dealing with family lives, and thinking that wife-beating is
normal, like beating school children.

Ghawwar, a 20th century well-known actor among the Arabs
for his satirical remarks, in one of his films he was married to his
cousin. When his wife complained to him for beating her, he said, “It
is alright, you beat the children, and the children would beat the
children of our neighbour,” as if beating is normal and not to be fussy
about.

Prophet Muhammad s.a.w. who was sent as an example for
Muslims, never beat his wives, but treated them the best treatment.
He detested wife-beating and beating women in general. He said:
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Brle ool 93313 oo olgy) allt 0y 155 %05 Y
Ol o 9 ol 5 Ll
“Never beat God’s handmaidens.”
(Reported by Abl Da’ud, Ibn Majah, an-Nasa’i,
Ahmad ibn Hanbal, Ibn Hibban).

He also said,
(ks Bz D T G &5 (il Oy T 2805 Loy
“Could any of you beat his wife as he would

beat a slave, and then lie down with her in
the evening?” (Bukhari and Muslim).

(rls il olgy) MY (8335 Bl caldy 2825 (8005
The best among you is the one who treats his
family the best, and | am the best in treating family. (Reported
by Ibn Majah).

(ol olgy) agilind (555 (S5
The best among you is the one who treats his
wife the best (Reported by al-Tirmidhi)

‘Umar who was known for his hard treatment did not beat his
wife. A man came to his house to complain to him about his wife’s
mistreatment. He waited at his door and heard ‘Umar’s wife treated
him harshly. The man left home, but Umar saw him and called him.
When he was asked the purpose of his visit he said that it was about
his wife’s mistreatment, but he saw that even the caliph ‘Umar’s wife
mistreated him and he tolerated it. ‘Umar said that it was because
his wife had done lots of things: baking, cooking his food, washing his
clothes and raising his children. He advised the man to tolerate his
wife’s mistreatment and said that it would not last long.
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The Qur’an which was referred to permitting wife-beating is as
follows:

P2y azladl B Gagizaly faghad faleds 0@ S
B4ty 178 Qe SN Oy Yo Brgalle 1505 918 (S3b1 G

And to those women on whose part you see ill conduct,
admonish them, and abandon them in their beds, and beat
them, but if they return to obedience, do not seek
a means against them. Surely, Allah is Ever
Most High, Most Great. (Q. 4: 34)

However, this beating, if it is absolutely necessary, is only the
last resort if the wife “has become guilty, in an obvious manner, of
immoral conduct” which is the interpretation of the term “nushiz”
mentioned in the verse. When admonishing her failed, then
abandoning her in her bed. According to the Qur’anic commentators
al-Suddi, al-Dahhaq, ‘Ikrimah and Ibn Abbas, it includes “not to speak
with her or talk to her.” Ibn ‘Abbas also said that it includes “to lie on
her bed with his back to her.” When this also fails, then beating her
as the last resort, but it should be done “in such a way not to cause
pain (ghayr mubarrih)”. The well-known commentator of the Qur’an
al-Tabari mentioned the view of earlier scholars that the beating
should be only symbolic, with a piece of siwak (a small stick used for
cleaning and polishing the teeth after softening its tip) or anything.
Another early Qur'anic commentator al-Razi said that the beating
should be very light even with a folded handkerchief. Many great
early scholars such as al-Shafil said that although beating is
permissible, it should be avoided following the Prophet’s own
personal feeling on this matter. (See commentary of Muhammad
Asad on this verse in his translation of the Qur'an entitled The
Message of the Qur’an on this verse):
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Following the teaching and the example of the Prophet beating

women in general and wives in particular should be banned in this

modern time. The outdated tradition of child beating should be

stopped, and instead, understanding the motives of children’s

behaviour would help us in making them behave better.

An article entitled “Disciplining Your Child without Beating” by

UNICEF Jamaica and Parenting Corner gives us some advices among

which are as follows:

Physical punishment sometimes causes serious physical and
emotional damage to children. Some of them get used to it and
means nothing to them. Others may rebel and act out against it.

The parents should set the right example for their children, and
follow the rules they have set. If the children do something
wrong, give them a time-out - that is make them sit in a quiet
place away from others. It also will give the parents to cool off
and the children to think about their misbehavior. Then they
discuss the problem with their children.

Another option is to take away their favourite toys, or preventing
them from playing with their friends for a particular period. The
parents should praise, reward and show lots of love and trust to
their children when they do well.

The parents should spend time, communicate with their children,
and encourage them to speak freely with them. (CIVIC, 01.03.13)
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http://www.unicef.org/jamaica/parenting_corner_2904.htm
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10. TIME WILL COME

A prophet, in Arabic ;2 (nabi’) -- and later became & (nabiy)
for easy articulating -- literally means “a person who prophesies,
nabba’a (& what will happen in the future, naba’ @y Its plural is

anba’ &, The Arabic word for what has happened in the past is &,
its plural is ;& “news” in English. Then these two words & and &

are used as synonyms, both have the same meaning, namely, what will
happen in the future as well as what happened in the past. As the word
naba’ and its derivatives are easier to articulate than khabar and its
derivatives, it is used mostly in the Qur’an, as it is to be read by Arabs
as well as non-Arabs.

As a prophet who brought the Qur’an to people, it contains
many prophecies of the future. He also prophesies many things not
mentioned directly in the Qur’an, such as follows:

(36l 81gy) 05T 1380 = de 5 80a o)) W OGS G Y

Time will come where its later will be worse
than what precedes it, until you meet your Lord
(Reported by al-Bukhari)
The Prophet s.a.w. also said:
sl ey 3505 bl e 4555 G151 Gl ks Y ah &y
Igasd Vg5 Lot el 3581 W 3 3 13) G5 (sl jaik,
(S35l 1) 15kl 15lad s 132506
Allah does not take away the knowledge, by taking it away
from (the hearts of) the people, but takes it away by the death
of the religious learned men till when none of the (religious
learned men) remains, people will take as their leaders

ignorant persons who when consulted will give their
verdict without knowledge. So they will go astray and
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will lead people astray (Reported by al-Bukhar)

The Prophet s.a.w. prophesised that religious knowledge would
be disappeared and religious ignorance would appear. He said:

393 Sz sl Sy el @5 OF 2 BT
(S olgy) G gk
From among the portents of the Hour are (the
following): religious knowledge will be taken
away (by the death of religious learned men);
(religious) ignorance will prevail; drinking of
alcoholic drink (will be very common); there

will be prevalence of zina (adultery)
. (Reported by al-Bukhar)

Nowadays people learning Islamic knowledge become less and
less compared to those who learn other subjects, especially IT, as it is
highly required almost everywhere. If we look around us we find that
many of the children of our scholars in Islam, ‘ulama’, are not
interested in becoming ‘ulama’. Non-Arab among them cannot read
the Arabic books of their parents which could be rare and very
valuable books. When the parents died these books end up in the
bookshops or the library of Islamic schools (madrasahs).

Ignorance of Islamic knowledge is starting to prevail, as many
Muslims give their personal opinions about a certain subject in Islam,
sometimes based of what they call “common sense”. There is danger
in basing the truth on ”common sense” as it is relative and keeps
changing based on time and place. Reading the translations of Islamic
books without referring to their original Arabic language, especially
the Qur’an and the Hadith, does not guarantee that a person masters
Islamic knowledge. If someone said that you do not have to know
Arabic to know Islam, | would say that you do not have to know
English in order to know English literature.
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Drinking alcohol has become common in Western countries, so
that road accident and alcohol are mostly closely related. When a
Muslim convert told the police man who checked his breath for
alcohol that he did not drink such thing, the police man said to him:
“If everybody is like you, then I could lose my job.“ That means
alcohol and the like, although it is bad for causing many accidents and
creating problems, at the same time it creates jobs.

Adultery is common, that every big city has usually a red light
district where brothels are, and people working there would not be
very ashamed for their job, as they are working serving people in “sex
industry”, just like working in steel industry, and pay taxes like any
other workers. Marriage institution becomes in jeopardy, and even
some married people do not want to have babies, although the main
purpose of marriage is procreation beside sakinah (tranquillity). In
Islam having children is an investment for the Hereafter where they
are expected to pray for their parents after their death. For those who
do not believe in this, may consider having children to be a burden,
and therefore they preferred keeping pets, cats, dogs, etc. rather than
having babies. These animals are affectionate and obedient to their
owners, and unlike children, they never talk back.

A similar hadith is as follows:

b 555 G 54y (s el el B O B LT G
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From the portents of the Hour are: (religious) knowledge
will decrease, there will be prevalence of zina (adultery),
women will increase in number so much so that fifty
women will be looked after by one man.

(Reported by al-BukharT)

The number of men will decrease, but the number of women
will increase drastically, so that it will reach fifty times more than
men. Those who are involved in and victims of arm conflicts are
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mostly men. Although the policy of the government in China that
every couple should have one baby only, they prefer males, the
number of females in the world keeps increasing more than males.
More girls are born than boys.

The number of pious and religious men will decrease.
Prophet Muhammad s.a.w. said:

(S35l 813y) iy b Jowi BES Y it Y e W)y

People are like a hundred camels, you almost do not find
a proper one suitable for traveling and carrying goods.
(Reported by al-Bukhari)

It means that time will come when there will be so many people,
but the those who are following Allah’s prescription are very few.

A hadith with a similar meaning is as follows:
cambol a3 Blikg 0358 1980 19ali1g GE0GTs (GAdsee a e 16
533333 w,éja b 33:'\;%‘3» - J6 ?5&3\ J}:o) 6 g,a.;j ;\33\33
(FLdl olgy) 3836 Al Bpi (Sl A o Oeliss (893855 G

Time soon will come when good people will go and
bad people remain; they will break their promises and
faithfulness, and disagree among themselves, and they
become like this (the Prophet intertwined his fingers);

they said: what shall we do then, O Messenger of
Allah? He said: Do what you think is right and leave
what you think is not right, and turn to the order
of your leading personalities, and avoid the order
of your common people. (Reported by al-Nasa’1)

Time will come when the majority of people are crook and
unreliable, so that we do not know who is good and who is bad. At
that time, the Prophet told us to stick to what we think is right and
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avoid what we think is wrong, and turn to the order of educated
people and avoid the order of common people.

In a long hadith the Prophet said that among the signs of the
coming of the Hour are:
U201 58, D 818 BUis) o5 Oy (s WS A5 O .
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... that the slave-girl will give birth to her mistress,
that you will see the barefooted ones, the naked, the
destitute, the herdsmen of the sheep (competing
with each other) in raising lofty buildings."

(Reported by Muslim)

This means that parents would have no longer any authority over
their children, and children would no longer respect their parents.
Parents would desperately try to please their children as if they are
their masters.

The second sign of the coming of the Hour is poor barefoot
shepherds suddenly became rich and competing with one another over
building the tallest building. Among the 300 tall buildings in the
world, the tallest one is the Skyscraper Burj Khalifa in Dubai, United
Arab Emirates, 828 m high, built in 2010, consisting of 163 floor. Abu
Dhabi, is the second leading country, that built 55 tall buildings in this
21th century (except one, Burj al-‘Arab, built in 1999), after China
that built about 75 high buildings. The USA has 41 high buildings,
and Australia has 7 high buildings.

The second high building in the world is Makkah Royal Clock
Tower, has 120 (1237?) floors, 601 m high, took more than five years
to build, completed in 2012, The third tallest building is Taipei 101 in
Taipei (Taiwan), has 101 floors, 509 m high, built in 2004 the tallest
building in the world at that time. The fourth tallest building is
Shanghai World Financial Center in Shanghai, has 101 floors, 492 m
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high, built in 2008. The fifth tallest building is International
Commerce Centre in Hongkong, has 118 floors, 484 m high, built in
2010. The sixth tallest building is Petronas Twin Towers in Kuala
Lumpur, has 88 floors, 452 m high, built in 1998.

The Sky City in Changsha in China is planning to be built the
tallest skyscraper in the world, 10 meters taller than Burj Khalifa in
Dubai, standing at 838m high, over 220 floors.

The proposed tallest building in the world that will also take
over Burj Khalifa as the tallest skyscraper will be the Kingdom Tower
in Jeddah, Saudi Arabia, 1,000 meter high. It will be built by the
Saudi construction firm Ben Laden Group in over five years. The
tower will include a hotel, serviced apartments, and luxury
condominiums.

High rise apartment buildings are in great demand, especially in
the Arab countries in the Middle East, where the populations are
increasing rapidly with limited space. The discovery of oil in these
desert countries that turn them into oil rich ones is the main
contribution to the fulfillment of this pressing need for high rising
buildings. The Prophet s.a.w. had prophesized it over one thousand
years ago. (CIVIC, 22.03.13)
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11. THE MEANINGS OF WALI AND ITS DERIVATIVES

The word wall (J3) derived from the verb waliya (3 which

has many meanings: to be near (someone or something), to be close
(to), to adjoin (something), to be adjacent (to); to follow (someone or
something), to border (on something); to be a friend (of someone),
be friends (with someone); to be in charge, manage, run, administer,
govern, rule, have power (authority or the command).

The word wali (43 has also many meanings derived from its

verb mentioned above, as follows: near, nearby; neighbouring,
adjacent; close; (its plural: awliya’” s4if), helper, supporter,

benefactor, sponsor; friend, close associate; relative; patron,
protector; legal guardian, curator, tutor; a man close to God, holy
man, saint; proprietor, possessor, owner.

The expression waliyyullah (& (9 is usually translated as “the

friend of God” because of someone’s piety and constant

consciousness of Him. The expression waliyyul ‘amr (4 d3 means

“the responsible manager, the man in charge; ruler; tutor, legal

guardian”. The expression waliyyul ‘ahd (& {d9 means “successor to

the throne, heir apparent, crown prince.”

Another derivative of the above term is mawla (Js) ; its plural
is mawali (') . It means: master, lord (hence the term al-Mawla
means “the Lord”); protector, patron; client; charge; friend,
companion, associate.

There are two verbal nouns of this term, namely, walad’ (:%3)
and wildyah (&%;): The term wala’ %3 means: friendship, amity;

benevolence, goodwill; fidelity, fealty, allegiance; devotion, loyalty;
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clientage. The term wilayah %¥5 means: sovereign power,
sovereignty; rule, government.
The general meaning of wali and its derivatives is: “the

protector, the helper, the person in charge of someone’s affairs, the
guardian.” Al-Husayn al-Damaghani (d. 478 AH/1086 CE) mentions

ten meanings of the term wali (J3 and its derivatives in the Qur'an

according to Qur'anic commentators, as follows:

1. Agnate, paternal relative (izas = g;z.i», as in the following verse:

(01 V8 ) B A I8 55 e Hgell S Gl
“And verily, | fear my relatives [in the male line] after me,
and my wife is barren...” (Q. 19:5)

2. Son 43y, as in the following verse:

(e: \Qﬁjﬁ)\;‘jdbmdnéugﬁ
“So give me from yourself an heir [i.e., a son].” (Q. 19:5)

The above verse is the prayer of Prophet Zakariyya (Zechariah
a.s.) to Allah to be blessed with a son who would be a heir for

him
3. Companion, friend (c>4!) as in the following verse:
OV 2 VA Cgsd s g 4 G b s (a5 ssdid 548 40 s
He whom Allah guides, he is the rightly guided; but he
Whom He sends astray, for him you will find no guiding
friend to lead him (to the Right Path). (Q. 18:17)
4. Near relative (u,ni\ = Jdi), as in the following verse:

Al oy 52 3] g o2 Y5 e 38 08 J3e (o Y B



63

(EY—£) 1 Ol 4t il 34 &)

The Day when a near relative cannot avail a near
relative in aught, and no help can they receive, except
him on whom Allah has mercy. Verily, He is the
All-Mighty, the Most Merciful (Q. 44:41-42)

. Protector (J;a), as in the following verse:
(VY £V dam) o 30 Y 50800 Bl 1giaT clr J3e alh B, s

That is because Allah is the Protector of those who believe,
and the disbelievers have no protector. (Q. 47:11)

. Lord (&3 = J3aliy, as in the following verse:
O£ pwly L gall Vg gald g5 W 5 ezt b g ST Al T 6
Say (O Muhammad): “Shall | take as a Lord any other

than Allah, the Creator of the heavens and the earth?
And it is He Who feeds but is not fed” ...(Q. 6:14)

. Protector, supporter in religion (¥ & ;;‘s;i\ e Sl , as in the
following verse:
A5 331 ks Sajaliy Ol
B O35 lall Oy Sdlt e O3y Bysaally By
(VY: & g o Gl By Al i gl sty Al Gshkiy
The believers, men and women, are protectors (supporters)
of one another [in religion]; they enjoin what is just and
forbid what is evil; they observe regular prayers, practice
regular charity, and obey Allah and His Messenger.
On them will Allah pour His mercy: for Allah
is Exalted in power, Wise. (Q. 9:71)

. Client, freed slave (g = J;al), as in the following verse:
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Call them (adopted sons) by (the names of) their fathers,
that is more just with Allah. But if you know not their

father’s (names, call them) your brothers in
Faith and freed slaves...(Q. 33:5)

The term mawla is one of the addad (words which have
opposite meanings), so that it means “the person who frees a
slave?” as well as “a freed slave” as above.

9. God 4y, as in the following verse:
S G55 ) AU G sl g b 153501 Gl Saltd) G0 o o
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Surely, the religion (i.e. worship and obedience) is for
Allah only. And those who take gods besides Him (say):
“We worship them only that they may bring us
nearer to Allah” ...(Q. 39:3)

10. To be loyal and sincere to each other @~y as in the
following verse:
Grsaal 093 e 23 Gy 30 151555 9 1551 ol iy
(Ve¢ ¢ sl Bh Glals vﬁ_l.c« e 413 \;bﬁ o Oy 31
O you believe! Take not for loyalty and sincerity
disbelievers instead of believers. Do you wish to offer
Allah a manifest proof against yourselves? (Q. 4:144)
Learning the various meanings of a term in the Qur’an
belongs to one of many sciences of the Qur’an, called i3 56353 &

ol (lit. “Meanings and Equivalents”) usually translated as
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“Homonyms and Synonyms in the Qur’an.” Al-Zarkashi put it in
number four of the 47 branches of the Qur’anic sciences in his work
al-Burhan, whereas al-Suytt1 (d. 991 AH/1505 CE) put it in number

39 of the 80 branches in his work al-Itqan.

Another important science of the Qur’an is nasikh and
mansikh (abrogating and abrogated verses of the Qur’an), put as
number 47 of the 80 sciences of the Qur’an. Early scholars consider it
dealing with explaining specifying general terms, restricting the
unrestricted, explaining the obscure, elaborating the general
concept, and abrogating pre-Islamic traditions and religious
prescriptions. Scholars of later generation consider it as the
specification of a legal judgment of something to a certain period,
and the specification by lifting the legal judgment of something from
particular people. Therefore it is important to know which of these
verses was revealed earlier. This led us to another science of the
Qur’an called asbab al-nuzal (lit. “the causes of revelation”), namely
the occasions or incidents leading to the revelation of a particular
verse.

Without knowing this asbab al-nuzidl one may misunderstand
the verses of the Qur'an and quotes it out of context, citing verses
dealing with facing the enemy in the battlefield as facing people in
peaceful situation. No wonder some people consider Islam a
dangerous religions that teaches its followers to wipe out non-
Muslims from the face of the earth. Being on this earth is like being in
the battlefield, either to kill or to be killed. You do not come to the
battlefield to embrace the enemy who intend to kill you. Killing is
unavoidable, sometimes necessary to protect oneself. Here the
verses dealing with killing the enemy were revealed.
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In Islam fighting is only the last resort, a necessary evil to
defend oneself. The Qur’an says:

(PR gl ey B Al By il 450 sl O3

“To those against whom war is made, permission is given
[to fight], because they are wronged;- and verily, Allah
is most powerful for their aid.” (Q. 22:39)

Therefore, there is no “holy war” in Islam which is the Crusades’
terminology. There is no term “harb muqaddasah” (which literally

means “holy war”) in Islam. The term jihad literally means “striving”,
and what is called “holy war” is only a part of it. The companions of
Prophet upon their return from a battlefield said:

“We are returning from the minor jihad to major
jihad, (i.e., controlling oneself).”
The Prophet s.a.w. said:
(Sldly Trle o 5 ot ogy) i llalls die 5 4RSS0 b
The best jihad is telling the truth in front of a despotic
ruler (Reported by Ahmad, Ibn Majah and al-Nasa’)

The prescription of fighting which is called in the Qur’an kurh
(hated, detested) but sometimes things we detest could have
blessing in disguise. Allah said:

b 1550 O b oS0 535 5a5 B 1,450 O 5 180 858 389 Judh (e 8
(YA i8R0 ) Oddas o S350 4dag dg 1T 55 35

Jihad (holy fighting in Allah’s cause) is ordained for you



67

(Muslims) though you dislike it, and it may be that you dislike
a thing which is good for you and that you like a thing which
is bad for you. Allah knows but you do not know. (Q. 2:216)

Self-defence is the right, even obligation of every individual,
community, and nation. Even in animal kingdom every animal has a
means to defend itself. Even germs have means to defend
themselves. Our own body itself is a battlefield between our white
blood and the harmful/attacking germs. In this case it is necessary to
kill in order to survive. Although fighting and killing is permitted,
torture is prohibited. The Prophet said that if you slaughter (the
animal), do it well, do not sharpen the knife in front of it.

In conclusion, any text taken out of context could be
misleading. The Muslim scholar lbn Taymiyyah (d. 728 AH/1328 CE)
said: “Half scholar (i.e., Muslim scholars with insufficient knowledge)
is dangerous to the religion (of Islam), like half (i.e., an unqualified)
physician, he is dangerous to the patients. The English proverb says,
“Little knowledge is dangerous.” (CIVIC, 29.03.13)

:3\}‘)3\
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12. DOUBTFUL MATTERS (1)
Prophet Muhammad s.a.w. said in a hadith, as follows

Wduwm\@o)wwuw\ww@\f
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On the authority of Abu 'Abdullah al-Nu'man bin
Bashir (r.a.) who said: | heard the Messenger of Allah
(s.a.w.) say: “Truly, what is lawful is evident, and what is
unlawful is evident, and in between the two are matters which
are doubtful which many people do not know. He who guards
against doubtful things keeps his religion and honour blameless,
and he who indulges in doubtful things indulges in fact in
unlawful things, just as a shepherd who pastures his flock
round a preserve will soon pasture them in it. Beware,
every king has a preserve, and the things Allah has
declared unlawful are His preserves. Beware, in
the body there is a flesh; if it is sound, the whole
body is sound, and if it is corrupt, the whole
body is corrupt, and behold, it is the
heart.” [al-BukharT & Muslim]

What we learn from this Ahadith is that matters in Islamic law are
divided into three categories: (1) clear halal, permitted by Allah, and
known to everybody, such as drinking milk, eating dates, apples, etc.

3 e S 151l pdbg S 40 ot 5
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(5:awildly ol 2 aSatabs
“This day [all] good foods have been made
lawful, and the food of those who were given
the Scripture is lawful for you and your food
is lawful for them.” (al-Ma’idah 5:5)

(2) clear haram, prohibited by Allah, and known to everybody, such
as stealing, drinking alcohol, etc. For example, Allah said in the
Qur’an,
e (K i il (Ke tas
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“Prohibited to you [for marriage] are your mothers, your
daughters, your sisters, your father's sisters... [Q. 4:23]”

Backbiting is clear haram. Allah said:

A2: 0 ety . Vang (K35 g ¥ 1l 3
...and spy not, neither backbite one another..(Q. 49:12)

Anything prohibited by Allah with a threat of punishment
belongs to this category. The word haram literally means prohibited,
g#as ; the expression 4 3 owdyl 3= means “things sacred and
prohibited from other than the man himself”’, namely, “close female
relatives of a man”, and the expression J&3! i means “a person who
is prohibited to other than the man himself, the husband,” (3)

doubtful, unknown whether it is halal or haram, could be halal, could
be haram.

The cause of this doubt is either (1) in the dalil, evidence,
doubting whether the Prophet did really say it or not, and this is called
by scholars of jurisprudence . btali 555 (bringing out suspended
thing) (2) in applying the dalil, whether what the Prophet said is

applied to this matter or not, sometimes the doubt in the Zukm (legal
judgment) or in the application of this Zukm, namely, does this iadith
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apply this issue by itself or not. The scholar of Islamic jurisprudence
call it Huadi 545 (investigating the suspended thing).

The Prophet said further that many people do not know these
doubtful things. But many people also know them, as the Prophet
luckily did not say “most people do not know them” which means
only a few people know them. Many people do not know these
doubtful things, because either they do not have enough knowledge or
understanding or they are limiting themselves to what they know.
Whoever avoids the doubtful thing he keeps his religion blameless,
namely, between Allah and himself; and he keeps his honour from
blames, namely, between himself and people, so that they would not
say, that such a person did such a thing which could be haram.

Scholars have different views regarding doubtful matters:

1. They are haram, as being close to haram is itself haram.

2. They are permissible, halal, as the Prophet said: "like the
shepherd who pastures around a sanctuary” but leaving them is
better out of piety.

3. There is no ruling regarding doubtful matter; they are between
clear halal and clear haram. Many people do not know them, but
scholars know whether they are (closer to) kalal or haram. But
staying away from these doubtful matters purifies our religion
and our reputation.

Muslim scholars give an example of the doubtful thing between
halal and haram as follows:

If we say that the area is 3 meters, one meter is a halal area, and
one meter is a haram area, between them one meter of a doubtful area.
This doubtful area could be close to the haram area and it could be
close to the haram area, depending where you are standing. So, do not
come close to the haram area.
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If you shoot a deer with your arrow, saying &7 4 « dbi o2y and

found it dead, then it is clearly halal, but if you find it still alive and
you do not want to slaughter it while you can until it dies, then it is
clearly haram. But if you find it dead the next day, and you find
another arrow of another man in it, then it becomes doubtful, whether
it died because of your arrow, or of the other man.

There is a concept in Islamic Jurisprudence called cj\}fd\ i “blocking

the means”, namely blocking, preventing any action that could lead to
committing prohibited things. Therefore, it would be better to stay
away from these doubtful things. If you cannot avoid it, then only in
case of necessity, as it is not clear whether it is halal or haram. Even
what is haram becomes permitted in case of necessity, such as
protecting one’s life.

Prophet Muhammad s.a.w. said about these doubtful things:
o g 6 CAF 5 Sk B B W gy 5 el o) E30D1 G 30
Piety (righteousness) is what the soul (mind) feels confident

(calm, at rest), whereas sin is what interweaves in your
mind, and you dislike to let people know it.

It means that if you are doubtful about something, whether it is
halal or haram, good or bad, or you worry about doing it, then it
belongs to the category of doubtful things, then it would be better to
stay away from it. Your conscience will tell you whether it is OK or
not. This is the importance of having a clean heart, staying away from
committing sins which will taint it. A person who used to commit sins
would consider major sins as minor ones, such as drinking alcohol,
and lying. Lying could become a major sin, especially if you are a
witness in court, where one’s life depends on your statement.

One day Abu Bakr’s servant gave him food. When he tasted it
he felt uncomfortable. He called his servant and asked him where he
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got this food. He told him that he got it from a fortune-teller. Abu
Bakr vomited the food.

It happened that ‘Umar ordered his servant to bring milk from
his camel. When he tasted it he did not like its taste. He called his
servant and asked him where he got the milk. The servant said he got
it from a drinking charity camel, a camel belonged to charity, because
‘Umar’s camels were far away from its tenders. So, he asked them to
take the milk of the camel belonging to charity. ‘Umar said to him,
“You want me to eat charity?”

Imam Abu Hanifah was a business man. He sold clothes. He
took aside a cloth which had a defect, the only cloth left. He went out
for a while. When he returned he did not find the imperfect cloth. The
person who worked with him accidentally sold it with the full price,
because he did not know that it was imperfect. Imam Abu Hanifah
gave the whole price of the imperfect cloth to charity.

The Prophet told us that a sound heart would make the whole
body sound, and the corrupt heart would make the whole body
corrupt. Sound heart makes good intention, good judgment, and
corrupt heart makes corrupt intention and judgment. The Prophet
urged us to strengthen and purify our heart in obeying Allah, staying
away from doubtful matters and in practicing Islam.

The Prophet says in another hadith,

“A person’s iman will not be upright until their heart is upright
and strong. The heart will not be upright and strong until the
tongue is upright and strong.” (CIVIC, 12.04.13)
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13. INKAR SUNNAH (2)

Since many people have fallen into the trap of following the late
Dr. Rashad Kalifah and Dr. Ahmed Sobhi Mansour in their rejection
of the Sunnah of the Prophet Muhammad s.a.w. it would be necessary
to give some light on their teachings. Since they believe that the
Qur’an has explained everything, then the Sunnah of the Prophet is
not required, and what we know now as the Sunnah of the Prophet is
the product and invention of people of later generation as means to
justify their personal ambition or conduct and behaviour. Rashad
Khalifa said:

“The Quran proclaims that the Quran is complete,
perfect, and fully detailed (6:19, 38, 114, 115; 50:45),
and that religious regulations not specifically instituted

in the Quran constitute a religion other than Islam (42:21,
17:46). The true believers uphold the Quran, the whole
Quran, and nothing but the Quran....” (see Quran
the Final Testament, Appendix 18)

So, according to Rashad Khalifa, we who accept the Sunnah of
the Prophet, are no longer true Muslims. Let us see what is the
position of the Prophet according to the Qur’an itself.

The position and duty of Prophet Muhammad s.a.w. according
to the Qur’an are: (1) Expounder of the Qur’an, (2) Legislator, (3)
Model behaviour for Muslim society, and (4) Total obedience to the
Prophet. The details are as follows:

1. Expounder of the Qur’an. Allah the Almighty said:

A4y by Rz Ll wady I v o o £ o) d5
We have revealed unto thee the Remembrance
(the Qur’an) that you may explain to mankind that
which has been revealed For them.(Q. 16:44)
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The Qur’an does not prescribe the details for prayer (salat). It
does not mention the number and the time of the five-daily prayers, it
does not mention the number of the units (rak ‘ah) for every prayer. It
does not mention the two prostrations (sajdah) in every unit, and
sitting between the two prostrations, and what will make this prayers
and ablution void, etc. It was the Prophet who explained them and
taught them through examples.

The Qur’an mentions salat (prayer) followed by zakat more than
20 times, and mentions the injunction to pray together with the

injunction to give zakat, namely, 8831 1573 &l 15430 (“perform prayer
and give zakat”) eight times. Without explanation from the Prophet

one might think that immediately after performing the prayer one has
to pay the zakat, because Allah mentions zakat after salat.

Allah orders the Muslims to pay the zakat for the fruit on the day
of its harvest estas 335 48 1575 (“pay the due thereof on the day of its

harvest” Q. 6:141), without giving the amount of its zakat. It was the
Prophet who explained it that its zakat is either 5% or 10%. Allah did
noteven mention the remaining items for which zakat is to be paid.

Allah orders Muslims, male and female, to perform the five-
daily prayers and fasting in the month of Ramadan, without giving
any exception. It was the Prophet who explained that women in their
period were not allowed to pray and fast in Ramadan, and to make up
their missed fast, not their missed salat.

It is incumbent upon Muslims who have no valid reasons to
attend the Friday prayers, but it was the Prophet who explains that
women and people who have valid reasons not to attend are excused
from attending the Friday prayers.
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Allah orders us to fast until night. He says:  Jdbv Jj siali 15 35
(187: 520 (“... then complete your fast till layl (night). The word J

literally means “nighttime, night (as opposed to ,& , daytime). It was

the Prophet who explained that we break our fast at nightfall. Br.
Axel Knoenagel from Germany told me that as he just referred to
Islam and it was Ramadan he started fasting until dark at night,
because he did not know that we break out fast at nightfall. A
follower of Inkar Sunnah delayed breaking his fast until it became
dark, most probably following literal translation of the term layl
(night) in the above verse.

Allah prohibits eating carrion, blood and pig when He said:

Bialadly.e. psisdt 43ds a0y gadl (e Cas
(“Forbidden to you (for food) are carrion, blood,
the flesh of swine...Q. 5.:3).

It was the Prophet who explained that fish is exepted, so that dead
fish is halal, and that the whole swine is haram, not only its meat.
But Rashad Khalifa, the exponent of the Inkar Sunnah, sticked to the
literal meaning of the verse, that only the meat of the pork is haram,
not its fat (see Quran the Final Testament, Appendix 16)

Allah says in the Qur’an:
£ 56 e of Codl s b Al JRE G 331y U
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Verily, al-Safa and al-Marwah (two mountains of Makkah)
are the symbols of Allah. So it is not a sin on him who performs
hajj and ‘umrah (pilgrimage) of the House (the Ka ‘bah in
Makkah) to perform the going (tawaf) between them. And

whoever does good voluntarily, then verily, Allah is All-
Recogniser, All-Knower. (Q. 2:158)
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Performing the sa ‘i between Mt. Safa and Mt. Marwa “is not a
sin” seemed to indicate the permission to do it, and not incumbent
upon the pilgrims. This verse was revealed when the Muslims as well
as idolaters were at the early period of Islam performed the sa‘i
together. But the Muslims were hesitant to do so, because of the
presence of two idols, one at each of Mt. Safa and the other at Mt.
Marwa. Allah removed this hesitation by revealing the above verse.
Muslims were still weak at that time, and had to tolerate the presence
of idolatry and idols. Idols were destroyed only after the conquest of
Makkah, when the Prophet s.a.w. became the de facto ruler of Arabia.
The above verse does not indicate the injunction of performing the
sa ‘i by pilgrims. It was the Prophet who explained it and said that
performing the sa‘i is incumbent upon the pilgrims as it is one of the
arkan (basic elements) of the hajj (pilgrimage).

Rashad Khalifa who claimed to be a prophet, “God's Messenger
of the Covenant” said that all Islamic duties have been distorted. He
said: “Like all other duties in Islam, Hajj has been distorted. Most
Muslims observe Hajj only during a few days in Zul-Hijjah, and they
consider Rajab, Zul-Qi‘dah, Zul-Hijjah, and Muharram (7th, 11th,
12th, 1st months) to be the Sacred Months. This is a distortion that is
strongly condemned.” (see Quran the Final Testament, Appendix 15)

2. Legislator
Allah SWT gives the Prophet the legislative power, when He says:
el e sy Sauad) ke 3y ol 14 A
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... and he will make lawful for them all good things and

prohibit for them only the foul, and will relieve them of their
burden and the fetters which they use to wear... (Q. 7:157)

Therefore, the Prophet was authorized by Allah to be a law giver to
the Muslim society. He prohibited the Muslim males from wearing
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gold, silver and silk. He also initiated certain things, such as the call to
prayer (adhan), which was later mentioned in the Qur’an and became
the standardized practices of the Muslims. Allah says:

Al 53 Jy a8 2aasdt o e 35N o 13) 15547 el g8
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O you who believe.! When the call is proclaimed for the prayer

on Friday, come to the remembrance of Allah, and leave off
business. That is better for you if you did but know! (Q. 62:9)

The Qur’an did not explain what to say when we call people to
prayer. It was the Prophet who taught us the wording of the adhan.

3. Model behaviour for Muslim Society.
Allah says in the Qur’an,
sy b i3 0 ) i Bl by gty B 380 08
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Indeed, in the Messenger of Allah, you have a good

example to follow for him who hopes for Allah and the
Last Day, and remembers Allah much (Q. 33:21)

Prophet Muhammad s.a.w. was a model for Muslims in all
walks of life: as a leader, a ruler, a judge, a teacher, a husband, a
parent, a business man, a general, a neighbour, and an ordinary
human being.

4. Total obedience to the Prophet
Allah says in the Qur’an:
(33 :1dames (59:sLdly .. o Vshbols A1 1sa T 16T el @i G

O you who believe! Obey Allah and obey the
Messenger...(Q. 4:59 and 47:33)

(64 sl Al 03y plald ) Jah e Wi i3



78

We sent no messenger save that he should
be obeyed by Allah’s leave (Q. 4:64)

There are many other Qur’anic verses indicating the commands
of Allah to obey the Prophet, such as Q. 3:32, 8:20, 24:54. Allah’s
commands as well as those of the Prophet are all binding on Muslims.
The commands and prohibitions of the Prophet are not found in the
Qur’an, but found in the Hadith and the Sunnah of the Prophet. Since
the the Hadirz and the Sunnah are unacceptable for the followers of
Inkar Sunnah, the Prophet’s explanation, commands and prohibition
will be unacceptable, too. Therefore, the Qur’anic verses enjoining the
Muslims to obey the Prophet would be useless in the eyes of the
followers of Inkar Sunnah. (CIVIC, 19.04.13)
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14. ‘ABDULLAH IBN ‘ABBAS (1)

One of the great Muslim scholars in Islam was Abdullah ibn
‘Abbas. He was the cousin of the Prophet Muhammad s.a.w. His
father, ‘Abbas, and the Prophet’s father were brothers, sons of
Shaybah ibn Hashim, better known as ‘Abdul-Muttalib. Hashim (ibn
Manaf) was the progenitor of the Bant Hashim the clan of the
distinguished Quraish tribe in Mecca.

Ibn Abbas was born in 3 BH (618-619 CE). When the Prophet
passed away he was a boy of 13 years old. He used to come to the
Prophet’s house and sleep there to serve him, such as getting water for
his abolution. He was the Prophet’s cousin and the Prophet’s wife
wife Maymiinah was his maternal aunt. He lived teaching people
various knowledge of Islam, such as, the reading and interpretation of
the Qur’an, Islamic jurisprudence, history and Arabic language
literature. Because of his outstanding knowledge he was entitled “the
learned of the ummah.” This was the fulfilment of the Prophet’s
supplication for him “O Allah, bless him with the full knowledge of
the religion and interpretation of the Holy Qur’an.”

One day his father ‘Abbas sent him to the Prophet for a certain
thing, but he returned without talking to the Prophet. So, ‘Abbas said
to him:

“I have just sent my son to you, but he found someone was with
you, so that he could not talk to you.”

“O uncle, do you know who was that person?”, asked the
Prophet.

“No,” said his uncle.

“That was Jibril; he met me, and your son will never die until he
lost his eye-sight and obtained knowledge,” said the Prophet.

Ibn ‘Abbas saw the angle Jibril (Gabriel) in the Prophet’s house
twice.. He said that he went to the Prophet’s house while the angel

Jibril was there. Jibril told the Prophet that Ibn ‘Abbas would be ;=
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23 ods “(lit. “the ink™), the learned man of this ummah (nation).” Ibn
‘Abbas also said that the Prophet patted his shoulder and said: ows3 &
&3f 0T “What an excellent commentator of the Qur’an you are!” The
Prophet also prayed for him: jui «ile 3 341 3 448 14 "O Lord, bless

him with the full knowledge of the religion of Islam and instruct him
in the meaning and interpretation (of the Qur’an),” and, &S~ 4le rG'U‘
e ;}3;6 5 “O Lord, teach him wisdom and the interpretation of the
Qur’an.”

Ibn ‘Abbas also reported that when the Prophet s.a.w. was on the
point of making ablution, he hurried to get water for him, and the
Prophet was very pleased with what he did. When he was about to
begin the prayer, he indicated that Ibn ‘Abbas should stand beside
him, but he stood behind him. After the prayer, the Prophet turned to
him, and said: “What prevented you from being at my side, O
Abdullah?” He answered: “You are too illustrious and too great in my

eyes to stand side by side with you.” Then the Prophet raised his
hands to the heaven, and prayed: “O Lord, grant him wisdom.”

Ibn ‘Abbas devoted his life not only in pursuing knowledge, but
also to teach people of what he had learned. He taught them various
subjects in his house. One of his companions describes what he saw in
front of his house.

“I saw people converging on the roads leading to his house
until there was hardly any room in front of his house. | went
in and told him about the crowds of people at his door and
he said: 'Get me water for wudiz. He performed wudiz and,
seating himself, said: 'Go out and say to them: Whoever
wants to ask about the Quran and its letters (pronunciation)
let him enter." This I did and people entered until the house
was filled. Whatever he was asked, Abdullah was able to
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elucidate and even provide additional information to what
was asked. Then (to his students) he said: ‘Make way for
your brothers.' Then to me he said: 'Go out and say: Who
wants to ask about the Quran and its interpretation, let
him enter'. Again the house was filled and Abdullah
elucidated and provided more information
than what was requested.”

Then he held classes on one single subject each day, such as
tafsir (interpretation of the Qur’an), figh (Islamic jurisprudence), kalal
and haram, ghazawat (the Prophet’s military campaigns), poetry,
Arab history before Islam, fara’id (laws of inheritance), Arabic
language and etymology.

‘Umar often sought the advice lbn ‘Abbas on important matters
of state and described him as a "young man of maturity”. lbn ‘Abbas
said: “Umar used to make me sit with the elderly men who had fought
in the battle of Badr. ‘Abd-al-Rahman ibn ‘Awf felt it (did not like
that) and said to ‘Umar: ‘“Why do you bring in this boy to sit with us,
while we have sons like him?” ‘Umar replied ‘Because of what you
know of his position’ (i.e., his religious knowledge).”

“One day ‘Umar called me and made me sit in the gathering of
those people, and I think that he called me just to show them (my
religious knowledge). ‘Umar then asked them in my presence: ‘What
do you say about the interpretation of the statement of Allah’.

Gl Al s 2 Ol L1 By L Ay AN 3 s 0y
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When there comes the help of Allah (to you, O Muhammad
against your enemies) And the conquest (of Makkah), And you
see the people enter Allah’s religion (Islam) in crowds. So

glorify the Praises of your Lord, and ask His Forgiveness.
Verily, He is the One Who Ever accepts the
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Repentance and Who forgives. (Q. 110:1-3)?

“Some of them said: ‘We are ordered to praise Allah and ask for
His forgiveness, when Allah’s help and the conquest come to us’.
Some others kept quiet and did not say anything. On that ‘Umar asked
me: ‘Do you say the same, O Ibn ‘Abbas?’ | replied: ‘No’. He said:
‘What do you say then?’ | replied: ‘That is the sign of the death of
Prophet Muhammad, which God informed him of. God said: “(O
Muhammad) when comes the help of God (to you against your
enemies) and the conquest (which is the sign of your death) — you
should celebrate the praises of your Lord and ask for His forgiveness,
and He is the One who accepts the repentance and forgives’. On that
‘Umar said: ‘I do not know anything about it other than what you
have said’”.

What Ibn ‘Abbas understood was the deep meaning of this
surah, as it was an indication of the completion of the Prophet’s
mission in this world, namely, to propagate Islam to people, and after
the accomplishment of his mission he should go and meet His Lord.

The sahabah Sa‘ad ibn Abt Waqqas said about lbn ‘Abbas: “I
have never seen someone who was quicker in understanding, who had
more knowledge and greater wisdom than Ibn Abbas.”

Masriiq ibn al-Ajda‘ said of him, "Whenever | saw Ibn ‘Abbas,
| would say: He is the most handsome of men. When he spoke, |
would say: He is the most eloquent of men. And when he held a
conversation, | would say: He is the most knowledgeable of men."

‘Ata’ ibn Ab1 Rabah (d. 114/732), one of the great students of
Ibn ‘Abbas, the mufti and the scholar of hadith of Makkah, said about
him that scholars of the Qur’an, of Islamic jurisprudence, and of
poetry all attended his majlis (social gathering).

In a hadith on the authority of ‘Umar r.a. the Prophet s.a.w. said:
owil e WA b5 do ol @l By . K gl ol SR G
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Verily, the most kind (gracious) of my ummah (community,
nation) to my ummah is Abz Bakr, and verily, the firmest
among them is ‘Umar, and the most modest among them is
‘Uthman, and the most knowledgeable of the recitation of the
Qur’an among them is Ubayy, and the most knowledgeable
of the law of inheritance is Zayd (ibn Thabit), and the most
knowledgeable of Judicial decision is ‘Ali, and the most
knowledgeable of halal and haram is Mu ‘adh, and the
rightest manner of speaking is Abiz Dharr, and the
most truthworthy of this ummah is Abi ‘Ubaydah
‘Amir ibn al-Jarrah, and the Hibrul Ummah
—(lit. “Ink of the Nation” because of deep
Knowledge) is Abdullah ibn ‘Abbas.

Besides memorizing the Qur’an, lbn ‘Abbas was said to have
memorized about 1660 sayings of the Prophet recorded and
authenticated in the collections of Imam al-Bukhari and Mulim.

Among Ibn ‘Abbas’s famous sayings are:

- If scholars take (treat) knowledge properly, as it should be, Allah
would love them, as well as the angels, and pious people among His
servants, and people would respect them due to their merit and the
elevated place of knowledge.

- Good deed will not be complete, unless it is accompanied with three
things: do it quickly, consider it a small thing, trivial, and keep it
secret. If you do it quickly you set it up; if you consider it trivial, you
make it great; if you keep it secret, you treat it with respect.

- Beware of talking of what concern you if it is not in its proper place,
and do not argue with a foolish man, nor a mild-tempered man, as (if
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you do so) the foolish man would hurt you, and the mild-tempered
man would detest you.

- O people who commit sin! Do you know what the sin of Prophet
Ayyiib (Job, a.s.) was, that Allah tested him with his self (sickness)
and his wealth? It was because a poor man asked him to help him, but
he did not do it.

At the later period of his life, Ibn ‘Abbas became blind of old
age, probably from what we call cataract. Mu‘awiyah who had not
been in good terms with him, said to him: e 25dis 3 « W& 4 G 35

(“O you, the descendants of al-‘Abbas, you have lost your eye-
sight”). Ibn ‘Abbas replied: S5\a 433is 34 « il <4 6330 (“And you, O
the descendants of Umayyah, you have lost your insight”. The term
Sua; is the plural of &-= meaning: insight, discernment, (power of)

mental perception. What Ibn ‘Abbas means is that although he lost his
eye-sight fromgetting old, Mu‘awiyah and his clan Ban1 Umayyah are
worse, for he and his clan have lost their mind by rebelling against
Ali, the appointed legal caliph. (CIVIC, 26.04.13)
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15. THE MEANINGS OF JIHAD AND ITS DERIVATIVES
The term jihad is derived from the verb jahada, yajhadu
meaning: to endeavour, strive, take pains, to over-work, exhaust (one
self). The verb jahada, yujahidu means: to endeavour, to strive. Its
verbal noun is jihad, if for the path of Allah, in defending Islam, then
it means arms-struggles, fighting for Islam.

According to mufassirin (commentators of the Qur’an), the
term jihad and its derivatives in the Qur’an have three kinds and
meanings, as follows:

1. Jsal 3@ (jihad through saying, statement), such as:

(B0 ) 151314 4 phlatsg (30 o S
So obey not the disbelievers, but strive against them

(by preaching) with the utmost endeavour with it
(the Qur’an) (Q. 25:52)

i whigles e Bl ity SUSD w3 @l g
(73:44 }..ad\ it
O Prophet (Muhammad)! Strive hard against the disbelievers
and the hypocrites, and be harsh against them, their abode
Is Hell,--and worst indeed is that destination. (Q. 9:73)
2. Jadl 5 (jihad through doing good deeds), such as:
(6: 5ty it 2 80 Al 8 4ndd e WG A8 55
and whosoever strives, he strives only for himself.

Verily, Allah stands not in need of any of the ‘alamin
(mankind, jinn, and all that exists) (Q. 29:6)

(69:05:Saall ) ypninddl a1 alh &yp Wl i G 19dai cuddiy
And for those who strive hard in Us (Our Cause), We
will surely guide them to Our Paths (i.e., Allah’s

religion—Islamic Monotheism). And verily,
Allah is with the good doers (Q. 29:69)
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3. 3L S (jikad through fighting with arms), such as:
W5l o 3 Oalaadlls \al Jof 58 Geseidll e Bl gt ¥
A deg ol i35 pued e i3 agh133l palandll A b il

(95: sty Ldas 131 sl Je cpuaisnddt dllr (2aby 2usd)

Not equal are those of the believers who sit (at home),
except those who are disabled (by injury or are blind or
lame), and those who strive hard and fight in the Cause of
Allah with their wealth and their lives. Allah has preferred
in grades those who strive hard and fight with their wealth
and their lives to those who sit (at home). To each, Allah
has promised good (Paradise), but Allah has preferred

those who strive hard and fight, to those who sit
(at home) by a huge reward. (Q. 4:95)

Ay Sialh . o B 1o K B Jo KI8T 4o 15T Gl T
330 5 805 Ty oS0l o (B Ddalnds U5y
11-10 :aalhy &}Uﬁﬁ (.é.fo\

O you who believe! Shall I guide you to a trade that will
save you from a painful torment? That you believe in Allah
and His Messenger (Muhammad), and that you strive hard
and fight in the Cause of Allah with your wealth and

your lives: that will be better for you,
if you but know! (Q. 61:10-11)

The early scholar al-Raghib al-Asfahani (d.ca. 502/1109),
divided jihad into three categories: strive against physical enemies,
strive against Satan, and strive against the soul (i.e. controlling
oneself). He said that these three categories are included in the
following verses:

o1 B oK das g a3 36 e G Al 2 1platsg
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(T8:gd).... o) oS s T
And strive hard in Allah’s Cause as you ought to strive
(with sincerity and with all our efforts that His Name
should be superior). He has chosen you (to convey His
Message of Islamic Monotheism to mankind by inviting
them to His religion of Islam), and has not laid upon
you in religion any hardship; it is the religion of
your father Ibrahim (Abraham) (Islamic
Monotheism)... (Q. 22:78)

W05 4l o B 2Ty 1 R015aE 15dateg sy Bl 1
ALyl Spalas 35870y 1T s
March forth, whether you are light (being healthy, young,
and wealthy) or heavy (being ill, old and poor), and strive

hard with your wealth and your lives in the Cause of Allah.
This is better for you, if you but knew. (Q. 9:41)

Godly dlly Jorie B il 1 igal, 15085 1938 15T Gl Oy

(T2:QwYy ... jaxs s asd i of gyaiy 1351
Verily, those who believed, and emigrated and strove
hard and fought with their property and their lives in the Cause
of Allah as well as those who gave (them) asylum and help,

--these are (all) allies to one another...(Q. 8:72)

Al-Raghib al-Asfahani also cited the sayings of the Prophet
s.a.w. as follows:
(Ol o o) ¢Sl 5 40l SUSHT 1pdas
Strive against disbelievers with your hands and with
your tongues (Reported by Ibn Hibban)

Muslim scholars divide jikad into four levels: (1) incumbent on
every Muslim, namely, struggling against the soul, and struggling
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against Satan’s temptation; (2). incumbent on members of the Muslim
community who have power to do so, such as fighting against
hypocrites, disbelievers, tyrants, heretics, liars, and evilfolk. The early
Muslim scholar Ibn al-Qayyim divided jihad into four levels: jihad
gainst the soul, against Satan, against disbelievers, and against
hypocrites.

The jihad against the soul has also four levels: (1) jihad in
learning the truth and guidance. The great earlier scholar al-Hasan al-
Basri, said:

e b G I g B (1 s e
B3 Wl O 35 (g Yy BAL Y5 g Y5 s Y5 s Y
eé}ﬁij sl @}éﬁj\jﬁ:ﬁ\j ] SV By e Gl Eyiee SSKS
Nothing among the creations of Allah is greater for Allah
in its great reward more than seeking knowledge, neither
a hajj, an ‘umrah, jihad, giving charity, nor freeing
a slave; if knowledge had a picture it would be better

than the picture of the sun, the moon, the stars,
the sky and the Throne (of Allah)

Al-Imam al-Shafi’i said:
A 8 el b e bl 3% il A
& Joo @ Sl Y9 1 06 i 3 Sl ¥
“After religious injunctions there is nothing better than
seeking knowledge.” He was asked: “Not even the jihad

in the Cause of Allah?” He said: “Not even the
jihad in the Cause of Allah.”

(2) jihad by practising what has been learned, as without which there
would be no benfit from learning it; (3) jihad by teaching and
propagating what has been learned and practised, as hiding the
guidance that has been learned and practised without disseminating
and teaching people would be useless and would not protect one from
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Hellfire; (4) jihad by being patient facing any hardship in propagating
and teaching the path to Allah.

The jihad against the disbelievers and hypocrites: It has also
four levels: (1) jihad by the heart, meaning that we disagree for what
they do and believe; (2) jihad by the tongue, meaning that we speak
the truth and spread the word of Islam with our tongue; (3) jikad by
the wealth, meaning that we spend our wealth for the defence of
Islam, and (4) jihad by the hand, meaning that we defend Islam with
fighting if necessary.

The jihad against tyrants, innovators, and wrong-doers has also
three levels: (1) jihad by the hands, namely, by using force if
possible; otherwise, (2) jihad by the tongue, expressing the tyranny,
innovations and wrong-doings of the tyrants, innovators, and wrong-
doers. This can be done in many ways: speaking in seminars, public
lectures, peaceful demonstrations, writing in newspapers, magazines,
etc. The Prophet s.a.w. said:

(irle ol olgy) s olalls Ks 38 4Gl a1 bl &y
Verily, the best Jikhad is the word of Justice in front of the
oppressive Sultan [ruler]. (Reported by Ibn Mdajah)

If his is also not possible, then (3) jihad by the heart, disproving
these wrong-doings, and asking Allah’s guidance and protection.

The contemporary scholar Dr. Muhammad al-Nabulst divided
Jjihad into four categories:

1 el Bl 54 5 o3ty 43 3¢ (Jihad against the soul and

passion, and this is the basic jikad). It is because a person
who cannot control himself and his soul will become a
defeated person, and such a person cannot even face an ant.

2. &gl 3@ (Jihad by means of da ‘wah, propagation). This
kind of jihad is calling people to Allah’s Cause, teaching the



90

Qur’an, explaining the Sunnah of the Prophet, and explaining
the laws dealing with figh (Islamic jurisprudence).

S5t St (Jihad in the field of building and development).

In this kind of jihad, as a Muslim you are required to
participate in building and developing the community and the
country, to “leave an imprint in life, and if you do not, then
you Dbecome an extra person (only) in this life (for
contributing nothing to the community), namely, you have to
become an excellent physician, an excellent engineer, an
outstanding university professor, a remarkable writer, a
superior manufacturer, we need them, we need selected
people to participate in building the ummah (Muslim
community)”

Sedi 3gdi (Jihad by arm fighting in the way of Allah). If

we succeed in the three kinds of jihad mentioned above, jihad
against the soul, jihad in the field of da‘wah, jihad in
building and developing the Muslim ummah, then it is
expected that we shall succeed in the jihad by fighting the
enemies. (CIVIC,19.04.13)

gl
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Wikipedia. 5
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SADAQAH IN ISLAM

Definition of Sadagah

Sadagah (pl. sadagat) literally means: “alms, charitable gift;
almsgiving, charity”. In Islamic law it is divided into two categories:
(1) legally prescribed alms tax, also called zakat, either for one’s
wealth, called zakar al-mal ( wealth tax ) paid annually, or for oneself,
called zakat al-firr (self-tax), paid at the end of the month of
Ramadan; for convenience both are paid at the same time. (2)
voluntary contribution of alms, freewill offering. It also includes in
this category, voluntary good deeds. Every good deed, including
giving charity, either voluntary or obligatory, Allah promises reward
for it.

Voluntary sadagah includes saying good things, such as the
dhikr (remembering Allah) by repeating the tasbih (glorification of
Allah), namely, Subkan Allah (“Glory to Allah”), the takmid (praising
Allah) namely, Alhamdu Lillah (“praise be to Allah”), the takbir,
namely, Allahu Akbar (“Allah is Great™), the istighfar (asking Allah’s
forgiveness), namely, Astaghfirullah (“I ask Allah’s foregiveness),
and greeting someone we meet with Assalamu ‘Alaykum (“Peace be
upon you”). It includes the taklil, namely, saying la ilaha illallah
(“there is no god but Allah”). It includes al-amr bil-ma rif (urging
people to do good deeds) and naky ‘an al-munkar (prohibiting from
doing bad deeds).

Voluntary sadagah dealing with doing good things includes
smiling at a Muslim brother or sister we meet, removing harmful
things from the street, helping the needy, leading a lost person to the
right way, and lending money, etc. It includes controlling oneself
from doing bad things when there is chance to do so. It includes the
plants and fruit eaten by birds, and animals, even stolen by people. It
includes entertaining a guest over three days. It includes the expense,
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the cost of living, maintenance given to one’s family, as well as
spiritual and physical needs between husband and wife.

Contribution and donation also belong to sadagah, such as in
teaching the Qur’an, in propagating Islam, teaching people about
Islam through distributing books, pamphlets to Muslims and non-
Muslims, in writing about Islam in magazines, newspapers, and
internet, in building schools, mosques, and Islamic centres.

Virtues and Benefits of Sadagah

1. It extinguishes Allah’s anger. The Prophet Muhammad s.a.w. said:
(&l gy JR5y 505 Sl Cmd gdbal 5201 B0 &)
Verily, charity given in secrecy extinguishes Allah’s anger.
2. It erases the mistake, like water extinguishes fire.
S 2l GBS e 2t BACalis

(@\,;aj\jgw\jga@,,ngwi 893)
Charity erases the mistake, like water extinguishes fire.
(Reported by Ahmad, al-Bayhaq, al-Nasa’1 and a-Tabrani)

3. Itis protection from Hellfire. The Prophet said

(e 3 ol gy 320 2SS g o b G55 32y 5 501 1480
Fear Hellfire, even with a piece of date (as charity), but
he who does not have, then with a nice word
(Reported by Bukhari and Muslim)

4. It will become a protecting umbrella in the Hereafter. In a long
tradition, the Prophet said that there are seven kinds of people who
would be protected by Allah with shade in the Hereafter, among
whom are people who give charity secretly. He said ...

(Lapd 3 b 5 (53l 8l9y)
... and a man gives charity secretly, so that his left hand
does not know what his right hand is spending
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(Reported by al-Bukhari, Muslim and others)

5. Itis a treatment for physical ailment:
The Prophet said:

(3315 mly Sl olgy) ... BAZAY 28Un3 155155...
... and treat your sick people with giving charity...
(Reported by al-Tabrani and Abt Dawiid)

A man complained to the great scholar Ibn al-Mubarak that ulcer
had came out from his knee since seven years ago. He had been
treated with many kinds of medicine, but failed. Ibn al-Mubarak
suggested to him to dig a well in an area where water was needed,
and hoped that its water would treat his illness. The man did, and
he was cured.

6. Treatment for mental ailment (the sickness of the heart)
55 g e i o dlh gy J) K550 T 5555k o 2
o) oy ety eSimall bl S Gl o33l By 4 B 43
() 9 Gl 9 Sl o do> 6l9y)

Abu Hurayrah narrated that a man complained to the
Messenger of Allah s.a.w. about the cruelty of his heart. He
said to him: “If you want to soften your heart, then feed
the poor and rub the head of the orphans [meaning,
have mercy on them and help them. ”

(Reporte by Ahmad, al-Tabrani, al-Nasa’t and al-Bayhaqi)

7. Itis a kind of ransom from disaster.Prophet Yahya a.s. (John the
Baptist) advised his followers among the Children of Israel to give
charity, as it is like a ransom for one who is on the point of being
executed.

8. It is a means to obtain the true nature of birr (righteousness). Allah
says:

i 4 2 4 °

(192:01 s J7) "5"““"‘3“"‘5-’;—5“35‘—'&
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By no means shall you attain al-birr (piety, righteousness—
here means Allah’s reward, i.e. Paradise), unless you spend
(in Allah’s Cause) Of that which you love...(Q. 3:92)
9. An angel will pray for people who give charity with prosperity.
The Prophet s.a.w. said:
N B ol e Oy J6 o e iy oo alr Oy S ah f o
g T 2l O T oy &g 156 36 330 o ) 0 ol a2

(Fdl 9 oSl g alsy) HEROWESRET TRV
Abu Hurayrah narrated that the Messenger of Allah
s.a.w. said: “Verily, an angel at one of the doors of
Heaven says: ‘Whoever gives a (good) loan (as charity)
today will be rewarded tomorrow,” and another angel
says: ‘O Allah, give the alms-giver substitute, and give

loss immediately to withholder (from giving charity).
(Reported by al-Bayhaqt, al-Hakim and al-Nasa’1)
10. There is blessing in giving charity. The Prophet Muhammad
s.a.w. said
(-\.«"i 9 ('.Lm.ﬁ ol9y) ... 4\3 :J",’ %:\.:P ol b
Wealth will not be reduced by charity (Reported by Ahmad)

11. What remains from charity is that which has been spent in
charity. Allah says:

(272:3,2d1) M‘J\s J..'» S 19845 g
....And whatever you spend of good, it is for
yourselves... (Q. 272).
VIR PRT YL sJ‘ B o2 g ) (o A S JL
(ot o) 085 55 I 1008 a5 gl 8 6 120
When the Prophet asked ‘A’ishah r.a. about the remains of

the slaughtered sheep, she said that what remained was
its shoulder, but he told her that all remained except its
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shoulder. (Reported by Muslim)

12. The reward of giving charity will be multiplied. Allah says:
o Gl Lo Losh 1503805 b liadlly oddiadd &)
(18: wudhy P’;}‘ #3
Verily, those who give sadaqgat (i.e. zakat and
alms), men and women, and lend Allah a good loan,
it shall be increased manifold (to their credit), and
theirs shall be an honourable good reward
(i.e., Paradise) (Q. 57:180)
A5 558 Bl & Adeiad Les o3 dll o 5 o) 15 20
245:3,801) Sy btdsg ks
Who is he that will lend Allah goodly loan so that He
may multiply it to him many times? And it is Allah that

decreases or increases (your provisions), and
to Him you shall return (Q. 2:245)

13. There is a special door of Paradise from which the people who
spent charity will be called. The Prophet said:

& o3 3t s 6 o e Al ol 352 8F 3556 o o2
b alial JAT 1 018 348 o s ) 32 G ) 2 ol o
b O 345 3l U e (£b sl Sl e O 15 Al G e

U G bl JAT s OIS g BALAN O 1o b BAN JAT
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(e 3 (S5l 013y) ade 055G &F 4335

Abu Hurayrah narrated that the
Messenger of Allah s.a.w. said:

“Whoever spends a pair of (of livestock) in the path of
Allah he would be called in Paradise, ‘O, Abd Allah,
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this is good.” Whoever belonged to the people of prayer,
he would be called from the door of the prayer; whoever
belonged to the people of jihad, he would be called from
the door of the jihad; whoever belonged to people of alms-
giving, he would be called from the door of the Alms-giving;
and whoever belonged to the people of fasting, he would be
called from the door of Rayyan (the well-watered).” Then
Abi Bakr, asked: “O Messenger of Allah, is it necessary
that one would be called from these doors? Would
someone be callef from all these doors?”” He said:

“Yes, and I hope you would be one of them.’
(Reported by al-Bukhart and Muslim)

14. It purifies wealth, clear it from dirt because of foolish talk, oath,
lying, and carelessness.
el Ad 685 abally BLogl) U5 & J6 53 of o3 5 08
QU & el 2l B s st ot B8 (g il b o alh 355 666 Suazds
bgnd Lalsdiy I sy adi e Oy 5 Saas g
() 5 il ooy Sladly daxi oly)) By
In a hadith on the authority of Qays ibn Abi ‘Arazah he
said : We were doing business in Madinah and we used
to call ourselves brokers. When the Messenger of Allah
was passing by he gave us a better name, and said: “Oh
you tradesmen, this business is accompanied with foolish

talk and oath; so mix it with charity.” (Reported by
Ahmad, al-Nasa’1, Ibn Majah and al-Bayhaqi)

Conditions for the Acceptance of Charity

It has to be good, clean. It has to be given with sincerity and
good intention, seeking solely the pleasure of Allah. It should not be
accompanied with lie, and offence.
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Best Types of Charity

1. It is spent in secrecy unless it cannot be avoided, such as building
schools, mosques, etc. But helping the poor is preferably in
secrecy, to avoid humiliating and embarrassing them for being

poor, and to avoid showing off by the giver. Allah said:
(2715, V'Q S 560 1A WSl B easd 015 (o ad Bl 1545 o)

If you disclose your alms-giving, it is well; but if you conceal them

and give them to the poor, that is better for you (Q. 2:271).

2. It is spent when one is in good health rather than spending it when

one is sick or is dying, or through will. The Prophet said:
- JEd ;,.1..45 WERT sk..o L s s 106 e Al (25 Sz i
c&w c’“ c_.;\g B3 Oy -6 ?\};\ (J:.c-\ ;é.u.:aj\ :5\ ci\.U\ J}i.g G
IS O SIB aahla Al 13y s edd Ny (4B AR a3
(s 9 Syl 0lgy) O OIS 365 138" 09l
Abu Hurayrah r.a. narrated that a man came to the
Prophet s.a.w. and said: “O Messenger of Allah, which
charity has the greatest reward?” He said: “You give
charity while you are healthy, in scarcity, fearing
poverty, and expecting richness; so do not delay
until you are dying, then you say that this

and this is for so-and-so, ...
(Reported by al-Bukhart and Muslim)

What the Prophet means is that the best charity is you give what
you need yourself, not when you do not need it any more, not
when you are dying you start giving charity. Similar to this is the

classical Arabic proverb, saying «d; &G, 361 (“He came to you with

his milk while he himself is sated with drink™)

3. Itis spent after fulfilling the spending obligation. Allah said:
219:3,231) sl st O4aidd 154 @ji_mﬁ
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... And they ask you what they ought to spend. Say: “That which
is beyond your needs.”... (Q. 2:219)

3. It 1s preferable to spend charity to one’s family. The Prophet s.a.w.
said:
(s 5 Syl 0l9y) B 4 S (grnisg 383 Al Jo 355 AR | Gl 13

If a man gives maintenance to his family, expecting Allah’s pleasure,
it becomes charity for him (Reported by al-Bukhari and Muslim)

The Prophet also said:

S 0%
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There are four dinars: one dinar you give it to a poor,

one dinar you spend it to free slaves, one dinar you

spend in the path of Allah, and one dinar on your

family, the best among them is the dinar you
spent on your family (Reported by Muslim)

The Prophet s.a.w. also said:

o Bl 0 ot 63 Jb a9 B Kot o B3l
(rle ooty gdadly Jladly do1 619y
Charity to the poor is charity, but to poor relatives it is

both charity and kinship (Reported by . Ahmad,
al-Nasa’1, al-Tirmidhi, and Ibn Majah)

Among relatives priority should be goven to (1) the orphans
among them, and (2) whom secret enmity from them is
suspected. Allah said:

ks (63 3 o aab) 5 L aky S . AR W B3 g L LAl s B
A6-11:u1) i35 15 o 31 . 536 15 g
But he has not attempted to pass on the path that



99

Is steep (i.e., the path which will lead to goodness and
success). And what will make you know the path that is
steep? (It is) freeing a neck (slave). Or giving food in
a day of hunger (famine), to an orphan near of kin.
Or to miskin (needy) cleaving to dust
(out of misery). (Q. 90:11-16)

The Prophet s.a.w. said:
(giedly 3913 iy ot o1gy) et o251 (g5 Jo Bl Joadl
The best charity is to the relatives who harbor secret enmity.
(Reported by Ahmad, Abt Dawid, and al-Tirmidhi)
4. Charity to the neighbour. Allah advises Muslims to do good to
people, among them are the neighbours. He says:
36:sLdly 31 iy Gl 3 i
...the neighbor who is near of kin, the neighbour
who is a stranger... (Q. 4:36)
The Prophet s.a.w. advised Abv Dharr, that if he makes a soup he

should give more water to his soup to be shared by his neighbours.
5. Charity to a friend who is in the path of Allah. The Prophet said:

Al Joo B s Jo WA Sy e b s AT Slhs 6T (Joad
(3313 g olgy) all oo B sl Je 4T Stass
The best dinars are: that which is spent by the man for his
family, for his animal in the path of Allah, and for his friend
In the path of Allah (Reported by Muslim)
6. Charity for jihad in the path of Allah, as mentioned in many
Qur’anic verses: (Q. 9:41, 88-89; 49:15; 57:10-11).
7. Perpetual charity (sadagah jariyah), which remains after the death
of its giver, and with continuous reward. The Prophet said:
] e 5T e BIL 1% e ) Al el Sl S 13y

(gﬁ.@mj\ 90> ol 9 gi\j.,.!a.‘\ 619y) 4 }}0:\.}, c/‘\.:.ﬁ ;Uj ji
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If a man dies his deed ceases except in three things: perpetual charity,
knowledge from which people get benefit, and a son
(daughter) who prays for him (Reported by al-Tabrani,

Ibn Hibban, and al-Bayhaqn)
Some examples of perpetual charity are: making public wells where
their water is for everybody; building mosques, houses for orphans
and widows, disseminating knowledge, etc. The Prophet s.a.w. said:

(g Syl olgy) st B g A i all) abg a4y 5 Vi G 0

Whoever built a mosque, Allah will built a house for him in Paradise
(Reported by al-Bukhart and Muslim)

e Gl s o Oy g ol o o ol 0t 06206 iizh o 16
55 el US55 e 1435 g dals Ule wih 3wk alas
RERTE S R R R e T WEN T R AN

(Rorle o) 8135) 4550 W33 (e Wy s s B

Abu Hurayrah r.a. narrated that the Messenger of Allah said:
“Verily, the good deeds that follow a believer after his death
are knowledge he taught and disseminated, or a pious son he left
behind, or a mushaf of the Qur’an he bequeathed, or a mosque
he built, or a house for wayfarers he built, or a stream he caused
to run, or charity he gave while he was healthy and alive, they

will follow him after his death (Reported by Ibn Majah)
(CIVIC, 24.05.13)

Bibliography:

Al-Maktabah al-Shamilah
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http://www.kalemat.org/sections.php?so=va&aid=425
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17. ABDULLAH IBN ‘ABBAS (2)

Ibn ‘Abbas, as an eminent scholar in various branches of

Islamic knowledge is reflected in the following story:

The rulers of Rome once sent a letter to Mu’awiyah containing a

number of questions. He asked Abdullah Ibn Abbas to give the
answers. The questions and his answers are as follows:

Q.:
A.:

Q.

Which are the five phrases most loved by Allah?

1. La ildha illallah (“there is no god but Allah”), as the action is
only accepted by Allah if it is accompanied with Tman (faith in
tawhid, the oneness of Allah). 2. Subkanallah (“Glory to Allah™),
as it is the salutation of Allah’s creature to Him. 3. Al-hamdu
lillah (“praise be to Allah”), as an expression of praise and
appreciation. 4. Allahu Akbar (“Allah is Great” or “Allah is the
Greatest™) cited many times during the performance of the prayer:
when the prayer is started, when bowing and prostrating. 5. La
hawla wa la quwwata illa billah (“There i1s no power and no
strength save in Allah™).

Which man and woman were the most esteemed servants of
Allah?

Adam a.s. was the most esteemed man, as he was created by
Allah with His own hands, and taught the names of things by
Him. The most esteemed among women was Maryam (Mary) the
daughter of ‘Imran, because she guarded her chastity.

: What four things had souls but never in the wombs of mothers?

A.. Adam a.s., Hawwa’ (Eve), the staff of Prophet Mvsa (Moses) a.s.

Q

which turned into a serpent, and the ram brought to be sacrificed

as substitute of Isma’1l (Ishmael) a.s.

.. Which grave that moved around with its inmate?
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A.: The fish that swallowed Prophet Yinus (Jonah) a.s.
Q.. Which portion of the earth was exposed to the sun only once?

A. The portion of the sea which split open for the Banu Isra’il to pass
through.

Q. What is the status of the Milky Way?
A. The Milky Way is the one of the doors of the sky.
Q. What is the origin of the rainbow?

A. It is a sign showing that after the people of Nuh (Noah) a.s, no
other nation would be destroyed by being drowned in a similar
manner.

One day Nafi‘ bin al-Azraq and Najdah ibn ‘Uwaymir went with
a group of leaders of Khawarij people seeking knowledge until they
reached Makkah. Suddenly they saw Abdullah ibn ‘Abbas sitting
beside the well of Zamzam, wearing a red cloak and a white shirt.
They saw people standing and asking him questions on the tafsir
(interpretation, commentary) of the Qur’an. They asked, “O Ibn
‘Abbas, what do you say about such-and-such, and he answered, such-
and-such.”

Nafi‘ bin al-Azraq said to him: “How dare you, O Ibn ‘Abbas ,

to say what you have said...! [meaning, giving interpretation of the
Qur’an]”.

“May your mother bereave you, O Nafi‘,” answered Ibn ‘Abbas
. [ & &S | was a common expression of disappointment towards

someone among the Arabs in the past, i.e., “may you die” a prayer
but not wished to happen]. “Would you like me to tell you about a
person who is darer, bolder than me?”

“Who is he, O Ibn ‘Abbas?” asked Nafi°
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“A man who talks about something which he has no knowledge

of it, or a man who conceals a knowledge he knows,” answered Ibn
‘Abbas .

Ibn ‘Abbas himself narrated,

e Jmubﬂ‘g_éd\ﬁweh;uf— Aﬂ‘uimm Jsu) 06
(2eal ol s) LN Gra s3aka | 3la
The Messenger of Allah said: “Whoever says (something) about
the Qur’an without (proper) knowledge, should prepare his
seat in the Hellfire.’ (Reported by . Ahmad)

Allah Himself threatens those who conceal the truth with
punishment. He says:

whﬂomumwg.\@bu\_\.\ﬂ\u.‘ou).a\\.nu}us.\u.aﬂ‘u\
(159 o)s.d\)u).xc)j\;@;ﬂ.\ AL\\;&;&JAJJ}\ uhﬁ\@

Verily, those who conceal the clear proofs,
EvidencesAnd the guidance, which We have
sent down, after We have made it clear
for the people in the Book, they are the
ones cursed by Allah and cursed
by the cursers. (Q. 2:159)
He also says:

5 @3y 33

w\_tﬂwu\_\ﬁ\ \}1)\ u.m]\ d\_\.m:m\ .A;\ .J\j
(187 10\ e Ji) . A3 523&5 V5

And (remember) when Allah took a covenant
from those who were given the Scripture (Jews
and Christians) to make it (the news of (the coming
of Prophet Muszammad and the religious knowledge)
known and clear to mankind, and
not to hide it...(Q. 3:187)
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Abu Hurayrah narrated that the Prophet s.a.w. said:
PEQUIT OB G plaly Al 2% aadl ARiE A2l Ble (e il G

Whoever is asked knowledge which he knows
then he concealed it, a bridle of fire would be
put on him in the Judgment Day.”

However, the Prophet explained that the knowledge
intended here is the important one dealing with religion and the
application of the shari’ah. For example, if someone asks us
about alcohol in Islam, and we know it is haram (prohibited)
then we keep silent. Not something unimportant, or something
which we have to keep secret, which would be dangerous to
reveal to the questioner. So, when Ibn ‘Abbas meant that he did
nothing wrong in explaining the meanings of difficult verses of
the Qur’an, Nafi‘ said:

“You are right, but I come to ask you”

“Ask me,” said Ibn ‘Abbas .

Nafi‘ asked Ibn ‘Abbas the meanings of 287 difficult
words in the Qur’an, and to refer them to the poetry. These questions
and answered were collected in a form of a book entitled Masa’il
Nafi‘bin al-Azraqg (“Nafi‘ bin al-Azrag’s Questions™)

Some examples of these questions are as follows:
Nafi‘ : Tell me about the verse
O 1z 154 05 Y &Sk

What is the matter with you that you do not
fear Allah’s majesty. (Q. 71:13).

Ibn ‘Abbas , said: ... “/What is the matter with you that] you
are not afraid of the majesty of your Lord”

“Did the Arabs know 1t?”, asked Nafi‘.
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“Yes,” said Ibn ‘Abbas, “haven’t you heard Abii Dhu’ayb al-
Hudhali ( d. ca. 28/649), said in his poem,

Julse o e ALl * Leadd 2 0 &l JR3N A5aid 1))

If the bees sting him he will not be afraid
[will not care], as it will be compensated
with honey in the place of misfortune (i.e.,
the stings of bees in the bee hive).”
[Masa’il, p. 38]

The term raja’ means “to hope, to expect”; as a noun it means
“hope, expectation”. The Arab woman called Raja’ is equivalent to
the Italian one called Speranza. But in verses like the one mentioned
earlier, the term raja’ is translated not as “hope”, but as “fear”. It will
be unreasonable that if you take the honey from the beehive, that you
would not expect the bees to attack and sting you. What is reasonable
Is that you do not fear, or do not care, of the attack of the bees.

Classical mufassirin (commentators of the Qur’an), such as al-
Tabar1, and Ibn Kathir, both followed the interpretation of Ibn ‘Abbas
in such verses. Al-Qurtubt and al-Tabarsi, also followed Ibn ‘Abbas’s
interpretation, but they also used “not fearing Allah’s punishment”
instead of ““... Allah’s Majesty.” This term has been dealt with in my
early khutbah (2007) entitled Problems in Translating the Qur’an in
Selected Khutab Vol. 3, no. 31

Another example is that Nafi‘ asked Ibn ‘Abbas the meaning of
yahiira in the verse: (14:3wasyl) H5a5 &) O Gl 4 “Verily, he thought
that he would never come back (to Us)” (Q. 84:14). lbn ‘Abbas said
that it means “that they would never come back”, and cited the poem
of Labid bin Rabi‘ah, as follows:

i b 3 3ai Tl D30 * ae a5 CEIIC V) £ 0al s
Man is only like the shooting star and its light,
it returned ashes after shining.
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It is said that the term itself is originally from the Ethiopian language
adopted into Arabic language. [Masail, p. 55]

The Qur’anic commentators al-Qurtubi and Ibn Kathir followed
Ibn ‘Abbas’s interpretation in this verse. Al-TabarT translates it “he
would never be raised” instead of “he would never return (to Us)”.

These two examples are just two out of 287 difficult words in
the Qur’an explained by Ibn ‘Abbas to Nafi‘ citing as evidence from
classical Arabic poetry. Were Nafi‘ bin al-Azraq asked more
questions Ibn ‘Abbas would have given him more answers. This
indicates his deep knowledge of Arabic poetry. This also indicates the
importance of Arabic poetry in understanding difficult words of the
Qur’an. (CIVIC, 31.05.13)

Bibliography:
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Dr. Muhammad Ahmad al-Dalt (ed.), Masa’il Nafi‘ bin al-Azraqg.
Cyprus: Yaffan & al-Jafi, 1992.
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18. ABDULLAH IBN ‘ABBAS (3)

Ibn ‘Abbas specified his method of tafsir (interpretation of the
Qur’an) when he said: “There are four aspects of tafsir: known by the
Arabs from their language, known to everyone (no excuse of being
ignorant of it), known by scholars, and known by Allah Alone.” .” (al-
Tabart, Jami‘ al-Bayan, vol.1, pp. 24-26).

He also narrated that the Prophet s.a.w. said: “The Qur’an was
revealed in four aspects: halal (lawful) and haram (prohibited) which
should be known by everybody, known by the Arabs, known by
scholars, and known by Allah Alone. (Ibid.)

The first aspect is that the Qur’an contains religious
exhortations, spiritual counsels, obligations, and laws which should be
learned, practised and taught by Muslims in general, because it is the
constitution of the Sharz ‘ah.

The second aspect is the Qur’an is understood by the Arabs
themselves, because it was revealed in their language. They were
contemporary of the Prophet, they witnessed the revelation, where,
when, and the condition where the Qur’an was revealed. Here lies
the importance of knowing and mastering Arabic rhetoric (baldaghah),
the use of figurative language, such as metaphors and similes, etc.
Knowing classical Arabic literature and the tradition of the Arabs
before Islam would also be helpful in understanding the verses of the
Qur’an. Here also lies the contribution of 1bn *Abbas in understanding
difficult words in the Qur’an. One of his books which reached us is
his Kitab Gharib al-Qur’an (“The Meanings of Difficult Words in the
Qur’an”).

The third aspect is what is known by scholars only, verses
dealing with the details of issues such as the philosophy of being, and
the secrets of life. Many non-Muslim scholars become Muslims when
they learn that many verses of the Qur’an explain something which
can only be understood fully in recent times, such as human
embryonic development, the origin of the universe, deep seas and
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internal waves, and the formation of clouds. There are many books
written on this subject, such as:

Dr. Maurice Bucaille “The Bible, The Qur’an and Science, The
Holy Scriptures Examined In The Light Of Modern Knowledge.” It
has been translated from French to Arabic, English, Indonesian,
Persian, Turkish and German.

I.A. Ibrahim. A Brief lllustrated Guide to Understanding Islam.
Houston: Darussalam, 1997. It is distributed free in many mosques
and Islamic centres.

The fourth aspect is what is known by Allah Alone, called
(mutashabihat, ambiguous) (except, according to some scholars, if He
will He reveals it to His chosen people), such as the meanings of the
alphabetical letters in the beginning of some surahs (chapters) of the
Qur’an, such as A-L-M, H-M.

Ibn ‘Abbas’s Method of Interpretation is as follows:

1. Referring to the Qur’an itself in finding the explanation of a
particular verse, finding any indication whether it is general
(‘am), e.g. including all human beings, or all Muslims, or
specific (khass) where its application is restricted to certain
special circumstance only; whether it is “free” (muglaqg) from any
conditions or circumstances, or “bound” (mugayyad) to special
conditions or circumstances; whether the meaning is derived
from its literal wording (mantig) or from what is understood

(mafhim). For example, the following verse:
Gy i Ui b (i) UpaT s (o) el 17 ) M8
(11:082) Juls e g soa ) Jeé
They will say: “Our Lord! You have made us to die twice,
and you have given us life twice! Now we confess our sins,

then is there any way to get out (of the Fire)? (Q. 40:11)

Ibn ‘Abbas gives his commentary of this verse, as follows:
“You had been dead before Allah created you, and this is one
death. Then He gave you life, and this is one life. Then He
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makes you die, and you go back to the graves, and this is another
death. Then He resurrects you in the Judgment Day, and this is
another life. So, we have two deaths (and two lives), as Allah
says: } } / ’ /

(28:55a) (a4l &
How can you disbelieve in Allah? Seeing that you were dead
andHe gave you life. Then He will give you death, then again

will bring you to life and then unto Him you will return (Q. 2:28)

2. Taking asbab al-nuzil (lit. “reasons of revelations”) into
consideration. It is investigating the circumstances or particular
events which lead to the revelation of particular verses of the
Qur’an. This science of the Qur’an is extremely important to
understand, “reasons” the verses were revealed. It could be in
response to an event, or a general situation, or in response to a
particular question, and other reasons, either known or unknown
to us. Here are some examples:

a. Ibn ‘Abbas wished to know whom among the Prophet’s wives
referred to in the verse )
Oasins $¥3a 5h a) A 4le 10U &) L8 i S8 0 ) 55 )
(i oail) gl S5 335 A8y (e sl Hllia
If you two turn in repentance to Allah, (it will be better
for you), your hearts are indeed so inclined (to oppose
what the Prophet likes); but if you help one another
against him, then verily, Allah is his mawla (Lord, or
Master, or Protector), and Jibril (Gabriel), and the
righteous among the believers; and furthermore,
the angels are his helpers. (Q. 66:4)
Ibn ‘Abbas had a chance to ask ‘Umar about it when they
performed hajj (pilgrimage) together, where ‘Umar told him
that they were ‘A’ishah and Hafsah. It is said that it took him
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two years to ask ‘Umar, as he was hesitated because of his
(‘Umar’s) dignity.

Ibn ‘Abbas learned that verses dealing with the allegation
that the Qur’an was merely the story men of old were revealed
in the case of al-Nadr ibn al-Harith. He was the main
opponent of the authenticity of the Qur’an as revelation from
Allah. Ibn ‘Abbas said that people came to al-Nadr ibn al-
Harith asking him what Prophet Muhammad s.a.w. had said.
He answered: “l saw him moving his lips, and what he said
was nothing but the tales of the ancient, like what | have
related to you of stories of past centuries.” Al-Nadr ibn al-
Harith had many tales and travel stories. He had heard the
tales of Persian origin, like the story of Rostam, (the greatest
Persian mythological hero, a Persian Hercules), and Prince
Esfandyar with whom Rostam engaged in a battle), and al-
Nadr ibn al-Harith in turn related them to his people.

These verses are as follows:

(13 puiladdt 15: 81 ) G581 bl JB LT 412 A5 13)
When Our Verses (of the Qur’an) are recited to him,

he says: “Tales of the men of old!”
(Q. 68:15; 83:13)

(86: Jutt .83:055ad1 . 31:JWY1 2501y B3N Sblid §) 108 Oy

“These are nothing but tales of the men of old”.
(Q. 6:25; 8:31; 23:83; 27:68)

(5:06,31 .24 Joudty 2551 bl 146
They say, “Tales of the men of old!”” (Q. 16:24; 25:5)
(173641 558 HbLi ¥ s b
“This is nothing but the tales of the ancient”(Q.46:17)
(25:a¥1 ) G591 bl ) 108 Oy 1938 culdr Js)
... the disbelievers say: “These are nothing but
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tales of the men of old.” (Q. 6:25)
c. Sometimes, several reasons where a particular verse was
revealed, such as the following verse:
AR sag e 8 by 381 gt (e 2301 B T 3
270l 4S5yl &y Al SIS L35 G

And if all the trees on the earth were pens and the
sea (were ink wherewith to write), with seven seas

behind it to add to its (supply), yet the Words of

Allah would not be exhausted. Verily, Allah is

All-Mighty, All-Wise. (Q.31:27)

- The Quraysh people in rejecting the Qur’an which the
Prophet s.a.w. was reciting: “Mulammad’s talking will finish
and he will soon go away.” Others said: “Muhammad talked
too much!” Then the above verse was revealed.

- Ibn ‘Abbas related that when the Prophet s.a.w. arrived at
Madinah in his migration to that city, the Jews asked him
about the Qur’anic verse " :elu¥1] "SUE ) odall G dsl L
85], meaning “... and of knowledge, you (Mankind) have
been given only a little” (Q. 17:85), whereas they had been
given the Torah containing Allah’s sayings and laws, and
according to the Prophet, it explained everything. The
Prophet said, that the Torah was “a little among many ¢ (i)
(2, meaning that there were still many things not
mentioned in the Torah. Then the above verse was revealed.

The “words of Allah” in the above verse means Allah’s
knowledge and the reality of things, as He had known
things before He created it.

3. Ibn ‘Abbas sought commentary of reliable resources, such as the
commentary from the Prophet himself, as well as his family and
companions (sakabah). As mentioned earlier Ibn ‘Abbas was an
extensive seeker of knowledge. He learned many hadiths of the
Prophet through the sahabah, especially, his own cousin, ‘Ali ibn
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Ab1 Talib dealing with the commentary of the Qur’an. He said:
Gl (o b Gle Gad ginall i G &AT e “What | have learned
about the tafsir (commentary of the Qur’an) is from Ali ibn Abi
Talib.” When he was asked how he obtained so much
knowledge, he said: Jsie iy Js ol “With an inquisitive
curious tongue, and with a discerning intelligent heart.” He
kept asking and kept remembering the answers of his questions.
4. His proficiency in high-ranking Arabic literature. The Qur’an
was revealed in eloquent Arabic language in wording as well as
in meaning. Even in using some tribal languages, the words used
are the eloquent, and familiar among them. Therefore, whenever
we find any difficulty in understanding the meanings of
particular words, we should refer to the eloquence of the
expressions of the Arabs contemporary to the revelation of the
Qur’an. This is what Ibn ‘Abbas did in this case. He referred to
the eloguent and marvellous expression in pre-Islamic poetry and
of people at that time. He was endowed with strong memory, that
once he heard something important, such as poetry, he
memorised it instantly. Although the dialect of the Quraysh tribe
was dominant in the Qur’an, many other dialects are also used,
even some non-Arabic words were adopted in the Qur’an. Due to
this difference of tribal languages in the Qur’an, not all of the
sahabah knew the meanings of the words of the Qur’an. Ibn
‘Abbas explained them in this book oilall <, i (“The
Meanings of Difficult Words in the Qur’an’). (CIVIC, 14.06.13)

Sources/ ystaddt :
ARIA(PIA(
iSa 3 alEl Ja gl deal [ giSaal a2 g adia | o (e LS e Gn e
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Ahmad von Denffer, ‘Ulim al-Qur’an. Kuala Lumpur: A.S.
Noordeen, 1991
http://www.almaaref.org/maarefdetails.php?subcatid=37&id=1705&ci
d=20&supcat=5&bb=0&number=18
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19. ABDULLAH IBN ‘ABBAS (4)

Ibn ‘Abbas (d. 68/687) as a mufassir (commentator of the

Qur’an) there are two books attributed to him:

(@) Tanwir al-Migbas min Tafsir Ibn Abbas ( (» 28 (e il 6
wbe), also called “Tafsir Ibn Abbas”. It was collected by
Muhammad ibn Ya‘qub al-Firtizabadi (d. 817/1414). However,
recent evidence shows that: (1) this book had existed in 545 AH
much earlier, long before al-Firtizabadi died, and (2) it is a
concise version of Ibn al-Kalbi's Tafsir by al-Dinawari where it
contained the controversial Isra iliyyat (Jewish legends).

(b) Tafsir Ibn Abbas, published by Darul Fikr in Beirut, Lebanon. It
Is considered more authentic since its version's chain of narration
goes back to the companion ‘Ali ibn Abi Talhah.

Another book which we shall deal with here is il ¢ 2 &S
(Kitab Gharib al-Qur’an, Book on Difficult Words in the Qur’an),
edited by Dr. Ahmed Bulat, Cairo, 1993. It contains 435 words in 51
tribal languages of the Arabs including some foreign words, such as:
Hebrew (2 words), Syriac (5 words), Nabataean (11 words), Chinese
(1 word), Persian (3 words), Coptic (3 words), Roman (2 words),
Ethiopian (6 words), and Berber (1 word).

In his book Ibn ‘Abbas did not refer to lines of poetry as
evidence of his interpretation of the meanings of the difficult words,
as he did with Nafi‘ ibn al-Azrag. The book was edited by Dr. Ahmad
Balat, former Head of the Department of Arabic Language and
Rhetoric, Faculty of Divine, Uludag University, Bursa, Turkey. It was
published for the first time in 1993, twenty years ago. The book was
based on three manuscripts: (a) As‘ad Effendi’s manuscript, the most
complete one; (b) ‘Atif Effendi’s manuscript, and (c) al-Zahiriyyah
manuscript, the least complete of the three.

The Qur’an was revealed in the language of the Quraysh tribe

which was the most eloquent one, called by the Qur’an itself “clear
Arabic” (0ae 0= Od). However, there were many words it adopted
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from other tribal languages, even from foreign languages. On the
other hand, there were also some words of the Quraysh language
which were not understood by other tribes. Ibn ‘Abbas explained the
meanings of 124 words mentioned in the verses of the Qur’an,
namely, more than a quarter of the total number of words he explained
in his book. Words from the language of the Hudhayl tribe was 52 in
number, followed by that of Kinanah, 40 words.

Some examples of the words belonging to the Quraysh tribe
explained by Ibn ‘Abbas are as follows:

1. Theword 433 (Jawwahah), which means 4155 (burning) in
the following verse:

26-29: jaaly el 2250 58 Yy a8 YL L a5 g,
And what will make you know (exactly) what Hell-
fire is?) It spare not (any sinner), nor does it leave

(anything unburnt)! Burning and blackening
the skins! (Q. 74:26-29)

This will be the condition of those who deny the revelation.

2. The word 3530 (al-sag), which means 3331 (hardship) in the

following verse:  (29:ialll) UL 3L il
And one leg will be joined with another leg
(shrouded) (Q. 75:29)

What is meant here by Ibn ‘Abbas is 33l 533, “hardship
upon hardship”, as pointed out by the Qur’anic commentator
al-Tabari, as follows: “Or it may mean: hardship and distress
will be joined with another hardship and distress (i.e., distress
of death, and of the thought as to what is going to happen to
him in the Hereafter.”

3. The word \» =) (zamharir), which means 48 (moon) in the
following verse:

(13:0aY1) 13 ¥y Wi e (%00 Y <l oY) e (b (pisia
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Reclining therein on raised thrones, they will see there
neither the excessive heat of the sun, nor the excessive bitter
cold, (as in Paradise here is no sun no moon).(Q. 76:13)
4. The word (al-mu ‘sirat), which means <« s (clouds) in the
following verse: (14:Lll ) WIAE 2l cul parill G W55
And We have sent down from the rainy clouds
abundant water (Q. 78:14)

5. The word Gwaee (‘as ‘asa), which means 533 (depart) in the

following verse: (17: x5Sl Guale 131 Jll
And by the night as it departs (Q. 81:17)

The word (=== belongs to al-addad (words which have two
opposite meanings), the approaching (the beginning) of the
night and its departure (end), twilight, dawn and dusk
(Raghib al-Asfahani, Mufradat, sv. (=c). The use of
“depart” as its meaning here, is because the verse is followed
by (18) (4 13) zwalls) “And by the dawn as it brightens.” (Q.
81:18). The term g literally means ““to breathe”, so that the
verse literally means, “By the dawn when it starts breathing,”
as if it dies at night.

6. The word 335 (taradda), which means <\ (die) in the
following verse: (11:dallly 5355 13) 4lla de 3% 5

And what will his wealth avail him when he goes
down (in destruction)? (Q. 92:11)

The word 335 literally means "to fall, tumble; to decline, to
fall off; to deteriorate™. Its root is 2., “to perish”. This word
“perish” is also used in English to mean “to die”.

7. The word ',% (imran), which means «a= (strange, weird) as
in the following verse:

el (3 a8 LefDAT 06 16804 A0l 3 1S5 1Y) A kel
(71: 2 ) 153 st &
So they both proceeded [Prophet Moses and al-Khidr],
till, when they embarked the ship he (al-Khidr) scuttled it.
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Moses) said: “Have you scuttled it in order to drown its
y
people? Verily, you have committed a thing imra
(a munkar-evil, bad dreadful thing)” (Q. 18:71)

The basic meaning of 124 is "dreadful, terrible thing".

Some words in the Qur’an understood in the Quraysh language
were slightly different from their basic meanings. In such case, the
two meanings are applicable, although the dominant one is in the
language of the Quraysh, as it was revealed in the Quraysh language.
For example, the word z_~ (haraj) means: “narrowness, constriction,
distress, anguish, difficulty”. But this word, according to Ibn ‘Abbas,
means &Ll (“doubt, uncertainty”) in the Quraysh language in the
following verses:

uﬁmwudmmu\ A}UA)?)M)JUMCH@%_‘U\M a}uﬁs
(]25 e\.u‘)[\) u).m).a\ﬁuaﬂ\ujr_ u.u;)ﬂa.u\dg_adlﬁ ;\.A.HJ\L;‘.MLM\S

And whomsoever Allah wills to guide, He opens his breast to Islam;

and whomsoever He wills to send astray, He makes his breast closed
and constricted, as if he is climbing up to the sky... (Q. 6:125)

By using the two meanings of z_~ (karaj) we can say that his
breast is in doubt of the truth of Islam that makes it constricted,
difficult to breath, as if he is climbing a mountain. The higher he goes
the more he needs oxygen to breath, until he dies of lack of oxygen.
This is a scientific interpretation of this verse.

The other verse runs as follows:

(2:5 50 1) e 5all (57805 4 S A #0583 j3a a5 S el O i
(This is @) Book (the Qur’an) sent down to you (O Muhammad),
so let not your breast be narrow [be doubtful] therefrom , that you
warn thereby; and a reminder to the believers.(Q. 7:2)

The word z_~ (haraj) itself contains the sense of & (“doubt,
uncertainty”), such as the expression 4w A5 5 ¥ which means “he
feels no hesitation about it.” Hesitation indicates doubt.
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However, in another verse of the Qur’an, Ibn ‘Abbas was asked
the meaning of the word z >~ (karaj) “constriction, distress, anguish,
difficulty,” as follows:

a1 Bl o 208 G 0l B R s Ly KU 56
(78:zaM)... 138 35 038 (e Gaallidl) 2SAL S
He has chosen you(to convey his Message of Islamic Monotheism to
mankind...) and has not laid upon you in religion any hardship.lIt is

the religion of your father Ibrahim (Abraham). It is He Who has
named you Muslims both before and in this (Qur’an)... (Q. 78)

Ibn ‘Abbas answered: “If you have difficulty in understanding the
words of the Qur’an, find it in poetry, because it is Arabic.” Then he
called a Bedouin, and asked him: “What is z)~ (haraj)?” He
answered: &xall (“narrowness, anguish, distress, worry, weariness”).
Ibn ‘Abbas said to him” “You are right.” So, here haraj means
“distress”, rather than “doubt”.

Before the Prophet emigrated to Madinah, formerly called
“Yathrib”, there had been two dominant tribes fighting against each
other for supremacy, the Aws and the Khazraj. When the Prophet
emigrated to Madinah the term (/inah) meaning 433 (palm tree)
belonging to the language of Aws tribe was used the verse (Q. 59:5),
and the term ! s<=8) meaning ' 53 (they went) and | 5585 meaning! s X
(“they go away") belonging the language of Khazraj tribe were used
in the verse (Q. 62:11) and (Q. 63: 7).

When the Qur’an related the story of Prophet Moses a.s. and
that of Pharaoh it used the term &) coincided with the Coptic
language used in Egypt at that time, meaning =3 (sea, large river), as
in Q. 7:136; 20:39,97; 28: 7, 40; and 51:40)

When the Qur’an talked about Mt. Sinai, it used the term sk
which was the Syriac word instead of J:> meaning “mountain”, as in
the verse Q.2:63 and 93; 4:154; 19:52; 20:80; 28: 29, 40. Syriac was
the mother-tongue of Prophet ‘Isa (Jesus) a.s.
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The pre-Islamic Arabs in Arabia preferred sons to daughters.
They were not happy when they had baby girls. When the Quraysh
idolaters alleged that the angels were the daughters of Allah, whereas
they had sons, the Qur’an rejected it. It considered it unfair, using a
Chinese word (and the only one used in the Qur’an), which was not
easy to pronounce, not nice to hear, and meant “strange and unfair; a
strange word for an unfair allegation. The verse runs as follows:

(22:aall ) (s e Bz 19 lls | S 85 g A&
Is it for you the males and for Him the females? That
indeed is a division most unfair (Q. 53:21-22)

Unfortunately, as there are many Chinese languages, we do not
know which one among many Chinese languages meant by Ibn
‘Abbas. This reminds us of the statement of late Ahmad Deedat, may
Allah bless him, when he said that the aborigines of Australia believed
in the Oneness of God called Atnatu which means “the One who has
no orifice, namely, the one who does not eat, does not need food to
live.” Ahmad Deedat did not tell us which of the aboriginal languages
the word Atnatu came from. In late 18" century there were between
350 and 750 aboriginal groupings and languages. At the start of the
21th century fewer than 150 indigenous languages remain, and all are
highly endangered except roughly 20. (CIVIC, 21.06.13)
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20. MEANS AND OBJECTIVES

One of the prominent scholars in Islam in the 20™ century was
the late Shaykh Muhammad al- Ghazali. He was born in Egypt on 22
September 1917 and died in Saudi Arabia on 9 May 1996 at the age
of 78. Before he was born it was said that his father had seen al-
Imam al-Ghazali in his dream, and told him the he would have a son,
and advised him to name him his name, al-Ghazali. His father
accepted the advice and called him “Muhammad al-Ghazalt”
expecting a good omen with al-lmam al-Ghazalr.

Shaykh Muhammad al-Ghazalr was a scholar, an Islamic thinker
da ‘iyah (Islamic propagator) and a prolific writer. He was nicknamed
5523 5 2 (“the genius of Islamic call”) and 333 sl (“the man-of-

I”

letters of Islamic call”). His criticism towards his contemporary ruling
regimes in Islamic world gave him troubles in Egypt as well as in
Saudi Arabia. He wrote more than 50 books. One of his books is
entitled cuaall Jal 5 . adal J&i G ‘*—*yﬂ\ 43Ul (“The Prophetic Sunnah
between Experts of Figh and Experts of Hadith”). The book was very
popular that it was reprinted seven times in the year it was published
in 1989. One of many interesting topics in this book is entitled 5 Jis
<Ll (“Means and Objectives”). He deals with what is changing and

what is permanent in the field of jihad and shara.

Citing the hadith of the Prophet s.a.w. that said: gjﬁ-.ﬂ elf—\ e-u\
é‘-m (“You know better your worldly affairs”) he said that the worldly
affairs belong to human efforts, Muslims as well as non-Muslims.
Prophets sent by Allah were not to teach people crafts and skills, not
as engineers of physicians. The core of their messages was to explain
the beliefs, the acts of worship, morality and purifying the souls and
the community. They propagated teachings which regulate human
relations with their Lord, with their fellow human beings, and to
make them ponder their return to their Lord as pious people.
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There are other fields similar to those of worldly affairs dealing
with freedom of movement, invention, and competition. They are
the means which are inevitable to achieve the decided religious
objectives, where the believers are left to find the way to achieve it,
and where no obligatory laws are mentioned. For example, the
obligatory prayer which has to be performed the way it was detailed
by the law giver (Allah), and to be acted upon without addition or
reduction.

On the other hand, jihad in fighting the enemy, although it is
also obligatory, but its tools and regulations have no specific forms
(models). With the change of weapons from swords and arrows to
cannons and rockets, the old regulations also changed. Ribat al-khayl
(“steeds of war) would change into building airports and modern
fortresses, establishing institutes of chemical, nuclear and astronomy
sciences, etc. In the past man bought his own weapon by his own
money. He took care of it, and trained himself with it. Whenever he
heard the call to the battle-field, he went out walking or riding his
horse specially trained for fighting. If he became martyred he would
leave behind widows and orphans. If he was wounded, he himself
had to bear the expense of his treatment. In such condition, the
regulation of ghanimah (booty, spoils of war) had to be applied, and
its imposition is just. Many divine texts explain it and fix its shares.

Today conditions have radically changed. It is the state that
recruits individuals in general. It feeds, clothes, and equips the
enlisted young man with arms to be fully prepared to fight in the
battlefield. It treats him if he is wounded, and if he died, it honours
him and takes care of his family. As long as he lives he receives salary
which could increase with the increase of his rank. This system of
having regular forces has become an inevitable necessity. Defending
the country can no longer be relied on volunteers or individual
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conditions. Otherwise, this would make nations be trampled down in
the crowd of the living and in the oppression of the strong.

With this new regulation the regulation dealing with spoils of
war also changes completely. The state establishes new direction in
punishing war criminals and treating the good and the bad. Based on
this changing situation the Prophet s.a.w. divided the shares of the
booty in the battle of Khaybar, one share for the infantry and two
shares for the horse. The horse rider will have one share, so that he
and his horse will have three shares of the booty. Abu Hanifah rejects
this view citing another hadith stating that the horse rider will have
two shares, and the infantry will have one share, and the horse as an
animal will have nothing rather than two shares, while the infantry
will have only one. However, Shaykh al-Ghazali said this issue has
been closed, as winning the war depends mostly on more
sophisticated and accurate arms, such as armoured cruisers and
planes. The principle laid down by the Prophet that the one who
killed his enemy (in the battlefield) the booty will belong to him is
also no longer applicable.

Allah says in the Qur’an dealing with the booty, as follows:

A5 R 35 Il ALl e B e W12
) eyumg;u}\ \.A}a.u\_a(um\(uﬁu\ Juldl (35 (Sl 5
(A1:wY) Hu o U8 e 2l glaasdl & o 53
And know that whatever of war-booty that you may gain,
verily, one-fifth of it is assigned to Allah, and to the Messenger, and
to the near relatives [of the Messenger] (and also) the orphans, the
needy and the wayfarer, if you have believed in Allah and in that
which We sent down to our slave (Muhamad) on the Day of criterion
(between right and wrong), the Day when the two forces met (in the
battle of Badr); and Allah is Able to do all things. (Q. 8:41)



122

Then we may rashly say that falsehood cannot come to the
Qur’an from before it or behind it [as mentioned in Q. 41:42], and
that its texts will remain forever, and nothing can abrogate it. We,
then, wonder what this verse means. Shall we give four-fifth of the
booty to the army and the remaining one-fifth to the rest of the
recipients mentioned in the verse? Shaykh al-Ghazali in this case
leans to the view of Imam Malik that the one-fifth share in the booty
is only one way, and the state is not incumbent to apply it, if it sees
any benefit in other than that one-fifth. It has to be viewed in wider
perspective.

Imam Malik based his view on the case where the Prophet
unexpectedly divided the booty of the battle of Hunayn solely
among freedmen which almost saddened his companions until he
explained the wisdom behind it. Imam Malik also gave as evidence
what the Caliph ‘Umar ibn al-Khattab did with the conquered land.
He refused to give the four-fifth of it to the conquerors, but gave
them a portion from the tax imposed on it. The Muslim scholars in
the mass consider this solution belonging to al-masalih al-mursalah
(public interests). There is no doubt, according to Shaykh al-Gazali,
that ‘Umar’s initiation was more reasonable and more significant in
Islam and the Muslims.

Unlike ablution in which there is no room for individual opinion,
the equipment of jihad and its means are not fixed or put in
calculation, and therefore, reason is its main source. There is no
objection to bring the most modern arms from the West or from the
East, and there is no objection that we are trained by experts from
any colour or faith; what remains is that to use them according to the
rules of honour taught by Islam.

Like the shara(mutual consultation) which is a great principle,
the means of its actualization and the application of its equipment
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have not been fixed yet. Apparently, this is due to the difference of
environments and cultural levels. We notice this case even in a
nation with high civilization.

What is important is to fulfill the security and methods which
render the shura a protected reality, so that individual despotism will
disappear, and political paganism will die, and the right view will
prevail without obstacle, and the qualified man will come forward
without resentment.

But these cannot be achieved without faith and morality. The
Islamic East had copied the Western democracy when it was in its
low phase in its history: baffling forgery in elections, and political
paganism took its way in the midst of a halo of false support of
people. A number of Muslim rulers killed thousand people to achieve
glory and to make their names hailed by people.

We have to clarify the difference between legal opposition and
revolution which destroys the structure of the community, or
between obligatory criticism and armed offence. Modern democracy
considers opposition as part of general rule of the state. This
opposition has a leader recognized, and with whom mutual
understanding could be achieved without any restraint. The ruler is a
human being, some would support him and others would oppose
him, and none of the two deserves respect more than the other. This
is what we are having in Australia, the ruler under Prime Minister
Kevin Rudd of the Labor party, and the opposition is led by Tony
Abbot of the Liberal party. Soon, we shall have an election to decide
which of the two parties wins the election.

This view of al-Ghazali is very close to the teachings of the
rightly guided caliphs. ‘Ali ibn Abt Talib, for example, did not attack
those who opposed him, but he said to them: “Keep your opinion if
you wish on condition not to create confusion and not to spill blood.”
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So, this great man ‘Ali wanted a creative opposition, not a destructive
one, and he did not consider the opposition against him as munkar
(reprehensible). He said to the Khawarij (those who opposed and
abandoned him): “Be as you like to be, between you and me is that
no blood spill, no engagement in highway robbery, and no injustice
commitment. Otherwise, | would declare war against you.” So, any
opposition against the ruler does not constitute fighting it, unless it
poses a threat to the country. Ibn ‘Umar narrated that the Prophet
said:  (aeal o)) Us Gulld #3U0 Gle Jas 3a "Whoever carries arms
against us is not one of us "(Reported by . Ahmad)

Shaykh al-Ghazali asked this rhetorical question: “Is fighting
Islam under the pretext of fighting extremism a kind of democracy?”
He said that there are rulers in the Arab and Muslim world who
extremely hate what Allah has revealed, and become furious if they
see a girl covering her head and her shoulders, and reject angrily any
outcry to cancel the rules brought by the imperialist world when it
occupied their countries. He asked: “Is it democracy, or an extension
of the old humiliation and Crusade attack on the Muslim world?”
There were rulers among them who wanted to kill people in the
name of people, and to bury freedom in the name of freedom. This
case reminds me of the old Arabic proverb: | yxas 333 5158 A4 (“He
builds a palace, but he destroys a city”)

Shaykh Muhammad al-Ghazali expressed this view 24 years
ago in 1989. What he wanted to say is that Islam is not a static and
rigid religion, as some would claim, but a dynamic one. However,
those who misunderstand it will become extreme, and act contrary
to the spirit of its teachings. (CIVIC, 28June, 13)
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