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In His Name 

Islamic Approaches for Developing Muslim-Christian Interfaith 

 Dialogue and Communications  

 

Taher Amini Golestani, PhD 
Email:taheramini2010@gmail.com 

 

س٘يَ ٍٓ سّٔجٕبًبً ٍٓ ؤًََّْٔنٕ لا ٗٓستَٕىجْشٍُِ  جِذىَّٓ ؤَلشَْثْٓٔنٕ هَٓٓدًٛٓ للَّٙزٗيَ آهٌَُٓا الَّزٗيَ لبلَُا بًَِّب ًَظبسىلتََ ىرلٙهٓ ثِإىََّ هٌْْٙٔنٕ لٙسِّ٘  
“and surely you will find the nearest of them in affection to the faithful to be those who 

say" We are Christians." That is because there are priests and monks among them and 
because they are not arrogant”. (Holy Qur‟an 5-28) 

 

 

Abstract 

 

Islam and Christianity are two of the most numerous and the most influential of the 

world religions today. They share many points in common as religions. Most 

important of all they trace their lineage to one common ancestor, Abraham, who is the 

Divine Patriarch of the religions, called after him as the Abrahamic religions. 

Knowing this, for any religious person among these two, it is a must to endeavor for 

approximation of them more and more, due to the world‘s today‘s situation filled with 

challenge and tension. Now, the main question is this: ―what are the theoretical 

elements for developing Muslim Christian Interfaith Dialogue and Communication?‖  

And the secondary questions: ―Why it is so much talked about today and is so much 

important? What are the religious leaders‘ perspectives about this phenomenon ― the 

future of the world is bound to the future of Islam and Christianity‘s Dialogue‖ 

(2012)
1
. Following the strong statements of the religious scholars and referring to 

some solid verses of the holy Qur‘an and narrations from the holy Prophet of Islam(S) 

and His Ahlulbayt (PBUT) and the statements of other great thinkers, one will 

conclude that, Muslim Christian Dialogue, is inevitable. 

 



5 
 

Keywords: Islam, Christianity, shi‘ism, dialogue, Ahadith, Qur‘anic verses, 

Ayatullah Mesbah. 

 

 

1- Introduction 

 No peace among the nations without peace among the religions.  

 No peace among the religions without dialogue between the religions.  

 No dialogue between the religions without investigation of the foundations of the 

religions. 

There are important reasons for Christian theology to deal with Islam. They 

have something to do with striving for insight and with the belief that Christianity and 

Islam have to say each other something. Relevant issues are the conception of God, 

the God-man relationship and the formation of religious identity. Dialogue, or 

peaceful negotiation, is the path prescribed by Islam. Islam is based on the principle 

of dawah, which is another name for peaceful negotiation manifests that violence is 

totally forbidden in Islam and there is only one exception to this ban and that is when 

it is engaged in self-defense. The Prophet of Islam started His mission which was to 

communicate his ideology to people by talking to them, listening to their objections 

and trying to convince them of his viewpoint by means of arguments. In the situation 

which Many people are under the impression that Muslims are close-minded and 

unwilling to engage in discussion with people of other faiths, dialogue and effective 

communications based on tolerance, respect and love, is very constructive; this is 

while, the holy Qur‘an offers very clear guidelines and encouragement for Muslims to 

engage in interfaith dialogue.  

 

 

 

2- The Aims or Goals of Interreligious Dialogue 
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There are a number of significant aims and goals interreligious dialogue. First 

said to be ―mutual understanding.‖
2
 We want to understand each other, what our 

beliefs are, why we believe what we do, and so on. Over the years we have discussed 

a great many topics: Muslims are frequently asked to speak to churches and 

synagogues in my area; there is a widespread interest in Islam. 

Another reason for dialogue is common activity: how can we work together to 

help the common good. providing Muslim speakers for schools, businesses, police 

organizations, journalists, and so on.  

 A more profound reason is the one I have mentioned above, we engage 

in dialogue because both of us, Muslims and Christians, are concerned about a deeper 

conversion to God. This is what the document ―Dialogue and Proclamation gives as 

the ultimate reason for dialogue: the deeper conversion of all to God. This has been 

beautifully explained by the late Jesuit author, Jacques Dupuis, in a passage that is 

worth quoting in full: 

The other main purposes of such Interfaith Dialogues can be: 

 To provide opportunity for the national bodies of each faith to come together to 

build understanding and harmony, 

 To pave the way for global justice and Advent of Imam Mahdi (Aj), 

 Religious globalization, 

 To establish the foundations of peaceful coexistence, 

 To be a model of how different faiths can live harmoniously together,  

 To build understanding, good will and a sense of community between people 

of different faiths, 

 To explore and learn about each other and our faith traditions, 

 To share our knowledge and insights with others, 

 To work together to achieve common goals,  

 To support each other in the times of difficulty, 
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Seen in this way, we, the partners in dialogue, are pilgrims on a common 

journey, the journey back to full conversion and submission to God. John Paul II said 

something similar, which is cited in the document ―Dialogue and Proclamation‖:  ―At 

the end of the day of prayer, fasting, and pilgrimage for peace in Assisi, Pope John 

Paul II said: ‗Let us see in it an anticipation of what God would like the developing 

history of humanity to be: a fraternal journey in which we accompany one another 

towards the transcendental goal which he sets for us.‘‖
3
.  

If Muslim-Christian dialogue is to be at all meaningful, it must first  be 

benefited then  go beyond the letter of scriptures, creed, and tradition. Men and 

women of faith in both communities must learn to listen to the divine voice speaking 

through revelation and history, and together seek to understand what God, the 

Almighty, is saying to Muslims through Christianity and to Christians through Islam. 

In more practical terms, this means that Christians and Muslims must go beyond the 

history of a reified religion and try instead to share in the commonality of faith. Then 

it will, we hope, be realized that although Christians and Muslims have followed 

different roads toward the goal of human fulfillment in God, the goal is one and the 

road meets and many points. 
4
 

 

3- Initializing Guidelines 

 

There are several important guidelines to be considered in the realm of 

interfaith dialogue which by considering them, one can have a more fruitful and 

influential round table of dialogue away from any kind of prejudice, dogmatism, 

unnecessary controversial debates and etc, like: 

 

1- Dialogue is only possible when we respect each other‘s individuality. Thus, 

knowledge of others in their cultural setting is essential. By recognizing and 

accepting social, cultural, and religious diversity, an exchange of mutual 

values and union in collaboration, humanity ultimately will be led to unity.  
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2- Everything is actively involved in a continuous growth process toward a 

better world in an ever-higher intellectual and spiritual environment. This 

awareness that all people belong to the same family, through their common 

origin and destination, should lead to a higher universal responsibility to 

practice this awareness in our lives.  

 

3- The inspiring role of the leaders of world religions, traditions, and other 

convictions is of prime importance in our effort to create a better world 

order in peace and justice. In their cultural and philosophical traditions, their 

churches, organizations and institutes are the organizations par excellence to 

proclaim and sustain universally accepted moral principles.  

 

4- The tenets of world religions and other faith traditions have their roots in 

their native culture, have developed on the basis of their culture‘s 

philosophical and moral concepts, and have approached and proclaimed the 

faith in transient expressions and culturally appropriate ceremonies. As 

pilgrims always on their way to new discoveries and subject to change, no 

faith community should claim exclusive representation of the Truth or 

superiority.  

 

5- The world religions should move from their ―approach of converting‖ to an 

―approach of testifying.‖ The essential elements of one‘s own faith should 

be presented in a language understandable by the local faithful, so that 

dialogue between the world religions and faith traditions will lead to a better 

mutual knowledge and understanding, and to an exchange of mutual values. 

This will enrich one‘s faith and that of others.  
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6- In the passionate search for the truth and a more comprehensive approach to 

spirituality, meditation should be re-evaluated and practiced to engender a 

deeper awareness of the Divine presence. Meditation crosses all religious 

boundaries and is universally shared and accepted. Silent meditation should 

be part of all interreligious encounters.  

 

7- People involved in interreligious and intercultural dialogue must remain 

aware of and concerned about our world‘s escalating ecological, social, 

economic, and financial problems.  

 

Accepting these seven guidelines could become a major stepping stone to a 

union, in collaboration between the world religions and other faith traditions that 

transcends doctrinal differences. Such a dialogue in collaboration with the 

political world would be the most effective contribution toward more efficient 

solutions to the world problems. At the same time, it would be an important 

stepping stone to a new world order of more peace and justice for all. 

4- Historical background 

The dialogue between Islam and Christianity had started exactly from the time 

of the emergence of Islam.  It is not something special for our today‘s situation. Based 

on the reveled verses to the holy Prophet of Islam, He never talked to the Christians 

harshly
5
. He would always talk to them softly and demonstrated on them logically and 

one cannot find in the history of Islam that He and the other Infallible Imams had 

challenged them in the name of religion. In the letters to the heads of Christians, the 

holy Prophet (s) always talked to them very respectfully.. Rooted as both traditions 

are in the monotheism of the patriarch Abraham, Muslims and Christians share a 

common heritage. For more than fourteen centuries these communities of faith have 

been linked by their theological understandings and by geographical proximity. The 

history of Muslim-Christian interaction includes periods of great tension, hostility, 



10 
 

and open war as well as times of uneasy toleration, peaceful coexistence, and 

cooperation
6
.  

Islamic self-understanding incorporates an awareness of and direct link with 

the biblical tradition. Muḥammad (s), his companions, and subsequent generations of 

Muslims have been guided by the Qurʿān, which they have understood as a 

continuation and completion of God's revelations to humankind. The Qurʿān speaks 

of many prophets (anbiyāʿ, singular nabī) and messengers (rusul, sg. rasūl) who 

functioned as agents of God's revelation. Particular emphasis is laid on the revelations 

through Moses (the Torah) and Jesus (the Gospel) and their respective communities of 

faith or ―People of the Book‖ (ahl al-kitāb).   

The Qurʿān includes positive affirmations for the People of the Book, 

including the promise that Jews and Christians who have faith, trust in God and the 

Last Day, and do what is righteous ―shall have their reward‖ (2:62 and 5:69). The 

different religious communities are explained as a part of God's plan; if God had so 

willed, the Qurʿān asserts, humankind would be one community. Diversity among the 

communities provides a test for people of faith: ―Compete with one another in good 

works. To God you shall all return and He will tell you (the truth) about that which 

you have been disputing‖ (5:48).  

The Qurʿān states that ―there shall be no compulsion in religious matters‖ 

(2:256). Peaceful coexistence is affirmed (106:1–6). At the same time, the People of 

the Book are urged to ―come to a common word‖ on the understanding of the unity of 

God (Tawhīd) and proper worship (e.g., 3:64, 4:171, 5:82, and 29:46). Christians, in 

particular, are chided for having distorted the revelation of God. Traditional Christian 

doctrines of the divinity of Jesus and the Trinity are depicted as compromising the 

unity and transcendence of God (e.g., 5:72–75, 5:117, and 112:3). There are also 

verses urging Muslims to fight, under certain circumstances, those who have been 

given a book but ―practice not the religion of truth‖ (9:29).  

 

 

http://www.oxfordislamicstudies.com/article/book/islam-9780192831934?sura=2&astart=62
http://www.oxfordislamicstudies.com/article/book/islam-9780192831934?sura=5&astart=69
http://www.oxfordislamicstudies.com/article/book/islam-9780192831934?sura=5&astart=48
http://www.oxfordislamicstudies.com/article/book/islam-9780192831934?sura=2&astart=256
http://www.oxfordislamicstudies.com/article/book/islam-9780192831934?sura=106&astart=1
http://www.oxfordislamicstudies.com/article/book/islam-9780192831934?sura=3&astart=64
http://www.oxfordislamicstudies.com/article/book/islam-9780192831934?sura=4&astart=171
http://www.oxfordislamicstudies.com/article/book/islam-9780192831934?sura=5&astart=82
http://www.oxfordislamicstudies.com/article/book/islam-9780192831934?sura=29&astart=46
http://www.oxfordislamicstudies.com/article/book/islam-9780192831934?sura=5&astart=72
http://www.oxfordislamicstudies.com/article/book/islam-9780192831934?sura=5&astart=117
http://www.oxfordislamicstudies.com/article/book/islam-9780192831934?sura=112&astart=3
http://www.oxfordislamicstudies.com/article/book/islam-9780192831934?sura=9&astart=29
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4-1- Shi’ite- Christian interfaith dialogue 

In Shiite perspective, dialogue, rationality and the logic of dialogue is very 

important. The pioneer in dialogue is the holy prophet of Islam (s), as the founder of 

the religion, and after Muhammad (s), Ahlulbayt (a) were the main role models in 

interreligious and intercultural polemics with Christians. Following them, many Shi‘I 

scholars and religious authorities have recorded good background off dialogues 

among themselves. In the book of ― the Historical Background of Islam and 

Christianity,  Emphasizing on Shi‘a Catholic Perspective‖ by Dr. M.H. Taheri, (2008) 

has enumerated several historical evidences for dialogues and letters between the holy 

Prophet (s), Ahlulbayt (a) and Christians. He brings more than 18 evidences from the 

polemics and debates of Muhammad (s) including letter to the (Nestorian) Christians 

of Najaran and the letter to St. Catherine's Monastery, Sinai, Egypt ((which I will 

bring the content in detail)
7
, letter to Heraclius, the Kaiser of Rome, letter to  

Muqawqis, Vicegerent of Egypt
8
,  letter to Heraclius, Emperor of Byzantines (Eastern 

Roman Empire), prophet Muhammad's encounter with Bahira
9
 and so on. 

Dr. Taheri also brings more than 11 polemics from the Ahlulbayt (a.s.) 

amongst which the debate of Imam Ali (a) and Imam Ridha (a) are of some more 

importance. He also brings about 40 evidences of  contemporary dialogues  between 

the Shi‘a and Christian  scholars amongst which, the dealings of  Imam Khomeini in 

France, Imam Musa Sadr‘s in Lebanon and the ,  meeting between Ayatollah Misbah 

Yazdi and Pope John Paul the second, are of highest significance. 

Altogether, the history of the Shi‘ite and Christian cultural relations is 

comparatively old. Of these relations may be mentioned inter-religious dialogue in the 

area of Kalam that took place in a spirit of complete mutual understanding. In the 

works of the Shi‘ite this is discussed in detail. Among such dialogues one may refer to 

discussions between the spiritual leaders of the two creeds, particularly dialectic 

between the Muslims and Catholicos, preserved in the oldest Shi`i books. The 

commentators of hadith have explained Catholicos in the following manner: 

http://www.cyberistan.org/islamic/heraclius.html
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"Catholicos, is the greatest spiritual leader of Christianity of every age." Most 

probably this word is the same as Catholic in the present sense, though for an author it 

is difficult to say which term is an alternative of the other.   

Muhammad bin `Ali bin Babwayh al-Qummi, known as al-Shaykh al-Saduq 

(d. 280/901 A.D.), has recorded four polemical discussions between the highest 

spiritual leader of Christians and Shi`ah scholars of eminence and Mutakallimun in his 

works.   

It is probable that dialogue of Cathilicos with Imam `Ali (`a) took place during 

657 A.D.
10

 But the culminating point of these controversies has been during the early 

10th century A.D.
11

 i.e., in the 2nd century Hijrah, during the periods of Imam al-

Sadiq (`a) and Imam al-Ridha (`a),
12

 the 6th and 8th Imams of the Shi`a.   

 Another point that is indicative of the close cultural relations between the 

Shi‘a and Christianity is recording of the sayings, character and biographical accounts 

of Christ in the books of the Shi`a, which surpasses all such accounts of Christ in the 

works of all other sects of Islam. It is noteworthy that the name of `Isa has occurred in 

the Qur'an 25 times and the name of Masih (`a) recurs 36 times in the Qur'an
13

. And 

the circumstances of his birth and his way of preaching and his ascension are 

repeatedly narrated in the Qur'an. But despite this emphasis the books of non-Shi`i 

authors do not contain detailed accounts of Christ's sayings and character.   

For instance, in Sihah al-Sittah, i.e., six authentic compendia of hadith of Ahl 

al-Sunnah we do not come across even a single utterance of Christ. On the other hand 

in the books of the Shi‘a, even some of the oldest, utterances of him are found in 

abundance.   

Imam `Ali (`a), the first Imam of the Shi‘a, has narrated the ascetic style of the 

life of Christ in one of his sermons, given under No. 160, in Nahj al-Balaghah. After 

him, in the 2nd century A.H., Imam al-Sadiq has quoted the preaching of Christ, as 

found exactly in the Bible of Mathew, while delivering his advice to `Abdullah bin 

Jandab in New Testament, book of Mathew, chapter 6, sentences 2,3,6,7,16 and 18. 
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During the period from the 2nd to the 4th century A.H., al-Jahiz, in al-Bayan wa al-

Tab'in, nine short sayings and one detailed speech of Christ were recorded. During the 

middle of the 4th century an eminent Shi`i author, Abu Muhammad Hasan bin `Ali 

bin al-Husayn bin Shu`bah al-Harani (d. 38 A.H. = 1001 A.D.) in his book, Tuhf al-

`Uqul `an Al al-Rasul, had devoted about 16 pages to record the sayings of Christ. 

These utterances consist of two parts: the first, which is briefer, second, which is 

comparatively detailed, quote parts of Christ's sermons. According to the researches 

done in this regard, same words are accessible to us at present, in some of anajil (i.e., 

Book of New Testaments). For example one may refer to the following:   

Book of Mathew, sentences 1-7, 14-17 and 44-45 in chapter 5, sentences 12-

19, 24, 30 in chapter 6, sentence 16 in the chapter 7, and 29-36 in chapter 22; Book of 

Luke, sentences 17-49 in chapter 6; 44-45 in chapter 6, 4-17 in chapter 8 and 37-53 in 

chapter 11; Book of Mark, sentence 30 in chapter 12.   

Ibn Shu`bah was a resident of Harran and since Harran was a center of 

learning for the Christians, he had access to a majority of the Christian primary 

source. Of course, most of the sentences that Ibn Shu`bah has quoted are specifically 

from the books of Mathew, Luke and Mark. It remains unknown why he has not 

quoted from all the books of New Testament.   

However, it is a distinct feature of the Shi`i works that they have been 

forerunners in the matter of referring to and quoting profusely from the sayings and 

sermons of Christ as compared to all other Muslim sects.   

 In the books of the Shi‘a special attempt has been made to deal with the life 

and character of Christ [Masih (`a)]. In the sermon 159 in Nahj al-Balaghah, `Ali (`a), 

while highlighting the piety of great prophets, writes about Christ:   

"Hadrat Masih (`a) laid his head on a stone, put on dress made of 
coarse material, took tough food. His main diet was hunger, at night the 
moon provided him only light; during winter he slept under the sun at 
times when it shone or set down; his fruit and vegetable was none other 
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than what the earth grows for animals. He neither had wife that could 
instigate him to do follies nor did have a child that could make him 
sorrowful with concern; nor had any property which might have taken 
away from him; nor had he any kind of greed (for worldly things) that 
could cause him humiliation. He had no means of moving except his 
own feet, his servants were his own hands."   

 

On another occasion, addressing one of his companions, Nuf Bukali, 

Imam Ali (`a), states: "Blessing be on those pious persons who have turned 

away from the worldly attachments like Christ."  

   

4-2- Prophet Muhammad (PBUH) and the Christians 

Muslims and Christians together constitute over fifty percent of the world and 

if they lived in peace, we will be half way to world peace. One small step that we can 

take towards fostering Muslim-Christian harmony is to tell and retell positive stories 

and abstain from mutual demonization. In this article I propose to remind both 

Muslims and Christians about a promise that Prophet Muhammed (s) made to 

Christians. The knowledge of this promise can have enormous impact on Muslim 

conduct towards Christians. Muslims generally respect the precedent of their Prophet 

and try to practice it in their lives. 

As I mentioned earlier, I would like to invite you consider two important 

letters, one to the Christians of Najrans in the month of Muharram 624 by holy 

Prophet (s) which had been written by Imam Ali (a) in the Masjid Annabi in Medina 

and the other to a delegation from St. Catherine‘s Monastery In 628 AD, who came to 

Prophet Muhammed (s) and requested his protection. These important and historical 

letters are also known as ―Prophet Muhammad’s Promises to Christians “and also, 

“Letters  from Muhammad (s) to All Christians”. 
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1- In Makatib al-Rasoul, by Ahmadi Mianeji, a letter is narrated from the 

holy prophet of Islam (s) the (Nestorian) Christians of Najaran. This letter which 

verbalized by prophet Muhammad (s) and is orthographed by Imam Ali (a) in the 

month of Muharram, in the year 624 (A.D. or the 3
rd

 year A.H.) contains very 

important notios. The letter is as follow: 

 

 

 

In the Name if God, the Compassionate the Merciful 

This is a covenant from Muhammad bin Abdullah, the Messenger 

of God, to all Christians. I write this letter to be a proof after me 

indicating that Allah is Almighty and All-Wise. This is a covenant 

to all Christians in east and west, Arab and non-Arab, known and 

unknown. Do not break this covenant, or it would be the violation 

from the covenant of God and mockery to the allegiance of God. If 

you break it, will be cursed by Him; No difference that you are a 

governor, a believer or a Muslim. All the rights which belong to 

me, my people and my relatives, are alike for Christians. They are 

my citizens and "the people of the dhimma14".we prohibit any kind 

of bothering and annoying them… no bishop is enforced to discard 

his Episcopal position, no monk is needed to abandon his position. 

Those who are in Monastery can stay there and those who are in 

trip can come back. No church and no business place of the 

Christian must be destroyed and no property (confiscated) or use in 

building the mosques, if one violate it, had certainly broken God’s 

covenant and stood against the holy Prophet (s); we do not want 

any ransom (Jeziah) or reparation15 from monks and bishops.  
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Wherever they are, are under my support. In desert or faraway 

land, in east or west, in north or south, they are under my covenant 

and promise and all devils is away from them. Anyone from them 

who are in mountains or holy places worshiping God are under my 

support.  There is no tax or Zakat16 for their crops and harvests… 

do not dispute them but with good polemics…. Whoever violates 

this covenant and acts against it undoubtedly has violated the 

covenant of God and His prophet…till when this world is alive 

must not violate it till the end of the world. 
 

The importance of the letter and the covenant is that much that the 

holy prophet three times has emphasized on the fact that this is the covenat of 

God, the Almighty. This is the order of God. God loves to see all mankind in 

peace and love. And this is exactly the commandment of God: 

ٔ لىَُنٕ ػٓ ًَِّ ٕطَبىِ بِ ً ٍٓلاَ تتََّجؼَِٔاْ خُطَُآتٙ الشَّ٘  يذٌٍّٔ هجِٜ٘ٗٓب ؤَْٜٗٓب الَّزٙٗيَ آهٌَُٓاْ ادٕخلَُُاْ فٖٙ السِّلْنِ وَأفَّٔ

O you who believe!  Enter into submission and all and do not follow the 
footsteps of Shaiatin surely he is your open enemy (2:208) 

 

The other important point is in regard with the monks, bishops and Christian religious 

leaders. This is again due to the prescriptions of the word of God: 

 

س٘يَ ٍٓ سّٔجٕبًبً ٍٓ ؤًََّْٔنٕ لا ٗٓستَٕىجْشٍُِ  ب ًَظبسىلتََجِذىَّٓ ؤَلشَْثْٓٔنٕ هَٓٓدًٛٓ للَّٙزٗيَ آهٌَُٓا الَّزٗيَ لبلَُا بًَِّ  ىرلٙهٓ ثِإىََّ هٌْْٙٔنٕ لٙسِّ٘

“and surely you will find the nearest of them in affection to the faithful to be those who 
say" We are Christians." That is because there are priests and monks among them and 

because they are not arrogant”. (Holy Qur’an 5-28) 
 

The other important point is that, this covenant is eternal and for all Christians in 

different parts of the world. No one has the right to violate it until the day of 
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resurrection, because God the Almighty has put their position over the disbelievers till 

the day of resurrection: 

 

ٍٓ هٔطَِّْشُنٓ هٙيَ الَّزٙٗيَ وفََشٍُاْ ٍٓ جٓبػٙلُ الَّزٙٗيَ اتَّجٓؼَٔنٓ فََقَٕ     هٔتََٓفّْ٘هٓ ٍٓ سٓافٙؼٔهٓ بلِىٓ   رْ لَبلَ اللَِّٔ ٗٓبػٙ٘سىٓ بًِى٘إِِ

(55آل ػوشاى )َٕٗٓمِ المْٙ٘ٓوِٓٔ   الَّزٙٗيَ وفََشٍُاْ بِلىٓ  

When Allah said," O Jesus, I shall take you] r soul [, and I shall raise 
you up toward Myself, and I shall clear you of [the calumnies of] the faithless, 

and I shall set those who follow you above the faithless until the Day of 
Resurrection (3:55) 

2- In 628 AD, a delegation from St. Catherine’s Monastery came to Prophet 

Muhammad (s) and requested his protection. He responded by granting them a 

charter of rights, which I reproduce below in its entirety. St. Catherine’s Monastery 

is located at the foot of Mt. Sinai and is the world’s oldest monastery. It possesses a 

huge collection of Christian manuscripts, second only to the Vatican, and is a world 

heritage site. It also boasts the oldest collection of Christian icons. It is a treasure 

house of Christian history that has remained safe for 1400 years under Muslim 

protection. 

 

The Promise to St. Catherine: 

"This is a message from Muhammad ibn Abdullah, as a covenant to those who 
adopt Christianity, near and far, we are with them. 
Verily I, the servants, the helpers, and my followers defend them, because 
Christians are my citizens; and by Allah! I hold out against anything that displeases 
them.  
No compulsion is to be on them. Neither are their judges to be removed from 
their jobs nor their monks from their monasteries. No one is to destroy a house of 
their religion, to damage it, or to carry anything from it to the Muslims' houses. 
Should anyone take any of these, he would spoil God's covenant and disobey His 
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Prophet. Verily, they are my allies and have my secure charter against all that they 
hate.  
No one is to force them to travel or to oblige them to fight. The Muslims are to 
fight for them. If a female Christian is married to a Muslim, it is not to take place 
without her approval. She is not to be prevented from visiting her church to pray. 
Their churches are to be respected. They are neither to be prevented from 
repairing them nor the sacredness of their covenants. 
No one of the nation (Muslims) is to disobey the covenant till the Last Day (end of 
the world)." 
  

The first and the final sentences of these two letters are critically important. 

They make the promise eternal and universal. Muhammad (s) asserts that Muslims are 

with Christians near and far straight away rejecting any future attempts to limit the 

promise to St. Catherine alone. By ordering Muslims to obey it until the Day of 

Judgment the charter again undermines any future attempts to revoke the privileges. 

These rights are inalienable. Muhammad (s) declared Christians, all of them, as his 

allies and he equated ill treatment of Christians with violating God‘s covenant. 

 A remarkable aspect of the charter is that it imposes no conditions on 

Christians for enjoying its privileges. It is enough that they are Christians. They are 

not required to alter their beliefs, they do not have to make any payments and they do 

not have any obligations. This is a charter of rights without any duties! 

The document is not a modern human rights treaty but even thought it was 

penned in 628 A.D. it clearly protects the right to property, freedom of religion, 

freedom of work, and security of the person. 

    I know most readers, must be thinking so what? Well the answer is simple. 

Those who seek to foster discord among Muslims and Christians focus on issues that 

divide and emphasize areas of conflict. But when resources such as Muhammad‘s 

promise to Christians are invoked and highlighted it builds bridges. It inspires 

Muslims to rise above communal intolerance and engenders good will in Christians 

who might be nursing fear of Islam or Muslims. 
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3-   When I look at Islamic sources, I find in them unprecedented examples of 

religious tolerance and inclusiveness. They make me want to become a better 

person. I think the capacity to seek the good and do the good inheres in all of us. 

When we subdue this predisposition towards the good, we deny our fundamental 

humanity. In this holiday season, I hope all of us can find time to look for 

something positive and worthy of appreciation in the values, cultures and histories 

of other peoples. With these two concrete examples there remains no room for 

violating such a covenant which is prescribed to be eternal.The letter to  

Muqawqis, Vicegerent of Egypt , as named before, there are very noble notes 

worthy to be mentioned: 

„O people of the Book! Leaving aside all matters of 
difference and dispute, agree on a matter which is equally 
consistent between you and us and it is that we should not 
worship anyone except God and that we should neither 
associate anyone with Him, nor make anyone else as our 
god.”17 

 

The content of this letter is completely derived from the verse of Da‘wah from 

Qur‘an (3:64). This phrase of the letter is very very constructive in MCID while 

inviting all Christians to put aside the differences and hold on our commonalities. We 

both have one common enemy which is Atheism (Ilhad) or Anti-God movement; 

therefore there is no time to waste time on differences. 

After this long introduction, it is about time to review and analyze, first,  the  

general important verses about peace, unity, the principality of dialogue and 

communication, and then, elaborate on the verses on Christianity and Christians, in 

particular.  

 

http://en.wikipedia.org/wiki/People_of_the_Book
http://en.wikipedia.org/wiki/Monotheism
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5- Qur’anic general proofs for dialogue, communication and peace 

The very word ‗Islam‘ (from the Arabic Silm) connotes peace. According to a 

tradition of Prophet Muhammad (s), ‗Peace is Islam‘ (Al-Bukhari). This means that 

peace is one of the prerequisites of Islam. Similarly, a Hadith states:‖ A Muslim is 

one from whose tongue and hands people are safe‖
18

. One of the attributes of God 

described in the Qura‘n is „As-Salam‟, which means peace and security.‘ That is to 

say that God‘s Being itself is a manifestation of peace. Indeed, God is Peace and loves 

peace makers in Mathew there exist a nice verse similar to this concept; ―“Blessed are 

the peacemakers, for they shall be called the sons of God”
19

.In the Quran divine 

guidance is likened to the paths of peace. (Qur‘an, 5:16) 

According to Islam, Paradise is the ideal human abode, and is thus called the 

‗Home of Peace.‘ It is also said that, the people of Paradise will wish peace to one 

another, indicating that the social culture of the people of Paradise will be based on 

peace. Qura‘n avers that, ‗reconciliation is best‘ (4:128), and judging by the 

consequences, the way of peace is far better than that of confrontation. By the law of 

Nature, God has decreed that success will be met with only on a reconciliatory path, 

and not on a confrontational or a violent course of action
20

.  

Considering the fact that peace is the policy of Islam, inevitably, coming to the 

subject matter of ―peaceful dialogue‖ or ―dialogue in the path of peace‖, needs more 

investigations in Qur‘anic verses to reach to a solid and concrete consequences. Here, 

the most important verses of Qur‘an are gathered this seems so illustrative for the 

main topic of interfaith dialogue.  

 

ٕطَبىِ  -1 ً ٍٓلاَ تتََّجؼَِٔاْ خُطَُآتٙ الشَّ٘ ٔ لىَُنٕ ػٓذٌٍّٔ هجِٜ٘يٌٗٓب ؤَْٜٗٓب الَّزٙٗيَ آهٌَُٓاْ ادٕخلَُُاْ فٖٙ السِّلْنِ وَأفَّٔ ًَِّ  بِ

O you who believe!  Enter into peace and all and do not follow the footsteps of Satan 
surely he is your open enemy (2:208) 

From this verse till the verse 214, seven complete verses are revealed for the 

sake of unity amongst all religious human beings21.  Allameh states here that God 
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the Almighty, after dividing people into two groups in the former verses, from this 

verse starts to clarify that the unique and solitary way toward the happiness and 

felicity is entering the realm of peace and submission. The word ً  Kaffah in the وَأفَّٔ

verse is for emphasis and according to Allameh’s view, does not refer to one group 

of believers or nation, rather, to all humanity and those who believe in God. He 

continues in interpreting the phrase of  ٕطَبى  in this manner that, all the   خُطَُآتٙ الشَّ٘

things which cause humanity to go away from peace, is a satanic way and 

accordingly, entering the way od dispersing and disuniting,  is following Satan22 

Ayatullah Makarem (h) in Tafsir-e Nemouneh interpreting the verse states 

that:’ believing in God and submission to His orders and entering the realms of 

peace, all are the keys of unity of all human beings”.23  So we can infer that one of the 

main commonalities on which all the people of the Book and religiosity assess 

themselves is the amount of their submission to God, the Almighty. For those who 

accept submission, an abode of peace is the outcome: 

 ْنٕٔ داسٔ السلٛامِ ػٌْٙذٓ سٓثِِّْنٕ ٍٓ َّٔٓ ٍٓلْٜٙ٘ٔنٕ ثِوب وبًَُا ٗؼٕٓولَُٓىَلَ -2

For them [who accept admonition] will be the Home of Peace near their 
Creator and Nurturer; and Allah will Be their Guardian due to their 

Righteous deeds (6:127) 

According to Tafsir-e Nemouneh, an abode of peace and settlement is a place 

where there exist no war, no bloodshedding, and no exploitation, rather, there exist 

absolute peace, security and guardianship24; and Allah summons us up to such a 

place which is paradise. Imagine a world where there exists none of the mentioned 

crisis. The following verse is also denotes to such a place. 

 نهٜستَٕمٙ٘ طٙشاَطٚ  بِلىٓ ٗٓشَبءٔ هيٓ ْْٗٓذىٙ ٍٓ السلَٛنِ دآسِ  بِلىٓ ٗٓذٕػَٔاْ اللَِّٔ ٍٓ -3

Allah invites to the abode of peace, and He guides 
whomever He wishes to a straight path (10:25) 
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One of the main characteristics of the Heaven is that, there is no vain talk 

or annoying maters in it. All the good doers will reside in a place of absolute 

calmness with no insult, no humiliation, no mockery and etc25. And with this 

verse, God the Almighty Calls us to build up such a place on the earth away 

from all kinds of vain. It also teaches us to be polite in our speech and talks 

with others. The following verse indicates the same issue: 

 بلا ٗٓسٕوؼَٓٔىَ فْ٘ب لَغَْاً بلِاَّ سلٓاه -4
Therein (Heaven) they will not hear vain talk, but only "Peace!”(19:62) 

 ملبلَُا سٓلاهبً لبلَ سلٓا  ٍٓ لمََذٕ جبءٓتٕ سٔسلٌُٔب بِثٕشاّ٘نٓ ثِبلجْٔشْشى -5

Certainly Our messengers came to Abraham with the good news, and said," Peace!"" 
Peace!" He replied.  (Hud- 11:69) 

 

Salam or peace is also the greetings of the angels. i.e., as role models, they 

teach us to say peace when we see each other. In the abovementioned verse, when or 

the angels
26

 brought the good news of a Son or offspring to Abraham, they started 

their good tidings with Salam. This is why, Salam in Islam is so important and 

Muslims all over the world use the Islamic form of greeting, "Assalamu alaikum", 

which means peace be to you. 

Actually, the very wording helps generate a friendly and relaxed atmosphere. It 

is also common in its shorter and longer forms to all Muslim communities wherever 

they happen to be. Thus, when two Muslims meet who are total strangers to each 

other, the moment they use this greeting, they immediately feel that they have 

common grounds, even when they do not speak each other's languages. 

The Islamic greeting has different versions, the shortest of which is the one we 

have already mentioned. The rule in Islam is that when we are offered a greeting, it is 

obligatory (Wajib) that we return it with a better one or with its equal at least. God 
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orders in the Qur'an: "When a greeting is offered you, answer it with an even better 

greeting, or (at least) with its like. God keeps count of all things."(4: 86).  

 

ٓ وبىَ ػلٓىٍٓ بِرا حِّٔ٘٘تُنٕ ثتَِحٍٙ٘ٛٔ فَحَٜٓ٘ا ثإِحَٕسيَٓ  -6  ءٚ حٓس٘جبً ولُّْ شَٖٕ  هٌْْٙب ؤٍَٕ سٔدٍّٜب بِىَّ اللَِّ

When you are greeted with a salute, greet with a better one than it, or return it; 
indeed Allah takes account of all things (-4:86) 

Salam is one of the main attributes of God, the Almighty, where we recite that: 

―He is Allah, than Whom there is no other God, the Sovereign Lord, the Holy One, 

Peace, the Keeper of Faith, the Guardian, the Majestic, the Compeller… (59:23). In 

another place God the Almighty notes that:‖ With it (Qur‟an) Allah guides those who 

follow [the course of] His pleasure to the ways of peace, and brings them out from 

darkness into light by His will, and guides them to a straight pathِ(5:16). Considering 

these verses we understand how much the concept of peace and peacemaking is 

crucial according to the teachings of Qur‘an. One of the terms meaning peace and 

peacemaking in Arabic, Sulh, which is used in the Qura‘n, is also the root of the word 

Islah denoting development and improvement. This term is used to refer to 

peacemaking. Peacemakers are agents of good and those who breach it are elements 

of corruption and sin. It is therefore observed that peace and peacemaking are seen in 

Islamic tradition as part and parcel of human development. In Islam peace and making 

peace are seen as Godly acts worthy of praise and reward.
27

 In Islam peace is 

advocated as a divine quality to be pursued in order to achieve the state of felicity that 

we were in paradise, man's former dwelling. Up to here, we have discussed the 

general verses in regard with Selm and peace.  

There are a couple of other verses which strongly indicates that principality is 

with peace and security not war or hostility. In the following verses we read that if  

your enemy inclines towards peace, it is forbidden to be hostile with them, rather, it is 

must to build peace in among: 

http://en.wikipedia.org/wiki/Sulh
http://en.wikipedia.org/w/index.php?title=Islah_%28concept%29&action=edit&redlink=1
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يِ ٍٓ لَنٕ ٗٔخشْجَِٔوُنٕ هيْٙ دٙٗبسوُِنٕ ؤَىْ تجَشٍُّّٓٔنٕ ٍٓ -7 ٔ ػيِٓ الَّزٗيَ لَنٕ ٗمٔبتٙلَُوُنٕ فٖٙ الذِّٗ  تمُْسٙطَُا بِلَِْٕ٘نٕ بىَِّ لا ٌْْٗٓبوُنٔ اللَِّ
ٓ ٗٔحٙتٜ الْومْٔسٙط٘ي  اللَِّ

God does not forbid you to deal kindly and justly with those who have 
not fought against you about the religion or expelled you from your 

homes. God does not love the unjust people ( 60:8) 

 نػلٓىٓ اللَِّٙ  بًَِِّٔ َّٔٓ السٛوٙ٘غٔ الؼْٓلٙ٘   ب ٍٓ تََٓولَحَٔاْ للٙسلْٛنِ فَبجٌَٕحٕ لٍْٓٓ بىِ جٌَٓ -8

And if they (the unbelievers or unbelievers) incline toward peace, then 
you [too] incline toward it, and put your trust in Allah. Indeed He is 

the All-hearing, the All-knowing (8:61) 

 سجٓ٘لا ِْٕ٘نٕػلَٓ لىَُنٕ اللَِّٔ جٓؼلَٓ فَوب السلَٛنٓ بِلَ٘ىُٕنٔ ؤَلمََْإ ٍٓ ٗمٔبتلَُٙوُنٕ فلََنٕ اػتٕضََلَُوُنٕ فَةىِِ -9

So if they keep out of your way and do not fight you, and offer you 
peace, then Allah does not allow you any course [of action] against 

them (4:90) 

Ayatullah Makarem (h) in Tafsir-e Nemouneh in regard with the first verse 

of the three aforementioned verses elaborates that from the verse and its 

continuations we can deduce and demonstrate how deal with non-Muslims and this 

is not just related for today or tomorrow, it is forever. This is a solid rule that if the 

enemies of Islam and religiosity try to attack and offend, transgress and insult, self 

defense is a must, but if they, the disbelievers and even pagans and Kafirs do not 

offend and stay neutral and abstained or shoe desire toward Islam, Muslims can 

establish friendly cooperation with them.28Not only Muslims can have peaceful 

friendship, but also it is must according to this part of the verse                                      

“ لَِْٕ٘نٕ ىَْؤ  to be just and fair with them. Imam Ali (a.s.): “if your enemy  تجَشٍُّّٓٔنٕ ٍٓ تمُْسٙطَُا بِ

called you on peace treaty, if the pleasure of God is in it, do not leave it, for peace is 

the cause for the peace of your army and land, and is also the cause of the release of 

yourself from grief and problems… 29 
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Principally, Peace is the best.  Following the next verse, though it is 

mentioned to love and build peace in among the family members, one can 

generalize it to whole society: 

 ...ٍآلْظلْٜحٔ خَ٘شٌٕ ... -11

…“Peace (and settlement) is better”… (4:12) 

We must also pay attention that we have the responsibility to communicate. A world 

without communications is unimaginable and improbable.  In the following verse, 

Allah has commanded all believers to be patient and stablish good relations with 

one another:  

ٓ لؼَٓلَّىُنٕ تُفلْٙحَٔى -11  ٗب ؤَْٜٗٓب الَّزٗيَ آهٌَُٓا اطجٕشٍُِا ٍٓ طبثشٍُِا ٍٓ ساثِطَُا ٍٓ اتَّمَُا اللَِّ

O, Believers, have patience, help each other with patience, establish 
good relations with one another, and have fear of God so that you may 

have everlasting happiness (3:200) 

Late Allameh Tabatabayi (r.a.) in interpreting this verse have had opened a vast 

discussion on al-Murabitah.  al-Murabitah is derived from R B T or 

communication. Allameh states that man cannot live individually. Insan, the 

Arabic word for human beings, is derived from ONS which means ―intimacy or 

living together‖ there has been no spot in the history that all human beings would 

have lived individually. Allameh indicates that after the First prohet man 

understood for the very first time which what is good and what is bad. According 

to thie verse: “Mankind were but a single] religious [community; then they differed” 

(10:19) and ََفٙ٘وٓب الٌَّبسِ   ثٓ٘يْ لٙ٘حٕٓىنُٓ   ثِبلحْٓكّ الْىٙتَبةٓ هٓؼْٓنٔٔ ؤًَضَلَ ٍٓ هٌٔزٙسِٗيَ ٍٓ هجٔٓشّْشِٗيَ الٌَّجِِّ٘يَ اللَِّٔ جٓؼٓثَفَ ٍٓاحٙذًٓٓ ؤُهًٛٔ الٌَّبسٔ وبى 

فِٙ٘ٙ اخْتَلفََُاْ   “Mankind were a single community; then Allah sent the prophets as bearers of 

good news and as warmers, and He sent down with them the Book with the truth, that 

it may judge between the people concerning that about which they differed” (2:213).  

 

Allameh demonstrates that the only way for the compromise and congruity 

among the mankind is bound to knowing the Books and prophets and gathering 
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around one religion. He continues with this verse that: ―He has prescribed for you the 

religion which He had enjoined upon Noah and which We have[ also] revealed to 

you, and which We had enjoined upon Abraham, Moses and Jesus, declaring," 

Maintain the religion, and do not be divided in it." (42:13) 

So, the only way for the unity of mankind is gathering around 

RELIGION.
30

Therefore, Islam has special view on society and communication and 

application of religion as the connecting link among all members of the society. The 

following verse, too, although is mentioned for unity among all members of Muslim 

community, seems to be useful for our discussions which calls for unity. 

ٓ ثٕٓ٘يَ ٍٓ اػتَٕظٙؤَا ثِحجٓلِٕ اللَِّٙ جٓو٘ؼبً ٍٓ لا تفَشََّلَُا ٍٓ ارْوشٍُُا ًؼٕٙوٓتٓ اللَِّٙ ػٓلَ٘ىُٕنٕ بِرْ وٌُتُْنٕ ؤَػٕذاءٖ فإََ -12 لََّ

 للَُُثىُِنٕ فإََطجٕٓحتُٕنٕ ثٌِؼٕٙوٓتِٙٙ بِخَْاًبً

And hold fast by the covenant of Allah all together and be not disunited" 
And remember the favor of Allah on you when you were enemies, then 

He united your hearts so by His favor you became brethren; (3:103) 

This covenant which is the connection between man and the Lord, in Islamic 

perspective, is anything which can connect man to Him like Prophet Muhammad (s), 

Qur‘an or Ahlulbayt (a.s.)
31

, however, Allameh has a more general perspective in its 

general use for interfaith dialogue indicating:‖ anything which connects earth to the 

heavens or man to the Lord‖.
32

 Allameh Javadi Amoli has a delicate idea here that 

this ―covenant of God or the Cord of God‖ is Existence; per se. it means that my 

being, your being and the being by itself is the connection between me and Him, 

because my being is not apart from His Being. After  reviewing some useful and 

instrumental Qur‘aic verses about the principality of peace and settlement and its 

priority to struggle and tention, now it is about time to get down to some illustrative 

verses about another principle which is al-Da‘wa
33

 or invitation to dialogue. The 

verses about Da‘wah are numerous and by itself is a distinct subject matter which 

maybe hundreds of books are written, however, the important point here refers to this 

element in Islam. Islam never imposes a religion on somebody, on the contrary, 
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believes in religious freedom and freewill in choosing a faith (2:256). Let‘s consider 

some of these verses and then I will add some points: 

 لإَٙػٕذٙلَ ؤهُشْٙتٔ ٍٓ وتٙبةٍ هٙيْ اللَِّٔ ؤًَْضَلَ ثِوب آهٌْٓتٔ للُْ ٍٓ ؤََّٕاءّٓٔنٕ تَتَّجغِٕ لا ٍٓ ؤهُشْٙتٓ وَوب استٕمَٙنٕ ٍٓ فَبدٕعٔ فلَٙزلٙهٓ -13

ٔ ثٌٕٓ٘ىَُنٔ ٔ نٔثٌٕٓ٘ىَُ ٍٓ ثٌٌَٕٓ٘ب حٔجَٛٔ لا ؤَػٕوبلىُُنٕ لىَُنٕ ٍٓ ؤَػٕوبلٌُب لٌَب سٓثىُٜنٕ ٍٓ سٓثٌٜب اللَِّ  شالْوٓظ٘ بِلَِٕ٘ٙ ٍٓ ثٌٌَٕٓ٘ب ٗٓجٕوغٓٔ اللَِّ

So summon to this [unity of religion], and be steadfast, just as you have 
been commanded, and do not follow their desires, and say," I believe in 

whatever Book Allah has sent down. I have been commanded to do 
justice among you. Allah is our Lord and your Lord. Our deeds belong 
to us and your deeds belong to you. There is no argument between us 

and you. Allah will bring us together and toward Him is the destination. 
(42:15) 

 
 ...ثٓظ٘شٍَٓ  اللَِّٙ ػلٓى ؤَدٕػَٔا بِلَى  للُْ ّزُٙٙ سجٓ٘لٖ -14

Say," This is my way. I summon to Allah with insight (12:108) 

 ّٖٙٓ ؤحَٕسٓيُ  سجٓ٘لِ سٓثِّهٓ ثِبلْحىْٙوِٓٔ ٍٓ الْوَٕٓػٙظَِٔ الْحٓسٌَِٓٔ ٍٓ جبدٙلْْنٕٔ ثِبلَّتٖ  ادٕعٔ بِلى -15

Call to the way of your Lord with wisdom and goodly exhortation and 
have disputations with them in the best manner (16:125) 

According to these three verses, the principality of calling; inviting; and 

supplicating, i.e. to call on God, is pinpointed. Da„wah was the basic mission of 

the prophets of God. They were raised up among their respective people to call 

them to the worship of Allah alone and to abandon the worship of the various false 

gods that they had invented like the idols, moon, stars, the sun and etc. therefore, 

Da‘wah becomes obligatory. In the first verse (42:15), Prophet Muhammad (s) is 

ordered to summon and to call to the way of God ad believing in Him. Allameh 

Tabatabayi (r) interpreting the verse states that, this verse is the concluding verse 

for the former ones. The former verses are talking about differences and 

arguments among different religions, while, Allah has Sent just one Shari‟ah to all 
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prophets and God is one. We do not have different gods and different divine 

laws
34

. Allameh adds this point that from this verse, we can deduce good results in 

the unity of religions when in the continuation of the verse, Allah orders the 

Prophet (s) to testify the former religions and to judge justly.  In this phrase  ٍٓ اللَِّٔ سٓثٌٜب

ِحٔجَٛٔ ثٌٌَٕٓ٘ب ٍٓ ثٌٕٓ٘ىَُنٔ لا and سٓثىُٜنٕ clearly this points are scrutinized that, firstly, God is one 

among all, and secondly, there is no debate and hostility among the people of the 

book; and the best way to convey and transmit this message (unity of religions), 

must be told in its best possible dispute and argument (16:125). If in this way, the 

caller for dialogue responds in an inappropriate way and manner, he is not allowed 

to react similarly; rather, he must respond in peace and say peace. This method is 

exactly the Qur‘anic and Islamic teaching: “The servants of the All-beneficent are 

those who walk humbly on the earth, and when the ignorant address them, say," 

Peace!"(25:63) or ―Those who do not give false testimony, and when they come 

upon vain talk, pass by nobly. (25:72). This verse reminds me of the verse in the 

Bible, “turn the other cheek” (Matthew 5:39). 

The following verse is the result of fulfilling the task of Da‟wah. i.e., when 

one calls on unity and interfaith dialogue, then, this is the will of God which seals 

the work. God Brings the hearts together and causes the unity of hearts: 

ٓ ثٓ٘يْ -16 ٔ ػٓضِٗضٌ حٓىٙ٘نٗ   للَُُثِْنٕ  لََٕ ؤًَفمَْتٓ هٓب فىِ الإَْسٕعِ جٓوٙ٘ؼٖب هٛب ؤَلَّفْتٓ ثٓ٘يْ   ٍٓ ؤَلََّ ٓ ؤَلََّٓ ثٌْٕٓ٘ٓنٕ  بًَِِّ  لُلَُثِِْنٕ ٍٓ لَبويَّٙ اللَِّ

And Allah is the One Who caused Unity between the hearts of The believers 
[who suffered from discord And dispute before]; and had you [O Messenger] 
spent all that is on The earth you could not have caused That unity between 

their hearts, but Allah caused unity between them; verily, Allah is the Source-
Wisdom Supreme power (al-Anfal-8:63) 

From these aforementioned verses, we drew this conclusion that, calling to 

unity, is the complementary part of the first principle which was peace and love. 
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One of the other important principles in calling for peace and understanding 

that Islam is not a religion which must be approached by force and compulsion is the 

following verse which refers to ―freedom in choosing religion‖. Allameh states that 

this verse is one of the strong evidences in response to those who want to accuse 

Islam to imposing religion on people.  

 لاَ اٙوشْآَُ فٖٙ الْذ٘ٗيْ لَذٕ تجَٛ٘يَ الشُّْشْذٔ هيَٙ الغَْٖٕ -17

There is no compulsion in religion (Baqara- 2:256) 

Allameh Tabatabayi (r), Ayatullah Makarem (h) and may other interpreters 

state that, in choosing religion, there is no compulsion. The abode of belief and faith 

is inside the heart of human being and nothing can be pushed to heart by force.
35

 In 

fact, the Holy Quran is full of statements showing that belief in this or that religion is 

a person‘s own concern, and that he is given the choice of adopting one way or 

another. If he accepts the truth, it is for his own good, and that, if he sticks to error, it 

is to his own detriment. 

Some quotations to this effect are given below: 

“The Truth is from your Lord; so let him who please believe and let him who 
please disbelieve.” (18:29) 

“We have truly shown him the way; he may be thankful or unthankful.” (76:3) 
“Clear proofs have indeed come to you from your Lord: so whoever sees, it is 
for his own good; and whoever is blind, it is to his own harm. And I am not a 

keeper over you.” (6:104) 
“If you do good, you do good for your own souls. And if you do evil, it is for 

them.” (17:7) 

The duty of the Messenger of Allah, and, following him, the duty of every 

Muslim is only to deliver the message of truth and no more. It is not permissible to 

compel a disbeliever into professing Islam. If, for example, a non-Muslim citizen 

(dhimmi) or a person of protected status (musta'man) is forced to accept Islam, he is 
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not considered a Muslim unless it is established that his confession is a result of his 

own choosing. If the person concerned dies before his consent is known, he will be 

considered a disbeliever…The reason for the prohibition of duress here are the words 

of God Most High that there shall be 'no compulsion in religion.
36

 

Islam has given to mankind freedom of thought, freedom of speech, and 

freedom of action but within a correct and reasonable framework, (i.e. whereby one 

does not harm others or oneself), so that certain foods and drinks, which are very 

harmful, are not permissible because of the harm they cause to oneself.  Likewise 

slander and assault and the like are not permissible because of the harm they cause to 

others.  

In a tradition quoted from Imam Ali Ibn Abi Talib (a.s.):  

'Do not be a slave to another when Allah has made you free.'  

In a well known line of poetry of Imam Hussein at Karbala:  

'Oh that I may not be killed but as a free man, even though I see death 
as a thing repulsive.'  

Imam Hussein also said to Hurr Ibn Yazid al-Riyahiyy:  

'Your mother did not err when she named you Hurr (free) for you are 
free in this world and felicitous in the next.'  

In regard with the freedom of religions in frequently related traditions we see 

that Islam adopts for every people of religion that which they themselves follow, 

thereby confirming their freedom in their religion.  For example Imam Sadiq was 

asked about rulings' (concerning everyday issues) and he replied, "What every people 

of religion permit is permissible".  In another tradition Imam Ridha said: „adopt for 

them what they themselves adopt.'  Related from Imam al-Sadiq (Peace be upon him) 

that he said: 'Whatever people profess as a matter of religion will become obligatory 

as a law upon them.' 
37
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The following verses are some selected ones about the character and 

personality of the holy prophet (s). It is inevitable to talk about peace building and 

Islamic teaching without talking about Muhammad (s). In numerous verses God, the 

All-Beneficent, has introduced him as a role model in character and leniency of heart 

and manner. These verses are important because show that the carrier of the revelation 

is such a kind person.  

 خلُكٍُ ػٓظ٘نٍ  ٍٓ بًَِّهٓ لؼَلٓى -18

And most surely you conform (yourself) to sublime morality (-68:4) 

 لمََذٕ جٓبءوُٓنٕ سٓسَٔلٌ هِّيْ ؤًَفُسٙىُنٕ ػٓضِٗضٌ ػلَِٕٓ٘ٙ هٓب ػٌٓٙتُّنٕ حشِٓٗضٗ ػٓلَ٘ىُٕن ثِبلْوأهٌْٙٙ٘يَ سءٍٓٔفٗ سٛحٙ٘ن -19

There has certainly come to you an apostle from among yourselves. 
Grievous to him is your distress; he is full of concern for you, and 

most kind and merciful to the faithful (Taube- 9:128) 

يْ حَٕٓلٙهٓ  فجَِوٓب سحٕٓوٍٓٔ هِّيَ اللَِّٙ لٌٙتٓ لَْٔنٕ  ٍٓ لََٕ وٌُتٓ فَظِّب غلَٙ٘ظَ الْملَْتِ لاًَفَضَُّاْ هٙ -21
 …فَبػَٕٔ ػٌْٕٓنٕ ٍٓ استٕغَْفشْٙ لَْٔنٕ ٍٓ شَبٍِسّٕٔنٕ فىِ الإْهَٕشِ

It is by Allah's mercy that you are gentle to them; and had you been 
harsh and hardhearted, surely they would have scattered from around 
you. So excuse them, and plead for forgiveness for them, and consult 

them in the affairs (3:159) 

In these three verses, being ―most kind and merciful‖, owning ―sublime 

morality ― and being ―gentle‖ to the people are the main attributes related to him.  In 

the verse 3:159, one point is worthy to mention that   if prophet would have been 

harsh to his people, they would have scattered from around him. Accordingly, being 

gentle, lenient, kind, forgiving and merciful are the main reasons to attract a person‘s 

attention and pave the way to a constructive and peaceful dialogue. While he is a role 

model for us, as a prophet of God, we have the obligation to resort to him and do the 

same in encountering people of different faiths. One example of his kind behavior is 

with The Jewish man. Prophet Muhammad (s) had a Jewish neighbor who used to 

throw garbage and dead animals in his way every day when he came out of his house. 
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This man was absent for a while. Prophet Muhammad (s) decided to pass by his house 

and ask about him. He found him ill and accordingly paid him a visit and inquired 

about his health with kindness. Upon seeing this, the Jew embraced Islam and about 

the same manner is reported from Imam Hasan al-Mujtaba (A.S.) in regard with his 

Jew neighbor
38

. The enmity of his worst enemy toward his most beloved was also met 

with awesome goodness. This includes tolerance for actions they may do that is not 

pleasing to one. Or as Jesus‘ (P) famous saying: ―Love your neighbor like yourself.‖ 

Prophet Muhammad (s) states that: 

"By God, he is not a believer, by God, he is not a believer, by God, he is 

not a believer, with whom his neighbors are not secure." 
39

 

In one beautiful narration we encounter a Hadith from Imam Sadiq (A.S.) 40:  

 ّل الذٗي الا الحت؟

              Is religion other than love? 

 

 

6- Qur’anic attributes on the People of the Book, esp. Christians 

In the previous chapter we elaborated on details on general verses about the 

peace, love, unity and respect. In this chapter the emphasis is mainly on the verses 

particularly aims at Christians and bringing some arguments for dialogue with them. 

In Qur‘an, as a Divine guideline toward human‘s life prosperity, numerous 

verses exist in regard with the dialogue with non-Muslims, specially, with Christians, 

which are worthy to be mentioned. In Qur‘an, the first and foremost essential slogan 

is the following verse:   
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للُْ ٗٓب ؤَّلَٕ الىْتَٙبةِ تَؼٓبلََٕا بِلَٖ ولَٙوٍٓٔ سَٓٓاءٚ ثٌٌََٕٓ٘ب ٍٓثٌٕٓ٘ىَُنٕ ؤلَا ًَؼجٕٔذٓ بلِا اللَِّٓ ٍلٓا ًُششِْنٓ  -1

 (ثِِٙ شَ٘ئًٕب

Say," O People of the Book! Come to a word common 
between us and you: that we will worship no one but Allah, and that 

we will not ascribe any partner to Him (3664) 

6-1- Knowledgbility, Humbleness and trustability of Christians 

Founding the dialogue on the basis of talking about commonalities is the key 

point. In books of interpretations, especially in Tafsir Nemooneh by Ayatollah 

Makarem,
41

 it is mentioned that if you could not justify each other for your own 

beliefs, for the sake of the holy Purpose, put your differences aside and rely o your 

commonalities. Standing against atheism, denying God and paganism, is the holy 

Purpose; this verse is so important for grounding the entire basis of dialogue for and 

with the juxtaposition of this verse with the verse from the holy Bible, can be good 

parallels:“Blessed are the peacemakers, for they shall be called the sons of God” (B* 

Matthew 5:9). 

In another verse, Allah the Almighty, differentiates between different groups of 

the People of the Book and does not consider all of them as one group including the 

wrong-doers ad the righteous ones: 

 لَٕ٘سَٔا سَٓٓاءٖ هٙيْ ؤَّٕلِ الْىٙتَبةِ ؤُهٌّٓٔ لَبئٙوٌٓٔ ٗٓتْلَُىَ آٗٓبتٙ اللَِّٙ آًبَءٓ اللَّٕ٘لِ ٍّٓنٕٔ ٗٓسجٕٔذٍٔىَ -2

 فىِ ػَٔىَٗٔسٓبسِ ٍٓ الْؤٌىَشِ ػٓيِ ٌَْْٗٓٓىَٕ ٍٓ ثِبلوْٓؼٕشٍُفٙ ٗإْٓهٔشٍُىَ ٍٓ الاَْخٙشِ الَْٕ٘ٓمِ ٍٓ ثِبللَِّٙ ٗٔاْهٌَُٙىَ( 113)

 (114)يالظٛبلحٙٙ٘ هٙيَ ؤٍُلَٕئهٓ ٍٓ الخَْ٘شَْاتٙ

Yet they are not all alike. Among the People of the Book is an 
upright nation; they recite Allah's signs in the watches of the night and 
prostrate, They have faith in Allah and the Last Day, and bid what is right 
and forbid what is wrong, and are active in[ performing ]good deeds. 
They are among the righteous (3:113-114) 
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According to Ayatullah Makarem‘s interpretation, this verse and its following verse 

was revealed on praising a group of Jews lead by Abdullah b. Salam and 40 Christians 

from Najran, 32 Christians from Abyssinia and 8 people from Rome, who had the 

sense of Truth Seeking ad accepted Islam, and Qur‘an while condemning the wrong 

groups of the People of the Book, admires the righteous group and attributing them as 

these: 

 They are Upstanding in their beliefs for God, 

 They Recite Allah's signs in the watches of the night, 

 They prostrate before God, 

 They believe in God and the Last Day, 

 They bid what is right and forbid what is wrong 

 They are active in good deeds.42 

Or in another place we see differentiation among the People of the Book by admiring 

some of them to have faith in Allah and what He Has sent down to the prophets. 

Important of all, is their humbleness which in 5:82 we witness it, too. 

ِٙ لا ٗٓشْتَشٍُىَ ثأِٗٓبتٙ اللَِّٙ ٍبٓىَِّ هٙيْ ؤَّٕلِ الْىٙتَبةِ لَوٓيْ ٗٔاْهٙيُ ثِبللَِّٙ ٍهٓٓب ؤًُْضِلَ بلَِٕ٘ىنُٕ ٍهٓٓب ؤًُْضِلَ بلَِْٕ٘نِٕ خَبشٙؼٙ٘يَ لٙلَّ -3

 ثَوًٌٓب لَلٙ٘لا ؤٍُلَئٙهٓ لَْنٕٔ ؤَجٕشُّنٕٔ ػٌْٙذٓ سٓثِّْنِٕ بىَِّ اللَِّٓ سٓشِٗغٔ الحْٙسٓبةِ

Indeed among the People of the Book there are surely some who have 
faith in Allah, and in what has been sent down to you, and in what has 
been sent down to them. Humble toward Allah, they do not sell the 

signs of Allah for a paltry gain. They shall have their reward near their 
Lord; indeed Allah is swift at reckoning (3:199) 

These are not some ordinary attributes to be said to anyone, but for those who are 

beloved by God and those who are in the right path. In the following verse 

another attribute is followed the former ones. 

 (83مائدهِ) ٍ ارا سوؼَا هب اًضل الى الشسَل تشى اػٌْ٘ن تف٘غ هي الذهغ  -4
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When they hear what has been revealed to the Apostle, you see their 
eyes fill with tears because of the truth that they recognize. They say," 
Our Lord, we believe; so write us down among the witnesses (5:83) 

 ٌٗٔفْمَُٙىَ سٓصٓلٌْبّٔنٕ هٙوٛب ٍٓ السِّٛ٘ئََٔ ثِبلْحٓسٌَِٓٔ ٗٓذٕسٓئىَُ ٍٓ طجٓشٍُٓا ثِوب هشَّٓتَ٘يِٕ ؤَجشَّٕٔنٕ ٗأْتََىَٕ ٍُلئٙهٓؤ -5

 (54/لظض)

Those will be given their reward two times for their patience. They 
repel evil] conduct [with good, and spend out of what We have 

provided them (28:54) 

The Christians of the time of Prophet Muhammad (s) had some special 

characteristics compared to other eras; firstly, they believed in the Prophet and his 

mission and the wordings of Qur‘an. Moreover, they were humble in their behavior 

and whenever they would hear the voice of revelation, they would cry over the 

content of the verses and would shout out calling on God, the Almighty, to put them 

amongst the companions of Muhammad (s).
43

 There are some other attributes 

mentioned in Qur‘an introducing the Christian people of Knowledge and the People 

who are more proximate and intimate to Muslims than others. 

هب ؤًُْضِلَ هٙيْ لَجٕلٙهٓ ٍٓ الْومٔ٘و٘يَ لىٙيِ الشَّاسخَُٙىَ فٖٙ الْؼٙلنِْ هٌْْٙنٕٔ ٍٓ الؤْاْهٌَُٙىَ ٗٔاْهٌَُٙىَ ثوِب ؤًُْضِلَ بلَِٕ٘هٓ ٍٓ  -6

 الظٛلآَ ٍٓ الْؤاْتَُىَ الضَّوبَٓ ٍٓ الؤْاْهٌَُٙىَ ثِبللَِّٙ ٍٓ الَْٕ٘ٓمِ الأْخٙشِ ؤٍُلئٙهٓ سٌُٓاْتْ٘نِٕ ؤَجٕشاً ػٓظ٘وب

But as for those who are firmly grounded in knowledge 
from among them, and the faithful, they believe in what has been 
sent down to you, and what was sent down before you those who 
maintain the prayer, give the Zakat, and believe in Allah and the 

Last Day them We shall give a great reward. (46162) 
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6-2- Affection of Christians to Muslims 

س٘يَ ٍٓ سّٔجٕبًبً ٍٓ رلٙهٓ ثِإىََّ   ىَّ ؤَلشَْثْٓٔنٕ هَٓٓدًٛٓ للَّٙزٗيَ آهٌَُٓا الَّزٗيَ لبلَُا بًَِّب ًَظبسىلتََجِذٓ -7 هٌْْٙٔنٕ لٙسِّ٘

 ىؤًََّْٔنٕ لا ٗٓستَٕىجْشٍُِ

“and surely you will find the nearest of them in affection to the 
faithful to be those who say" We are Christians." That is because there are 
priests and monks among them and because they are not arrogant”. (Holy 

Qur’an 5-82) 

This verse, (5:82) is one of the best evidences for dialogue of Muslims and 

Christian. This fact is due to the humbleness of them and that they are not 

arrogant. According to the personal and others‘ experiences, talking to them is 

much easier even than some extremists even among the Muslims like Taliban, al-

Qaida and other sects and that includes some Jews because they are mostly 

relying on racism and extremist approaches. 

تحَٕتٙ ؤَسٕجٔلْٙنِٕ َلََٕ ؤًََّْٔنٕ ؤَلَبهَٔا التََّٕسٓآَ ٍٓالإًجِْ٘لَ ٍٓهٓب ؤًُْضِلَ بلَِِْٕ٘نٕ هٙيْ سثِّْٓنِٕ لأوَلَُا هٙيْ فََٕلْٙنِٕ ٍٓهٙيْ  -8

 )66هبئذُ، ) هٌْْٙنٕٔ ؤُهٌّٓٔ همْٔتظَٙذٌٓٓ ٍٓوَثٙ٘شٌ هٌْْٙنٕٔ سبٓءٓ هٓب ٗؼٕٓوٓلَُىَ

Had they followed the Laws of the Old and New Testaments and 
what was revealed to them from their Lord, they would have 

received Our bounties from above and below in abundance. Some 
of them are modest people, but many of them commit the worst 

sins (5:66) 

One of the constructive points mentioned in this verse is the fact that even, if the 

Jews and Christians hold fast to the real and original teachings of the Old and New 

Testament in addition to the teachings of the other prophets mentioned before them, 

as the Psalms (Zabour) of David
44

, the blessings and bounties of God will descend 

to them. Ayatullah Makarem interpreting the verse points out to this fact that, 

following and acting in accordance with the real teachings of Old and New 
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Testaments (not the verses heresies entered into them), not only has benefits for the 

Hereafter, but also brings peace and security in among them. The wars, bloodsheds, 

struggles and assassinating the think tanks and scholars are the results of ignoring 

those messages and teachings of those Divine Books. Ayatullah Makarem 

continues his interpretation adding this point that, there are always some moderate 

and rituos people among the people of the Book who are against any kind of 

brutality, terror, animosity and struggles which Qur‘an admires them as the 

continuation of the verse, ―…some of them are modest people... “(5:66). Ayatullah 

Makarem intensifies this fact with the verses 159 and 181 of Chapter A’raf : “  هيٙ ٍٓ

ذٙلَُىٗؼٕٓ ثِِٙ ٍٓ   ثِبلحكّٕ ْٗٓذٍٔىَ ؤُهٌٛٔ هَٔسىٓ لََٕمِ , Of the people of Moses there is a section who guide 

and do justice in the light of truth” (7:159) and                                          “  ؤُهٌٛٔ خَلمٌََْب هٙويْٛ ٍٓ

ٗؼٕٓذٙلَُى ثِِٙ ٍٓ   ثِبلْحكّٓ ْٗٓذٍٔىَ  Among those We have created are a nation who guide by the 

truth and do justice thereby.”ِ (7:181). Ayatullah Makarem brings also the 

following verse including among the verses boosting the importance of 

discriminating and separating the modest people of the Book from the extremist 

groups.
45

 Before considering the verse, one other point in the former verse is 

worthy to be mentioned that all the pronouns in the verse are referred to the people 

of the Book, themselves, and this is one of the points and teachings of Qur‘an that 

one must not have prejudice on nationality over religiosity
46

. 

اَدُّٙٙ بلَِٕ٘هٓ بلِا هٓب ٍٓهٙيْ ؤَّٕلِ الْىٙتَبةِ هٓيْ بىِْ تإَْهٌِْٓٔ ثمٌِٙطَْبسٍ ٗٔاَدُّٙٙ بلَِٕ٘هٓ ٍٓهٌْْٙنٕٔ هٓيْ بِىْ تإَْهٌِْٓٔ ثِذٌَٙٗبسٍ لا ٗٔ -9

 ٌَٕ٘ب فٖٙ الأهِّّٙ٘٘يَ سٓجِ٘لٌ ٍٓٗمَُٓلَُىَ ػٓلَٖ اللَِّٙ الْىَزٙةٓ ٍّٓنٕٔ ٗٓؼٕلَؤَىَدٔهٕتٓ ػٓلَِٕ٘ٙ لَبئوٖٙب رلَٙهٓ ثإًََِّْٔنٕ لبَلَُا لَٕ٘سٓ ػٓلَ

And among the People of the Book is he who if you entrust him with a 
quintal will repay it to you, and among them is he who, if you entrust 
him with a dinar will not repay it to you unless you stand persistently 

over him. That is because they say," We have no obligation to the non-
Jews." But they attribute lies to Allah, and they know [it] (3:75) 

In a couple of other verses, God admires the followers of Jesus the Christ: 
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 الَّزٙٗيَ جٓبػٙلُ ٍٓ وفََشٍُاْ الَّزٙٗيَ هٙيَ هٔطَِّْشُنٓ ٍٓ    بلِىٓ سٓافٙؼٔهٓ ٍٓ هٔتََٓفّْ٘هٓ   بًِى٘ ٗٓبػٙ٘سىٓ اللَِّٔ لَبلَ بِرْ -11

 (55آل ػوشاى ) المْٙ٘نٓٓ َٕٗٓمِ  بلِىٓ وفََشٍُاْ الَّزٙٗيَ فََقَٕ اتَّجٓؼَٔنٓ

When Allah said," O Jesus, I shall take your soul, and I shall 
raise you up toward Myself, and I shall clear you of] the calumnies of 
[the faithless, and I shall set those who follow you above the faithless 

until the Day of Resurrection. Then to Me will be your return, 
whereat I will judge between you concerning that about which you 

used to differ (3:55) 

Ayatullah Makarem mentions that this verse is one of the miraculous verses of 

Qur‘an which shows the superiority of the Christians over the Jews.
47

Allameh 

Tabatabayi in his interpretation after several pages taking over this verse 

concludes that this part of the verse: “  I shall set those who follow -   اتَّجٓؼَٔنٓ الَّزٙٗيَ جبٓػٙلُ ٍٓ

you above the faithless until the Day of Resurrection ―refers to both Muslims 

and Christians who will conquer non-believers and the Jews who are doomed 

to be cursed till the day of resurrection. 
48

One other important point is that َِو

here means a spiritual ascension (Raise you up) رَافعُِكَِ
49

 because God does not 

have a body or place to mean this ascension is a physical one, although it 

needs more scrutinization on the meaning of ascension in other place.
50

 

6-3- Preservation of the worshipping places 

اللَِّٙ  اسنٍٕٔٓ لََٕ لا دٓفغْٔ اللَِّٙ الٌَّبسٓ ثٓؼضَْٕنٕٔ ثِجٓؼٕغٍ لَْٔذِّهٓتٕ طَٓاهٙغٔ ٍٓ ثِ٘غٓٗ ٍٓ طٓلََاتٗ ٍٓ هٓسبجِذٔ ٗٔزْوَشُ فْ٘ٓب  -11

 وَث٘شاً ٍٓ لٌَْ٘ٓظٔشىََّ اللَِّٔ هٓيْ ٌْٗٓظٔشُُٔ بىَِّ اللَِّٓ لمٌَََِّٕ ػٓضٗض

Had not Allah repulsed the people from one another, ruin would 
have befallen the monasteries, churches, synagogues and mosques in 

which Allah's Name is mentioned greatly. Allah will surely help those 
who help Him. Indeed Allah is all-strong, all-mighty (22:40) 
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In this verse, God the Almighty, implicates the fact that He like all places 

of worship, no matter for Muslims, Christians and Jews be safeguarded by some 

groups. The importance of the verse is that in this phrase of the verse, َِّٙٗٔزْوشَُ فْ٘ٓب اسٕنٔ الل 

in which Allah's Name is mentioned greatly, God, the Almighty, legitimizes 

mentioning the name of Allah in Monasteries, Churches, temples and other 

worshipping places. Although Christians do not use the name of Allah in their 

churches or monasteries, or the Jews in their synagogues, rather use God or 

Jehovah, all worship one source which is Allah (s.w.t.) and He Legitimizes them; 

and this was while that most of the Jews would deny all of them, considering 

themselves as the best race and people on the earth
51

. 

6-4- The catering of the People of the Book 

 ٍٓ طَؼبٓهٔىنُٕ حٙلّّ لْنٕٛ   الَْٕ٘ٓمٓ ؤُحٙلَّ لَىنُٔ الطَِّّ٘جٓبتٔ  ٍٓ طؼَٓبمٔ الَّزٙٗيَ ؤٍُتَُاْ الْىٙتَبةٓ حٙلّّ لَّىنٔ -12

Today wholesome things are] made [lawful for you, and 
so is the food of those who were given the Book lawful for you, 

while your food is lawful for them.(Ma’idah-5:5) 

This verse is one of the verses which help us in interfaith dialogue. In this 

verse, the food and caterings of the people of the Book is counted Halal52 and legal 

to both sides, Muslims and others of the people of the Book, and this brings more 

intimacy to both sides. Allameh Tabatabayi very nicely interprets it as a remedy and 

grief releasing order by God the Almighty 53to make the communication and 

interactions. Of course, there is a jurisprudential discussion about the kinds of the 

food which are considered Halal, however, it does not harm our discussion since it 

shows that the people of the book are not intrinsically impure54  

6-5- All the religions are Islam 

 اى الذٗي ػٌذ الله الاسلام -13

Lo! Religion with Allah( is) the Surrender( to His Will and Guidance.(3:19) 
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Very interestingly, interpreting this verse, Ayatullah Makarem indicates that ―the 

true faith before God is Submission and in reality, the spirit of religion in each 

time and space is nothing but submission to God, however, since the religion 

beought by the Prophet of Islam (s) was the sealing and the best religion, the 

word Islam or Submission is chosen for it, unless, overally, all religions are 

Islam.‖
55

  And this verse is very strongly supported by the following verse. 

 هب وبى اثشاّ٘ن َْٗدٗب ٍ لا ًظشاً٘ب ٍ لىي وبى حٌ٘فب هسلوب -14

Abraham was neither a Jew nor a Christian. Rather he was a 
Hanif, (a pure) Muslim and he was not one of the polytheist (3:67)56 

6-6- The necessity of recognizing all the former religions 

There are a couple of verses in the  holy Qur‘an which commands all Muslims to 

recognize the former religions, while recognizing them is recognizing Islam since 

they are fathers and forefathers of Islam and there  is no benefit out of dyeing 

them. The followings are selected verses of those ones.  

ٍٓ  لُلْ ءٓاهٌَّٓب ثِبللَِّٙ ٍٓ هٓب ؤًُضِلَ ػٓلٌََٕ٘ب ٍٓ هٓب ؤًُضِلَ ػٓلىٓ بثِٕشَاّٙ٘نٓ ٍٓ بِسوٕٓبػٙ٘لَ ٍٓ بِسحٕٓبقَ ٍٓ ٗٓؼمَُٕةٓ -15

  لَِٔ هٔسٕلٙؤَى ؤَحٓذٚ هٌِّْْٔنٕ ٍٓ ًحَٕيُ   ٍٓ الٌَّجَِٜ٘ىَ هٙي سثِّْٛنِٕ لَب ًفَُشّْقُ ثٓ٘يْ  ٍٓ ػٙ٘سىٓ  هَٔسىٓ   الإَْسٕجٓبطٙ ٍٓ هٓب ؤٍُتىِ

Say," We have faith in Allah, and in what has been sent down to us, 
and what was sent down to Abraham, Ishmael, Isaac, Jacob and the 
Tribes, and that which Moses and Jesus were given, and the prophets, 
from their Lord. We make no distinction between any of them, and to 
Him do we submit.(3:84) 

ءٓاهٓيَ ثِبللَِّٙ ٍٓ هٓلَئىَتِٙٙ ٍٓ وُتُجِِٙ ٍٓ سٔسٔلِٙٙ لَب     َاهٓيَ الشَّسَٔلُ ثوِٓب ؤًُضِلَ بلَِِٕ٘ٙ هٙي سٛثِِّٙ ٍٓ الؤْاْهٌَُٙىَ  ولُ -16

  ٌَب ٍٓ ؤطََؼٌَٕب  غفُْشَاًَهٓ سثٌَٓٛب ٍٓ بلَِٕ٘هٓ الْوظٓٙ٘شؤَحٓذٚ هِّي سٜسٔلِٙٙ  ٍٓ لبَلَُاْ سوٓٙؼٕ   ًفَُشّْقُ ثٓ٘يْ
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The Messenger believes in what has been sent down to him from his 
Lord, and [so do] believers; everyone believes in God and His angels, 
His books and His messengers. We do not differentiate between any of 
His messengers. They say:" we have heard and obey; [we beg]Your 
pardon, our Lord! Toward You lies the Goal!  

ٍٓ   ثِِٙ ًَُحٖب ٍٓ الَّزٙى ؤٍَٕحٌَٕٓ٘ب بلَِٕ٘هٓ ٍٓ هٓب ٍٓطٌَٕٛ٘ب ثِِٙ بثِٕشَاّٙ٘نٓ ٍٓ هَٔسىٓ  شَشعَٓ لَىنُ هِّيَ الذِّٗيِ هٓب ٍٓطىٓ -17

 .… فَلٙزَالٙهٓ فَبدعٕٔ  ٍٓ اسٕتمَنٕٙ وَوٓب ؤُهٙشْتٓ  ٍٓ لَب تَتَّجغِٕ ؤََّٕٓاءّٓٔن... ٘سىٓ  ؤَىْ ؤَلٙ٘ؤَاْ الذِّٗيَ ٍٓ لَب تَتفََشَّلَُاْ فِٙ٘ػٙ

He has prescribed for you the religion which He had enjoined upon 
Noah and which We have [also] revealed to you, and which We had 
enjoined upon Abraham, Moses and Jesus, declaring," Maintain the 
religion, and do not be divided in it….. So summon to this [unity of 
religion], and be steadfast, just as you have been commanded, and do 
not follow their desires, and say," I believe in whatever Book Allah has 
sent down. I have been commanded to do justice among you (42:13-
15) 

In this verse, the phrase of ِ٘ٙؤىَْ ؤَلٙ٘ؤَاْ الذِّٗيَ ٍٓ لبَ تَتفََشَّلَُاْ ف is very strongly in favor of the unity of 

religions and respecting one another, especially the Arch religions revealed to 

Arch prophets, i.e., Noah, Abraham, Moses, Jesus and Muhammad (s). So, the 

main aftermath of recognizing other Divine religions is unity and congruity of 

them. 

6-7- Methodology of dialogue 

About the methodology of dialogue, Qur‘an in several occasions has called 

for peaceful dialogue; In Qur‘an great emphasis is put on the best polemics and 

way of addressing and dialogue with the People of the Book. Islam never prescribe 

debate, wild talk, rather, supports logical reasonings, arguments and 

demonstrations. Belief, as mentioned before, abodes I heart and nothing enters 

heart unless by peaceful talks and dialogue. It is very important for each Muslim 
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and believer to keep it in mine in the time of encountering one another and 

establishing the foundations of communication. 

ب الَّزٙٗيَ ظَلَؤَاْ هٌْْٙنٕٔ  ٍٓ لَُلَُاْ ءٓاهٌَّٓب ثِبلَّزٙى ؤًُضِلَ بلٌََِٕ٘ب ٍٓ لَب تجَٔذٙلَُاْ ؤَّٕلَ الْىٙتَبةِ بلَِّب ثِبلَّتىِ ّىٙٓ ؤَحٕسٓيُ بلَِّ -18

 ٍٓ ؤًُضِلَ بلَِٕ٘ىنُٕ ٍٓ بلَِبٌَّٔب ٍٓ بلَِبّٔىنُٕ ٍٓاحٙذٗ ٍٓ ًحْٓيُ لَِٔ هٔسٕلٙؤَى

Do not dispute with the People of the Book except in a manner which is 
best, barring such of them as are wrongdoers, and say," We believe in that 
which has been sent down to us and has been sent down to you; our God 
and your God is one[ and the same ], and to Him do we submit. (29:46) 

Principally, any kind of disdaining dispute based on bias or illogical prejudice 

is rejected and instead, good behavior and soft voice is substituted. In one narration 

from Imam Hasan (pbuH), the third infallible Imam of the Shi‘ite, we witness this 

saying that: ―The best of the bests, is the best humor” 

In other verses we recite: "...Whenever you speak, speak justly, even if a near 

relative is concerned; and fulfill the covenant of God. Thus does He command you, 

that you may remember." (Qur'an 6:152) Do not feel discouraged if people seem 

unconvinced by your beliefs, and are unwilling to share your faith. The Qur'an 

describes that God Alone is the One to guide people's hearts. 

Ayatullah Makarem mentions that, this verse by itself is based on good 

polemics when addresses the non-Muslims: ," We believe in that which has been sent 

down to us and has been sent down to you; our God and your God is one[ and the 

same ], and to Him do we submit‖, what a beautiful declaration,?! This is the rhythm 

of Unity and belief in all the things revealed from One God, omitting all prejudices, 

omitting differentiating between I and Other and submitting one to the Truth‖
57

 In the 

following verse, other good qualities of fair and peaceful dialogue are mentioned, like 

being just in dialogue, rejecting harmful arguments and so on. 
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ٔ هٙيْ وٙتبةٍ ٍٓ -19  فَلٙزلٙهٓ فبَدعٕٔ ٍٓ اسٕتمَنٕٙ ووَب ؤُهٙشْتٓ ٍٓ لا تَتَّجغِٕ ؤََّٕاءّٓنٕٔ ٍٓ لُلْ آهٌْٓتٔ ثوِب ؤًَْضَلَ اللَِّ

نٔ اللَِّٔ ٗجٕٓوٓغٔ ثٌٌَٕٓ٘ب ٍٓ ٌَىُؤُهٙشْتٔ لٙإػَٕذٙلَ ثٌَٕٓ٘ىنُٔ اللَِّٔ سثٌٜٓب ٍٓ سثٜٓىنُٕ لٌَب ؤػَوٕبلٌُب ٍٓ لَىنُٕ ؤػَوٕبلُىُنٕ لا حجَٔٛٔ ثٌٌَٕٓ٘ب ٍٓ ثٕٓ٘

 بلَِِٕ٘ٙ الْوظٓ٘شُ

So summon to this] unity of religion [, and be steadfast, just as you 
have been commanded, and do not follow their desires, and say," I 
believe in whatever Book Allah has sent down. I have been 
commanded to do justice among you. Allah is our Lord and your 
Lord. Our deeds belong to us and your deeds belong to you. There is 
no argument between us and you. Allah will bring us together and 
toward Him is the destination. (42:15) 

These verses were just some of the verses available in Qur‘an denoting to 

founding peaceful dialogue and communications which can be summarized in one 

verse that: "O people! Behold, we have created you from a male and a female and 

have made you into nations and tribes so that you might come to know one another. 

Verily, the noblest of you in the sight of God is the one who is most deeply conscious 

of Him. Behold, God is all-knowing, all-aware." [Qur'an 49:13] 

ٙ ػٌْٙذٓ ؤَوْشهَىُٓنٕ بىَِّ لٙتؼَبسٓفَُا لجَبئلَٙ ٍٓ ؼَٔثبًشُ جٓؼلٌْٓبوُنٕ ٍٓ  ؤًُثْى ٍٓ رَوشٍَ هيْٙ خلََمٌْبوُنٕ بًَِّب الٌَّبسٔ ؤَْٜٗٓب ٗب  ػلٓ٘نٗ اللَِّٓ بىَِّ ؤَتمْبوُنٕ اللَِّ

 (49:12( خجَ٘شٌ

O mankind! Indeed We created you from a male and a female, and made 
you nations and tribes that you may identify yourselves with one another. Indeed 
the noblest of you in the sight of Allah is the most God wary among you. Indeed 
Allah is all-knowing, all-aware 

So the purpose behind the diversity in the creation of mankind is to dare to 

know one another 

ٙ آهيَٓ هيْٓ الظٛبثئِ٘يَ ٍٓ  الٌَّظبسى ٍٓ ّبدٍٔا ٗيَالَّز ٍٓ آهٌَُٓا الَّزٗيَ ىَّبِ  ٍٓ سٓثِِّْنٕ ػٌْٙذٓ ؤجَشُّٕٔنٕ فلََْٔنٕ طبلٙحبً ػٓولَٙ ٍٓ الْأخشِٙ الَْٕ٘ٓمِ ٍٓ ثِبللَِّ

(2:62) ىٗٓحضًََُٕ ّٔنٕ لا ٍٓ ػٓلَِْٕ٘نٕ خََفٕٗ لا  
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Indeed the faithful, the Jews, the Christians, and the Sabaeans those of them 
who have faith in Allah and the Last Day and act righteously they shall have their 
reward near their Lord, and they will have no fear, nor will they grieve 

The golden triangle of believing in a Creator, Named Allah, God and Whatever, 

believing in the Hereafter and doing good deeds are the angles which lead one to be in 

hope rather in fear or sorrow in the Hereafter. 

These were just a few verses about interfaith dialogue and for sure there are so many 

other related ones which in the case of bringing about, this article would succeed 100 

pages to be a book. 

ِ

7- Interfaith Dialogue from Christian perspective 

Traditional Christian doctrine is Christocentric, meaning that Christ is held to 

be the sole full and true revelation of the will of God for humanity. In a Christocentric 

view, the elements of truth in other religions are understood in relation to the fullness 

of truth found in Christ. God is nevertheless understood to be free of human 

constructions. Therefore, God the Holy Spirit is understood as the power who guides 

non-Christians in their search for truth, which is held to be a search for the mind of 

Christ, even if "anonymously," in the phrase of Catholic theologian Karl Rahner. For 

those who support this view, anonymous Christians belong to Christ now and forever 

and lead a life fit for Jesus' commandment to love, even though they never explicitly 

understand the meaning of their life in Christian terms. 

While the conciliar document Nostra Aetate has fostered widespread dialogue, 

the declaration Dominus Iesus nevertheless reaffirms the centrality of the person of 

Jesus Christ in the spiritual and cultural identity of Christians, rejecting various forms 

of syncretism. 

http://en.wikipedia.org/wiki/Christocentric
http://en.wikipedia.org/wiki/Holy_Spirit
http://en.wikipedia.org/wiki/Karl_Rahner
http://en.wikipedia.org/wiki/Anonymous_Christian
http://en.wikipedia.org/wiki/Nostra_Aetate
http://en.wikipedia.org/wiki/Dominus_Iesus
http://en.wikipedia.org/wiki/Jesus_Christ
http://en.wikipedia.org/wiki/Syncretism
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Pope John Paul II was a major advocate of interfaith dialogue, promoting 

meetings in Assisi in the 1980s. Pope Benedict XVI has taken a more moderate and 

cautious approach, stressing the need for intercultural dialogue, but reasserting 

Christian theological identity in the revelation of Jesus of Nazareth in a book 

published with Marcello Pera in 2004. 

For traditional Christian doctrine, the value of interreligious dialogue is 

confined to acts of love and understanding toward others either as anonymous 

Christians or as potential converts. 

In mainline liberal Protestant traditions, however, as well as in the emerging 

church, these doctrinal constraints have largely been cast off. Many theologians, 

pastors, and lay people from these traditions do not hold to uniquely Christocentric 

understandings of how God was in Christ. They engage deeply in interfaith dialogue 

as learners, not converters, and desire to celebrate as fully as possible the many paths 

to God. 

7-1- Biblical verses 

In Christianity there is one rule which is called Golden Rule: “Love the Lord 

thy God and Love thy neighbour as thyself”. Leviticus 19:18 represents but one of 

several versions of the Golden Rule. The following verses are included in this rule 

which has founded the basis for interfaith dialogue in Christian perspective. The 

Golden Rule or ethic of reciprocity is a maxim, ethical code, or morality that 

essentially states either of the following: 

 (Positive form of Golden Rule): One should treat others as one 

would like others to treat oneself.
[1]

 

 (Negative form of Golden Rule): One should not treat others in 

ways that one would not like to be treated.  

Main article: Silver Rule 

It is commonly referred to as "Do unto others" 

http://en.wikipedia.org/wiki/John_Paul_II
http://en.wikipedia.org/wiki/Assisi
http://en.wikipedia.org/wiki/Benedict_XVI
http://en.wikipedia.org/wiki/Marcello_Pera
http://en.wikipedia.org/wiki/Emerging_church
http://en.wikipedia.org/wiki/Emerging_church
http://en.wikipedia.org/wiki/The_Golden_Rule#Judaism
http://en.wikipedia.org/wiki/Maxim_%28philosophy%29
http://en.wikipedia.org/wiki/Ethics
http://en.wikipedia.org/wiki/Morality
http://en.wikipedia.org/wiki/Golden_rule#cite_note-Flew-1
http://en.wikipedia.org/wiki/Silver_Rule
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This concept describes a "reciprocal", or "two-way", relationship between one's 

self and others that involves both sides equally, and in a mutual fashion.  

This concept can be explained from the perspective of psychology, philosophy, 

sociology, and religion. Psychologically, it involves a person empathizing with others. 

Philosophically, it involves a person perceiving their neighbor as also "an I" or "self." 

Sociologically, this principle is applicable between individuals, between groups, and 

also between individuals and groups. (For example, a person living by this rule treats 

all people with consideration, not just members of his or her in-group). Religion is an 

integral part of the history of this concept. 

7-1-1-Luke 10:25-28 

King James Version (KJV) 

25 And, behold, a certain lawyer stood up, and tempted him, 

saying, Master, what shall I do to inherit eternal life? 

26 He said unto him, What is written in the law? How readest 

thou? 

27 And he answering said, Thou shalt love the Lord thy God 

with all thy heart, and with all thy soul, and with all thy strength, 

and with all thy mind; and thy neighbour as thyself. 

28 And he said unto him, Thou hast answered right: this do, 

and thou shalt live. 

7-1-2- Matthew 11:37-40 

37 Jesus said unto him, Thou shalt love the Lord thy God with 
all thy heart, and with all thy soul, and with all thy mind. 

http://en.wikipedia.org/wiki/Egalitarianism
http://en.wikipedia.org/wiki/Empathy
http://en.wikipedia.org/wiki/In-group
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38 This is the first and great commandment. 
39 And the second is like unto it, Thou shalt love thy neighbor 

as thyself. 
40 On these two commandments hang all the law and the 

prophets. 

7-1-3- Mark 12:28-34 

King James Version (KJV) 

28 And one of the scribes came, and having heard them 
reasoning together, and perceiving that he had answered them well, 

asked him, Which is the first commandment of all? 
29 And Jesus answered him, The first of all the 

commandments is, Hear, O Israel; The Lord our God is one Lord: 
30 And thou shalt love the Lord thy God with all thy heart, 

and with all thy soul, and with all thy mind, and with all thy 
strength: this is the first commandment. 

31 And the second is like, namely this, Thou shalt love thy 
neighbour as thyself. There is none other commandment greater 

than these. 
32 And the scribe said unto him, Well, Master, thou hast said 

the truth: for there is one God; and there is none other but he: 
33 And to love him with all the heart, and with all the 

understanding, and with all the soul, and with all the strength, and 
to love his neighbor as himself, is more than all whole burnt 

offerings and sacrifices. 

According to the Biblical verses, loving God, the Almighty, and loving the 

neighbors are the signs of having faith; neighbors, according to Christian interpreters 
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is not necessarily the physical one, rather, it is generalized to the neighbor in faith, 

humanity and dignity. Accordingly, these verses from different versions of Gospel 

denotes to the fact of interfaith dialogue. The following verse is also one of the firm 

verses reverberating the fact of dialogue in the form of peace making:   

““Blessed are the peacemakers, for they shall be called the sons of God 

7-2- Attitudes of the Roman Catholic Church towards Islam and Muslims 

Attitudes of the Roman Catholic Church towards Islam and Muslims can be 

summed up as follows
58

: 

A. Willingness for dialogue and cooperation with Muslims: There has been an 

openness in the Church in general and especially in the Roman Catholic Church after 

Vatican Council II towards non-Christian religions, especially Abrahamic religions. 

Many attempts have been made, especially in the last few decades, towards 

productive dialogue between Muslims and Christians in order to reach mutual 

understanding and in order to build bridges between the two parties for working 

together to meet the challenges that threaten the faith community and humanity as a 

whole. 

On the significance of this dialogue, Pope John Paul II says: 

The Catholic Church wishes to pursue a sincere and fruitful 
interreligious dialogue with the members of the Jewish faith and the 
followers of Islam. Such a dialogue is not an attempt to impose our 
views upon others. What it demands of all of us is that , holding to 
what we believe, we listen respectfully to one another, seek to 
discern all that is good and holy in each other's teachings, and 
cooperate in supporting everything that favours mutual 
understanding and peace. 59 
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B. High regard for Muslims: Regarding the high regard and respect of the Church for 

Muslims, one may refer to the flowing documents: 

the Church regards with esteem also the Moslems. They adore the one 
God, living and subsisting in Himself; merciful and all powerful, the 
Creator of heaven and earth, who has spoken to men; they take pains 
to submit wholeheartedly to even His inscrutable decrees, just as 
Abraham, with whom the faith of Islam takes pleasure in linking itself, 
submitted to God. Though they do not acknowledge Jesus as God, 
they revere Him as a prophet. They also honor Mary, His virgin 
Mother; at times they even call on her with devotion. In addition, they 
await the day of judgment when God will render their deserts to all 
those who have been raised up from the dead. Finally, they value the 
moral life and worship God especially through prayer, almsgiving and 
fasting.  

Part three goes on to say that the Catholic Church regards the 
Muslims with esteem, and then continues by describing some of the 
things Islam has in common with Christianity and Catholicism: 
worship of One God, the Creator of Heaven and Earth, Merciful and 
Omnipotent, Who has spoken to men; the Muslims' respect for 
Abraham and Mary, and the great respect they have for Jesus, whom 
they consider to be a Prophet and not God. The synod urged all 
Catholics and Muslims to forget the hostilities and differences of the 
past and to work together for mutual understanding and 
benefit.(NOSTRA A ETA TE)60 

C. Recogmzing salvation for Muslims: The Church believes that there is no monopoly 

over salvation: 

The plan of salvation also includes those who acknowledge the Creator, in 
the first place amongst whom are the Muslims; these profess to hold the 
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faith of Abraham, and together with us they adore the one, merciful God, 
mankind's judge on the last day. 61 

 

D. Recognizing Islam as a sister faith and Musing as sisters and brothers in faith: Not 

only does the Church allow for the salvation of Muslims, but it also regards Islam as 

genuine expression of the faith of Abraham:‖ They have, like you, the faith of 

Abraham in the one, almighty, and merciful God.
62

  

These are the main approaches of Christian leaders who had facilitated the way of 

dialogue in between Islam and Christianity. The following is the list of commonalities 

between the two. 

Professor Dr.Terry Nichols, the head of Muslim Christian Dialogue Center (MCDC) 

in St. Thomas Catholic University in Minnesota, in a conference
63

 coordinated by him 

and me, on behalf of al-Mustafa International University and cooperating with 

Muslim Christian Interfaith Dialogue association (MCID)
64

, in a lecture stated as very 

important points in regard with MCID asfollow: 

This is my own view also, yet I would go one step further. In a world 
besieged by atheism, materialism, secularism, nationalism, militarism, and a 
host of other idolatries, I would foresee a time when we, Christians and 
Muslims, Muslims and Christians, would witness together to the sovereignty 
of the one true God, the Creator of heaven and earth, the judge of human 
kind on the Last day, the Lord to whom we will all return. As the Qur’an 
puts it, in a beautiful verse, “If God had so willed, he could surely have made 
you all one community. But his purposes rsequired that he test you by means 
of what he has given you. So vie with one another in doing good works. To 
Allah shall you all return, and he will inform you about that which you used 
to differ.” (Qur’an 5:48) 
 The greatest enemy of religion in our day, and the greatest cause of 
Godlessness, is the strife between religious believers, not only between 
religions, but within the religions themselves. One does not need to read far 
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in the works of the so-called ‘new atheism’, like Richard Dawkins’ The God 
Delusion, to realize that while much of their atheism is rooted scientific 
materialism and naturalism, much of it also is a reaction to the violence and 
strife among religions people. I have often thought, an sometimes said, that if 
I were Satan, and wanted to destroy the worship of the true God on earth, I 
would set religious believers against one another. Divide and Conquer: it 
always seems to work. But this is not the will of God. God’s will. Which will 
one day triumph, is that all true believers in God love each other and work 
together in common witness to God’s lordship. This is the ultimate aim of 
interreligious dialogue, and in this we ought to be confident that we are 
indeed doing the will of the one God whom we worship in common.  

 

8- Commonalities between Islam and Christianity 

There are different ways to handle this increasingly important issue. In what 

follows, I would like to address the issue in an indirect way, which is by explaining 

what I frequently tell my Christian friends about how I, as a Muslim, am very 

comfortable and pleased with dialogue and solidarity between Muslims and 

Christians. The reason for such a statement lies in the following facts
65

: 

 

1. We both believe in and worship the same God who is the One, the Merciful, 

the Benevolent, the Omnipotent, the Omniscient and the Omnipresent. Muslims and 

Christians love God immensely and try to devote themselves to Him and gain 

proximity to Him. We read in the Psalms (42:'2), "My soul thirsts for God. The God of 

life; when shall I go to seek the face of God?" and in the Qur'an (2:115), 'To God 

belong the East and the West; wheresoever you turn, there is the Face of God.' There 

is a very rich and significantly similar spirituality in both religions.  

2. We both believe in human freewill and their responsibility and 

accountability before God and share the same understanding of key basic moral 

values. 
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3. We both believe in Resurrection and God's treatment of human beings 

with justice and mercy on the Day of Judgment. 

4. We both have high esteem for the gift of reason and conscience and at 

the same time recognize our need for divine revelation on our path towards happiness 

in this world and hereafter.  

5. We both believe that all human beings come from the same father and 

mother, that is, Adam and Eve. We have a great sense of fellowship and deny any sort 

of racism. We believe in the dignity of all human beings and reject any unjust 

treatment of mankind. We appreciate the value of human life as a great divine gift. 

6. We both believe in Prophethood and share a long history of Prophecy, 

right from the very beginning of the history of mankind. 

7. We both have great respect for Prophet Abraham and we take him as a 

role model and, indeed, as "the father of all who believe‖. 

8. We both have great reverence and love for Mary and her son, Jesus, 

upon them be peace. We believe in his virgin birth and await his second coming. 

9. We both share great concerns about the challenges of living a life of 

faith in today's world! caused by the contemporary culture of materialism and 

secularism. 

10. I believe in a complete harmony between all divine revelations and 

prophecies. There has never been any rivalry or enmity between the Prophets or 

between their true followers. Indeed, Islam, which is in essence entire submission to 

God, is the religion of all Prophets. Prophet Muhammad confirmed all previous 

Prophets including Jesus and he himself was prophesised by them.  

11. as, a Muslim I have no need to deny Jesus or his mission. Indeed, to be 

faithful to my own religion. I must believe in all Prophets and revelations. The Qur'an 

asks Muslims to declare their faith in previous Prophets and revelations: 
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Say: "We believe in God and in what has been revealed to us and what was 

revealed to Abraham, Ishmael, Isaac, Jacob and the Tribes and in (Books) given to 

Moses, Jesus and the Prophets from their Lord: we make no distinction between one 

and another among them and to Allah do we bow our will (in Islam)". (3:84) 

12.  To me, there is no need to deny or cover up the gifts of Jesus or the 

valuable qualities of Christianity; these are all signs of the greatness of the same God. 

These are all divine blessing that increase my sense of richness and for which I must 

be very thankful. 

13.  I have no need to, compromise my faith in order to enter into a genuine, 

sustainable and fruitful dialogue with Christians; Indeed, it is the Qur'an itself which 

calls for such dialogue with all adherents of Abrahamic faiths. Thus, for me, , entering 

into such a dialogue and building upon commonalities in rooted in the Qur'an and is 

not just a fashion or a formality. 

 

14.  The Qur'an shows great affection for Christians because of their humility, 

their search for truth and their sympathy with Muslims. For example, we read in the 

Qur'an: 

... and you will find the nearest among men in love to the believers (to be) 
those who say: "We  are Christians because there are among them priests and 
monks, and because they are not arrogant. When they listen to that which has 
been revealed unto the Messenger, you see their eyes overflow with tears because, 
of their recognition of the Truth. (5:82 & 83) 

 

15. Through my close and intimate relationships with many Christians I have 

come to the conclusion that the Qur'anic description and praise of the Christians at the 

time of Prophet Muhammad can be witnessed in Christendom today. There are 

sincere, truth-seeking, humble and sympathetic Christians who have devoted their 

lives to God and I see no reason why I should not take these people as real 
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representatives of Christianity instead of those who call for separation, enmity and 

fighting between believers and who are far removed from the practice of the 

commandment to love. Unfortunately today it is very easy to be deceived. There are 

people who are called "Muslims" or "Jews" or "Christians", but by no means can one 

judge about their faiths by looking at their behaviour. And this becomes worse if there 

is a deliberate attempt to misrepresent the life of faith in general and certain religions 

in particular. 

 

16.   It helps one very much to see that our partners in dialogue reciprocate the 

love and respect that I have for them and their faith. Here I would like to refer briefly 

to the Christian understanding of Islam and illustrate the fact that these relationships 

of respect and love are already established. Since this work is specifically concerned 

with the dialogue between Shi'i Islam and Roman Catholicism, I will refer to Catholic 

sources below. 

These commonalities are the linkage between these two great religions which 

can bridge the gap and remove all the historical misunderstandings. Believers of these 

two have great responsibilities to overcome the obstacles and come on love, respect, 

trust and tolerance, or better to say, patience. 

9- Types of Dialogue 

 

Islam and Christianity are two world religions whose adherents comprise over 

half of the world‘s population. While the Oikomene, or Christian realm, and dar al-

Islam (Ummah), Muslim realm, were limited historically to specific geographical 

areas of the world, both houses have geographically and politically long since 

disappeared. Now the sphere or abode of Islam is the homes and hearts of the people 

of the Ummah. Similarly, the house of the Christian faith is the church, the hearts and 

minds of its members. Millions of Muslims are now citizens of Western Christian 

countries and many Muslim countries have an equal number of Christian citizens. In 

the West in particular, Islam is no longer the religion of strangers, but the religion of 
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next-door neighbors. Muslims share with Christians the neighborhood, school, 

workplace, hospital ward and even burial ground. They share all the moral and social 

problems as well as the amenities of modern urban living. They also share the sacred 

space of their houses of worship — the churches and mosques, where meaningful and 

sustained dialogue is nurtured. The most concrete, widespread and basic type of 

dialogue is the dialogue of life. It is the dialogue of concerned neighbors with their 

adjacent churches and mosques, who work together and live on the same street. This 

type of dialogue is concerned with issues of social justice, pollution problems, and 

teenage children in mixed public schools with their problems of sex and drugs and a 

host of other issues. Here the common Abrahamic prophetic moral and spiritual 

heritage can help the children of all three families of Abraham to come together to 

face the problems of the modern world. Through their mosques, churches and 

synagogues they should strive together for the common good of society. 

 

1. The dialogue of life is the active concern of citizens with the problems of life 

together in one free and democratic country. One of the most important changes 

in the Muslim Ummah is the rise of the nation-state. The modern state has both 

strengthened the bond of faith and also fragmented the Ummah. Thanks to the 

nation-state model, the Ummah can now, more than ever before, transcend all 

ethnic, cultural, geographical and national boundaries. Moreover, where 

Muslims live as minorities in developed Western countries, they are far freer to 

experiment with new ideas and actions than their confreres in their countries of 

origin. Thus, they can help the Ummah find its rightful place in the modern 

world.  

2. A second type of dialogue is the dialogue of beliefs, theological doctrines and 

philosophical ideas. This type tends to be restricted to the academy. It is often 

technical and abstract. For these and other reasons, it is often avoided. It is 

nonetheless vitally important, as it engages the minds and hearts of the people 

of faith of both traditions in their common search for the truth. Another type of 
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dialogue may be euphemistically called the dialogue of witnessing to one‘s 

faith. It, however, often becomes an invitation to conversion through methods 

of Da‟wah and mission. Here the name dialogue is used to cover up a non-

dialogical agenda. However well-intentioned participants in such dialogue may 

be, their ultimate aim is not to understand and accept the other, but to absorb 

and assimilate them. 

 

3. Another type of dialogue is the dialogue of action, in which Christians and 

others collaborate for the integral development and liberation of people. 

4. The forth type is the dialogue of theological exchange, where specialists seek to 

deepen their understanding of their respective religious heritages, and to 

appreciate each other's spiritual values,
66

 

5. One of the efficient types of dialogue is the dialogue of religious experience, 

where persons, rooted in their own religious traditions, share their spiritual 

riches, for instance  with regard to prayer and contemplation, faith, and ways of 

searching for God or the Absolute" 
67

 

6. A final type is what I wish to call the dialogue of faith. It uses the ideas and 

methods of the second type, but on a deeper and more personal level. Its aim is 

to deepen the faith of Muslim and Christian women and men by sharing the 

personal faith of the other. The ultimate purpose of this dialogue is to create a 

fellowship of faith among the followers of Islam and Christianity. This goal 

may be achieved by sharing one‘s faith with the other through worship, spiritual 

exercises and the existential struggle in God
68

. The Qur‘an npromises those who 

strive in God that He will guide them to His ways. His ways are the ―ways of 

peace.‖ (Q. 29:69 and Q. 5:16) 

10- Modes of interfaith dialogue 

While the nature of the encounter differs from place to place and over time, 

most organized efforts adhere to a particular type of dialogue. As the interfaith 
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dialogue movement emerged, organizers and participants developed several 

distinctive, yet interrelated modes.  

1. ―Parliamentary dialogue‖ is carried on by the large assemblies convened 

for interfaith discussion. The earliest example was the 1893 World's Parliament 

of Religions in Chicago. Such gatherings became more frequent in the late 

twentieth and early twenty-first centuries under the auspices of multifaith 

organizations such as the World Conference on Religion and Peace and the 

World Congress of Faiths. These sessions tend to focus on better cooperation 

among religious groups and the challenges of peace for people of faith.  

2. ―Institutional dialogue‖ is the organized effort to initiate and facilitate 

various kinds of dialogue meetings. In addition to the immediate focus, this 

approach also seeks to establish and nurture communication between 

institutional representatives of religious organizations. Institutional dialogue 

encompasses much of the work carried out through the Vatican and the 

WCC
69

, with numerous variations at the local level.  

3. ―Theological dialogue‖ includes structured meetings in which 

theological and philosophical issues are the primary focus. Muslims and 

Christians, for example, may concentrate on understandings of God, Jesus, 

revelation, human responsibility in society, and so forth. Theological dialogue 

also refers to discussion of the meaning of one's religious tradition in the 

context of religious pluralism. Here, as with most other types of dialogue 

involving several participants, the dialogue occurs both between Muslims and 

Christians and within those groups.  

4. ―Dialogue in community‖ and ―the dialogue of life‖ are inclusive 

categories concentrating on practical issues of common concern—for example, 

the proper relationship between religion and the state, the rights of religious 

minorities, issues arising from interreligious marriage, appropriate approaches 

to mission and witness, and religious values and public education. This type of 
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dialogue is often designed to encourage common action. Another important 

function of dialogue in community is difficult to measure: organizers often 

express the hope that it will stimulate more intentional and informal daily 

interaction between Muslim and Christian neighbors.  

5. ―Spiritual dialogue‖ is concerned with developing, nourishing, and 

deepening spiritual life through interfaith encounter. Here too there is 

considerable latitude for exploration. The least threatening approach might 

include observing the worship of others or sharing perspectives on the meaning 

of fasting or prayer. A more ambitious initiative might include participation in 

joint worship experiences. 

Having enough knowledge to these types and modes of interfaith dialogue is very 

fundamental when one wants to have an insightful and well organized dialogue. The 

difference between types of dialogue and modes of dialogue is like the difference 

between types of human beings which refer to different natures and nationalities, and 

the modes of human beings which mainly refer to some internal aspects and organic 

manners. 

11- Obstacles of Interfaith dialogue 

The organized dialogue movement represents a new chapter in the long history 

between Muslims and Christians. Intentional efforts to understand and cooperate are 

hopeful signs, particularly for religious communities with a history of mutual 

antipathy. Muslims and Christians who advocate and engage in dialogue still face 

many obstacles.  

Many Muslims are wary of the entire enterprise because of the long history of 

enmity and the more recent experiences of colonialism. Contemporary political 

machinations involving the United States or other major Western powers also create 

problems for many would-be Muslim participants. Still other Muslims suspect that 

dialogue is a new guise for Christian missionary activity.  
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Although the primary impetus for organized dialogue originated largely with 

Muslims from its beginning 14 centuries ago and the Christians and church-related 

bodies, many conceptual and theological obstacles remain. Some Christians argue that 

dialogue weakens or undermines Christian mission and witness. For many, the 

perception of Islam as inherently threatening is deeply ingrained; they are unwilling 

or unable to move beyond stereotypes or to distinguish between sympathetic and 

hostile counterparts in the other community.  

The horrific September 11, 2001 attacks on the World Trade Center in New 

York and the Pentagon in Washington marked a major turning point in Muslim-

Christian relations. These and many subsequent developments in the U.S., 

Afghanistan, Iraq, Iran, Lebanon, and Israel/Palestine created both obstacles and 

opportunities for Muslim-Christian dialogue. In the U.S., thousands of churches 

focused study programs on Islam; many initiated dialogue programs and constructive 

projects (e.g., churches, mosques and synagogues together building houses for low-

income neighbors). Courses on Islam and interfaith relations increased dramatically in 

colleges and universities throughout North America. The concerted efforts to facilitate 

constructive dialogue during the previous half century provided an invaluable 

foundation for many.  

At the same time, the voices of some highly audible Christian and Muslim 

leaders became more polemical. Those overtly rejecting the other religion as ―false,‖ 

―demonic,‖ or ―evil‖ found followings in their respective communities. The long 

history of misunderstanding, mistrust, and animosity continues to inform the attitudes 

of many people in both communities of faith.  

Muslim-Christian dialogue represents a new and major effort to understand and 

cooperate with others in increasingly interdependent and religiously diverse countries. 

The newness of dialogue and the absence of conceptual clarity have required 

experimentation. Questions about planning, organization, representation, and topics 

need thoughtful consideration and careful collaboration. Through trial and error, 
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advocates of interfaith dialogue in Asia, Africa, Europe, and North America continue 

to refine the process. Many local, regional, and international dialogue groups have 

developed guidelines to address common concerns and avoid pitfalls. Many of these 

resources are readily available on the Internet.  

12- Facilitating Summary for interfaith and intercultural Dialogue  

The following notes and parts are the main body of my article extracted out of my 

researches and field experiences as well as finding very important phrases from great 

philosophers and theologians. These are very noteworthy to all Muslims and 

Christians to hold on commonalities in differences. Respect, trust and love are the 

main points in interfaith dialogue. 

1- Real dialogue is possible only in the presence of mutual knowledge and acceptance 

of cultural and religious values. Racism can be described as intolerance and non-

acceptance of other cultures, with ignorance as its main cause. All opponents of 

racism argue for tolerance. However, tolerance implies discrimination, because one 

tolerates something that one wishes were not there. Given this, it should be replaced 

by acceptance of others in respect of the values inherent in their cultures, religions, 

and customs. Accepting others must mean more than tolerance—it should mean 

accepting them as members of the community without necessarily any loss of their 

unique identity.  

Such mutual acceptance should integrate both sides‘ values into a culturally richer 

community. Where there is respect, there will be willingness and even readiness to 

integrate some of those values to enrich one‘s own cultural and religious values. Such 

respect for others requires certain knowledge of the others‘ history, historical and 

cultural development, ways of life, and other factors. Thanks to developments in 

communication technology, such knowledge is now readily available. 
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2- The recent trend of re-evaluating religion, spirituality, meditation, silence, and so-

called soft human virtues can be considered in full agreement with the optimistic life-

view of the Shi‘a moral conducts and orders leading toward admonition, reflection 

and contemplation as well as Christian scholars. The growth in common knowledge 

and an ever-higher intellectual heritage passing from one generation to the next has 

brought millions of people into contact with different cultures and religions. Our 

world is becoming multicultural, and languages are becoming more important in 

bringing people together to merge their identity with the phenomenon of collectivity 

or multiculturalism.  The same is true about the religion and the country. For a 

country like Iran, the sense for religiosity has merged with its identity and collectivity. 

3- In the individualistic West, there is a growing tendency to place the individual in 

the foreground as the decision maker in moral matters based on his or her individual 

conscience, while in the real thinking of a religious approach; this is God, the 

Almighty, Who can enact such real values. 

The world religions should unite globally in a union of collaboration to increase the 

effectiveness of their moral and ethical guidance in personal and worldly matters. 

Such a dream would receive the enthusiastic support of young people searching for a 

new ethical basis for their lives.  

The ethical basis for such a union is available in the global ethic declaration of the 

Catholic theologian Hans Küng and his colleague Karl-Josef Kuschel
70

 of Germany. 

Its main ideas are summarized in following three catch phrases: 

• No peace among the nations without peace among the religions.  
• No peace among the religions without dialogue between the religions.  
• No dialogue between the religions without investigation of the foundations of 
the religions.71 
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4- It is a very opportune trend that Qur‘anic and Biblical exegesis, as practiced in 

Muslim Ummah and Christian communities, is now a part of most communities.  All 

of this has resulted in a growing understanding of other religions and cultures, and a 

growing mutual respect and acceptance of the values of others. This even has resulted 

in an integration effort of others‘ cultural and religious values in one‘s own faith-life 

as a rethinking and a deepening of personal faith. Advances in communication, as 

well as global migrations and the resulting enculturation process, have made a global 

interfaith dialogue possible. 

 

5- Many of us accept the existence of a spiritual power or spiritual being, whether a 

person with a sublimation of human characteristics (compassion and love) or as a 

difficult-to-define Irfan 
72

or Islamic mysticism, karma or buddhahood, to which the 

spiritual existence of everything belongs as its origin and final destination.  

 

Most religious scholars now admit that each world religion has its origin in a 

particular culture, of which the eternal truth‘s wording and each religion‘s religious 

ceremonies are a part. Culture changes over time, due to increased general 

knowledge, science, and lifestyles, while it is not the case with religions‘ origin which 

is that Divine source; accordingly, there is a great harmony among all religions. Life, 

as it was experienced at the time of the founders of the world religions and other faith 

traditions, bears almost no resemblance to modern life and conceptions. Thanks to 

philology, archeology, and anthropology, we can better understand and interpret 

sacred texts and how they originated and developed in their contemporary contexts 

and surroundings. 

Many fear that accepting other cultures or religions within their borders means losing 

their own values. In fact, each such encounter enriches one‘s culture and values. A 

unification and further homogeneity of the world population based on accepting and 

acknowledging the cultural values of others, enriches our own culture as well as the 
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world‘s culture.  This can lead to a king of Religious Globalization rather to political 

or economical globalization which leads to abuse. 

This can be applied to religious perception. In the absence of claims to 

monopolization, there is no need to convert others. Interfaith dialogue seeks to reach a 

better mutual understanding and to engage in common activities. Its main attitude is 

reconciliation in order to create a better and more peaceful world, to share the world‘s 

resources more equally, and to help the underprivileged. Doctrinal, communal, or 

religious union should not be the real aim; rather, we should work for union in 

collaboration to do something together, to rise above discussions on doctrinal and 

ceremonial similarities and differences. Such union in collaboration is possible only in 

diversity and in conserving as much as possible our own identity in an increasingly 

homogeneous world. These are converging, not contradictory, developments. This is 

true for nations and countries where borders are becoming less important or even 

disappearing, and also for religions. It seems evident that such a union can be realized 

only by collaborating with each other in a common global range of activities.  

6- The Divine lives and is present in everything, especially in each person‘s self. 

Meditation and contemplation do away with the ―self‖ to discover the real ―Self‖ by 

becoming free of thought and desire, by becoming empty of the ―self‖ so that the 

―Self‖ can reign. This way still might be reserved for a few, but the numbers of such 

people continues to grow markedly. Daily prayer, meditation and contemplation on 

the text of Divine Books like Qur‘an, can be practiced by anyone, for it is a matter of 

living in conscious awareness of others as members of the same family and of all the 

things around us. Just being aware helps us to concentrate on essentials, to eliminate 

stress, and especially to become aware of our brothers and sisters of the one Earth-

family under the same Heaven.  

7- The unity that interfaith dialogue should seek is possible only in collaboration. If 

the organizations active in interreligious/intercultural dialogue and in dialogue for 
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peace really believe what they say they believe, then the most direct and efficient way 

to realize a one-voice world forum for all faith communities, the object of the United 

Religions Initiative, would be for the main interfaith and peace organizations (e.g., the 

Parliament of the World‘s Religions, the World Conference of Religions for Peace, 

the World Congress of Faiths, the International Association for Religion and Peace, 

and many others, to transcend their self-interests and join forces with the United 

Religions Initiative in a kind of federal combination. Then they could work to create 

this kind of global organization, whose most appropriate name would be the United 

Religions Organization. Why religions must NOT gather together while politicians 

make some like United Nations, EU and so on so forth. This would be the expression, 

reverberating throughout the world, of a real human spirit of mutual love and 

compassion, and also of the Japanese and Eastern spirit of harmony in forgetting the 

―self‖ for the common welfare. 

8- Dialogue by itself is a purpose. It is very important to understand that interfaith, 

interreligious and intercultural dialogue per se, is a target. Many ask that what is the 

benefit of such coordination while the neither the Muslim counterpart would be 

converted to Christianity nor vice versa! This misunderstanding can be solved by 

noting that neve Islam or Christians are forced to convert the others, ي ِالدِّ ِفيِ َ ِإكِْراه هلا  

there should be no compulsion in religion (Qur‘an 2:256). We have the obligation of 

enjoining for good and forbidding the evil or showing the beauties of religions, not 

using force. All religions have one common enemy which is Ilhad or atheism, and this 

is the cause of unity. 

13- Conclusion: 

Referring to the very time of the emergence of Islam, we see it vividly that the 

invitation toward the new religion by the Holy Prophet of Islam and His Ma‟soum 

(Infallible) Ahlulbayt (Progeny-PBUT), had never been resorted to any kind of force, 

violence or any other type of uncivilized matters, rather, scientific discussions, 
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negotiations and agreements were the only prescribed way toward dealing with non-

Muslims. Following this method, during the history, many Shi‘a scholars had take the 

way of dialogue as the only constructive method for establishment of peace and 

justice and history shows as well that the most constructive and influential services to 

the religiosity had always done by the peace makers and the people of dialogue. 

Believers and religious communities, based on their faith in God, have a specific role 

to play in society, on an equal footing with other citizens; moreover, Believers are 

called to cooperate in the search for common good, on the basis of a sound relation 

between faith and reason; It is necessary for Christians and Muslims as well as all 

believers and persons of good will, to cooperate in answering modern challenges, 

promoting moral values, justice and peace and protecting the family, environment and 

natural resources. Faith, by its very nature, requires freedom
73

 ( يه) ِالدِّ ِفيِ َ ِإكِْراه لا . 

Therefore, religious freedom, as a right inherent to human dignity, must always be 

respected by individuals, social actors and the State. The cultural and historical 

background of each society which is not in contradiction with human dignity should 

be taken into consideration in applying this fundamental principle. Besides, Religion 

has an inherent social dimension that the State has the obligation to respect; therefore, 

also in the interest of society, it cannot be confined to private sphere; 

Qur‘an, as mentioned before, very strongly insist on the unity of the Divine 

religions, Books and the followers of them. Qur‘an  proclaims that  the origin of the 

revealed Books and Holy scriptures is one before God, the Almighty and that Origin 

is called ―Ummol Kitab‖ (Mother of the Books) or Luhe Mahfudh, namely, the 

Preserved Tablet which only God and His Messengers are aware of. 

 ؤٍُلَُا ّٔنٕ ؤٍُلئهٙٓ ٍٓ اللَِّٔ ّٓذأّنٔ الَّزٗيَ ؤٍُلئهٙٓ ؤَحٕسٌَِٓٔ فَ٘تَّٓجؼَِٔىَ الْمََٕلَ ٗٓستٕوَؼَٙٔىَ الَّزٗيَ-دػجٙٓب فجَٓشّْشْ

ةالإَْلجْب  

…Give good news to My servant (17) who listen to the word] of Allah 
[and follow the best] sense [of it. They are the ones whom Allah has 

guided, and it is they who possess intellect (Qur’an-39:17-18) 
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1. Main Question:  

 What are the main theoretical elements for developing Muslim-Christian Interfaith Dialogue 

(MCID)? 

 

2. Secondary questions:  

 Why Muslim-Christian Interfaith (MCID) is so much talked about today and is so much 

important, too? 

 How we can reach to this purpose and a better understanding of MCID 

 What are the religious leaders‘ perspectives and the ideas of others scholars about this 

phenomenon? 

 

Hypothesis 

It seems that according to the elements of both religions, like their holy Books, traditions, maxims, 

cultures and other commonalities, this interreligious dialogue and communication, is possible and 

very constructive.  

 

Review of literature 

According to my research in both Persian and English resources, in both sides there exist numerous 

scientific-research based articles, In Persian language I found about 28 research papers and In English 

over 40; However, in English language, specially from Christian side, this issue, i.e., Interreligious 

dialogue is more highlighted. 

 

Method 

My research paper is based on both field study and library study. I, myself, had some experiences in 

this regard with Christian abbots, monks, Benedictines, monasticism, Jesuits, who were mostly from 

Catholic denomination, and also, I have done some researches on the main references in both sides.  

 

 

Theoretical Framework 

I am mostly in favor of demonstrating the possibility of this issue based on Qur‘anic verses, 

the interpretations of Allameh Tabatabyee, Almizan, and Ayatullah Makarem, Tafsire Nemouneh, 

and also Hadiths of the holy Prophet of Islam (s) and Ahlulbayt (a.s.) and the Biblical verses in 

addition to Papal statements and pontifical decrees and councils like the second Vatican council and 

Nostra Aetate ,  I will argue about not only the possibility of Muslim Christian Interfaith Dialogue 
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(MCID), but also about the necessity and positivity of it, over its negativities. I will also demonstrate 

on other aspects of the issue like the aims, guidelines, historical backgrounds, obstacles, types and 

modes, and some very important elucidating points on interfaith and intercultural dialogue and 

communications. 
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